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PREFACE

Y oxcE delivered an address before a Lodge on the subject of the external
changes which Freemasonry had undergone since the period of its revival in
the commencement of the eighteenth century. The proper treatment of the
topic required a reference to German, to French, and to English authorities,
with some of which T am afraid that many of my auditors were not familiar.
At the close of the address, a young and intelligent brother inquired of me how
he could obtain access to the works which I had cited, and of many of which he
confessed, as well as of the facts that they detailed, he now heard for the
first time. It is probable that my reply was not altogether satisfactory; for
I told him that I knew of no course that he could adopt to attain that knowl-
edge except the one that had been pursued by myself, namely, to spend his
means in the purchase of Masonic books and his time in reading them.

But there are few men who have the means, the time, and the inclination
for the purchase of numerous books, some of them costly and difficult to be ob-
tained, and for the close and attentive reading of them which is necéssary to
master any given subject. '

It was this thought that, years ago, suggested to me the task of collecting
materials for a work which would furnish every Freemason who might consult
its pages the means of acquiring a knowledge of all matters connected with the
science, the philosophy, and the history of his Order.

But I was also led to the prosecution of this work by a higher considera-
tion. I had myself learned, from the experience of my early Masonic life,
that the character of the Institution was elevated in every one’s opinion just in
proportion to the amount of knowledge that he had acquired of its symbolism,
philosophy, and history.

If Freemasonry was not at one time patronized by the learned, it was
because the depths of its symbolic science and philosophy had not been sounded.
If it is now becoming elevated and popular in the estimation of scholars, it
owes that elevation and that popularity to the labors of those who have studied
its intellectual system and given the result of their studies to the world.
The scholar will rise from the perusal of Webb’s Monitor, or the Hieroglyphic

Chart of Cross, with no very exalted appreciation of the literary character of
-
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the Institution of which such works profess to be an exponent. But should he
have met with even Hutchinson’s Spirit of Masonry, or Town’s Speculative
Masonry, which are among the earlier products of Masonic literature, he will
be conscious that the system which could afford material for such works must
be worthy of investigation.

Oliver is not alone in the belief that the higher elevation of the Order is
to be attributed “almost solely to the judicious publications on the subject of
Freemasonry which have appeared during the present and the end of the
last century.” It is the press that is elevating the Order; it is the labor of
ite scholars that is placing it in the rank of sciences. The more that is pub-
lished by scholarly pens on its principles, the more will other scholars be at-
tracted to its investigation.

At no time, indeed, has its intellectual character been more justly appre-
ciated than at the present day. At no time have its members generally culti-
vated its science with more assiduity.” At no time have they been more zealous
in the endeavor to obtain a due enlightenment on all the topies which its system
comprehends. '

It was the desire to give my contribution toward the elevation of the
Order, by aiding in the dissemination of some of that light and knowledge
which are not so easy of access, that impelled me years ago to commence the
preparation of this work—a task which I have steadily toiled to accomplish,
and at which, for several years, I have wrought with unintermitted labor
that has permitted but little time for other occupation, and none for recreation.

And now I present to my brethren the result not only of those years of toil,
but of more than thirty years of study and research—a work: which will, I
trust, or at least I hope, supply them with the materials for acquiring a knowl-
edge of much that is required to make a Masonic scholar. Eneyclopedic learn-
ing is not usually considered as more than elementary. But knowing that but
few Freemasons can afford time to become learned scholars in our art by an
entire devotion to its study, I have in important articles endeavored to treat the
subject exhaustively, and in all to give that amount of information that must
make future ignorance altogether the result of disinclination to learn.

I do not present this work as perfect, for I well know that the culminating
point of perfection can never be attained by human effort. But, under many
adverse circumstances, I have sought to make it as perfect as I could. Ency-
clopedias are, for the most part, the result of the conjoined labor of many
writers. In this work I have had no help. Every article was written by
myself. I say this not to excuse my errors—for I hold that no author should
wilfully permit an error to pollute his pages—but rather to account for those
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that may exist. I have endeavored to commit none. Doubtless there are some.

If I knew them, I would correct them ; but let him who discovers them remem-
ber that they have been unwittingly committed in the course of an exhaustive
and unaided task.

For twelve months, too, of the time in which I have been occupied upon
this work, I suffered from an affection of the sight, which forbade all use of
the eyes for purposes of study. During that peried, now happily passed, all
authorities were consulted under my direction by the willing eyes of my daugh-
ters—all writing was done under my dictation by their hands. I realized for
a time the picture so often painted of the blind bard dictating his sublime
verses to his daughters. It was a time of sorrow for the gtudent who could
not labor with his own organs in his voeation; but it was a time of gladness
to the father who felt that he had those who, with willing hearts, could come
to his assistance. To the world this is of no import; but I could not conseien-
tiously close this prefatory address without referring to this circumstance 8o
gratifying to a parent’s heart. Were I to dedicate this work at all, my dedi-
cation should be—To FILIAL AFFECTION.

AxrpErT G. MAOKEY, M. D.




REVISER'S PREFACE

THE revision of this most comprehensive Encyclopedia has been a most
anxious and laborious task. I have endeavored to preserve as much as possible
of Dr. Mackey’s work untouched, but at the same time to correct statements
which later investigations have shown to be unfounded ; thus I have left all of
Dr. Mackey’s opinions and theories unaltered.

All completely new articles, or old ones with many alterations, I_have
marked with my initials and I must take all responsibility for them, though
as far as possible they were submitted to Bro. Hughan for his approval.

I have to return hearty thanks for kind aid to the late Bro. Henry Sadler,
Librarian of the Grand Lodge of England ; to Bro. W. J. Songhurst, Secretary
of the Quatuor Coronati Lodge, No. 2076, London, England, for valuable ad-
vice and assistance on many points; to Bro. the Rev. M. Rosenbaum, P. Prov. G.
Chaplain of Northumberland, for help with Hebrew words; to Bro. John
Yarker, P. G. Warden of Greece, for information about the Antient and Primi-
tive Rite; and to Bro. A. C. Powell, P. Prov. G. Sup. of Works of Bristol, for
the article on the Baldwyn Encampment.

Epwarp L. Hawrkins, M. A.

St. Leonards-on-Sea, England, 1912. )




PUBLISHERS' NOTE

IN presenting to the Fraternity this new and revised edition of The En-
eyclopedia of Freemasonry, we, also, wish to return hearty thanks to Bro. Ed-
ward E. Cauthorne, A. B., A. M., Brooklyn, N. Y., for his articles on Aitchi-
son’s-Haven Lodge, Catacombs, Comacine Masters, Como, etc., and to Bro..
A. G. Pitts, P. M. Detroit, Michigan ; Bro. Robert A. Shirrifs, 33°, of Elizabeth,
N. J.; Bro. Wm. J. Allen, G. H. G. L. of New York; Bro. Charles A. Brocka-
way, P. M. New York City, for their articles on Freemasonry in the United
States and Mexico; and to Bro. Will H. Whyte, 33°, P. G. M. of Canada, for

his articles on Freemasonry in Canada.
"T. M. H. Co.
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AARON

Aaron. Hebrew |¥IX, Aharon, a word
of doubtful etymology, but generally su
to signify a mountaineer. He was the
rother of Moses, and the first high priest
under the Mosaic dispensation, whence the
riesthood established by that lawgiver is
own as the “ Aaronic.” He is alluded
to in the English lectures of the second
degree, in reference to a certain sign which
is said to have taken its origin from the fact
that Aaron and Hur were present on the
hill from which Moees surveyed the battle
which Joshua was waging with the Amale-
kites, when these two supported the weary
arms of Moses in an upright posture, be-
cause upon his uplifted hands the fate of the
battle depended. (See Exodus xvii. 10—
12.) Aaron is also referred to in the latter
section of the Royal Arch degree in connec-
tion with the memorials that were deposited
in the ark of the covenant. In the degree
of “ Chief of the Tabernacle,” which is the
23d of the Ancient and Accepted Rite, the
presiding officer represents Aaron, and is
styled “Most Excellent High Priest.” In
the 24th degree of the same Rite, or “ Prince
of the Tabernacle,” the second officer or
Senior Warden also personates Aaron.
Aaron’s Rod. The method by which
Moses caused a miraculous judgment as to
which tribe should be invested with the
g::thood, is detailed in the Book of Num-
S::h. xvii.). He directed that twelve
rods should be laid up in the Holy of Holies
of the Tabernacle, one for each tribe; that
‘of Aaron of course represented the tribe of
Levi. On the next day these rods were
brought out and exhibited to the people,
and while all the rest remained dry and

“withered, that of Aaron alone budded and

blossomed and yielded fruit. There is no

ABBREVIATIONS

mention in the Pentateuch of this rod hav-
ing been placed in the ark, but only that it
was put before it. But as St. Paul, or the
author of the Epistle to the Hebrews, asserts
that the rod and the pot of manna were
both within the ark, Royal Arch Masons
have followed this later authority. Hence
the rodof Aaron is found in the ark; but
its import is only historical, as if to iden-
tify the substitute ark as a true copy of the
original, which had been lost. No symbol-
ical instruction accompanies its discovery.
Ab, 3% 1. The 11th month of the
Hebrew civil year and corresponding to the
months July and August, beginning with
the new moon of the former. 2. It is also a
Hebrew word, signifying father, and will be
readily recognized by every Mason as a com-
nent part of the name Hiram Abif, which
iterally means Hiram his father. See Abif.
Abacus. A term which has been lately,
but erroneously, used in this country to
designate the official staff of the Grand Mas-
ter of the Templars, The word has nosuch
meaning; for an abacus is either a table used
for facilitating arithmetical calculations, or
is in architecture the crowning plate of a
column and its capital. The Grand Mas-
ter'’s staff was a baculus, which see.
Abaddon. A Hebrew word 73R,
signifying destruction. By the Rabbins it is
interpreted as the place of destruction, and is
the second of the seven names given by
them to the region of the dead. In the
Apocalypse it 18 rendered by the Greek
word 'AmoAdbwy, Apollyon, and means the
destroyer. In this sense it is used as a sig-
nificant word in the high degrees.
Abbreviations. Abbreviations of
technical terms or of official titles are of
very extensive use in Masonry. They were,
1
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however, but rarely employed in the earlier
Masonic publications. For instance, not
one is to be found in the first edition of
Anderson’s . Within a com-
paratively recent period they have greatly
increased, especially among French writers,
and a famlhanty with them is therefore
easentially necessary to the Masonic stu-
dent. Frequently, among English and al-
ways among French authors, a Masonic ab-
brenatlon 18 dlstln‘gulshed by three points,

in a triangular form following the letter,
winch eculiar mark was first used, accord-
ing to on the 12th of August, 1774,
by the Grand Orient of France, in an
dress to its subordinates. No authontauve
explanation of the meaning of these points
has been given, but they may be supposed
to refer to the three lights around the altar,
or perhass more generally gg the number
three, and to the triangle, both important
symbols in the Masonic system.

Before proceeding to give a list of the
principal abbreviations, it may be observed
that the doubling of a ietber is intended to
express the plural of that word of which the
single letter is the abbreviation, Thus, in
French, F.. sxgmﬁee “Frore,” or “ Broth-
er,” and FF.. ¢ Fréres,” or “Brothers.”
And in Engllsh L.. is sometimes used to
denote " and LL.. to denote
“ Lodges.” T is remark is made’ once for
all, because I have not deemed it neceesary
to augment the size of the list of abbrevia-
tions by inserting these plurals. If the in-
spector finds 8.". G.". L. to sl{mfy “Sover-
eign Grand Ins tor, » hewill be at no loss
- G@.". IL", must denote
“Bovereign Grand Ins ectora."

A.. Dep... Anno nis. In the
Year of the Deposlt.e. The date used by
Royal and Select Masters.

».and A", Ancient and Accepted.

A F: M., Ancient Freemasons.

A F.. and A. M., Ancient Free and
Acoepted "Mason,

A.". Inv.. Anno Inventionis. In the Year
of the Dlsoovery The date used by Royal
Arch Mason.

A.. L., Anno Lucis. IntheYear of Light.
The date used by Ancient (Jraﬁ Masons

A:. Lo, G De.Ge A, Do LU A4
la Gloire du Grand Architecte de T Univers.
To the Glory of the Grand Architect of the
Universe. (French.) The usual caption of
French Masomc documents.

A A DPOrient. At the East.
(Frencllh) The seat of the .

Anno Mundi. In the Year of
the World. The date used in the Ancient
and Accepted Rite.

A.. O.. Anno Ordinis. In the Year of
the Order. The date used by Knights
Templars,

ABBREVIATIONS

ll}ﬁ Anjnent. Yor?3 Mason.B b
uisson Ardente, Burning Bus
*. Burning Bush.

*. Celestial Canopy.

*. Captain of the Host.

Depu J
. G H.. P.. Deputy General
d ngh Pnest.
*. Deputy Grand High

. G- H..
G, Deputy Grand Master,
- D.. G M.-. District Deputy Grand
Emment Excellent.
A Entered Apprentice,
-. Ecossaise. (French.) Scottish; be-
lo:igm to the Scottish Rite.
5 .C.". Eminent Grand Commander.
E.. V.. Ere Vulgaire. (French.) Vul-
gar Era Year of the Lord
F.-. Frére. Brother. (French)
F... C.. Fellow Craft.
F.. M.". Free Mason. Old Style.
G.-. Grand.
G.. A.*. O.. T.. U.". Grand Architect of
the Universe.
G.". C.". Grand Chapter; Grand Council.
G.'. Com.". Grand Commandery; Grand
Commander.
G.. E’. Grand Encampment; Grand

East..
C General Grand Chapter.
*. P.". General Grand High

G
IILI . B.". Grand High Priest.
M.

i vooowms
'mpw?k

7.

mmgt:b
gﬁ §. .

2]
poommpggm

Grand Lodge.
Grand Master.
*. O.'. Grand Orient.
R-. A-. C-. Grand Royal Arch

ter.
.. A.. B, Hiram Abif.
H... E.". Holy Empire,

I~ Illustrlous

L. N R lesus Nacarenus, Rex
Tudeorum. (Latm) Jesus of Nmreth
King of the Jews

I 200 Te G Al 00T U,
In the Name of the Grand Archmect of the
Universe. Often forming the caption of
Masonic documents.

J.:. W.:. Junior Warden.

K. Km

K—H.-. Kndoeh Knight of Kadosh,

K... M.*. Knight of Malta.

K.. T.. Knight Templar.

M., C.". Middle Chamber.

M... E.". Most Eminent; Most Exeellent.
M' E.:. G.. H.. P.. Most Excellent
Grand High Priest.

M.. E.-. G... M.. Most Eminent Grand
Malter (of nghts Templars.)
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M..L.. Mére Loge. (French.) Mother

MM gis!er#mmn" (French.)
. M., Mois nigue, rench.
Masonic Month. March i;g;l‘: first Masonic
month among French Masons.

M... W.:, Most Worshipful.

Q.. Orient.

OB.". Obligation.

P... M... Past Master.

P... 8.". Principal Sojourner.

R.. A.". Royal Arch.

%‘. C..orR.. Tf RosgCroix.thAp nded
to the signature of one having that

R E.S'?Ri ht Eminent. 8 ogree

R.. F.. ctable Frére. (French.)
Wi:‘rshi ful Bﬁ).ther.- 2 "
= L. or B, O3 .'. Respectable Loge.
(French.) Worshipful Lodge.
R.. W) Right \sorshipful.
8.". Scribe.

8.-. C.". Supreme Council.

8. G.. I.*. G.. Sovereign Grand In-
spector General.
8... P.. R.. 8.. Sublime Prince of the

Royal Secret.
.. 8.". Sanctum Sanctorum or Holy of
Holies.
8., 8.. 8.". Trois fois Salut. (French.)

Thrice ting. A common caption to
French Masonie circulars or letters.
8.. W... S8enior Warden.

T.. C.-. F.". Trés Chere Frére. (French.)
Very Dear Brother.

T.. Gs. A, O, T, U, The Grand
Architect of the Universe.

V... or Ven.". Venerable. (French.) Wor-
lhigful.
i h.’. L.. Vraie tumidre. (French.) True
ight.

. W.'. Very Worshipful.

W... M.". Worshipful Master.

o Todges.

T Prefixed to the signature of a Knight

Temgihr or a member of the A. and
A. Beottish Rite below the 83d degree.
Prefixed to the signature of a Grand
I or Past Grand Commander of
Knights Templars or a Mason of
the 33d degree in the Scottish Rite.
Prefixed to the signature of a
Grand or Past Grand Master of
Knights Templars and the Grand
Commander of the Supreme Council of the
Ancient and Accepted Scottish Rite.
i b Tl e
e was the father of Adoni-
ram. d('s::li Kings iv. 6.) Lenning is
wrong In saying that he is represenbetf by
one of the officers in the degree of Master
in Israel. He has confounded Abda with
his son. (Encyc. der Freimaur.)

ABIF 3

Abdamon. The name of the orator
in the 14th degree of the Rite of Perfection,
or the Sacredegnult of James VI. It means
& servant, from abad, ‘“to serve,” although
somewhat corrupted in its transmission into
the rituals. Lenning says it is the Hebrew
Habdamon, *“a servant;’’ but there is no
such word in Hebrew. .

Abelites. A secret Order which ex-
isted about the middle of the 18th century
in Germany, called also ‘“the Order of
Abel.” The organization was in possession
of peculiar signs, words, and ceremonies of
initiation, but, according to Gidicke (Frei-
maurer Lexicon), it had no connection with
Freemasonry.

Abil In the Elu of the French
Rite, the name of the chief of the three
assassins. Derived most probably from
the Hebrew abi and balah, *3% and ph3,
which mean father of destruction. Lenning,
following the Thuileur de P FEoossisme of
Delaunay, makes it signify from the same
roots, but in defiance of the rules of He-
brew construction, “ he who destroys the
father.”

Abide by. See Stand to and abide by.

ADbif. An epithet which has been ap-
plied in Scripture to that celebrated builder
who was sent to Jerusalem by King Hiram
of Tyre, to sua‘erintend the construction o
the Temple. The word, which in the oriii;
nal Hebrew is y'3N, and which may
pronounced Abiv or Abjf, is compounded
of the noun in the <construct-state 3N,
Abi, meaning “father,” and the pronomi-
nal suffix B which, with the preceding
vowel sound, is to be sounded as v or
1/, and which means “his;” so that the
word thus compounded 4bif literally and
grammatically signifies “ his father.” The
word is found in 2 Chronicles iv. 16, in
the following sentence: *“The pots also,
and the shovels, and the flesh hooks, and
all their instruments did Huram his father
make to King Solomon.” The latter part
of this verse is in the original as follows :

aobe T5u5 vax ovn ney

Shelomoh lamelech  Abif Huram gnasah

Luther has been more literal in his ver-
sion of this passage than the English trans-
lators, and appearing to sup that the
word Abif is to be considered simply as an
appellative or surname, he preserves the

ebrew form, his translation being as fol-
lows: “ Machte Huram Abif dem Kiini?e
Salomo.” The Swedish version is equal 1
exact, and, instead of * Hiram his father,”
gives us “ Hyram Abiv.” Inthe Latin Vul-
gate, as in the English version, the words
are rendered “ Hiram pater ejus.” I have
little doubt that Luther and the Swedish
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translator were correct in treating the word
Abif as an appellative, In Hebrew,the word
ab, or “ father,” is often used, Aonoris causa,
as a title of respect, and may then signify
Jriend, counsellor, wise man, or something
else of equivalent character. Thus, Dr.
Clarke, commenting on the word abrech, in
Genesis xli. 48, says: ‘“ Father seems to
have been a name of office, and probably
Jather of the kingor father of Pharaoh might
signify the same as the king’s minister
among us.” And on the very passage in
which this word Abjf is used, he says:
“ 2N, father, is often used in Hebrew to
signify master, inventor, chiﬁ/‘ operator.”
Gesenius, the distinguisiled Hebrew lexi-
cographer, gives to this word similar signi-
fications, such as benefactor, master, teacher,
and says that in the Arabic and the Ethi-
ol[l)ic it is spoken of one who excels in any-
thing. This idiomatic custom was pursued
by the later Hebrews, for Buxtorf tells us,
in his Talmudic Lezicon, that *“ among the
Talmudists abba, father, was always a title
of honor,” and he quotes the following re-
marks from a treatise of the celebrated
Maimonides, who, when speaking of the
grades or ranks into which the Rabbinical
octors were divided, says: “ The first class
consists of those each of whom bears his
own name, without any title of honor; the
second of those who are called Rabbanim ;
and the third of those who are called Rabbi,
and the men of this class also receive the
cognomen of 4bba, Father.”
" Again, in 2 Chronicles ii. 13, Hiram, the
king of Tyre, referring to the same Hiram,
the widow’s son, who is spoken of subse-
uently in reference to King Solomon as
“ his father,” or 4bif in the passage already
cited, writes to Solomon: “ And now I
have sent a cunning man, endued with
understanding, of Huram my father’s.”
The only difficulty in this sentence is to be
found, in the prefixing of the letter lamed
Y, before Huram, which has caused our
translators, by a stran%e blunder, to render
the words 0 Huram abi, as meaning “of
Huram my father’s,” * instead of “ Huram
my father.” Luther has again taken the
correct view of this subject, and translates
the word as an appellative: “ So sende ich
nun einen weisen ann, der Berstand hat,
Huram Abif;” that is, “ So now I send you
a wise man who has understanding, Huram
Abif.” The truth I suspect is, alti:ough it
has escaped all the commentators, that the
lamed in this passage is a Chaldaism which
is sometimes used by the later Hebrew
writers, who incorrectly employ Y, the sign

* It may be remarked that this could not be
the true meaningﬁfor the father of King Hiram
was not another Hiram, but Abibaal.

ABLE

of the dative for the accusative after transi-
tive verbs. Thus, in Jeremiah (xl. 2), we
have such a construction: vayakach rab
tabachim 0 Iremyahu ; that is, literally, “ and
the captain of the.guards took for Jere-
miah,” where the 9, /, or for, is a Chaldaism
and redundant, the true rendering being,
“and the captain of the guards took Jere-
miah.” Other similar passages are to be
found in Lamentations 1v. 5, Job v. 2, etc.
In like manner I suppose the Y before
Huram, which the English translators have
rendered by the preposition “of,” to be
redundant and a Chaldaic form, and then
the sentence should be read thus: “I have
sent a cunning man, endued with under-
standing, Huram my father;” or if con-
sidered as an appellative, as it should be,
“ Huram Abi.”

From all this I conclude that the word
Ab, with its different suffixes, is always used
in the Books of Kings and Chronicles, in
reference to Hiram the builder, as a title
of respect. When King Hiram speaks of
him he calls him “my father Hiram,”
Hiram Abi; and when the writer of the
Book of Chronicles is speaking of him and
King Solomon in the same passage, he calls
him “S8olomon’s father” —“his father,”
Hiram Abif. The only difference is made by
the different a%pellatlon of the pronouns
and Ais in Hebrew. To both the kings o:
Tyre and of Judah he bore the honorable
relation of Ab, or ‘‘father,” equivalent to

riend, counsellor, or minister. He was
‘“ Father Hiram.” The Masons are there-
fore perfectly correct in refusing to adopt
the translation of the English version, and
in preserving, after the example of Luther,
the word 4bif as an appellative, surnam
or title of honor and glstinction bestow
upon the chief builder of the Temple.

Abiram. One of the traitorous crafts-
men, whose act of Kerﬁd forms so impor-
tant a part of the third degree, receives in
some of the high degrees the name of Abi-
ram Akirop. These words certainly have a
Hebrew look; but the significant words of
Masonry have, in the lapse of time and in
their transmission through ignorant teach-
ers, become 8o corrupted in form that it is
almost impossible to trace them to any in-
telligent root. They may be Hebrew or
they may be ann%rammatized (see Ana-
gram); but it is only chance that can give
us the true meaning which they undoubt-
edly have.

Able. There is an archaic use of the
word able to signify suitable. Thus, Chaucer
says of a monk that “he was able to ben an
abbot,” " that is, suitable to be an abbot.
In this sense the old manuscript Constitu-
tions constantly employ the word, as when
they say that the apprentice should be
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““able of birth and limbs as he ought to
be,” that is, that he should be of birth
suitable for a member of the Craft, and of
limbe suitable to perform the labors of a
craftsman.

Ablution. A ceremonial purification
by washing, much used in the Ancient

ysteries and under the Mosaic dispensa-
tion. It is also employed in some of the
high degrees of Masonry. The better

nical term for this ceremony is lustra-
tion, which see. -

Abnet. The band or apron, made of
fine linen, variously wrought, and worn by
the Jewish priesthood. It seems to have
been borrowed directly from the Egyptians,
upon the representations of all of whose
gods is to be found a similar girdle. Like
the zennaar, or sacred cord of the Brah-
mins, and the white shield of the Scandi-
navians, it is the analogue of the Masonic
apron.

Aborigines. A secret society which
existed in England about the year 1783,
and of whose ceremony of initiation the
following account is contained in the Brit-
ish Magazine of that date. The presiding
officer, who was styled the Original, thus
'ddOng'zMzh%Imndidnmfs h h to be

igi ave you faith enough to
made an Original ?

Candidate. 1 have. .

Original. Will you be conformable to all
honest rules which may support steadily
the honor, reputation, welfare, and dignity
of our ancient undertaking?

Candidate. 1 will,

Original. Then, friend, promise me that
hou will never stray from the paths of

onor, Freedom, Honesty, 8incerity, Pru-
dence, Modesty, Reputation, Sobriety, and
True Friendship.

Candidate. 1d

‘Which done, the crier of the court com-
manded silence, and the new member, being
uncovered, and dropping on his right knee,
had the following oath administered to him
by the servant, the new member laying his
right hand on the Cap of Honor, and Nim-
rod holding a staff over his head:

“You swear by the Cap of Honor, by
the Collar of Freedom, { the Coat of
Honesty, by the Jacket of Sincerity, by
the shirt of Prudence, by the Breeches of
Modesty, by the Garters of Reputation, by
the Stockings of Sobriety, and by the Steps
of True Friendship, never to depart from
these laws.”

Then rising, with the stafl resting on his
head, he received a copy of the laws from
the hands of the Grand Original, with these
words, “ Enjoy the benefita hereof.”

He then delivered the copy of the laws
to the care of the servant, after which the
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word was given by the secretary to the new
member, viz.: FEden, signifying the garden
where ADAM, the great aboriginal, was
formed.

Then the secretary invested him with
the sign, viz.: resting his right hand on
his left side, signifying the first conjunction
of harmony.

It had no connection with Freemasonry,
but was simply one of those numerous imi-
tativesocieties to which that Institution has
given rise.

Abrac. Inthe Leland MS. it is said
that the Masons conceal “ the wey of wyn-
ninge the facultye of Abrac.” Mr. Locke
(if 1t was he who wrote a commentary on
the manuscri?t) says, “ Here I am utterly
in the dark.” It means simply “the way
of acquiring the science of Abrac.” The
science of Abrac is the knowledge of the
power and use of the mystical abrazas,
which see.

Abracadabra. A term of incanta-
tion which was formerly worn about the
neck as an amulet against several diseases,
especially the tertian ague. It was to be
written on a triangular piece of parchment
in the following form :

ABRACADABRA
ABRACADABR
ABRACADAB
ABRACADA
ABRACAD
ABRACA
ABRAC
ABRA
ABR
AB
A

It is said that it first occurs in the Car-
men de Morbis et Remediis of Q. Serenus
Sammonicus, a favorite of the Emperor
Severus in the 2d and 3d centuries, and is
generally supposed to be derived from the
word abrazas. Higgins, (Celt. Druids, p.
246,) who is never in want of an etymology
derives it from the Irish abra, “god,” and
cad, “holy,” and makes abra-cad-ubra,
therefore, signify abra — the holy — abra.

Abraham. The founder of the He-
brew nation. The patriarch Abraham is
gersonated in the degree or Order of High

riesthood, which refers in some of its cer-
emonies to an interesting incideat in his
life. After the amicable separation of Lot
and Abraham, when the former was dwell-
ing in the plain in which Sodom and its
neighboring towns were situated, and the
latter in the valley of Mamre near Hebron,
a king from beyond the Euphrates, whose
name was Chedorlaomer, invaded lower
Palestine, and brought several of the
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smaller states into a tributary condition.
Among these were the five cities of the
plain, to which Lot had retired. As the
voke was borne with impatience by these
cities, Chedorlaomer, accompanied by four
other kings, who were probably his tribu-
taries, attacked and defeated the kings of
the piain, plundered their towns, and car-
ried their people away as slaves. Among
those who suffered on this occasion was
Lot. As soon as Abraham heard of these
events, he armed three hundred and eigh-
teen of his slaves, and, with the assistance
of Aner, Eshcol, and Mamre, three Amo-
ritish cfliefs, he pursued the retiring in-
vaders, and having attacked them near the
Jordan, put them to flight, and then re-
turned with all the men and goods that
had been recovered from the enemy. On
his way back he was met by Melchizedek,
the king of that place, and who was, like
Abraham, a worshipper of the true God.
Melchizedek refreshed Abraham and his
people with bread and wine; and while
consenting to receive back the persons who
had been liberated from cagtivity, he re-
uested Abraham to retain the goods. But
braham positively refused to retain any
of the spoils, alt.houglb, by the customs of
the :fe he was entitled to them, and de-
clared that he had sworn that he would not
take “ from a thread even to a shoelatchet.”
Although the conduct of Abraham in this
whole transaction was of the most honor-
able and conscientious character, the inci-
dents do not aplpear to have been introduced
into the ritual of the High Priesthood for
any other reason except that of their con-
nection with Melchizedek, who was the
founder of an Order of Priesthood.
Abraham, Antoine Firmin. A
Mason who made himself notorious at Paris,
in the beginning of the present century, by
the manufacture and sale of false Masonic
diplomas and by trading in the higher de-
grees, from which traffic he reaped for some
time a plentiful harvest. The Supreme
Council of France declared, in 1811, all his
diplomas and charters void and deceptive.
He is the author of “L’Art du Tuileur,
dedié A tous les Magons des deux hémi-
sphéres,” a small volume of 20 pages 8vo,
printed at Paris in 1808, and published
from 1800 to 1808 a periodical work en-
titled “ Le Miroir de la véritd, dedié a tous
les Magons,” 8 vols., 8vo. This contains
many interesting details concerning the
history of Masonry in France. In 1811
there was published at Paris a “ Circulaire
du Supréme Conseil du 83e degré, etc., rela-
tive A la vente, par le Sieur Abraham de
grades et cahiers Magonniques,” (8vo, 16

ABRAXAS

Abraxas. Basilides, the head of the
Egyptian sect of Gnostics, taught that
there were seven emanations, or sons, from
the Supreme God; that these emanations
engendered the angels of the highest order ;
that these angels formed a heaven for their
habitation, and brought forth other angels
of a nature inferior to their own; that in
time other heavens were formed and other
angels crea until the whole number
of angels and their respective heavens
amounted to 865, which were thus equal to
the number of days in a year; and, finally,
that over all these an omnipotent lord —in-
ferior, however, to the Supreme God — pre-
sided, whose name was Abraxas, Now this
word Abraxas, in the numerical force of
its letters when written in Greek, ABPAZAZ,
amounts to 865, the number of words in the
Basilidean s{stem, as well as the number
of days in the year, thus: A, 1., B, 2..,, P,
100.., A, 1.., Z, 60.., A, 1.., £ 200=365. The

Abraxas was therefore a type or sym-

1 of the year, or of the revolution of the
earth around the sun. This mystical refer-
ence of the name of a god to the annual
period was familiar to the ancients, and is
to be found in at least two other instances,
Thus among the Persians the letters of the
name of the god Mithras, and of Belenus
among the GQauls, amounted each to 365.

M= 40 B= 2
E= b H= 8
I =10 A= 80
e= 9 E= b
P =100 N= 50
A= 1 0o=170
3 = 200 = 866 T =200=865

The word Abraxas, therefore from this
mystical value of the Tetters of which it was
composed e talismanic, and was fre-
quently inscribed, sometimes with and
sometimes without other superstitious in-
scriptions, on stones or gems as amulets,
many of which have been preserved or are
continually being discovered, and are to be
found in the cabinets of the curious.

There have been many conjectures amon,
the learned as to the derivation of the wol
Abraxas, Beausobre (Histoire du Maniche-
isme, vol. ii.) derfi_ves it ‘i;rl(])m the Gé-eek,
ABgoc Zaw, signifying “the magnificent
Saviour, he whgnheals and preserves.” Bel-
lermann, (Essay on the Gems of the An-
cients) supposed it to be compounded of
three Coptic words signifying “the holy
word of gliss." Pignorius and Vandelin
think it is com of four Hebrew and
three Greek letters, whose numerical value
is 865, and which are the initials of the
sentence : “gaving men by wood, 1. e. the

PP.,) from which it is evident that Abraham | cross

was nothing else but & Masonic charlatan,

Al')raxu Stones. Stones on which
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the word Abraxas and other devices are
engraved, and which were used by the
Egyptian Gnostics as amuletas.
Absence. Attendance on the com-
munications of his Lodge, on all convenient
occasions, is considered as one of the duties
of every Mason, and hence the old charges
of 1722 (ch. iii.) say that ‘“in ancient times
no Master or Fellow could be absent from it
[the Lodge], without incurring a severe cen-
sure, until it appeared to the Master and
Wardens that pure necessity hindered
him.” Fines have by some Lodges been
inflicted for non-attendance, but a pecuni-
ary penalty is clearly an unmasonic punish-
ment, (see Fines;) and even that usage is
now. diecontinued, so that attendance on
ordinary communications is no longer en-
forced by any sanction of law. It is a duty
the discharge of which must be left to the
conscientious convictions of each Mason.
In the case, however, of a positive sum-
mons for any express purpose, such as to
stand trial, to show cause, etc., the neglect
or refusal to attend might be construed
into a contempt, to be dealt with according
to its magnitude or character in each par-

ticular case.

Acacia. An interesting and important
s{mbol in Freemasonry. Botanically, it is
the acacia vera of Tournefort, and the mi-
mosa nilotica of Linngeus. It grew abun-
dantly in the vicinity of Jerusalem, where
it is still to be found, and is familiar in its
modern use as the tree from which the gum
arabic of commerce is derived.

Oliver, it is true, says that “ there is not
the smallest trace of any tree of the kind

wing so far north as Jerusalem,” ( Landm.
1. 149;) but this statement is refuted
by the authority of Lieutenant Lynch, who
saw it growing in great abundance in Jeri-
cho, and still fgrther north. (Ezped. to Dead
Sea, p. 262.) The Rabbi Joseph Schwarz,
who is excellent authority, says: *The
Acacia (Shittim) tree, Al Sunt, 18 found in
Palestine of different varieties ; it looks like
the Mulberry tree, attains a great height,
and has a hard wood. The gum which is
obtained from it is the gum arabic.” (De-
scriptive Geography and Historical Sketch of
ine, p. 808, Leeser’s iranslation. Phila.,
1850.) Schwarz was for sixteen years a
resident of Palestine, and wrote from per-
sonal obeervation. The testimony of Lynch
and Schwarz should, therefore, forever settle
the question of the existence of the acacia
"™ e acasts, which, in Bcriptare, i al
e acacia, which, in Scripture, is always
called &it&:’t, and in the plural Shittim,
was esteemed a sacred wood among the He-
brews. Of it Moses was ordered to make
the tahernacle, the ark of the covenant, the
table for the shewbread, and the rest of the
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sacred furniture. Isaiah, in recounting the
promises of God’s mercy to the Israelites
on their return from the captivity, tells
them that, among other things, he will
plant in the wilderness, for their relief and
refreshment, the cedar, the acacis, (or, as it
is rendered in our common version, the
shittah,) the fir, and other trees.

The first thing, then, that we notice in
this symbol of the acacia, is that it had
been always consecrated from among the
other trees of the forest by the sacred pur-

oses to which it was devoted. By the

ew, the tree from whose wood the sanc-
tuary of the tabernacle and the holy ark
had been constructed would ever be viewed
as more sacred than ordinary trees, The
early Masons, therefore, very naturally ap-
propriated this hallowed plant to té’e
equally sacred purpose of a symbol, which
was to teach an important divine truth in
all ages to come.

Having thus briefly disposed of the natu-
ral history of this plant, we may now pro-
ceed to examine it 1n its symbolic relations.

First. The acacia, in the mythic system
of Freemasonry, is preéminently the sym-
bol of the IMMORTALITY OF THE SOUL —
that important doctrine which it is the
great design of the Institution to teach.
As the evanescent nature of the flower
which “cometh forth and is cut down,’;
reminds us of the transitory nature of
human life, so the perﬁetual renovation of
the evergreen plant, which uninterruptedly

resents the appearance of youth and vigor,
18 aptly compared to that spiritual life in
which the soul, freed from the corruptible
companionehip of the body, shall enjoy an -
eternal epring and an imfiortal youth.
Hence, in the impressive funeral service
of our Order, it is 8aid that ¢ this evergreen
is an emblem of our faith in the immortal-
ity of the soul. By this we are reminded
that we have an immortal part within us,
which shall survive the grave, and which
shall never, never, never die.” And again
in the closing sentences of the monitorial
lecture of the third degree, the same senti-
ment is repeated, and we are told that by
‘““the ever-green and ever-living sprig ” the
Mason is strengthened “with confidence
and composure to look forward to a bleased
immortality.” Such an interpretation of
the symbol is an easy and a natural one;
it suggests itself at once to the least reflec-
tive mind; and consequently, in some one
form or another, is to be found existing in
all ages and nations. It was an ancient
custom, — which is not, even now, alto-

ther disused, — for mourners to carry in
their hands at fanerals a sprig of some ever-
green, generally the cedar orthe cypress, and
to deposit it in the grave of the deceased.
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According to Dalcho,* the Hebrews always
planted a sprig of the acacia at the head
of the grave of & departed friend. Potter
tells us that the ancient Greeks “had a
custom of bedecking tombs with herbs and
flowers.” + All sorts of purple and white
flowers were acceptable to the dead, but

rincipally the amaranth and the myrtle.

he very name of the former of these
plants, which signifies *never fading,”
would seem to indicate the true symbolic
meaning of the usage, although archsolo-
gists have generally supposed it to be sim-
ply an exhibition of love on the part of
the survivors. on says, that the an-
cients substituted the acacia for all other
plants because they believed it to be incor-
ruptible, and not liable to injury from the
attacks of any kind of insect or other ani-
mal — thus symbolizing the incorruptible
nature of the soul.

Hence we see the propriety of placing
the sprig of acacia, as an emblem of im-
mortality, among the symbols of that de-
gree, all of whose ceremonies are intended
to teach us the great truth that “the life
of man, r lates by morality, faith, and
justice, will be rewarded at its closin,

our by the prospect of Eternal Bliss.”%
80, therefore, says Dr. Oliver, when the
Master Mason exclaims “ my name is Aca-
cia,” it is equivalent to saying, “I have
been in the grave — I have triumphed over
it by rising from the dead —and being re-
nerated in the process, I have a claim to
ife everlasting.”

The sprig of acacia, then, in its most
ordinary signification, presents itself to the
Master Mason as a symbol of the immor-
tality of the soul, being intended to remind
him, by its evergreen and unchanging na-

® “This custom among the Hebrews arose
from this circumstance. Agreeably to their
laws, no dead bodies were allowed to be interred
within the walls of the city ; and as the Cohens,
or Priests, were prohibited from crossing a grave,
it was necessary to place marks thereon, that
they might avoid them. For this pur%ose the
acacia wasused.” (Dalcho, Oration, p. 27, note.)
I object to the reason assigned by Dalcho, but
of the existence of the custom there can be no
question, notwithstanding the denial or doubt
of Dr. Oliver. Blount (Travels in the Levant,
P 197,) says, speaking of the Jewish burial cus-
toms, ‘those who bestow a marble stone over
any (grave] have a hole a yard long and a foot
broad, in which they plant an evergreen, which
seems to grow from the body and is carefully
watched.” Hasselquist ( Travels, p. 28,) confirms
his testimony. borrow the citations from
Brown, (Anu%um‘a of the Jews, vol. ii., p. 356,)
but have verified the reference to Hasselquist.
The work of Blount I have not been enabled to
consult.
Antiquities of Greece, p. 569.
Dr. Crucefix, MS. quoted by Oliver. Land-
marks, ii. 2.
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ture, of that better and spiritual part with-
in us, which, as an emanation from the
Grand Architect of the Universe, can never
die. And as this is the most ordinary, the
most generally accepted signification, so
also is it the most important; for thus, as
the peculiar symbol of immortality, it be-
comes the most appropriate to an Order
all of whose teachings are intended to in-
culcate the great lesson that “life rises out
of the grave.” But incidental to this the
acacia has two other interpretations which
are well worthy of investigation.

Secondly, then, the acacia is a symbol of
INNOCENCE. The symbolism here is of a
peculiar and unusual character, depending
not on any real analogy in the form or use
of the symbol to the idea symbolized, but
simgly on a double or compound meaning -
of the word. For axana, in the Greek lan-
guage, signifies both the plant in question
and the moral quality of innocence or
purity of 'life. In this sense the symbol
refers, primarily, to him over whose soli-
tary grave the acacia was planted, and
whose virtuous conduct, whose integrity of
life and fidelity to his trusts have ever
presented as patterns to the craft, and con-
sequently to all Master Masons, who, by
this interpretation of the symbol, are in-
vited to emulate his example.

Hutchinson, indulging in his favorite
theory of Christianizing Masonry, when he
comes to this signification of the symbol,
thus enlarges on the interpretation: “ We
Masons, describing the deplorable estate of
religion under the Jewish law, speak in

res: — ‘ Her tomb was in the rubbish
and filth cast forth of the temple, and A4ca-
cia wove its branches over her monument;’
akakia being the Greek word for innocence,
or being free from sin; implying that the
sins and corruptions of the old law and
devotees of the Jewish altar had hid reli-
gion from those who sought her, and she
was only to be found where innocence sur-
vived, and under the banner of the divine
Lamb; and as to ourselves, professing that
we were to be distinguished by our
or as true Acacians in our religious fai
and tenets.” *

But, lastly, the acacia is to be considered
as the symbol of INITIATION. This is by
far the most interesting of its interpreta-
tions, and was, we have every reason to
believe, the primary and original; the
others being but incidental. It leads us at
once to the investigation of the significant
fact that in all the ancient initiations and
religious mysteries there was some plant

uliar to each, which was consecrated by
its own esoteric meaning, and which occu-

* Hutohinson's Spirit of Masonry, Leot IX.,

2

p.
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pied an important position in the celebra-
tion of the rites, so that the plant, what-
ever it might be, from its constant and
prominent use in the ceremonies of initia-
tion, came at length to be adopted as the
symbol of that initiation.

Thus, the lettuce was the sacred plant
which assumed the place of the acacia in
the mysteries of Adonis. (See Lettuce.)
The lotus was that of the Brahminical rites
(I)':f;ndia, amt si::m the:;x ?figpwggyby the

tians. Lotus. e tians
alsoprevered the erica or heath; a.nl:i' the
mistletoe was a mystical plant among the
Druids. (See Erica and Mistletoe.) And,
lastly, the myrtle performed the same office
of symbolism in the mysteries of Greece
that the lotus did in Egypt or the mistle-
toe among the Druids. See Myrtle.

In all of these ancient mi'staeriee, while
the sacred plant was a symbol of initiation,
the initiation itself was symbolic of the
resurrection to a future life, and of the im-
mortality of the soul. In this view, Free-
masonry is to us now in the place of the
ancient initiations, and the acacia is sub-
stituted for the lotus, the erica, the ivy, the
mistletoe, and the myrtle. The lesson of
wisdom is the same — the medium of im-
parting it is all that has been changed.

Returning, then, to the acacia, we find
that it is_capable of three explanations.
It is a symbol of immortality, of innocence,
and of initiation. But these three signifi-
cations are closely connec and that
connection must be observed, if we desire
to obtain a just interpretation of the sym-
bol. Thus, in this one symbol, we are
taught that in the initiation of life, of
which the initiation in the third degree is
simply emblematic, innocence must for a
time {ie in the grave, at length, however,
to be called, by the word of the Grand
Master of the Universe, to a blissful im-
mortality. Combine with this the recol-
lection of the place where the sprig of aca-
cia was planted,—Mount Calvary,-—the
Place of sepulture of him who *“brought
ife and immortality to light,” and who, in
Christian Masonry, is designated, as he is
in Scri?ture, as “the lion of the tribe of
Judah;” and remember, too, that in the
ﬁater{l of his death, the wood of the cross

es the place of the acacia, and in this
little and apparently insignificant symbol,
but which is really and truly the most im-
portant and significant one in Masonic
science, we have a beautiful suggestion of
all the mysteries of life and death, of time
and eternity, of the present and of the
future.

Acacian., A word introduced br
Hutchinson, in his ‘““Spirit of -Masonry,”
to designate a Freemason in reference to

B
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the akakia, or innocence with which he was
to be distinguished, from the Greek word
axaxta, (See the preceding article.) The
Acacians constituted an heretical sect in
the primitive Christian Church, who de-
rived their name from Acacius, hishop of
Cesarea; and there was subsequently an-
other sect of the same name Acacius,
Patriarch of Constantinople. But it is
needless to say that the Hutchinsonian
apBlication of the word Acacian to signify
& Freemason has nothing to do with the
theological reference of the term.

Academy. The 4th degree of the
Rectified Rose Croix of Schroeder.

Academy of Ancients or of Se-
crets. (Academie des Secrets.) A society
instituted at Warsaw, in 1767, by M. Thoux
de Salverte, and founded on the principles
of another which bore the same name, and
which had been established at Rome, about
the end of the 16th century, by John Bap-
tiste Porta. The object of the institution
was the advancement of the natural sci-
ences and their application to the occult
philosophy. .

Academy of Sages. An order which
existed in Sweden in 1770, deriving its
origin from that founded in London by
Elias Ashmole, on the doctrines of the
New Atlantis of Bacon. A few similar
societies were subsequently founded in
Russia and France, one especially noted
by Thory (Act. Lat.) as having been estab-
lished in 1776 by the mother Lodge of
Avignon.

Academy of Secrets. See Acad-
emy of Ancients.

Academy of Sublime Masters
of the Luminous Rimg. Founded
in France, in 1780, by Baron Blaerfindy,
one of the Grand Officers of the Philo-
sophic Scotch Rite. The Academy of the
Luminous Ring was dedicated to the phil-
osoph{ of Pythagoras, and was divided
into three degrees. The first and second
were principally occupied with the history
of Freemasonry, and the last with the
dogmas of the Pythagorean school, and
their application to the highest grad,es of
science. The historical hypothesis which
was sought to be develope(F in this Acad-
emy was that Pythagoras was the founder
of Freemasonry.

Academy of True Masons.
Founded at Montpelier, in France, by Dom
Pernetty, in 1778, and occupied with in-
structions in hermetic science, which were
developed in six degrees, viz.: 1. The True
Mason; 2. The True Mason in the Right
Way; 8. Knight of the Golden Key; 4.
ngilt of Iris; 6. Knight of the Argo-
nauts; ‘6. Knight of the Golden Fleece.
The degrees thus conferred constituted the
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Philosophic Scotch Rite, which was the
system adopted by the Academy. It after-
wards changed its name to that of Russo-
Swedish Academy, which circumstance
leads Thory to believe that it was con-
nected with the Alchemical Chapters which
at that time existed in Russia and Sweden.
The entirely hermetic character of the
Academy of True Masons may readb:? be
rceived in a few paragraphs cited by
lavel from a discourse by Goyer de Ju-
milly at the installation of an Academy in
Martinico. “To seize,” says the orator,
‘“the pencil of Hermes; to emgrave the
doctrines of natural philosophy on your
columns; to call Flamel, the Philaletes,
the Cosmopolite, and our other masters to
my aid for the purpose of unveiling the
mysterious principles of the occult aci-
ences, — these, illustrious kni%ﬂa, appear
to be the duties imposed on me by the cere-
mony of your installation, The fountain
of Count Trevisan, the pontifical water,
the k’s tail, are phenomena with
which you are familiar,” etc., ete.
Academy, Platonic. Founded in
1480 by Marsilius Ficinus, at Florence,
under the patronage of Lorenzo de Medi-
cis. It is said by the Masons of Tuscany
to have been a secret society, and is sup-
d to have had a Masonic character
muse in the hall where its members held
their meetings, and which still remains,
many Masonic symbols are to be found.
Clavel supposes it to have been a society
founded by some of the honorary members
and patrons of the fraterni‘tiy of Freema-
sons who existed in the Middle Ages, and
who, having abandoned the material design
of the institution, confined themselves to
its mystic character. If his suggestion be
correct, this is one of the earliest instances
of the separation of speculative from oper-
ative Masonry.
Acanthus. A plant, described by
Dioscorides, with broad, flexible, prickly
leaves, which perish in the winter and
sprout again at the return of spring. It
is found in the Grecian islands on the bor-
ders of cultivated fields or gardens, and is
common in moist, rocky situations., It is
memorable for the tradition which assigns
to it the origin of the foliage carved on the
capitals of Corinthian and composite col-
umns. Hence, in architecture, that part
of the Corinthian capital is called the
Acanthus which is situated below the aba-
cus, and which, having the form of a vase
or bell, is surrounded by two rows of
leaves of the acanthus plant. Callima-
chus, who invented this ornament, is said
to have had the ides suggested to him by
the following incident. A Corinthian
maiden, who was betrothed, fell ill, and
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died just before the appointed time of her
marriage. Her faithful and grieving nurse
placed on her tomb a basket containin,
many of her toys and jewels, and cove
it with a flat tile. It so h;fpened that the
basket was placed immediately over an
acanthus root, which afterw grew up
around the basket and curled over under
the superincumbent resistance of the tile,
thus exhibiting a form of foliage which
was, on its being seen by the archiuzct‘!
adopted as a model for the capital o
a new order ; so that the story of affection
was perpetuated in marble. Dudley (Ne-
ology, p. 164,) thinks the tale queri e, and *
supposes that the acanthus is really the Totus
of the Indians and Egyptians, and is sym-
bolic of laborious but effectual effort ap-
lied to the ainort of the world. With
im, the symbolism of the acanthus and
the fotus are identical. See Lotus.
Accepted. A term in Freemasonry
which is synonymous with “initiated” or
‘“ received into the society.” Thus, we find
in the Regulations of 1663, such expres-
sions as these; “No person who shall
hereafter bé accepted a Freemason, shall
be admitted into a Lodge or assembly until
he has brought a certificate of the time and
place of his acceptation from the Lodge that
him, unto the Master of that limit
or division where such Lodge is kept.” The
word seems to have been first in 1668,
and in the Regulations of that year is con-
stantly employed in the place of the olden
term *“made,” as equivalent to *initiated.”
This is especially evident in the 6th Regu-
lation, which says, “that no person shall
be accepted unless he be twenty-one years
old or more ;”’ where ted clearly means
initiated. As the word was introduced in
1663, its use seems also to have soon ceased,
for it is not found in any subsequent docu-
ments until 1788 ; neither in the Regula-
tions of 1721, nor in the Charges approved
in 1722; except once in the latter, where
“laborers and wu ted Masons” are
spoken of as distinguished from and in-
erior to “Freemasons.,” In the a-
tions of 1721, the words “made,” “en-
tered,” or “admitted,” are constantly
employed in its stead. But in 1738, An-
derson, who, in publishing the 2d edition of
the Book of &)nstitutione, made many
verbal alterations which seem subsequently
to have been disapproved of by the Grand
Lodge, (see Book of Constitutions,) again in-
trodaced the word accepted. Thus, in the
5th of the lations of 1721, which in the
edition of 1723 read as follows: “But no
man can be made or admitted a member of
a particular Lodge,” etc., he changed the
Phraseology 80 as to make the article read :
‘No man can be accepted a member of a
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particular Lodge,” etc. And so attached
does he appear to have become to this word,
that he changed the very name of the Order,
by altering the title of the work, which, in
the edition of 1728, was *“The Constitutions
of the Freemasons,” to that of ““'The Con-
stitutions of the Ancient and Honorable
Bociety of Free and Accepted Masons.”
Although many of the innovations of the
edition of 1788 of the Book of Constitutions
were suhseguently repudiated by the Grand
Lodge, and omitted 1n succeeding editions,
the title of “ Free and Accepted Masons "
was retained, and is now more generally
used than the older and simpler one of
“ Freemasons,” to distinguish the society.
(See Free and Accepted Masons.) The word
accepted, however,as a s¥nonym of initiated,
has now become obsolete. The modern
idea of an Mason is that he is one
distinguished from a purely operative or
stone-mason, who has not been admitted to
the freedom of the company; an idea evi-
dently intended to be conveyed by the use
of l:l;:dword in the Charges of 1722, already
uoted.
1 Acelamation. A certain form of
words used in connection with the battery.
In the Scottish rite it is Aoschea, in the
French, vivat; and in the rite of Misraim,
hallelujah. In the York, it is s0 mote it be.
Accolade. From the Latin ad and
collum, around the neck. It is generally
but incorrectly supposed that the accolade
means the blow given on the neck of a
newly created knight with the flat of the
sword. The best authorities define it to be
the embrace, accompanied with the kiss
of peace, by which the new knight was at
his creation welcomed into the Order of
Knighthood by the sovereign or lord who
created him. See the word Knighthood.
Acecord. We get this Word from the
two Latin ones cor, to the heart, and
hence it means hearty consent. Thus in
Wiclif’s translation we find the phrase in
Philippians, which in the Authorized Ver-
sion 18 * with one accord,” rendered * with
one will, with one heart.” Such is its sig-
pification in the Masonic formula, *free
will and accord,” that is “free will and
hearty consent.” See Free Will and Accord.
Accusation. See Charge.
Accuser. In every trial in a Lodge for
an offence against the laws and regulations
or the principles of Masonry any Master
Mason may be the accuser of another, but a
profane cannot be permitted to prefer
charges against a Mason. Yet, if circum-
stances are known to a profane upon which
charges ought to be predicated, a Master
Mason may avail himself of that informa-
tion, and out of it frame an accusation to
be presented to the Lodge. And such
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accusation will be received and investigated,
although remotely derived from one who is
not a member of the Order.
It is not necessary that the accuser
should be a member of the same Lodge. It
is sufficient if he is an affiliated Mason;
but it is generally held that an unaffiliated
Mason is no more competent to prefer
charges than a profane.
In consequence of the Junior Warden
being placed over the Craft during the hours
of refreshment, and of his being charged
at the time of his installation to see “ that
none of the Craft be suffered to convert the
purposes of refreshment into those of in-
temperance and excess,” it has been very
generally supposed that it is his duty, as
the prosecuting officer of the Lodge, to
refer charges against any member who,
y his conduct, has made himself amenable
to the penal jurisdiction of the Lodge. I
know of no ancient regulation which im-
Wses this unpleasant duty upon the Junior

arden; but it does seem to be a very
natural deduction, from his peculiar pre-
rogative as the cusfos morum or guardian
of the conduct of the Craft, that in all
cases of violation of the law he should,
after due efforts towards producing a re-
form, be the proper officer to bring the
conduct of the offending brother to the

notice of the Lodge

Aceldama, from the Syro-Chaldaic,
meaning field of blood, 8o called because it
was purchased with the blood-money which
was E:id to Judas Iscariot for betraying
his Lord. It is situated on the slope
of the hills beyond the valley of Hinnom
and to the south of Mount Zion. The
earth there was believed, by early writers,
to have a corrosive quality, by
means of which bodies deposite& in it were
quickly consumed; and hence it was used
by the Crusaders, then by the Knights

oepitallers, and afterwards by the Arme-
nians, as a place of sepulture, and the
Empress Helen is said to have built a
charnel-house in its midst. Dr. Robinson

Biblical Researches, i., p. 524,) says that the

eld is not now marked by any bounda.
to distinguish it from the rest of the field,
and the former charnel-house is now a
ruin. The field of Aceldama is referred to
in the ritual of the Knights Templars.

Acerellos, R. 8. A nom de plume
assumed by Carl Roessler, 8 German Ma-
sonic writer. See Roessler.

Achad. One of the names of God.
The word =IFIN, Ackad, in Hebrew signi-
fies one or unify. It has been adopted by
the Masons as one of the appellations of
the Deity from that p e in Deuter-
onomy (vi. 4): “ Hear, O Israel, the Lord
thy is (Achad) one;” and which the
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Jews wear on their phylacteries, and pro-
nounce with great fervor as a confession of
their faith in the unity of God. Speakin,
of God as Achkad, the Rabbins say, “

is one (Achad) and man is one (Achad).
Man, however, is not purely one, because
he is made up of elements and has another
like himself; but the oneness of God is a
oneness that has no boundary.”

Acharon Schilten. In Hebrew
1% R, signifying the new kingdom.
Significant words in some of the high

egrees,

Achias. A corruption of the Hebrew
Achijah, the brother of Jah; a significant
word in some of the high degrees.

Achishar. Mentioned in 1 Kings (iv.
6) under the name of Ahishar, and there
described as being “ over the household”
of King Solomon. This was a situation
of great importance in the East, and equiv-
alent to the modern office of Chamberlain.
The Steward in a Council of Select Masters
is said to represent Achishar.

Achtariel. Akabbalistic name of God
belonging to the Crown or first of the ten
sephiroth; and hence signifying the Crown
or God. ,

Acknowledged. When one is ini-
tiated into the degree of Most Excellent
Master, he is technically said to be “re-
ceived and acknowledged”” as a Most Ex-
cellent Master. This expression refers to
the tradition of the degree which states
that when the Temple had been completed
and dedicated, King Solomon received and
acknowledged the most expert of the crafts-
men as most excellent Masters. That is
he received them into the exalted rank of
perfect and acknowledged workmen, and
acknowledged their right to that title. The
verb to ac ledge here means to own or
admit to belong to, as to acknowledge a
son.

Acousmatici. The primary class of
the disciples of Pythagoras, who served a
five years’ probation of silence, and were
hence called acousmatici or hearers. Ac-
cording to Porphyr{, they received oanly
the elements of intellectual and moral in-
struction, and, after the expiration of their

term of probation, they were advanced
to the rank of Mathematici. See Pythag-
oras.

Acquittal. Under this head it may
be proper to discuss two questions of Ma-
sonic law. 1. Can a Mason, having been
acquitted by the courts of the country of
an offence with which he has been charged,
be tried by his Lodge for the same offence?
And, 2. Can a Mason, having been acquitted
by his Lodge on insufficient evidence, be
subjected, on the discovery and production
of new and more complete evidence, to a
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second trial for the same offence? To both
of these questions the correct answer would
seem to be in the affirmative.

1. An acquittal of a crime by a temporal
court does not relieve a Mason from an
inquisition into the same offence by his
Lodge; for acquittals may be the result of
some technicality of law, or other cause,
where, although the party is relieved from
legal punishment, his guilt is still manifest
in the eyes of the oommunitg; and if the
Order were to be controlled by the action
of the courts, the character of the Institu-
tion might be injuriousals affected by ite
ﬁermitting a man, who had escaped without

onor from the punishment of the law, to
remain a member of the Fraternity. In
the language of the Grand Lodge of Texas,
“ an acquittal by a jury, while it may, and
should, in some circumstances, have its in-
fluence in deciding on the course to be
pursued, yet has no binding force in Ma-
sonry. e decide on our own rules, and
our own view of the facts.” (Proc. G. L.
Tez., vol. ii,, p. 278.)

2. To come to & correct apprehension of
the second question, we must remember
that it is a long-settled principle of Ma-
sonic law, that every offence which a Mason
commits is an injury to the whole Frater-
pity, inasmuch as that the bad conduct of
a single member reflects discredit on the
whole Institution. This is a very old and
well-established principle of the Institu-
tion; and hence we find the old Gothic
Constitutions declaring that “‘a Mason shall
harbor no thief or thief’s retainer,” and
assigning as a reason, “lest the Craft should
come to shame.” The safety of the Insti-
tution requires that no evil-dis mem-
ber should be tolerated with impunity in
bringing disgrace on the Craft. And, there-
fore, although it is a well-known maxim
of the common law — nemo debet bis punirt
pro uno delicto— that is, ‘“that no one
should be twice placed in peril of punish-
ment for the same crime;”’ yet we must
also remember that other and fundamental
maxim — salus populi suprema lex— which
may, in its application to Masonry, be well
translated : “the well-being of the Order
is the first great law.” To this everything
else must yield; and, therefore, if a mem-
ber, having been accused of a heinous of-
fence and tried, shall, on his trial, for want
of sufficient evidence, be acquitted, or, being
eonvitl:]t:éi,bshall, ﬁ;n‘-]. the same rfason, bg

unis| y an in uate penalty —an
Ff he shall thus be ﬁmittege to r&ain in
the Institution with the stigma of the
crimeupon him, “ whereby the Craft comes
to shame;” then, if new and more suffi-
cient evidence shall be subsequently dis-
covered, it is just and right that a new
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trial shall be had, so that he may, on this
newer evidence, receive that punishment
which will vindicate the reputation of the
Order. No technicalities of law, no plea
of autrefois acquil, nor mere verbal excep-
tion, should be allowed for the escape of a
gﬂgnlinember; for so long as he lives in

e er, every man is subject to its disci-
pline. A hundred wrongful acquittals of
a bad member, who still bears with him the
reproach of his evil life, can never dis-
charge the Order from its paramount duty
of protecting its own good fame and re-
moving the delinquent member from its
fold. To this great duty all private and
individual rights and privileges must suc-
cumb, for the well-being of the Order is the
JSirst great law in Masonry.

Acta Latomorum, ou Chronologie
de P'histoire de la Franche-Magonnerie
frangaise et etrangere, etc. That is:
“The Acts of the Freemasons, or a chrono-
logical history of French and Foreign
Freemasonry, etc.” This work’ written or
comgiled by Claude Antoine Thory, was

ublished at Paris, in 2 vols., 8vo, in 1815.
t contains the most remarkable facts in

.the history of the Institution from obscure

times to the year 1814; the succession of
Grand Masters, a nomenclature of rites,
degrees, and secret associations in all the
countries of the world, and a bibliography
of the principal works on Freemasonry
published since 1728, with a supplement in
which the author has collected a variety of
rare and important Masonic documents.
Of this work, which has never been trans-
lated into English, Lenning says (Encgcl.
der Freimauverei) that it is, without dis-
pute, the most scientific work on Freema-
sonry that French literature has ever pro-
duced. It must, however, be confessed
that in the historical portion Thory has
committed many errors in respect to Eng-
lish and American Freemasonry, and there-
fore, if ever translated, the work will re-
quire much emendation. See Thory.

Acting Grand Master. The Duke
of Cumberland having in April, 1752, been
elected Grand Master of England, it was
resolved by the Grand Lodge, in compli-
ment to him, that he should have the privi-
lege of nominating a peer of the realm as
Acting Grand Master, who should be em-
powered to superintend the Society in his
absence; and that at any future period,
when the fraternity should have a prince
of the blood at their head, the sume privi-
lege should be granted. The officer thus

rovided to be appointed is now called,
in the Constitutions of England, the Pro
Grand Master. .

In the American system, the officer who
performs the duties of Grand Master in
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case of the removal, death, or inability of
that officer, is known as the Acting Grand
Master. For the regulations which pre-
scribe the proper person to perform these
duties see the words Succession to Office.

Active Lodge. A Lodge is said to
be active when it is neither dormant nor
su:sended, but regularly meets and is occu-
pied in the labors of Masonry.

Active Member. An active mem-
ber of a Lodge is one who, in contradis-
tinction to an honorary member, assumes
all the burdens of membership, such as
contributions, arrears, and participation in
its labors, and is invested with all the
rights of membership, such as speaking,
voting, and holding office.

Actual Past Masters. Those who
receive the degree of Past Master in sym-
bolic Lodges, as a part of the installation
service, when elected to preside, are called
“Actual Past Masters,” to distinguish them
from those who pass through the ceremony
in a Chapter, as simply preparatory to
taking the Royal Arch, and who are dis-
tinguished as “ Virtual Past Masters”  See
Past Master.

Adad. The name of the principal god
among the Syrians, and who, as represent-
ing the sun, had, according to Macrobius,
(Saturnal., i. 23,) an image surrounded by
rays. Macrobius, however, is wrong, as
Selden has shown (De Diis Syris, i. 6), in
confounding Adad with the Hebrew Achad,
or one— a name, from its signification of
unity, applied to the Grand Architect of
the Universe. The error of Macrobius,
however, has been perpetuated by the in-
ventors of the high degrees of Masonry,
who have incorporated Adad, as a name o
God, among their significant words.

Adam. The name of the first man.
The Hebrew word D*IN, ADaM, signifies
man in a generic sense, the human species
collectively, and is said to be derived from
TN, ADaMaH, the ground, because
the first man was made out of the dust of
the earth, or from ADaM, to be red, in
reference to his ruddy complexion. It is
most probably in this collective sense, as
the representative of the whole human
race, and, therefore, the type of humanity,
that the presiding officer in a Council of
Knights of the Sun, the 28th degree of
the Ancient and Accepted Scottish Rite
is called Father Adam, and is occupied
in the investigation of the great truths
which so much concern the interests of
the race. Adam, in that degree, is man
seeking after divine truth. The Kabbalists
and Talmudists have invented many things
concerning the first Adam, none of which
are, however, worthy of preservation. See
Knight of the Sun.
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Allnms} John Quincy, the sixth
President of the Uni'g Smte:{,who served
from 1825 to 1829. Mr. Adamsl who has
been very properly described as ‘‘ a man of
strong points and weak ones, of vast read-
ing and wonderful memory, of great cre-
dulity and strong prejudices,” became noto-
rious in the latter years of his life for his
virulent opposition to Freemasonry. The
writer already quoted, and who had an ex-
cellent opportunity of seeing intimately
the workings of the spirit of anti-Masonry,
says of Mr. Adams: “He hated Freema-
sonry, as he did many other things, not
from any harm that he had received from
it or personally knew respecting it, but
because his credulity had been wrought
upon and his prejudices excited against it
by dishonest and selfish politicians, who
were anxious, at any sacrifice to him, to
avail themselves of the influence of his
commanding talents and position in public
life to sustain them in the disreputable
work in which they were enlisted. In his
weakness, he lent himself to them. He
united his energies to theirs in an imprac-
ticable and unworthy cause.” (C.W.Moore,
Freemason’s Mag., vol. vii., p. 314.) The re-
sult was a series of letters abusive of Free-
masonr£ directed to leading politicians,
and pu lished in the public journals from
1831 to 1838, A year before his death they
were collected and published under the
title of “ Letters on the Masonic Institu-
tion, by John Quincy Adams.” Boston,
1847, 8vo, pp. 284. Some explanation
of the cause of the virulence with which
Mr. Adams attacked the Masonic Insti-
tution in these letters may be found in
the following paragraph contained in an
anti-Masonic work written by one Henry
Gassett, and affixed to his “ Catalogue of
Books on the Masonic Institution.” (Bos-
ton, 1852.) ‘“It had been asserted in a
newspaper in Boston, edited by a Masonic
dignitary, that John Q. Adams was a Ma-
son. In answer to an inquiry from a per-
son in New York State, whether he was
80, Mr. Adams replied that ‘he was not,
and never should be. Jew words,
undoubtedly, prevented his election a second
term as President of the United States. His
competitor, Andrew Jackson, a Freemason,
was elected.” Whether the statement con-
tained in the italicized words be true or
not, is not the question, It is sufficient
that Mr. Adams was led to believe it, and
hence his ill-will to an association which
had, a8 he supposed, inflicted this political
evil on him, an bafHled his ambitious views.

Adar. Hebrew, \"1)N; thesixth month
of the civil and the twelfth of the ecclesi-
astical year of the Jews. It corresponds
to a part of February and of March.

ADDRESSES

Adarel. Angel of Fire. Referred to in
the Hermetic degree of Knight of the Sun.

Probably from YW, Adr, splendor, and
Y, Ei, , i.e. the splendor of God or
Divine splendor.

Ad Masonic. Dr. Oliver,

speaking of the Masonic discourses which
began to be published soon after the re-
organization of Masonry, in the commence-
ment of the eighteenth century, and which
he thinks were instigated by the attacks
made on the Order, to which they were in-
tended to be replies, says: “Charges an
addresses were therefore delivered by breth-
ren in authority on the fundamental prin-
ciples of the Order, and they were printed
to show that its morality was sound, and
not in the slightest d re ant to the
precepts of our most holy religion. These
were of sufficient merit to insure a wide
circulation smzxals the Fraternity, from
whence they spread into the world at large,
and proved decisive in fixing the credit of
the Institution for solemnities of character
and a taste for serious and profitable inves-
tigations.”

'here can be no doubt that these ad-
dresses, periodically delivered and widely
publishe§ have continued to exert an ex-
cellent effect in behalf of the Institution,
by explaining and defending the principles
on which it is founded.

The firat Masonic address of which we
have any notice was delivered on the 24th
of June, 1719, before the Grand Lodge of
England, by the celebrated John Theophi-
lus Desaguliers, LL.D. and F. R. 8. The
Book of Constitutions, under that date,
says ‘ Bro. Desaguliers made an eloquent
oration about Masons and Masonry.” = Dr.
Oliver states that this address was issued
in a printed form, but no copy of it now
remains —at least it has escaped the re-
searches of the most diligent Masonic
bibliographers.

On the 20th of May, 1725, Martin
Folkes, then Deputy Grand Master, de-
livered an address before the Grand Lodge
of England, which is cited in the Free-
mason’s Companion for 1759, but
no entire copy of the address is now
extant.

The third Masonic address of which we
have any knowledge is one entitled, “A
Speech delivered to the Worshipfal and
Ancient Society of Free and Accepted Ma-
sons, at a Grand held at Merchants’
Half, in the city of York, on St. John’s
Day, Dec. 27, 1726, the Right Worshipful
Charles Bathurs3 Esq., Grand Master. By
the Junior Grand Warden. Olim meminisse
Juvabit. York: Printed by Thomas Gent,
for the benefit of the Lodge.” It was
again published st London in 1729, in
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Benj. Cole’s edition of the Ancient Consti-
tutions, and has been subsetgnyently re-
&rinted in %:)58 inhtgﬁ London :dmaaorg

lagazine, from which it was copied in C.
W. Moore’s ’s Magazine, pub-
lished at Boston, Mass, This 1s, therefore,
the earliest Masonic address to which we
have access. It contains a brief sketch of
the history of Masonry, written as Masonic
histor{awu then written. It is, however,
remarkable for advancing the claim of the
Grand Lodge of York to a superiority over
that of London.

The fourth Masonic address of whose
existence we have any knowledge is “A
8 delivered at a Lodge held at the

nters’ Arms the 81st of December,
1728, by Edw. Oakley, late Provincial
Senior Grand Warden in Carmarthen.”
This speech was reprinted by Cole at Lon-
don in 1751.

America has the honor of presenting the
next attempt at Masonic oratory. The
fifth address, and the first American, which
is extant, is one delivered in Boston, Mass.,
on June 24th, 1734. 1t is entitled “A Dis-
sertation upon Masonry, delivered to a

Lodge in America, June 24th, 1784. Christ’s
Regm.” It was discovered by Bro. C. W.
Moore in the archives of the Grand Lodge

of Massachusetts, and published by him in
his magazine in 1849. This address is well
written, and of a symbolic character, as
the author allegorizes the Lodge as a type
of heaven.

And, sixthly, we have “An Address made
to the i)ody of Free and Accepted Masons
assembled at a Quarterly Communication,
held near Temple Bar, December 11, 1785
by Martin Clare, Junior Grand Warden.”
lenm' Clare was distinguished in his
times as a Mason. He had been authorized
by the Grand Lodge to revise the lectures,
which task he (yerformed with great satis-
faction to the Craft. This address, which
Dr. Oliver has inserted in his Golden Re-
mains, has been considered of value enough
to be translated into the French and Ger-

man languages.

After this iod, Masonic addresses
npidl{ maltiplied, so that it would be im-
possible to record their titles or even the
names of their authors.

What Martial says of his own epigrams,
that some were good, some bad, ans a great
many middling, may, with equal propriety
and justice, be said of Masonic addresses.
Of the thousands that have been delivered,
many have been worth neither printing
nor preservation.

One thing, however, is to be remarked:
that within a few years the literary char-
acter of these.productions has greatly im-
. proved. Formerly, a Masonic address on
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some festival occasion of the Order was
little more than a homily on brotherly love
or some other Masonic virtue. Often the
orator was a clergyman, selected by the
Lodge on account of his moral character
or his professional ability. These clergy-
men were frequently among the youngest
members of the Lodge, and men who had
no opportunity to study the esoteric con-
struction of Masonry. In such cases we
will find that the ad were generally
neither more nor less than sermons under
another name, They coutain excellent
general axioma of conduct, and sometimes
encomiums on the laudable design of our
Institution. But we look in vain in them
for any ideas which refer to the history or
to the occult philosophy of Masonry. They
accept the definition that * Freemasonry is
a science of morality, veiled in allegory
and illustrated by symbols,” only in part.
They expatiate on the science of morality,
but they say nothing of the symbols or the
allegories. But, as I have already said,
there has been an evident improvement
within a few years, in this country especi-
ally, for the reform has not equally ex-
tended to England. Many of the addresses
now delivered are of a higher order of Ma-
sonic literature, The subjects of Masonic
history, of the origin of the Institution, of
its gradual development from an operative
art to a speculative science, of its symbols,
and of its peculiar features which distin-
uish it from all other associations, have
n ably discussed in many recent Ma-
sonic addresses, and thus have the efforts to
entertain an audience for an hour become
notonly the means of interesting instruction
to the hearers, but also valuable contribu-
tions to the literature of Freemasonry.

It is in this way that Masonic addresses
should be written. All platitudes and old
truisms should be avoided; sermonizing,
which is good in its place, is out of place
here. No one should undertake to deliver
a Masonic address unless he knows some-
thing of the sub{'ect on which he is about
to speak, and unless he is capable of say-
ing what will make every Mason who hears
him a wiser as well as a better man, or at
least what will afford him the opportunity
of becoming so.

Adelph. Greek for a Brother. The
fourth degree of the order of the Palladium.
Reghellini says that there exists in the
Masonic archives of Douai the ritual of a
Masonic Society, called Adelphs, which has
been communicated to the Grand Orient,
but which he thinks is the same as the
Primitive Rite of Narbonne.

Adept. One fully skilled or well

versed in any art; from the Latin word
“ Adeptus,” Lm’ng obtained, because the




16 ADEPT

Adegt claimed to be in the possession of
all the secrets of his peculiar mystery. The
Alchemists or Hermetic philosophers as-
sumed the title of Adepts. (See Alcher;zlv/.)
Of the Hermetic Adepts, who were also
sometimes called Rosicrucians, S‘pence thus
" writes, in 1740, to his mother: “ Have you
ever heard of the people called Adepts?
They are a set of philosophers superior to
whatever apfearetr among the Greeks and
Romans. he three great points they
drive at, is to be free from poverty, distem-
pers, and death ; and, if you believe them,
they have found out one secret that is ca-
pable of freeing them from all three. There
are never more than twelve of these men
in the whole world at a time; and we have
the happiness of having one of the twelve
at this time in Turin. I am very well ac-
quainted with him, and have often talked
with him of their secrets, as far as he is
allowed to talk to a common mortal of
them.” (Spence’s Letter to his Mother, in
Singer’s Anecdotes, p. 408.2 In a similar
allusion to the ession of abstruse knowl-
edge, the word is applied to some of the
high degrees of Masonry.

Adept, Prince. One of the names
of the 28th degree of the Ancient and Ac-
cepted Rite. (See Knight of the Sun.}
It was the 28d degree of the System o
the Chapter of Emperors of the East and
West of Clermont.

Adept, the. A hermetic degree of
the collection of A. Viany. It is also the
4th degree of the Rite of Relaxed Observ-
ance, and the 1st of the high degrees of
theal Rite of Eles:rtlsl of T‘r‘ul:h.h “hIt gas much
analogy,” says Thory, “with the degree of
Knight of the Sun l'iyn the Ancient and Ac-
cepted Rite.” It is also called “ Chaos dis-
entangled.”

Adelgms Adoptatus. The 7th de-
gree of the Rite of Zinnendorf, consisting of
a kind of chemical and pharmaceutical in-
struction. :

Adeptus Coronatus, Called also
Templar Muster of the Key. The 7th degree
of the Swedish Rite, (which see.

Adeptus Exemptus. The 7th de-
gree of the system adopted by those Ger-
man Rosicrucians who were known as the
“@old-und Rosenkreutzer,” or the Gold
and Rosy Cross, and whom Lenning sup-

es to have been the first who engrafted
osicrucianism on Masonry.

Adhering Mason. Those Masons
who, during the anti-Masonic excitement
in this country, on account of the sup
abduction of Morgan, refused to leave their

es and renounce Masonry, were so
called. They embraced among their num-
ber some of the wisest, best, and most in-
fluential men of the country.

ADJOURNMENT

Adjournment. C.W.Moore (Free-
masons’ Mayg., xii., p. 290,) says: “ We sup-
pose it to be generally conceded that Lodges
cannot Sroperly be adjourned. It has been
80 decided by a large proportion of the
Grand Lodges in this country, and tacitly,
at least, concurred in by all. We are not
aware that there is a dissenting voice among
them. It is, therefore, safe to assume that
the settled policy is against adjournment.”
The reason which he assigns for this rule,
is that adjournment is a method used only
in deliberative bodies, such as legislatures
and courts, and as do not partake
of the character of either of these, adjourn-
ments are not applicable to them. The
rule which Bro. Moore lays down is un-
doubtedly correct, but the reason which he
assigns for it is not sufficient. If a
were permitted to adjourn by the vote of a
majority of its members, the control of the
labor would be placed in their hands. But
according to the whole spirit of the Masonic
system, the Master alone controls and
dyirects the hours of labor. In the 5th of
the Old Charges, approved in 1722, it is
declared that * All Masons employed shall
meekly receive their wages without mur-
muring or mutiny, and not desert the Master
till the work is finished.” Now as the Master
alone can know when “the work is fin-
ished,” the selection of the time of closing
must be vested in him. He is the sole
judge of the mper period at which the

abors of the ge should be terminated,

and he may suspend business even in the
middle of a debate, if he supposes that it
is expedient to close the Lodge. Hence no
motion for adjournment can ever be ad-
mitted in a Masonic Lodge. Such a motion
would be an interference with the preroga-
tive of the Master, and could not therefore
be entertained.

This prerogative of opening and closing
his Lodge is necessarily vested in the Mas-
ter, because, by the nature of our Institu-
tion, he is responsible to the Grand
for the good conduct of the body over
which he presides. He is charged, in those
questions to which he is required to give his
assent at his installation, to hold the Land-
marks in veneration, and to conform to
every edict of the Grand LOdm and for
any violation of the one or disobedience of
the other by the Lodge, in his presence, he
would be answerable to the supreme Ma-
sonic authority. Hence the necessity that
an arbitrary power should be conferred
upon him, by the exercise of which he may
at any time be enabled to prevent the adop-
tion of resolutions, or the commission of any
act which would be subversive of, or contrary
to, those ancient laws and usages which he
has sworn to maintain and preserve.
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ADMIRATION

Admiration, Sign of. A mode of
ition alluded to in the Most Excel-
lent Master’s degree, or the 6th of the Amer-
ican Rite. Its introduction in that place is
referred to a Masonic legend in connection
ucen of Sheba to
King Solomon, and which states that,
moved by the wide-spread reputation of
the Israelitish monarch, she had repaired
to Jerusalem to inspect the magnificent
works of which she had heard so many
n arriving there, and be-
holding for the first time the Temple, which
glittered with gold, and which was so ac-
curately adjusted in all its parts as to seem
to be composed of but a single piece of
marble, she raised her hands and eyes to
heaven in an attitude of admiration, and
at the same time exclaimed, “ Rabboni!”
equivalent to saying, “ A most excellent
master hath done this!” This action has
since been perpetuated in the ceremonies
of the degree of Most Excellent Master.
The legend is, however, no doubt apocry-
phal, and is really to be considered only as
l.lleﬁ:rieal, like 80 many other of the le-
gends of Masonry. See Sheba, Queen of.
Chﬁ:;;ﬂsslon;d Allt;:;ugh tll:e Olg
approved in 2, use the wor
admitted aspapplicable to those who are
initiated into the mysteries of Freema-
sonry, yet the General Regulations of 1721
employ the term admission in a sense dif-
ferent from that of initiation. By the word
making they imply the reception of a pro-
fane into the Order, byt by admission they
designate the election of a Mason into a
Lodge. Thus we find such expressions as
these clearly indicating a difference in the
meaning of the two words. In . V. —
“No it_nan can btla made or,adinitted a Ma-
son of a particular Lodge.” In . Vi —
“But no man can be entered a mher in
any icular Lodge, or admitted to be a
member thereof.” And more distinctly in
mviii. — “No set or number of brethren
withdraw or separate themselves from
the Lodge in which they were made breth-
ren or were afterwards admitted members.”

This distinction has not always been rig-

idly preserved by recent writers; but it is
evident that, correctly speaking, we should
always say of a profane who has been ini-
i that he has been made a Mason, and
of a Mason who has been affiliated with a
Lodge, that he has been admitted a mem-
ber. The true definition of admission is,
then, the recegetion of an unaffiliated bro-
ther into membership. See Affiliation.
Admonition. According to the ethics
of Freemasonry, it is made a duty obliga-
tory upon every member of the Order to
con the faults of a brother, — that is,
not to blazon forth his errors and infirmi-
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ties, — to let them be learned by the world
from some other tongue than his, and to
admonish him of them in private. 8o -
there is another but & like duty of obliga-
tion, which instructs him to whisper good
counsel in his brother’s ear and to warn
him of approaching danger. And this
refers not more to the danger that is with-
out and around him than to that which is
within him; not more to the peril that
springs from the concealed foe who would
waylay him and covertly injure him, than
to that deeﬁer peril of those faults and in-
firmities which lie within his own heart
and which, if not timely crushed by

and earnest resolution of amendment, will,
like the ungrateful serpent in the fable,
become warm with life only to sting the
bosom that has nourished them.

Admonition of a brother’s fault is, then,
the duty of every mason, and no true one
will, for either fear or favor, neglect its
performanee. " But as the duty is Masonic,
8o is there a Masonic way in which that
duty should be discharged. We must ad-
monish not with self-sufficient pride in our
own reputed goodness — not in imperious
tones, as though we looked down in scorn
upon the degraded offender —not in lan-
guage that, its harshness, will wound
rather than win, will irritate more than it
will reform ; but with that persuasive gen-
tleness that gains the heart — with the
all-subduing 1influences of “ mercy unre-
strained ” — with the magic might of love
— with the language and the accents of
affection, which mingle grave displeasure
for the offence with grief and pity for the
offender.

This, and this alone, is Masonic admo-
nition. I am not to rebuke my brother in
anger, for I too have my faults, and I dare
not draw around me the folds of my gar-
ment lest they should be polluted by m
neighbor’s touch; but I am to admonis
in private, not before the world, for that
would degrade him; and I am to warn him,
perha m my own example, how vice
ever should be followed by sorrow, for that
goodly sorrow leads to repentance, and re-
pentance to amendment, and amendment
to joy.

JA(yiona.l. In Hebrew ¢3=IN, being the

lural of excellence for Adon, and signify-
ing the Lord. The Jews, who reverently
avoided the pronunciation of the sacred
name JEHOVAH, were accustomed, when-
ever that name occurred, to substitute for
it the word Adonai in reading. As to the
use of the plural form ins of the sin-
gular, the Ifnbbins say, “ Every word indic-
ative of dominion, though singular in
meaning, is made pfural in form.” This is
called the “pluralis excellentine.” The
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Talmudists also say, (Buxtroff, Lez. Talm.,)
that the telragrammaton is called Shem
hamphorash, the name that is explained,
because it is explained, uttered, and set
- forth by the word Adonai. (See Jehovah
and Shem Hamphorash.) Adonai is used
a8 a significant word in several of the high
degreesof Masonry, and may almost always
be considered as allusive to or symbof‘i'c
of the True Word.

Adonhiram. This has been adopted
by the disciples of Adonhiramite Masonry
as the spelling of the name of the person
known in Secripture and in other nic
systems as Adoniram, (which see.) They
correctly derive the word from the Hebrew
Adon and hirem, signifying the master who
ts exalted, which is the true meaning of
Adoniram, the 7 or A being omitted in the
Hebrew by the coalescence of the two
words. iram Abif has also sometimes
been called Adonhiram, the Adon having
been bestowed on him by Sélomeon, it is
said, as a title of honor.

Adonhiramite Masonry. Of the
numerous controversies which arose from
the middle to near the end of the 18th cen-
tury on the continent of Europe, and espe-
cially in France, among the students of
Masonic philosophy, and which so fre-

uently resulted in the invention of new

egrees and the establishment of new rites,
not the least prominent was that which re-
lated to the person and character of the
Temple builder. The question, Who was
the architect of King Solomon’s Temple ?
was answered differently by different the-
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orists, and each answer gave rise to a new’

system, a fact by no means surprising in
those times, so fertile in the production of
new Masonic systems. The general theory
was then, as it is now, that this architect
was Hiram Abif, the widow’s son, who had
been sent to King Solomon by Hiram, King
of Tyre, as a precious giﬁ, and “a curious
and cunning workman.” This theory was
sustained by the statements of the Jewish
Scriptures, 8o far as they threw any light
on the Masounic legend. It was the theory
of the English Masons from the earliest
times; was enunciated as historically cor-
rect in the first edition of the Book of Con-
stitutions, published in 1723 ; has continued
ever since to be the opinion of all English
and American Masons; and is, at this day,
the only theory entertained by any Mason
in the two countries who has a theory at all
on the subject. This, therefore, is the ortho-
dox faith of Masonry.

But such was not the in the last
century, on the continent of Europe. At
first, the controversy arose not as to the
man himself, but as to his proper appella-
tion. All parties agreed that the architect
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of the Temple was that Hiram, the widow’s
son, who is described in the first Book of
Kings, chapter vii., verses 13 and 14, and in
the second Book of Chronicles, chapter ii.

verses 13 and 14, as having come out of
T{re with the other workmen of the Temple
who had been sent by King Hiram to Solo-
mon. But one part ed him Hiram
Abif,and the other, u{mitting that his orig-
inal name was Hiram, su that, In
consequence of the ekill he had displayed in
the construction of the Temple, he had re-
ceived the honorable affix of Adon, signify-
ing Lord or Master, whence his name
became Adonhiram.

There was, however, at the Temple an-
other Adoniram, of whom it will be neces-
sary in passing to say a few words, for the
better understanding of the present sub-
Ject.

The first notice that we have of this
Adoniram in Scripture is in the 2d Book
of Samuel, chapter xx., verse 24, where, in
the abbreviated form of his name, Adoram,
he is said to have been “over the tribute”
in the house of David; or, as Gesenius
translates it, “ prefect over the tribute ser-
vice,” or, as we might say in modern phrase,
principal collector of the taxes.

Seven years afterwards, we find him ex-
ercising the same office in the household
of Solomon ; for it is said in 1 Kings iv.
6, that Adoniram, “the son of Abda, was
over the tribute.” And lastly, we hear of
him still occupying the same station in the
household of King Rehoboam, the succes-
sor of Solomon. Forty-seven years after
he is first mentioned in the Book of Samuel,
he is stated (1 Kinﬁs xii. 18) to have been
stoned to death, while in the disch of
his duty, by the people, who were justly in-
diFnant at the oppressions of his master.
Although commentators have been at a loss
to decide whether the tax-receiver under
David, under Solomon, and under Reho-
boam was the same person, there seems to
be no reason to doubt it; for, as Kitto says,
(Encye. Bib.,) “it appears very unlikely
that even two persons of the same name
should successively bear the same office, in
an age when no example occurs of the
father'’s name being given to his son. We
find also that not more than forty-seven
years elapse between the first and last-
mentioned of the Adoniram who was ‘over
thie tribute;’ and as this, although a long
term of service, is not too long for one life,
and-as the person who held the office in the

inning of Rehoboam’s reign had served

in it long enough to make himself odious

to the le, it appears on the whole most

probable that one and the same person is
intended throughout.” .

The legends and traditions of Masonry
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which connect this Adoniram with the
Temple at Jerusalem derive their support
from a single passage in the first Boog:)f
Kings (chapter v. 14), where it is said that
Solomon made a levy of thirty thousand
workmen from among the Israelites; that
he sent these in courses of ten thousand a
month to labor on Mount Lebanon, and
that he placed Adoniram over these as
their superintendent.

The ritual-makers of France, who were
not all Hebrew scholars, nor well versed in
Biblical history, seem, at times, to have
confounded two important personages, and
to have lost all distinction between Hiram
the builder, who had been sent from the
court of the king of Tyre, and Adoniram,
who had always been an officer in the court
of King Solomon. And this error was ex-
tended and facilitated when they had pre-
fixed the titlesddon, that is to say, lord or
master, to the name of the former, making
him Adon Hiram, or the Lord Hiram.

Thus, in the year 1744, one Louis Tra-
venol published at Paris, under the pseu-
donym of Leonard Gabanon, a work
entitled, Catechisme des Franc- Magons,

Qune abrege de Thistoire &’ Adoram,
ete., et d'une explication des ceremonies qui
&observant a lareception des Maitres, ete. In
this work the author says: ¢ Besides the
cedars of Lebanon, Hiram made a much
more valuable gift to S8olomon, in the per-
son of Adonhiram, of his own race, the son
of a widow of the tribe of Naphtali. His
father, who was named Hur, was an excel-
lent architect and worker in metals. Solo-
mon, knowing his virtues, his merit, and
his talents, distinguished him by the most
eminent position, intrusting to him the
construction of the Temple and the super-
intendence of all the workmen.”

From the language of this extract, and
from the reference in the title of the book
to Adoram, which we know was one of the
names of Solomon’s tax-collector, it is evi-
dent that the author of the catechism has
confounded Hiram Abif, who came out of
Tyre, with Adoniram, the son of Abda, who
had always lived at Jerusalem; that is to
say, with unpardonable ignorance of Scrip-
ture history and Masouic tradition, he has
supposed the two to be one and the same

rson. Notwithstanding this literary blun-

er, the catechism became popular with
many Masons of that day, and thus arose
the first schism or error in relation to the
legend of the third degree.

At length, other ritualists, seeing the in-
consistency of referring the character of
Hiram, the widow’s son, to Adoniram, the
receiver of taxes, and the impossibility of

« reconciling the discordant facts in the life
of both, resolved to cut the Gordian knot
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by refusin% any Masonic position to the
former, and making the latter, alone, the
architect of the Temple. Itcannot be denied
that Josephus states that Adoniram, or, as
he calls him, Adoram, was, at the very be-
ginning of the labor plaoeci over the work-
men who prepared the materials on Mount
Lebanon, and that he speaks of Hiram, the
widow’s son, simply as a skilful artisan,
especially in metals, who had only made all
the mechanical works about the Temple
according to the will of Solomon. This
apparent color of authority for their opin-
ions was readily claimed by the Adoniram-
ites, and hence one of their most prominent
ritualists, Guillemain de 8t. Victor, (Rec.
Prec.,) Propoundstheir theory thus: “ Weall
agree that the Master’s degree is founded on
the architect of the temple, Now, Scripture
saﬁs very pogitively, in the 4th verse of the
6th chapter of the Book of Kings, that the
person was Adonhiram. Josephus and all
the sacred writers say the same thing, and
undoubtedly distinguish him from Hiram
the Tyrian, the worker in metals. So that
it is Adonhiram, then, whom we are bound
to honor.”

There were, therefore, in the eighteenth

_century, from about the middle to near the

end of it, three schools among the Masonic
ritualists, the members of which were di-
vided in opinion as to the proper identity
of this Temple builder:

1. Those who supposed him to be Hiram,
the son of a widow of the tribe of Naph-
tali, whom the king of Tyre had sent to
Kil}lf Solomon, and whom they designated
as Hiram Abif This was the original and
most popular school, and which we now
suppose to have been the orthodox one.

2. Those who believed this Hiram that
came out of Tyre to have been the archi-
tect, but who supposed that, in consequence
of his excellence of character, Solomon
had bestowed upon him the appellation of
Adon, “Lord” or ‘ Master,” calling him
Adonhiram. As this theory was wholly
unsustained by Secripture history or pre-
vious Masonic tradition, the school which
supported it never became prominent or
popular, and soon ceased to exist, although
the error on which it is based is repeated
at intervals in the blunder of some modern
French ritualists,

3. Those who, treating this Hiram, the
widow’s son, as a subordinate and unimpor-
tant character, entirely ignored him in their
ritual, and asserted that Adoram, or Adoni-
ram, or Adonhiram, as the name was spelled
by these ritualists, the son of Abda, the
collector of tribute and the superintendent
of the levy on Mount Lebanon, was the
true architect of the Temple, and the one
to whom all the legendary incidents of the
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third deﬁ‘ree of Masonry were to be re-
ferred. This school, in consequence of the
boldness with which, unlike the second
school, it refused all compromise with the
orthodox party and assumed a wholly inde-
pendent theory, became, for a time, a prom-
inent schism in Masonry. Its disciples
bestowed upon the believers in Hiram
Abif the name of Hiramite Masons, adopted
as their own distinctive appellation that
of Adonhiramites, and, having developed
the system which they practised into a pe-
culiar rite, called it Adonhiramite Masonry.

Who was the original founder of the rite
of Adonhiramite Masonry, and at what
precise time it was first established, are
questions that cannot now be answered
with any certainty. Thory does not at-
tempt to reply to either in his Nomencla-
ture of Rites, where, if anything was known
on the subject, we would be most likely to
find it. Ragon, it is true, in his Ortho-
doxie Magonnique, attributes the rite to the
Baron de Tschoudy. But as he also as-
signs the authorship of the Receuil Pre-
cieuz (a work of which I shall directly
speak more fully) to the same person, in
which statement he is known to be mis-
taken, there can be but little doubt that he
is wrong in the former as well as in the
latter opinion. The Chevalier de Lussy,
better known as the Baron de Tschoudy,
was, it is true, a distinguished ritualist.
He founded the Order of the Blazing Star,
and took an active part in the operations
of the Council of Emperors of the East
and West; but I have met with no- evi-
dence, outside of Ragon’s assertion, that
he established or had anything to do with
the Adonhiramite rite. .

I am disposed to attribute the develop-
ment into a settled system, if not the actual
creation, of the rite of Adonhiramite Ma-
sonry to Louis Guillemain de St. Victor,
who published at Paris, in the year 1781,
u work entitled Receuil Precieux de la Ma-
gonnerie Adonhiramite, ete.

As this volume contained only the ritual
of the firat four degrees, it was followed,
in 1785, by another, which embraced the
higher degrees of the rite. No one who

eruses these volumes can fail to perceive
that the author writes like one who has
invented, or, at least, materially modified
the rite which is the subject of iis labors.
At all events, this work furnishes the only
authentic account that we possess of the
organization of the Adonhiramite system of
Masonry.

The rite of Adonhiramite Masonry con-
sisted of twelve degrees, which were as
follows, the names being given in French
as well as in English:

1. Apprentice — Apprente,
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2. Fellow-Craft — Compagnon.

8. Master Mason — Maitre.

4. Perfect Master — Maitre Parfait.

5. Elect of Nine — Elu des Ne;[.

6. Elect of Perignan — Elu de Perignan.

7. Elect of Fifteen — Elu des Quinze.

8. Minor Architect — Petit Architecte.

9. Grand Architect, or Scottish Fellow-
Craft — Grrand Architecte, ou Compagnon
Ecossais.

10. Scottish Master — Maitre Ecossais.

11. Knight of the Sword, Knight of the
East, or of the Eagle — Chevalier de I Epie,
Chevalier de I Orient, ou de I Aigle.

12. Knight of Rose Croix — Chevalier
Rose Croiz.

This is tho entire list of Adonhiramite
degrees. Thory and Ragon have both
erred in giving a thirteenth degree, namely,
the Noachite, or Prussian Knight. They
have fallen into this mistake because Guil-
lemain has inserted this degree at the end
of his second volume, but simply as a Ma-
sonic curiosity, having been translated, as
he says, from the German by M. de Beraye.
It has no connection with the preceding
series of degrees, and Guillemain posi-
tively declares that the Rose Croix is the
ne plus ultra, the summit and termination,
of his rite.

Of these twelve degrees, the first ten are
occupied with the transactions of the first
Temple; the eleventh with matters relating
to the construction of the second Temple;
and the twelfth with that Christian sym-
bolism of Freemasonry which is peculiar
to the Rose Croix of every rite. All of
the degrees have been borrowed from the
Ancient and Accepted Rite, with slight
modifications, which have seldom improved
their character. On the whole, the extinc-
tion of the Adonhiramite Rite can scarcely
be considered as a loss to Masonry.

Before concluding, a few words may be
said on the orthography of the title. As
the rite derives its peculiar characteristic
from the fact that it founds the third de-
gree on the assumed legend that Adoniram,
the son of Abda and the receiver of tribute
was the true architect of the Teml)le, an
not Hiram the widow’s son, it should prop-
erly have been styled the Adoniramite Rite
and not the Adonhiramite, and so it woql(i
probably have been called if Guillemain,
who gave it form, had been acquamteci
with the Hebrew language, for he would
then have known that the name of his hero
was Adoniram and not Adonhkiram. The
term Adonhiramite Masons should really
have been applied to the second school de-
seribed in this article, whose disciples ad-
mitted that Hiram ADif was the architect
of the Temple, but who supposed that Sol-
omon had bestowed the prefix Adon upon*
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him as a mark of honor, calling him Adon-
hiram. But Guillemain having committed
the blunder in the name of his Rite, it con-
tinued to be repeated by his successors, and
it would perhaps now be inconvenient to
correct the error. Ragon, however, and ‘a
few other recent writers, have ventured to
take this step, and in their works the sys-
tem is called Adoniramite Masonry.
Adoniram. The first notice that we
have of Adoniram in Scripture is in the
2d Book of Samuel (xx. 24), where, in the
abbreviated form of his name Adoram, he
is said to have been “over the tribute,” in
the house of David, or, as Gesenius trans-
lates it, “ prefect over the tribute service,
tribute master,” that is to say, in modern
phrase, he was the chief receiver of the
taxes. Clarke calls him “Chancellor of
the Exchequer.” Seven years afterwards
we find him “exercising the same office in
the household of Solomon, for it is said (1
Kings iv. 6) that “Adoniram the son of
Abda was over the tribute.” And lastly,
we hear of him still occupying the same
station in the household of Iging Reho-
boam, the successor of Solomon. Forty-
seven years after he is first mentioned in
the Book of Samuel, he is stated (1 Kin
xii. 18) to have been stoned to death, while
in the discharge of his duty, by the people,
who were justly indignant at the oppres-
sions of his master. Although commenta-
tors have been at a loes to determine
whether the tax-receiver under David,
under Solomon, and under Rehoboam was
the same person, there seems to be no
reason to doubt it; for, as Kitto says, “It
appears very unlikely that even two per-
sons of the same name should successively
bear the same office, in an age when no
example occurs of the father’s name being
given to his son. We find, also, that not
more than forty-seven years elapse between
the first and last mention of the Adoniram
who was ‘over the tribute;’ and as this,
although a long term of service, is not too
long for ome life, and as the person who
held the office in the beginning of Reho-
boam’s reign had served in it long enough
to make himself odious to the people, it
appears, on the whole, most probable that
one and the same person is intended
throughout.” (Encye. Bib. Lit.)
Adoniram plays an important réle in the
Masonic system, especially in the high
degrees, but the time of action in which
he appears is confined to the period occu-
q‘ied in the construction of the Temple.
he legends and traditions which connect
him with that edifice derive their aup{uort
from a sinfle passage in the 1st Book of
Kings (v. 14), where it is said that Solo-
mon made a levy of thirty thousand work-
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men from among the Israelites; that he
sent these in courses of ten thousand a
month to labor on Mount Lebanon, and
that he ‘placed Adoniram over these as
their superintendent. From this brief
statement the Adoniramite Masons have
deduced the theory, a8 may be seen in the
preceding article, that Adoniram was the
architect of the Temple; while the Hiram-
ites, assigning this important office to Hi-
ram Abif, still believe that Adoniram oc-
cupied an important part in the construction
of that edifice. He has been called “the
first of the Fellow Crafts;” issaid in one
tradition to have been the brother-in-law
of Hiram Abif, the latter having demanded
of Solomon the hand of Adoniram’s sister
in marriage; and that the nuptials were
honored by the kings of Isruel and Tyre
with a public celebration; and another tra-
dition, preserved in the Royal Master’s
degree, informs us that he was the one to
whom the three Grand Masters had in-
tended first to communicate that knowledge
which they had reserved as a fitting reward
to be bestowed upon all meritorious crafts-
men at the completion of the Temple. It
is scarcely necessary to say that these and
many other Adoniramic legends, often fan-
ciful, and without any historical authority,
are but the outward clothing of abstruse
symbols, some of which have been pre-
served, and others lost in the lapse of time
and the ignorance and corruptions of mod-
ern ritualists.

Adoniram, in Hebrew, DYJIN, com-
g»unded of X, ADON, Lord, and 0WY,

iRaM, altitude, signifies the Lord of alti-
tude. 1t is a word of great importance,
and frequently used among the sacred words

of the high degrees in all the Rites.

Adoniramite Masonry. 8See
Adonhiramite Masonry.

Adonis, Mysteries of. Aninvesti-
gation of the mysteries of Adonis peculi-
arly claims the attention of the Masonic
student: first, because, in their symbolism
and in their esoteric doctrine, the religious
object for which they were instituted, and
the mode in which that object is attained,
they bear a nearer analogical resemblance
to the Institution of Freemasonry than do
any of the other mysteries or systems of
initiation of the ancient world; and,
secondly, because their chief locality brings
them into a very close connection with the
early histori‘ and reputed origin of Free-
masonry. For they were principally cele-
brated at Byblos, a city of Pheenicia,
whose scriptural name was Gebal, and
whose inhabitants were the Giblites or
Giblemites, who are referred to in the 1st
Book of Kings (chap. v. 18) as being the
“stone-squarers ’ employed by King Solo-
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mon in building the Temple. Hence there
must have evidently been a very intimate
connection, or at least certainly a very fre-
quent intercommunication, between the
workmen of the first Temple and the in-
habitants of Byblos, the seat of the Adoni-
sian mysteries, and the place whence the
worshiipem of that rite were disseminated
over other regions of country.

These historical circumstances invite us
to an examination of the system of initia-
tion which was practised at Byblos, because
we may find in it something that was
probably suggestive of the symbolic system
of instruction which was subsequently so
prominent a feature in the system of Free-
masonry.

Let us first examine the myth on which
the Adonisiac initiation was founded. The
mythological leﬁand of Adonis is, that he
was the son of Myrrha and Cinyras, King
of Cyprus. Adonis was possessed of suc!
surpassing beauty, that Venus became
enamored with him, and adopted him as
her favorite. Bubsequently Adonis, who
was a great hunter, died from a wound in-
flicted by a wild boar on Mount Lebanon.
Venus flew to the succor of her favorite,
but she came too late. Adonis was dead.
On his descent to the infernal regions, Pro-
serpine became, like Venus, so attracted by
his beauty, that, notwithstanding the en-
treaties of the goddess of love, she refused
to restore him to earth. At length the

rayers of the desponding Venus were
istened to with favor by Jupiter, who
reconciled the dispute between the two
goddesses, and by whose decree Proserpine
was compelled to consent that Adonis
should spend six months of each year
alternately with herself and Venus,

This is the story on which the Greek
poet Bion founded his exquisite idyll en-
titled the Epitaph of Adonis, the bgmning
of which has been thus rather inefficiently
“done into English.” )

“T and the Loves Adonis dead deplore:

The beautiful Adonis is indeed

Departed, parted from us. Sleep no more

In purple, Cypris! but in watchet weed,

All wretcﬁej P beat thy breast and all aread—

‘Adonis is no more” The Loves and I

Lament him. ‘Ohl! her grief to see him bleed,

Smitten by white tooth on whiter thigh,

Out-b_reatxing life’s fuint sigh upon the moun-
tain high.’” .

It is - evident that Bion referred the
contest of Venus and Proserpine for Adonis
to a period subsequent to his death, from
the concluding lines, in which he says:
“The Muses, too, lament the son of Ciny-
ras, and invoke him in their song; but he
does not heed them, not because he does
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not wish, but because Proserpine will not
release him.” This was, indeed, the favor-
ite form of the myth, and on it was framed
the symbolism of the ancient mystery.

. But there are other Grecian mythologues
that relate the tale of Adonis differently.
According to these, he was the product of
the incestuous connection of Cinyras and
Myrrha. Cinyras subsequently, on discov-
ering the crime of his daughter, pursued
her with a drawn sword, intending to kill
her. Myrrha entreated the gods to make
her invisible, and they changed her into a
myrrh tree. Ten months the myrrh
tree opened, and the young Adonis was
born. This is the form of the myth that
has been adopted by Ovid, who gives it
with all its moral horrors in the tenth book
(298-524) of his Metamorphoses, .

Venus, who was delighted with the ex-
traordinary beauty of the boy, put him in
a coffer, unknown to all the gods, and gave
him to Proserpine to keep and to nurture
in the under world. But Proserpine had
no sooner beheld him than she became
enamored with him and refused, when
Venus applied for him, to surrender him
to her rival. The subject was then referred
to Jupiter, who decreed that Adonis should
have one-third of the year to himself,
should be another third with Venus, and
the remainder of the time with Proserpine.
Adonis gave his own portion to Venus, and
lived happily with her till, having offended
Diana, he was killed by a wild boar.

The mythographer Pharnutus gives a
still different story, and says that Adonis
was the grandson of Cinyras, and fled with
his father, Ammon, into .'Egypt., whose
people he civilized, taught them agricul-
ture, and enacted many wise laws for their
government. He subsequently passed over
into Syria, and was wounded in the thigh
by a wild boar while hunting on Mount
Lebanon. His wife, Isis, or Astarte, and
the people of Pheenicia and Egypt, sup-

ing that the wound was mortal, pro-
oundly deplored his death. But he after-

wards recovered, and their grief was re-
placed by transports of joy. All the myths,
it will be seen, agree in his actual or sup-

ed death by violence, in the grief for his
o0ss, in his recovery or restoration to life
and in the consequent joy thereon. An
on these facts are founded the Adonisian
mysteries which were established in his
honor.

Of these mysteries we are now to speak.
The mysteries of Adonis are said to have
been first established at Babylon, and thence
to have passed over into Syria, their princi-
pal seat being at the city of Byblos, in that
country. The legend on which the mys-
teries was founded contained a recital of El
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t.nfic death and his subsequent restoration
to life, a8 has just been related. The mys-
teries were celebrated in a vast temple at
Byblos. The ceremonies commenced about
the season of the year when the river
Adonis began to be swollen by the floods at
its source.

The Adonis, now called Nahr el Ibrahim
or Abraham’s river,is a small river of
Syria, which, rising in Mount Lebanon,
enters the Mediterranean a few miles south
of Byblos. Maundrell, the great traveller,
records the fact which he himself witnessed,
that after a sudden fall of rain the river,
descending in floods, is tinged with a deep
red by the soil of the hills in which it takes
its risesand imparts this color to the sea,
into which it is discharged, for a consider-
able distance. The womhigpem of Adonis
were readily led to believe that this reddish
discoloration of the water of the river was a
symbol of his blood. To this Milton alludes
when speaking of Thammuz, which was the
name given by the idolatrous Israelites to
the Syrian gog :

“ Thammuz came next behin
‘Whose annual wound in Lebanon allured
The Syrinn damsels to lament his fate,
In am’rous ditties, all a summer’s day;
‘While smooth Adonis, from his native rock,
Ran purple to the sea, suffused with blood
Of T uz yearly wounded.”—Paradise Lost.

Whether the worship of Thammuz
- among the idolatrous and apostate Jews
was or was not identical with that of
Adonis among the Syrians has been a topic
of much discussion among the learned.
The only reference to Thammuz in the
Scriptures is in the Book of Ezekiel, (viii.
14.) The prophet there represents that he
was transported in spirit, or in a vision, to
the Temple at Jerusalem, and that, being
led “to the door of the gate of the house
of Jehovah, which was towards the north,
he beheld there women sitting weeping for
Thammuz.” The Vulqnte has tran

Thammuz by Adonis: ** Et ecce ibi mulieres
sedebant, plangentes Adonidem ;” 1. e., “ And
behold women were sitting there, mourning
for Adonis.” 8t. Jerome, in his commen-
tary on this passage, says that since, accord-
ing to the heathen fable, Adonis had been
slain in the month of June, the Syrians
gave the name of Thammuz to this month,
when they annually celebrated a solemnity,
in which he is lamented by the women as
d and his subsequent restoration to life
is celebrated with songs and praises. And
in a e of another work he laments
that Bethlehem was overshadowed by a
grave of Thammuz, and that * in the cave
where the infant Christ once cried the lover
of Venus was bewailed,” thus evidently
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making Thammuz and Adonis identical.
The story of Thammuz, as related in the
ancient work of Ibn Wahshik on The Agri-
culture of the Nabatheans, and quoted at
length by Maimonides in his Moreh Nevoch-
im, describes Thammuz as a false prophet,
who was put to death for his idolatrous
Kractiees, but nothing in that fable connects

im in any way with Adonis. Butin the
Apology of 8t. Melito, of which the Syriac
translation remains, we have the oldest
Christian version of the myth. Mr. W. A,
Wright, of Trinity College, Cambridge,
gives, in Bmith’s Dictionary of the Bible, the
following liberal rendering of the Syriac:
“The sons of Phenicia worshipped lgalthi
the queen of Cyprus. For she loved
Tamuzo, the son of Cuthar, the king of the
Pheenicians, and forsook her kingdom, and
came and dwelt in Gebal, a fortress of the
Pheenicians, and at that time she made all
the villages subject to Cuthar, the king.
For before Tamuzo she had loved Ares, and
committed adultery with him, and Hephees-
tus, her husband, caught her and was jeal-
ous of her; and he (5. e., Ares,) came and
slew Tamuzo on Lebanon, while he made
a hunting among the wild boars. And
from that time Balthi remained in Gebal,
and died in the city of Apatha, where
Tamuzo was buried.” This is nothing more
than the Syrian myth of Adonis; and, as
St. Melito lived in the second century, it
was doubtless on his authority that Jerome
adopted the opinion that the Thammuz of
‘“alienated Judah” was the same as the
Adonis of Byria; an opinion which, al-
though controverted by some, has been gen-
erally adopted by subsequent commenta-
tors,

The sacred rites of the Adonisian mys-
teries began with mourning, and the days
which were consecrated to the celebration
of the death of Adonis were passed in lugu-
brious cries and wailings, the celebrants
often scourging themselves. On the last
of the days of mourning, funereal rites were
performed in honor of the god. On the
following day the restoration of Adonis to
life was announced, and was received with
the most enthusiastic demonstrations of

oy.

! {)uncan, in a very well written work on
The Religions of Prsfane Antiguity, (p.
850,) gives a similar description of these
rites: *The objects represented were the
grief of Venus and the death and resurrec-
tion of Adonis. An entire week was con-
sumed in these ceremonies; all the houses
were covered with crape or black linen;
funeral processions traversed the streets;
while the devotees scourged themselves,
uttering frantic cries, The orgies were then
commenced, in which the mystery of the
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death of Adonis was depicted. During the
next twenty-four hours all the people fasted ;
at the expiration of which time the priests
announced the resurrection of the god. Joy
now prevailed, and music and dancing con-
cluded the festival.”

Movers, who is of high authority among
scholars, says, in his gzier, (vol. i., p.
200,) that * the celebraticl)ln gf gxl; Adon-
isian mysteries began with the disappear-
ance ofyAdonis after which follows the
search for him f)y the women. The thh
represents this by the search of the goddess
after her beloved, which is analogous to the
search of Persepﬁone in the Eleusinia; of
Harmonia at Samothrace; of Io in Antioch.
In autumn, when the rains washed the red
earth on its banks, the river Adonis was
of a blood-red color, which was the signal
for the inhabitants of Byblos to begin the
lament. Then they said that Adonis was
killed by Mars or the boar, and that his
blood, running in the river, colored the
water.”

Julius Fermicius Maternus, an ecclesi-
astical writer of the fourth century, thus
describes the funereal ceremonies and the
resurrection of Adonis in his treatise De
Errore Profanarum Religionum, dedicated
to the Emperors Constantius and Constans:
“On a certain night an image is laid out
upon a bed and bewailed in mournful
strains. At length, when all have suffi-
ciently expressed their feigned lamentation,
light is introduced, and the priest, havin,
first anointed the lips of those who ha
been weepin%, whispers with a gentle mur-
mur the following formula, which in the
original is in the form of a Greek distich:
Have courage, ye initiates! The god having
been p’rmrved out of grief, salvation will arise
to us.’

This annunciation of the recovery or
resurrection of Adonis was made, says
Sainte-Croix, in his Mysteres du Paganisme,

t. ii.,, p. 106,) by the inhabitants of Alexan-
ria to those of Byblos, The letter which
was to carry the news was placed in an
earthen vessel and intrusted to the sea,
which floated it to Byblos, where Pheeni-
cian women were waiting on the shore to
receive it. Lucian says, in his treatise
on The Syrian Goddess, that a head was
every year transported from Egypt to By-
blos by some supernatural means. Both
stories are probably apocryphal, or at least
the act was, if performed at alf, the result
of the cunning invention of the priests,

Sainte-Croix describes, from Lucian’s
treatise on The Syrian Goddess, the magnifi-
cence of the temple at Hierapolis; but he
certainly found no authority in that writer
for stating that the mysteries of Adonis were
there celebrated. The Rites practised at
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Hierapolis seem rather to have had some
connection with the arkite worship, which
prevailed so extensively in the pagan world
of antiquity. The magnificent temple,
which in after times the Roman Crassus
plundered, and the treasures of which it
took several days to weigh and examine,
was dedicated to Astarte, the goddess who
presided over the elements of nature and
the productive seeds of things, and who was
in fact the mythological personification of
the Enaaive powers of Nature,

The mythological legend, which has been
detailed in the beginning of this article,
was but the exoteric story, intended for the
uninitiated. There was also-—as there was
in all these mystical initiations of the an-
cients, an esoteric meaning — a sacred and
secret symbolism, which constituted the
arcana of the mysteries, and which was
communicated only to the initiated.

Adonis, which is derived from the He-
brew J-IN, ADON —lord or master —was
one of the titles given to the sun; and
hence the worship of Adonis formed one
of the modifications of that once most ex-
tensive system of religion—sun worship.
Godwyn, in his Moses and Aaron, (1. iv.,
c. 2,) says: “ Concerning Adonis, whom
sometimes ancient authors call Osiris,
there are two things remarkable: aphanis-
mos, the death or loss of Adonis; and
heuresis, the tinding of him again. By the
death or loss of Adonis we are to under-
stand the departure of the sun; by his
finding again we are to understand his
return.”

Macrobius, in his Saturnalia, more fully
explains the allegory thus: * Philoso-
phers have given the name of Venus to
the superior or northern hemisphere, of
which we occupy a part, and that of Pro-
serpine to the inferior or southern. Hencs,
among the Assyrians and Phenicians, Ve-
nus is said to be in tears when the sun, in
his annual course through the twelve signs
of the zodiac, passes over to our antipodes;
for of these twelve signs six are said to be
superior and six inferior. When the sun
is in the inferior signs, and the days are
consequently short, the goddess is supposed
to weep for the temporary death or priva-
tion of the sun, detained by Proserpine,
whom we regard as the divinity of the
southern or antipodal regions. And Adonis
in said to be restored to Venus when the
sun, having traversed the six inferior signs,
enters those of our hemisphere, bringin,
with it an increase of light and lengthen
days. The boar, which is supposed to
have killed Adonis, is an emblem of win-
ter; for this animal, covered with rough
bristles, delights in cold, wet, and miry sit-
uations, and his favorite food is the acorn,
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a fruit which is peculiar to winter. The
sun is said, too, to be wounded by winter,
gince at that season we lose its light and
heu:‘l which are the effects produced by
death upon animated beings. Venus is
represented on Mount Lebanon in an atti-
tude of grief; her head, bent and covered
with a veil, is supported by her left hand
near her breast, and her countenance is
bathed in tears. This figure represents the
earth in winter, when, being veiled in clouds
and deprived of the sun, its energies have
become torpid. The f:)untains, like the
eyes of Venus, are overflowing, and the
fields, divested of their flowers, present a
joyless appearance. But when the sun has
eme m the southern hemisphere and
the vernal equinox, Venus is once
more rejoiced, the fields are again embel-
lished with flowers, the grass springs up in
the meadows, and the trees recover their
foléagctla;” b, hol
uch is su y mythologists in gen-
eral to havepmdthe esoteric %octringe of
the Adonisian initiation, hence said to be

. a branch of that worsrl;is of the sun that

at one time so universally prevailed over
the world. And as this allegory, when thus
interpreted, must have been founded on the
fact that the solar orb disa) red for sev-
eral months of winter, it followed that the
sllegory must have been invented by some
hyperborean people, to whom only such
an astronomical phenomenon could be
familiar. This is the view taken by the
learned M. Baillie in his Histoire de
P Astronomie Ancienne, who founds on it
his favorite theory that all learning and
civilization originally came from the cir-
cumpolar regions.
This tendency to symbolize the changin
seasons and the decaying and renew
h of the sun was common first to
the mythology of the old Aryan race, and
then to that of every nation which de-
scended from it. In Greece, especially, we
have the myths of Linus, whose melan-
choly fate was bewailed at the season of
the grape picking, and whose history, al-
though confused by various statements,
still makes him the analogue of Adonis;
so that what is said of one might ve
properly be a f)lied to the other, On this
sulbﬂect the following remarks of O. K.
Muller, in his History of Greek Litera-
ture, (h 28,) will be found interesting:
“This Linus,” he says, “evidently- belon
to a class of deities or demigods of whic
many instances occur in the religions of
Greece and Asia Minor—boys of extraor-
dinary beauty and in the flower of youth,
who are supposed to have been drowned,
or devon by raging dogs, or destroyed
by wild beasts, and whose death is lamented
D
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in the harvest or other periods of the hot
season. The real object of lamentation
was the tender beauty of l:ﬁring destroyed
by the summer heat, and other phenomena
o¥ the same kind, which the imagination
of these early times invested with a per-
sonal form, and represented as gods or
beings of a divine nature.” It would not
be difficult to apply all this to the myth of
Adonis, who, like Linus, was supposed to
be a symbol of the dying and of the resus-
citating sun. .

But, on the other hand, as Payne Knight
observes, this notion of the mourning for
Adonis Leintg a testimony of grief for the
absence of the sun during the winter, is
not to be too readily acquiesced in. Thus
Lobeck, in his Adglaophamus, very perti-
nently inquires why those nations whose
winter was the mildest and shortest should
so bitterly bewail the regular changes of
the seasons as to suppose that even a god
was slain; and he observes, with a great
appearance of reason, that even were this

e case, the mournful and the joyful parts
of the festival should have been celebrated
at different periods of the year: the former
at the coming on of winter, and the latter
at the approach of summer. It is not,
perhaps, easy to answer these objections.

Of all the mythologers, the Abbe Banier
is the only one who has approximated to
what appears to be the true interpretation
oLf; tl;]; m}z% In }lxei: ;'x;;’(}ci‘te work entitled

ythologie et iquees  par
I Histoire, he discusses the mugof Adg:xis
at great length, He denies the plausibility
of the solar theory, which makes Adonisi

‘in Lis death and resurrection, the symbo

of the sun’s setting and rising, or of his
disappearance in winter and his return in
summer; he thinks the alternate mourning
and joy which characterized the celebration
of the mysteries may be explained as re-
ferring to the severe but not fatal wound
of Adonis, and his subee%uent recovery
through the skill of the physician Cocg-
tus; or, if this explanation be rejected, he
then offers another interpretation, which
is, I think, much nearer to the truth:

‘““ But if any be tenacious of the opinion
that Adonis died of his wound, I shall ac-
count for that joy which succeeded the
mourning on the last day of the festival
by saying it imported that he was pro-
moted to divine honors, and that room
was no longer left for sorrow; but that,
baving mourned for his death, they were
now to rejoice at his deification. The
priests, who would not have been in favor
of a tradition which taught that the god
whom they had served was subject to death
sought to conceal it from the people, an
invented the allegorical explication which
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Ihhave been refuting.” (Tom. iii, liv. vii.,
ch. x. :
While, therefore, we may grant the pos-
sibility that there was originally some con-
nection between the Sabean worship of the
sun and the celebration of the Adonisian
festival, we cannot forget that these myste-
ries, in common with all the other sacred
initiations of the ancient world, had been
originally established to promulgate amon,
the initiates the once hidden doctrine of
a future lifoe. The myth of Adonis in
Syria, like that of Osiris in Egypt, of Atys
in Samothrace, or of Dionysus in Greece,
presented, symbolically, the two great ideas
of decay and restoration : sometimes figured
as darkness and light, sometimes as winter
and summer, sometimes as death and life,
but always maintaining, no matter what
was the framework of the allegory, the in-
separable ideas of something that was lost
and afterwards recovered, as its interpreta-
tion, and so teaching, as does Freemasonry
at this day, by a similar system of allegor-
izing, that after the death of the body
comes the eternal life of the soul. The
inquiring Freemason will thus readily see
the analogy in the symbolism that exists
between Adonis in the mysteries of the
Giblemites - at Byblos and Hiram the
‘Builder in his own institution.
Adoption, Masenic. The adoption
by the ge of the child of a Mason is
practised, with peculiar ceremonies, in
some of the French and German Lo&ges,
and has been recently introduced, but not
with the general approbation of the Craft,
into one or two ges of this country.
Clavel, in his Histoire Pittoresque de

Franc-Magonnerie, (p. 39,) gives the fol-
lowing account of the ceremonies of adop-
tion.

“It is a custom, in many Lodges, when
the wife of a Mason is near the {)eriod of
her confinement, for the Hospitaller, if he
is a physician, and if not, for some other
brother who is, to visit her, inquire after
her health, in the name of the Lodge, and
to offer her his professional services, and
even Npecuniau'y ald if he thinks she needs
it. Nine days after the birth of her child,
the Master and Wardens call upon her
to congratulate her on the happy event.
If the infant is a boy, a special communi-
cation of the is convened for the
gur of proceedinito its adoption. The

all is decorated with flowers and foliage,
and censers are prepared for burning in-
cense. Before the commencement of labor,
the child and its nurse are introduced into
an ante-room. The Lodge is then opened,
and the Wardens, who are to act a:asod-
fathers, repair to the infant at the head of
a deputation of five brethren. The chief
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of the deputation, then addressing the
nurse, exhorts her not only to watch over
the health of the child that has been in-
trusted to her care, but also to cultivate his
youthful intellect, and to instruct him with
truthful and sensible conversation. The
child is then taken from the nurse, placed
by its father upon a cushion, and carried by
the deputation into the Lodge room. The

rocession advances beneath an arch of
oliage to the pedestal of the east, where it

stops.

‘?"Whom bring you here, my brethren?’
says the Master to the godfathers.

“‘The son of one of our brethren whom
the Lodge is desirous of adopting,’ is the
reply of the Senior Warden,

‘‘ What are his names, and what Masonic
name wi{lNyou give him?’

“The Warden replies, adding to the bap-
tismal and surname of the child a charac-
teristic name, such as Truth, Devotion, Be-
nevolence, or some other of a similar nature.

““The Master then descends from his seat,
approaches the louveteau or lewis, (for such
is the appellation given to the son of &
Mason,) and extending his hands over its
head, offers up a prayer that the child may
render itself worthy of the love and care
which the Lodge intends to bestow upon it.
He then casts incense into the censers, and
pronounces the Apprentice’s obligation,
which the godfathers repeat after him in
the name og the louveteau. Afterwards he
puts a white apron on the infant, tpro-
claiming it to be the adopted child of the

e, and causes this proclamation to be
received with the honors.

‘“ As soon a8 this ceremony has been per-
formed, the Master returns to his seat, and
having caused the Wardens with the child
to be placed in the north-west corner of the
Lod%:a, he recounts to the former the duties
which they have assumed as godfathers.
After the {Vardens have made a suitable
response, the deputation which had brought
the child into the Lodge room is in
formed, and having carried it out, it is
restored to its nurse in the anteroom.

“The adoption of a louvetean binds all
the members of the Lodge to watch over
his education, and subsequently to aid him,
if it be necessary, in establishing himsel
in life. A circumstantial account of the
ceremony is drawn up, which having been
signed by all the members is delivered to
the father of the child. This document
serves as a dispensation, which relieves him
from the necessity of passing through the
ordinary preliminary examinations when,
at the proper age, he is desirous of partici-
pating in the labors of Masonry. He is
then only required to renew his obligations.”

In the United States, the ceremony has
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been recently practised by a few Lodges,
the earliest 1nstance beitllf that of Foyer
Maconnique Lodge of New Orleans, in
1853. The Supreme Council for the South-
ern Jurisdiction, Ancient and Accepted
Rite, has published the ritual of Masonic
Adoption for the use of the members of
that rite. The ritual for which, under the
title of “Offices of Masonic Baptism,
Reception of a Louveteau and Adoption,”
is a very beautiful one, and is the com-
position of Brother Albert .Pike. It is
scarcely necessary to say that the word
Baptism there used has not the slightest
reference to the Christian sacrament of the
same name.

Adoptive Masonry. An organiza-
tion which bears a very imperfect resem-
blance to Freemasonry in its forms and
ceremonies, and which was established in
France for the initiation of females, has
been called by the French * Magonnerie
& Adoption,” or Adoptive Masonry, and the
societles in which the initiations take place
have received the name of * Loges d’ Adop-
tion,” or Adoptive Lodges. This appellation
is derived from the fact that every female
or Adoptive Lodge is obliged, by the regu-
lations of the association, to be, as it were,
adopted by, and thus placed under the

ardianship of, some regular Lodge of

reemasons.

As to the exact date which we are to as-
sign for the first introduction of this system
of female Masonry, there have been several
theories, some of which, undoubtedly, are
wholly untenable, since they have been
founded, as Masonic historical theories too
often on an unwarrantable mixture of
facts and fictions — of positive statements
and problematic conjectures. Mons. J. 8.
Boubge, a distinguished French Mason, in
his Ftudes Magonniques, places the origin
of Adoptive Masonry in the 17th century,
and ascribes its authorship to Queen Hen-
rietta Maria, the widow of Charles I. of

land ; and he states that on her return
to France, after the execution of her hus-
band, she took pleasure in recounting the
secret efforts made by the Freemasons of
England to restore her family to their posi-
tion and to establish her son on the throne
of his ancestors. This, it will be recollected,
was once a prevalent theory, now exploded,
of the on;s'n of Freemasonry — that it was
established by the Cavaliers, as a secret
Eolitiml organization, in the times of the

lish civil war between the king and the
Parliament, and as an engine for the support
of the former. M. Boubee adds, that the
queen made known to the ladies of her
court, in her exile, the words and signs em-
ployed by her Masonic friends in England
as their modes of recognition, and by this
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means instructed them in some of the mys-
teries of the Institution, of which, he says,
she had been made the protectress after the
death of the king. This theory is so full
of absurdtietg, its statements so flatly
contradicted by well-known historical facts,
that we may at once reject it as wholly
apocryphal. .

Others have claimed Russia as the birth-
place of Adoptive Masonry ; but in assign-
ing that country and the year 1712 as the
glace and time of its origin, they have un-

oubtedly confounded it with the chivalric
Order of Saint Catharine, which was in-
stituted by the Czar Peter the Great in
honor of the Czarina Catharine, and which,
although at first it consisted of persons of
both sexes, was subsequently confined exclu-
sively to females, But the Order of Saint
Catharine was in no manner connected with
that of Freemasonry. It was simply a
Russian order of female knighthood.

The truth seems to be that the regular
Lodges of Adoption owed their existence
to those secret associations of men and wo-
men which sprang up in France before the
middle of the eighteenth century, and
which attempted in all of their organiza-
tion, except the admission of female mem-
bers, to imitate the Institution of Freema-
sonry. Clavel, who, in his Histoire Pit-
loragu dela Ivlb-am-Magtmmrie, an interest-
ing but not always a trustworthy work,
adopts this theory, says that female Ma-
sonry was instituted about the year 1730;
that it made its first appearance in France,
and that it was evidently a product of the
French mind. No one will be disposed to
doubt the truth of this last sentiment. The
proverbial gallantry of the French Masons
was most ready and willing to extend to
women some of the blessings of that Insti-
tution, from which the churlishness, as they
would call it, of their Anglo-Saxon brethren
had excluded her.

But the Masonry of Adoption did not at
once and in its very beginuing assume that
peculiarly imitative form of mason
which it subsequently presented, nor was it
recognized as having any connection with
our own Order until more than thirty years
after its first establishment. Its progrees
was slow and gradual. In the course of
this progress it affected various names and
rituals, many of which have not been
handed down to us. It was evidently con-
vivial and gallant in its nature, and at first
seems to have been only an imitation of
Freemasonry, inasmuch as that it was a
secret society, having a form of initiation
and modes of recognition. A specimen of
one or two of these secret female associa-
tions may not be uninteresting.

One of the earliest of these societies was
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that which was established in the year 1748,
at Paris, under the name of the * Ordre des
Felicitaires,” which we might very appro-

riately translate as the “ Order of Happy

olks.” The vocabulary and all the em-
blems of the order were nautical. The
sisters made symbolically a voyage to the
island of Felici't{, in ships navigated by
the brethren. There were four degrees,
namely, those of Cabin-boy, Captain, Com-
modore, and Vice-Admiral, and the Grand
Master, or presiding officer, was called the
Admiral. Out of this society there sprang
. in 1745 another, which was calletr the
“Knights and Ladies of the Anchor,”
which is said to have been somewhat more
refined in its character, although for the
most part it preserved the same formulary
of reception.

Two years afterwards, in 1747, the Cheva-
lier Beauchaine, a very zealous Masonic
adventurer, and the Master for life of a
Parisian Lodge, instituted an androgynous
system under the name of the ¢ des

endeurs,” or “ the Order of Wood-Cutters,”
whose ceremonies were borrowed from
those of the well-known political society
of the Carbonari. All parts of the ritual
had a reference to the sylvan vocation of
wood-cutting, just as that of the Carbonari
referred to coal-burning. The place of
meeting was called a wood-yard, and was
supposed to be situated in a forest ; the pre-
siding officer was styled Peére Maitre, which
might be idiomatically interpreted as Good-
man Master; and the members were desig-
nated as cousins, a practice evidently bor-
rowed from the Carbonari. The reunions
of the “ Wood-Cutters” enjoyed the pres-
tige of the highest fashion in Paris; and
the society became 8o popular that fadies
and gentlemen of the highest distinction in
France united with it, and membership was
congidered an honor which no rank, how-
ever exalted, need disdain. It was conse-
quently succeeded by the. institution of
many other and similar androgynous so-
cieties, the very names of whicﬁ it would

tedious to enumerate,

Out of all these societies — which resem-
bled Freemasonry only in their secrecy,
their benevolence, and a sort of rude imita-
tion of asit:bolic ceremonial — at last arose
the true Lodges of Adogtion, which so far
claimed a connection with and a dependence
on Masonry as that Freemasons alone were
admitted among their male members —a
regulation which did not prevail in the ear-
lier organizations,

It was about the middle of the eighteenth
century that the Lodges of Adoption b:gun
to attract astention in France, whence they
ﬁeedily spread into other countries of

urope — into Germany, Poland, and even

.
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Russia ; England alone, always conserva-
tive to a fault, steadily refusing to take any
cognizance of them. The Masons, says
Clavel, embraced them with enthusiasm as
a practicable means of giving to their wives
and daughters some share of the pleasures
which they themselves enjoyed in their
mystical assemblies. And this, at least,
may be said of them, that they practised
with commendable fidelity and diligence
the greatest of the Masonic virtues, and
that the banquet and balls which always
formed an important part of their cere-
monial were distinguished by numerous
acts of charity.

The first of these Lodges of which we
have any notice was that established in
Paris, in the year 1760, by the Count de
Bernouville. Another was instituted at
Nimuegen, in Holland, in 1774, over which
the Prince of Waldeck and the Princess of
Orange presided. In 1775, the Lodge of
Saint Antoine, at Paris, organized a de-

ndent Lodge of Adoption, of which the

uchess of Bourbon was Grand Mistress
and the Duke of Chartres Grand Master.
In 1777, there was an Ad0£tiv.e Lodge of
La Candeur, over which the Duchess of
Bourbon presided, assisted by such noble
ladies as the Duchess of Chartres, the
Princess Lamballe, and the Marchioness
de Genlis; and we hear of another gov-
erned by Madame Helvetius, the wife of
the illustrious philosopher; so that it will
be perceived that fashion, wealth, and lit-
erature combined to give splendor and in-
fluence to this new order of female Masonry.

At first the Grand Orient of France
appears to have been unfavorably disposed
to these pseudo-Masonic and androgynous

-associations, but at length they became so

numerous and so popular that a persistence
in opposition would have evidently been
impolitic, if it did not actually threaten to
be fatal to the interests and permanence
of the Masonic Institution. The Grand
Orient, therefore, yielded its objections,

and resolved to avail itself of that which -

it could not suppress. Accordingly, on
the 10th of June, 1774, it issued an edict
by which it assumed the protection and
control of the Lodges of Adoption. Rules
and regulations were provided for their
overnment, among which were two : first,
that no males except regular Freemasons
should be permitt.etf to attend them; an
secondly, that each Lodge should be place
under the charge and held under the sanc-
tion of some regularly constituted Lodge
of Masons, whose Master, or, in his a%—
sence, his deputy, should be the presiding
officer, assisted a female President or
Mistress; and such has since been the or-
ganization of all Lodges of Adoption.
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A Lodge of Adoption, under the regula-
tions established in 1774, consists of the
following officers: a Grand Master, a Grand
Mistress, an Orator, an Inspector, an In-
spectress, & Depositor and a Depositress;
or, as these might more appropriately be
translated, a Male and Female Guardian,
a Master and a Mistress of Ceremonies,
and a Secretary. All of these oflicers wear
a blue watered ribbon in the form of a col-
lar, to which is suspended a golden trowel,
and all the brethren and sisters have white
aprons and gloves.

The Rite of Adoption consists of four
degrees, whose names in French and Eng-
lish are as follows:

1. 4 e, or Female Apprentice.

2. spagnonne, or Craftswoman,

8. Mlaitresse, or Mistress.

4. Parfaite Maitresse, or Perfect Mistress.

It will be seen that the degrees of Adop-
tiou, in their names and their apparent
reference to the gradations of employment
in an operative art, are assimilated to those
of legitimate Freemasonry ; but it is in those
respects only that the resemblance holds
good. In the details of the ritual there is a
vast difference between the two Institutions.

There was a fifth degree added in 1817
— by some modern writers called “ Female
elect,” — Sublime Dame Ecossaise, or Sover-
eign Illustrious Dame Ecossaise; but it
seems to be a recent and not generally
adopted innovation. At all events, it con-
stituted no part of the original Rite of
Adoption.

The first, or Female Apprentice’s degree,
is simply preliminary in its character, and
is intended to prepare the candidate for
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society entertains for you, than your admission
as a member, thus givin%l you & proof of our
sincere attachment. The vulgar, who are
always ignorant, have very naturally enter-
tained the most ridiculous prejudices against
our Order. Without any just reason they
have conceived an enmity which has induced
them to circulate the most scandalous rumors
concerning us. But how is it ible that
they, without the light of truth, should be en-
abled to form a correct judgment? They are
incapable of appreciating the good that we do
m&ing relief to our fellow-creatures in

“Your sex, mdy dear sister, having for a
long time been denigd admission to our soci-
ety, alone has had the right to think us unjust.
“yhnt satisfaction must you, therefore, now
enjoy, in perceiving that Freemasonry is a
sd,loo of decorum and virtue, and that our
laws are intended to restrain the violence of
our passions, and to make us more deserving
of your confidence and esteem. We have
hitherto frequently found ourselves at a loss
in our meetings for the agreeable conversation
of your amiable sex, and hence we have at
len%h determined to invite you into our soci-
ety by the endearing name of sisters, with the
hope that we shall hereafter pass our time
more delightfully in your pleasant company,
as well as give additional respect to our Insti-
tution.

“We call our Lodge the temple of virtue,
because we endeavor, by the exercise of char-
ity, to do all the good we can to our fellow-
creatures, and seek to subdue our own pas-
sions, The obligation that we take, not to
reveal our mysteries, prevents pride and self-
love from lurking In our hearts, so that we
are enabled without ostentation to perform
all the good deeds which we are bound to

the more important lessons which she is to | practise.

receive in the succeeding degrees. She is
presented with a white apron and a pair
of white kid gloves. The apron is given
with the following charge, in which, as in
all the other ceremonies of the Order, the
Masonic esgstem of teaching by symbolism
is followed :

“Permit me, my sister, to decorate you
with this apron, which, as the symbol of
virtue, kings, princes, and princesses have
esteemed, and will ever esteem it an honor
* Sree he gloves, the cand

n receiving the gloves, the candidate is
thus address;f: g '

“The color of these gloves will admon-
ish you that candor and truth are virtues
inseparable from the character of a female
Mason, Take your place among us, and be
pleased to listen to the instructions which
we are about to communicate to you.”

The following charge is then addressed
to the candidate by the Orator:

“MY DEAR S1BTER : — Nothing is better cal-
culated to assure you of the high esteem our

“The name of sister, that we bestow upon
you, evinces the esteem that we have enter-
tained for your person in selecting you to par-
ticipate in our happiness and to cultivate, with
us, the principles of virtue and benevolence.

“Having now made you acquainted with
the nature of our Institution, we are well as-
sured that the light of wisdom and virtue will
henceforth direct your conduct, and that you
will never reveal to the profane those myste-
ries which should ever carefully be preserved
by the maintenance of the strictest silence.
BZay the Omnipotent Deity give you that
strength which will always enable you to sup-
port the character of a sincere female Mason.”

It will be seen that throughout this
charie there runs a vein of gallantry,
whic qives the true secret of the motives
which led to the organization of the soci-
ety, and which, however appropriate to a
Loége of Adoption, would scarcely be in
place in a Lodge of the legitimate Order.

In the second degree, or that of Com-

nonne, or “Craftswoman,” corresponding
to our Fellow Craft, the Lodge is made the
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symbol of the Garden of Eden, and the
candidate passes through a mimic repre-
sentation of the temptation of Eve, the
fatal effects of which, culminating in the
deluge and the destruction of the human
race, are impressed upon her in the lecture
or catechism.

Here we have a scenic representation of
the circumstances connected with that
event, as recorded in Genesis. The can-
didate plays the réle of our common mother.
In the centre of the Lodge, which repre-
sents the garden, is pl the tree of life,
from which ruddy apgles are suspended.
The serpent, made with theatrical skill to
represent a living reptlle, embraces in its
coils the trunk. An apple plucked from
the tree is presented to the recipient, who
is persuaded to eat it by the promise that
thus alone can she prepare herself for re-
ceiving & knowledge of the sublime mys-
teries of Freemasonry. She receives the
fruit from the tempter, but no sooner has
she attempted to bite it, than she is startled
by the sound of thunder; a curtain which
has separated her from the members of the
Lodge is suddenly withdrawn, and she is
detected in the commission of the act of
disobedience. 8he is sharply reprimanded
by the Orator, who conducts her before the
Grand Master. This dignitary reproaches
her with her fault, but finally, with the
consent of the brethren and sisters present,
he pardons her in the merciful spirit of the
Institution, on the condition that she will
take a vow to extend hereafter the same
clemency to the faults of others.

All of this is allegorical and very pretty,
and it cannot be denied that on the sensi-
tive imaginations of females such cere-
monies must produce a manifest impres-
sion. But it 18 needless to say that it is
nothing like Masonry.

There is less ceremony, but more sym-
bolism, in the third degree, or that of
* Mistress.” Here are introduced, as parts
of the ceremony, the tower of Babel and
the theological ladder of Jacob. Its rounds,
however, differ from those peculiar to true
Masonry, and are said to equal the virtues
in nunl;{)er. The lecture or catechism is
very long, and contains some very g&())d
points in its exPlanntions of the symbols
of the degree. Thus, the tower of Babel
is said to signify the pride of man—its
base, his folly — the stones of which it was
composed, his passions — the cement which
united them, the poison of discord — and
its spiral form, the devious and crooked
ways of the human heart. In this manner
there is an imitation, not of the letter and
substance of leg‘iltimate Freemasonry, for
nothing can in these respects be more dis-

similar, but of that mode of teaching by
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characteristic. -

The fourth degree, or that of * Perfect
Mistress,” corresponds to no degree in legit-
imate Masonry. It is simply the summit
of the Rite of Adoption, and hence is also
called the “D of Perfection.” Al-
though the Iﬁé:,e in this degree, is su,

to represent the Mosaic tabernacle
1n the wilderness, yet the ceremonies do
not have the same reference. In one of
them, however, the liberation, by the can-
didate, of a bird from the vase in which it
had been confined is said to symbolize the
liberation of man from the dominion of his
passions; and thus a far-fetched reference is
made to the liberation of the Jews from
Egyptian bondage. On the whole, the
ceremonies are very disconnected, but the
lecture or catechism contains some excel-
lent lessons. Especially does it furnish us
with the official definition of Adoptive Ma-
sonry, which is in these words:

“It is a virtuous amusement by which
we recall a part of the mysteries of our
religion ; and the better to make man know
his Creator, after we have inculcated the du-
ties of virtue, we deliver ourselves up tothe
sentiments of a pure and delightful friend-
ship by enjoying in our Lodgfs the pleasures
of society — pleasures which among us are
always founded on reason, honor, and inno-
cence.”

Apt and appropriate description of an
association, secret or otherwise, of agreeable
and virtuous, well-bred men and women,
but having not the slightest application to
the design or form of true Freemasonry.

The author of La Vraie Magonnerie
@ Adoption, who has given the best ritual
of the Rite, thus briefly sums up the objects
of the Iunstitution:

“The first degree contains only, as it
ought, moral ideas of Masonry ; the second
is the initiation into- the first mysteries,
commencing with the sin of Adam, and
concluding with the Ark of Noah as the
first favor which God granted to men ; the
third and fourth are merely a series of types
and figuresdrawn from the Holy Scriptures,
by which we explain to the candidate the
virtues which she ought to practise.”

The fourth degree, being the summit of
the Rite of Adoption, is furnished with a
“ table-lodﬁe,” or the ceremony of a ban-
quet, which immediately succeeds the clos-
ing of the Lodge, and which, of course, adds
much to the social pleasure and nothing to
the instructive character of the Rite. Here,
also, there is a continued imitation of the
ceremonies of the Masonic Institution as
they are practised in France, where the
ceremoniously conducted banquet, at which
Masons only are present, is always an ac-
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companiment of the Master’s . Thus
as in the banquets of the regular Lodges of

the French Rite, the members always use a
symbolical language by which they desig-
nate the various implements of the table
and the different articles of food and drink,
calling, for instance, the knives ““swords,”
the forks “pikes,” the meats “ materials,”
and bread a “ rough ashlar;” so, in imita-
tion of this custom, the Rite of Adoption
has established in its banquets a technical
vocabulary, to be used only at the table.
Thus the t.odge room is called “ Eden,”
the doors “ barriers,” the minutes a *lad-
der,” a winegllass is styled a “ lamp,” and its
contents “ oil,” — water being “ white oil ”
and wine “red o0il.” To fill your glass is
“ to trim your lam’p,” to drink is “to extin-
guish your lamp,” wi

tric expressions. .

Much taste, and in some instances, mag-
nificence, are displayed in the decorations
of the Lodge rooms of the Adoptive Rite.
The apartment is separated by curtains into
different divisions, and contains ornaments
and decorations which of course vary in the
different degrees. The orthodox Masonic
idea that the Lodge is a symbol of the
world is here retained, and the four sides
of the hall are said to represent the four
continents — the entrance being called ““ Eu-
rope,” the right side ‘ Africa,” the left
“ America,” and the extremity in which the
Grand Master and Grand Mistress are
seated “ Asia.” There are statues repre-
senting Wisdom, Prudence, Strength, Tem-

rance, Honor, Charity, Justice, and

th. The members are seated along the
sides in two rows, the ladies occupying the
front one, and the whole is rendered as
beautiful and attractive as the taste can
make it.

The Lodges of Adoption flourished greatly
in France after their recognition by the
Grand Orient. The Duchess of Bourbon,
who was the first that received the title of
Grand Mistress, was installed with great
pomp and splendor, in May, 1775, in the
Lodge of St. Antoine, in Paris. She presided
over the Adoptive Lodge Le Candeur until
1780, when it was dissolved. Attached to
the celebrated Lodge of the Nine Sisters
which had so many distinguished men o
letters among its members, was a Lodge of
Adoption bearing the same name, which in
1778 held a meeting at the residence of
Madame Helvetius in honor of Benjamin
Franklin, then our ambassador at the
French court. During the reign of terror
of the French revolution, Lodges of Adop-
tion, like everything that was gentle or
humane, almost entirely disappeared. But
with the accession of a regular government
they were resuscitated, and the Empress

with many other eccen- | Dia
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Josephine presided at the meeting of one
at Strasburg in the year 1805. They con-
tinued to flourish under the imperial dy-
nasty, and although less popular, or I
should rather say, less fashionable, under
the restoration, they subsequently recovered
their popularity, and are still in existence
in France.

As interesting appendages to this article,
it may not be improper to insert two ac-
counts, one of the installation of Madame
Cesar Moreau, as Grand Mistress of Adop-
tive Masonry, in the Lodge connected with
the regular Lodge La Jerusalem des Val-
lees Egyptiennes, on the 8th July, 1854, and
the other of the reception of the celebrated
Lady Morgan, in 1819, in the Lodge La
Belle et Bonne, as described by her in her

'rﬁ% account of the installation of Ma-
dame Moreau, which is abridged from the
Franc- Magon, a Parisian periodical, is as
follows :

The féte was most interesting and admi-
ably arranged. After the introduction in
due form of a number of brethren and
sisters, the Grand Mistress elect was an-
nounced, and she entered, preceded by the
five lights of the Lodge and escorted by the
Inspectress, Depositress, Oratrix, and Mis-
tress of Ceremonies. Mons. J. S. Boubee,
the Master of the Lodge La Jerusalem des
Vallées Egyptiennes, conducted her to the
altar, where, having installed her into office
and handed her a mallet as the symbol of
authority, he addressed her in a copy of
verses, whose merit will hardly claim for
them a repetition. To this she made a suit-
able reply, and the Lodge then proceeded to
the reception of & young lady, a part of the
ceremony of ‘which is thus described :

“Of the various trials of virtue and forti-
tude to which she was subjected, there was
one which made a deep impression, not
only on the fair recipient, but on the whole
assembled company. FKour boxes were
placed, one before each of the male officers;
the candidate was told to open them, which
she did, and from the first and second drew
faded flowers, and soiled ribbons and laces,
which being placed in an open vessel were
instantly consumed by fire, a8 an emblem
of the brief duration of such objects; from
the third she drew an apron, a blue silk
scarf, and a pair of gloves; and from the
fourth a baspket containing the working
tools in silver gilt. She was then con-
ducted to the altar, where, on opening a
fifth box, several birds which had been con-
fined in it escaped, which was intended to
teach her that liberty is a condition to
which all men are entitled, and of which no
one can be deprived without injustice.
After having taken the vow, she was in-
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structed in the modes of recognition, and
having been clothed with the apron, scarf,
and gloves, and presented with the imple-
ments of the O er, she received from the
Grand Mistress an esoteric explanation of
all these emblems and ceremonies. Ad-
dresses were subsequently delivered by the
Orator and Oratrix, an ode was sung, the
poor or alms box was handed round, and
the labors of the Lodge were then closed.”

Madame Moreau lived only six months
to enjoy the honors of presiding officer of
the Adoptive Rite, for she died of a pulmo-
nary affection at an early age, on the 1lth
of the succeeding January.

The Lodge of Adoption in which Lady
Morgan received the degrees at Paris, in
the year 1819, was called La Belle et Bonne.
This was the pet name which long before
had been bestowed by Voltaire on his
favorite, the Marchioness de Villette, under
whose presidency and at whose residence in
the Faubourg St. Germaine the Lodge was
held, and hence the name with which all
France, or at least all Paris, was familiarly
acquainted as the popular designation of
Madame de Villette.

Lady Morgan, in her description of the
Masonic fate, says that when sl‘l)e arrived at
the Hotel la Villette, where the Lodge was
held, she found a large concourse of dis-
tinguished persons ready to take part in the
ceremonies. Among these were Prince
Paul of Wurtemberg, the Count de Cazes,
elsewhere distinguisfled in Masonry, the
celebrated Denon, the Bishop of Jerusalem,
and the illustrious actor Talma. The busi-
ness of the evening commenced with an in-
stallation of the officers of a sister Lodge,
after which the candidates were admitted.
Lady Morgan describes the arrangements
as presenting, when the doors were opened,
a spectacle of great magnificence. A pro-
fusion of crimson and gold, marble busts, a
decorated throne and altar, an abundance
of flowers, and incense of the finest odor
which filled the air, gave to the whole a
most dramatic and scenic effect. Music of
the grandest character mingled its harmon
with the mysteries of initiation, whic
lasted for two hours, and when the Lodge
was closed there was an adjournment to tEe
hall of refreshment, where the ball was
opened by the Grand Mistress with Prince
Paul of Wurtemberg. Lady Morgan, upon
whose mind the ceremony appears to have
made an impression, makes one remark
worthy of consideration: “ That so many
women,” she says, ‘“young and beautiful
and worldly, should never have revealed
the secret, is among the miracles which the
much distrusted sex are capable of work-
ing.” In fidelity to the vow of secrecy, the
female Masons of the Adoptive Rite have
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Eroved themselves fully equal to their
rethren of the legitimate Order.

Notwithstanding that Adoptive Masonry
has found an advocate in no less distin-
guished a writer than Chemin Dupontes,
who, in the Eb%clopédw Magonnigue, calls
it “a luxury in Masonry, and a pleasant re-
laxation which cannot do any harm to the
true mysteries which are practised by men
alone,” it has been very generally con-
demned by the most celebrated French,
German, English, and American Masons.

Gaedicke, in the Freimaurer Lexicon,
speaks slightingly of it as established on
insufficient grounds, and expresses his

atification that the system no longer ex-
18ts in Germany.

Thory, in his History of the Foundation
of the Grand Orient (p. 861), says that the
introduction of Adoptive Lodges was a con-
se%tience of the relaxation of Masonic dis-
clip ine; and he asserts that the permitting
of women to share in mysteries which
should exclusiveli belong to men is not in
accordance with the essential principles of
the Masonic Order. The Abbe Robin, the
author of an able work entitled Recherches
sur les Initiations Anciennes et Modernes,
maintains that the custom of admitting
women into Masonic assemblies will per-
haps be, at some further period, the cause
of the decline of Masonry in France. The
prediction is not, however, likely to come
to pass; for while legitimate Masonry has
never been more popular or prosperous in
France than it is at this day, 1t is the
Lodges of Adoption that appear to have
declined.

Other writers in other countrics have
spoken in similar terms, so that it is beyond
a doubt that the general sentiment of the
Fraternity is against this system of female
Masonry.

Lenning is, however, more qualified in
his condemnation, and says, in his Encyclo-
pddie der Freimaurerei, that while leavin
it undecided whether it is prudent to hol
assemblies of women with ceremonies
which are called Masonic, yet it is not to
be denied that in these female Lodges a
large amount of charity has been done.

Adoptive Masonry has its literature, al-
though neither extensive nor important, as
it comprises only books of songs, addresses,
and rituals. Of the latter the most valu-
able are—1. La Magmmerie des Femmes,

ublished in 1775, and containing only the
grst three degrees; for such was the system
when recognized by the Grand Orient of
France in that year. 2. La Vraie Magon-
nerie d'Adoption, printed in 1787. This
work, which is by Guillemain de St. Victor,
is perhaps the best that has been publisheti
on the subject of the Adoptive Rite, and is
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the first that introduces the fourth d 3
of which Guillemain is supposed to have
been the inventor, since all previous rituals
include only the three degrees. 3. Magon-
nerie d Adoption pour les contained
in the second part of E. J. éhappron’s
Necessaire Magonnique, and printed at Paris
in 1817. This is valuable use it is the
first ritual that contains the fifth degree.
4. La Franc- Magonnerie des Femmes. This
work, which is by Charles Monselet, is of
no value as a ritual, being simply a tale
founded on circumstances connected with
Adoptive Mnaonz'.|r

In Italy, the bonari, or “Charcoal-
Burners,” a secret political society, imitated
the Freemasons of France in instituting an
Adoptive Rite, attached to their own asso-
ciation. Hence an Adoptive Lodge was
founded at Naples in the beginning of this
century, over which presided that friend of
Masonry, Queen Caroline, the wife of Fer-
dinand II. The members were styled
Ghardiniere, or Female Gardeners; and
they called each other Cugine, or Female
Cousins, in imitation of the Carbonari, who

were ized as Buoni Cugini, or Good
Cousins. E! Y

he Lodges of Giardiniere flour- "

ished as long as the Grand Lodge of Car-
bonari existed at Naples.

Adoptive Masonry, American.
The Rite of Adoption as practised on the
continent of Europe, and especially in
France, has never been introduced into
America. The system does not accord with
the manners or habits of our people, and
nndoub&edé{ never would beeomgﬁgopnlnr.
But Rob. Morris attempted, in 1 to in-
troduce an imitation of it, which he had in-
vented, under the name of the * American
Adoptive Rite.” It consisted of a ceremony
of initiation, which was intended as a pre-
liminary trial of the candidate, and of five
degrees, named as follows: 1. Jephthah’s
Daughter, or the daughter's degee. 2.
Rath, or the widow’s degree. 8. Kasther, or
the wife’s d 4. Martha, or the sister’s

5. Electa, or the Christian Mar-
? s degree. The whole assemblage of the
ve degrees was called the Eastern Star,

The objects of this Rite, a8 expressed by
the framer, were ““ to associate in one com-
mon bond the worth wives, widows,
daughters, and sisters of F'reemasons, 8o as to
make their adoptive privileges available for
all the purposes contemplated in Masonry ;
to secure to them the advantages of their
claim in a moral, social, and charitable
point of view, and from them the perform-
ance of corresponding duties.” Hence no
females but those holding the above recited
relations to Freemasons were eligible for
sdmission. The male members were called
“Protectors;”’ the female, “Stellse;” the re-

E 8
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unions of these members were styled “ Con-
stellations ; ” and the Rite was presided over
and governed by a “Supreme Constella-
tion.” There is some ingenuity and even
beauty in many of the ceremonies, although
it is by no means equal in this respect to
the French AdOﬁt.ive system. Much dis-
satisfaction was, however, expressed by the
leading Masons of the country at the time of
its attempted organization; and therefore,
notwithstanding very strenuous efforts were
made by its founder and his friends to estab-
lish it in some of the Western States, it was
slow in winning popularity. It has, how-
ever, within a few years past, gained much

rowth under the name of “ The Eastern
Star.””  Bro. Albert Pike has also recently
printed, for the use of Scottish Rite Masons,
The Masonry of Adoption. It is in seven
degrees, and isa ation from the French
system, but greatly enlarged, and is far su-
perior to the original.

The last phase of this female Masonry
to which our attention is directed is the
system of androgynous degrees which are

ractised to some extent in the United

tates. This term ‘“androgynous” is de-
rived from two Greek words, 08, &
man, and gune, 8 woman, and it is eg-uiva-
lent to the English compound masculo-fem-
inine. It is applied to those ‘“side degrees ”
which are conferred on both males and
females. The essential regulation prevail-
ing in these degrees, is that they can be
conferred only on Master Masons (and in
some instances only Royal Arch Masons)
and on their female relatives, the peculiar
relationship differing in the different de-

Thus there is a degree generally called
the “Mason’s Wife,” which can con-
ferred only on Master Masons, their wives,
unmarried daughters and sisters, and their
widowed mothers. Another degree, called
the ‘‘ Heroine of Jericho,” is conferred onl
on the wives and daughters of Royal Arc
Masons; and the third, the only one that
has much pretension of ceremony or ritual,
is the “ Good Samaritan,” whose privileges
are confined to Royal Arch Masons and
their wives.

In some parts of the United States these
degrees are very popular, while in other
places they are never practised, and are
strongly condemned as modern innovations.

The fact is, that by their friends as well as
their enemies these so-called degrees have
been greatly misrepresented. hen fe-

males are told that in receiving these de-

eés they are admitted into the Masonic
grder, and are obtaining Masonic informa-
tion, under the name of * Ladies’ Ma-
sonry,” they are sim;;l: deceived. When
a woman is informed that, by passing
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through the brief and unimpressive cere-
mony of any one of these degrees, she has
become a Mason, the deception is still more
gross and inexcusable. But it is true that
every woman who is related by ties of con-
sanguinity to a Master Mason is at all
times and under all circumstances pecu-
liarly entitled to Masonic protection and
assistance. Now, if the recipient of an
* androgynous degree is candidly instructed
that, by the use of these degrees, the female
relatives of Masons are put in possession
of the means of making their claims known
by what may be called a sort of oral testi-

mony, which, unlike a written certificate, | b;

can be neither lost nor destroyed ; but that,
by her initiation as a “ Mason’s Wife” or as
a “ Heroine of Jericho,” she is brought no
nearer to the inner portal of Masonry than
she was before — if she is honestly told all
this, then there can hardly be any harm,
and there may be some good in these forms
if prudently bestowed. But all attempts to
make Masonry of them, and especially that
anomalous thing called “ Female Masonry,”
are reprehensible, and are well calculated
to produce opposition among the well-in-
formed and cautious members of the Fra-
ternity.

Adoptive Masonry, Egyptian.
A system invented by %a,gliosl;ro’.
Egyptian Mmry. 8¢ fa.f losatn vy

Adoration, The act of paying di-
vine worship. The Latin word adorare is
derived from ad, “to,” and os, oris, the
mouth,” and we thus etymologically learn
that the primitive and most general method
of adoration was by the application of the
fingers to the mouth. Hence we read in
Job, (xxxi, 26,) “If I beheld the sun when
it shined, or the moon walking in bright-
ness, and my heart hath been secretly en-
tieed, or my mouth hath kissed my hand, this
also were an iniquity to be punished by the
judges; for I should have denied the God
that is above.”” Here the mouth kissing
the hand is an equipollent expression to
adoration, as if he had said, ‘“‘If I have
adored the sun or the moon.” This mode
of adoration is said to have originated
among the Persians, who, as worshippers
of the sun, always turned their faces to the
east and kissed their hands to that lumi-
nary. The gesture was first used as a to-
ken of respect to their monarchs, and was
easily transferred to objects of worship.
Other additional forms of adoration were
used in various countries, but in almost
all of them this reference to kissing was in
some degree preserved. Among the ancient
Romans the act of adoration was thus per-
formed : The worshipper, having his head
covered, applied his nght hand to his lips,
thumb erect, and the forefinger resting on
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it, and then, bowing his head, he turned
round from right to left. And hence Apu-
leius (4polog.) uses the expression “to ap-
ply the hand to the lips,” manum labris
mgnovere, to express the act of adoration.
The Grecian mode of adoration differed
from the Roman in having the head uncov-
ered, which practice was adopted by the
Christians, The Oriental nations cover the
head, but uncover the feet. They also ex-
press the act of adoration by J)rostmting
themselves on their faces and applying
their foreheads to the ground. The an-
cient Jews adored by kneeling, sometimes
prostration of the whole body, and by
kissing the hand. This act, therefore, of
kissing the hand, was an early and a very
general symbol of adoration. But we must
not be led into the error of supposing that
a somewhat similar gesture used in some
of the high degrees of Freemasonry has
any allusion to an act of worship. It refers
to ;:ihnt :ﬁmbol t(l)lf silence andf s;lcrecy which
is red in the statues of Harpocrates,
the %uod of silence. The Masonic idea of
adoration has been well depicted by the
medieval Christian painters, who repre-
sented the act by angels prostrated before a
luminous triangle.

Advanced. This word has two tech-

See | nical meanings in Masonry.

Ty,

1. We speak of a candidate as being
advanced when he has passed from a lower
to a higher degree; as we say that a candi-
date is qualified for advancement from the
Entered Apprentice’s degree to that of a
Fellow Craft when he has made that “suit-
able proficiency in the former which, by
the regulations of the Order, entitle him
to receive the initiation into and the in-
structions of the latter. And when the
Apprentice has thus been promoted to the
second degree he is said to have advanced
in Masonry.

2. The word is peculiarly applied to the
initiation of a candidate into the Mark
degree, which is the fourth in the Ameri-
can modification of the York Rite. The
Master Mason is thus said to be *“ advanced
to the honorary degree of a Mark Master,”
to indicate either that he has now been
promoted one step beyond the degrees of
Ancient Craft Masonry on his way to the
Royal Arch, or to express the fact that he
has been elevated from the common class
of Fellow Crafts to that higher and more
select one which, according to the tradi-
tions of Masonry, constituted, at the first
Temple, the class of Mark Masters. See
Mark Master.

Advancement Hurried. Noth-
ing can be more certain than that the pro
qualifications of a candidate for admission
into the mysteries of Freemasonry, and the
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necessary proficiency of a Mason who seeks
advancement to a higher degree, are the
two great bulwarks which are to protect
the purity and integrity of our Institution.
Indeed, I know not which is the most hurt-
fal —to admit an applicant who is un-
worthy, or to promote a candidate who is
ignorant of his first lessons. The one
ects the external, the other.the internal
character of the Institution. The one
brings discredit upon the Order among the
profane, who already us, too often,
with suspicion and dislike; the other in-
uces ignorance and incapacity into our
ranks, anft'i\ishonors the science of Mason
in our own eyes. The one covers our walls
with imperfect and worthless stones, which
mar the outward beauty and impair the
strength of our temple; the other fills our
interior apartments with confusion and dis-
order, and leaves the edifice, though exter-
nally strong, both inefficient and inappro-
priate for its destined uses.

But, to the candidate himself, a too
burricd advancement is often attended with
the most disastrous effects. Asin geometry,
so in Masonry, there is no “ royal road”’ to
perfection. A knowledge of its Principles
and its science, and consequently an ac-
quaintance with its beauties, can only be
acquired by long and diligent study. To
the careless observer it seldom offers, at a
hasty glance, much to attract his attention
or secure his interest. The gold must be
deprived, by careful manipulation, of the
dark and worthless ore which surrounds
and envelops it, before its metallic lustre
and value can be seen and apgreciated.

Hence, the candidate, who hurriedly

through his degrees without a due
examination of the moral and intellectual
purposes of each, arrives at the summit of
our edifice without a due and necessary
appreciation of the general symmetry and
connection that pervade the whole aystem.
The candidate, thus hurried through the
elements of our acience, and unqrepared, by
a knowledge of its fundamental principles,
for the reception and comprehension of the
corollaries which are to deduced from
them, is apt to view the whole system as“a
rude and indigested mass” of frivolous
ceremonies and Fuerile conceits, whose in-
trinsic value will not adequately pay him
for the time, the trouble, and expense that
he has incurred in his forced initiation.
To him, Masonry is as incomprehensible as
was the veiled statue of Isis to its blind
worshippers, and he becomes, in conse-
quence, either a useless drone in our hive,
or speedily retires in disgust from all parti-
cipation in our labors,
t the candidate who by slow and pain-
ful stepe has proceeded through each apart-
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ment of our mystic temple, from its porch
to its sanctuary, pausing in his ress to
admire the beauties and to stu(g' e uses
of each, learning, as he advances, “line
upon line, and precept upon precept,” is
gradually and almost imperceptibly imbued
with so much admiration of the Institution,
so much love for its principles, so much
just apgreciation of its design as a conserva-
tor of divine truth, and an agent of human
civilization, that he is inclined, on behold-
ing, at last, the whole beauty of the finished
building, to exclaim, as did the wondering
Queen of Sheba: “A Most Excellent Master
must have done all this!”

The usaie in many jurisdictions of this
country, when the question is asked in the
ritual whether the candidate has made suit-
able proﬁciencz in his preceding degree, is
to reply, “Such as time and circumstances
would permit.” I have no doubt that this
was an innovation originally invented to
evade the law, which has always required a
due proficiency. To such a-question no
other answer ought to be given than the
&ositive and unequivocal one that * he has.”

either “ time nor circumstances ” should
be permitted to interfere with his attain-
ment of the necessary knowledge, nor ex-
cuse its absence. This, with the whole-
some rule, very genemliy existing, which
requires an interval between the conferring
of the degrees, would go far to remedy the
evil of too hurried and unqualified ad-
vancement, of which all intelligent Masons
are now complaining.

After these views of the necessity of a
careful examination of the claims of a can-
didate for advancement in Masonry, and the
necessity, for his own good as well as that
of the Order, that each one should full
prepare himself for this promotion, it is
proper that we should next inquire into
the laws of Masonry, by which the wisdom
and experience of our predecessors have
thought proper to guard as well the rights
of those who claim advancement as the
interests of the Lodge which is called upon
to grant it. This su % has been so fully
treated in Mackey’s Book of Masonie
Jurisprudence, Ab. iii,, ch. i, p. 165, and
8eq.,) that I shall not hesitate to incorpo-
rate the views in that work into the present
article.

The subject of the petition of a candidate
for advancement involves three questions
of great importance: First, how soon, after
receiving the first d?ree, can he apgg for
the second? 8Secondly, what number of
black balls is necessary to constitute a re-
jection? And thirdly, what time must
elapse, after a first reilection, before the
:Pprentice can renew his application for

vancement
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1. How soon, after receiving a de-
gree, can & canduiﬁb apply for amad
t the next? The necessity of a full com-

rehension of the mysteries of one degree,
fore any attempt is made to acquire those
of a second, seems to have been thoroughly
appreciated from the earliest times; and
hence all the Ancient Constitutions have
rescribed that “the Master shall instruct
is Apprentice faithfully, and make him a
erfect workman.” But if there be an ob-
ﬁgation on the part of the Master to in-
struct his Apprentice, there must be, of
course, a correlative obligation on the part of
the latter to receive and profit by those in-
structions. Accordingly, unless this obli-
gation is discharged, and the Apprentice
makes himself acquainted with the mys-
teries of the degree that he has already
received, it is, by general consent, admitted
that he has no right to be intrusted with
further and more important information.
The modern ritual sustains this doctrine,
by requiring that the candidate, as a quali-
fication in passing onward, shall have made
‘“suitable proficiency in the preceding de-
gree.” This is all that the general law pre-
scribes. Suitable proficiency must have
been attained, and t.Ee period in which that
condition will be acquired must necessarily
depend on the mental capacity of the can-
didate. Some men will me proficient
in a shorter time than others, and of this
fact the Master and the Lodge are to be the
judges. An examination should therefore
take place in open e, and a ballot im-
mediately following will express the opi-
nion of the Lodge on the result of that
examination, and the qualification of the
candidate.

From the difficulty with which the second
and third degrees were formerly obtained
—a difficulty dependent on the fact that
}-1:3 were only conferred in the Grand

ge—it is evident that Apprentices
must have undergone a long probation be-
fore they had an opportunity of advance-
ment, though the precise term of the pro-
bation was decided by no legal enactment.
Several modern Grand ges, however,
lookini:yith disapprobation on the rapidity
with which the degrees are sometimes con-
ferred upon candidates wholly incompe-
tent, have adopted special regulations, pre-
scribing a determinate peri(fs of probation
for each degree. This, however, is a local
law, to be obeyed only in those jurisdictions
in which it is of force. The general law
of Masonry makes no such determinate
provision of time, and demands only that
the candidate shall give evidence of “suit-
able proficiency.”

2. number of black balls is necessary
to conalitute a rejection? Here we are en-
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tirely without the guidance of any express
law,};s all the Angclilent (}'onstits\ni:nxsp are
completely silent upon the subject. It
would seem, however, that in the advance-
ment of an Apprentice or Fellow Craft, as
well as in the election of a profane, the
ballotshould be unanimous. This is strictly
in accordance with the principles of Ma-
sonry, which require unanimity in admis-
sion, Test improper persons be intruded, and
harmony impaired. Greater qualifications
are certainly not required of a profane ap-
plying for initiation than of an initiate
seeking advancement ; nor can there be any
reason why the test of those qualifications
should not be as rigid in the one case as in
the other. It may be laid down as a rule,
therefore, that in all cases of balloting for
advancement in any of the degrees of Ma-
sonry, a single black ball will reject.

8. What time must elapse, after a first re-
Jection, before the Apprentice or Fellow Craft
can renew his application for advancement to
a higher degree? Here, too, the Ancient
Constitutions are silent, and we are left to
deduce our opinions from the general prin-
ciples and analogies of Masonic law. As
the application for advancement to a higher
degree is founded on a right enuring to the
Apprentice or Fellow Craft by virtue of
his reception into the previous degree —
that is to say, as the tﬁ(rprentice, 80 800N 88
he has been initiated, becomes invested
with the right of applying for advancement
to the second — it seems evident that, as
long as he remains an Apprentice “ in good
standing,” he continues to be invested with
that right. Now, the rejection of his peti-
tion for advancement by the Lodge does
not impair his right to apply again, be-
cause it does not affect his nghts and stand-
ing as an Apprentice; it is simpliodthe
expression of the opinion that the ge
does not at present deem him qualified for
further progress in Masonry. We must
never forget the difference between the right
of applying for advancement and the right
of adl;anoement. Every Apprentice pos-
sesses the former, but no one can claim the
latter until it is given to him by the unani-
mous vote of the Lodge. And as, there-
fore, this right of application or petition is
not impaired by its rejection at a particular
time, and as the Apprentice remains pre-
cisely in the sume position in his own de-
gree, after the rejection, as he did before,
it seems to follow, as an irresistible deduc-
tion, that he may again apply at the next
regular communication, and, if a second
time rejected, repeat his applications at all
future meetings. The Entered A{:f)renticea
of a Lodge are competent, at all regular
communications of their Lodge, to petition
for advancement, Whether that petition
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shall be granted or r:{ected is quite another
thing, and depends altogether on the favor
of the Lodge. And what is here said of an
Apprentice, in relation to advancement to
the second d may be equally said of a
Fellow Craft in reference to advancement
to the third.

This opinion has not, it is true, been uni-
versally adopted, though no force of aun-
thority, short of an opposing landmark,
could make one doubt its correctness. For
instance, the Grand Lodge of California
decided, in 1857, that “the application of
Apprentices or Fellow Crafts for advance-
ment should, after they have been once
rejected by ballot, be governed by the same
principles which regulate the ballot on peti-
tions for initiation, and which require a pro-
bation of one year.”

This agapeus to be a singular decision of
Masonic law. If the reasons which prevent
the advancement of an Apprentice or Fel-
low Craft to a higher d are of such a
nature as to warrant the delay of one year,
it is far better to prefer ch against the
petitioner, and to give him the opportunity
of a fair and impartial trial. In many
cases, 8 candidate for advancement is re-
tarded in his g from an opinion, on
the part of t| me, that he 18 not yet
sufficiently prepared for promotion by a
knowledge of the preceding degree—an
objection which may sometimes be removed
before the recurrence of the next monthly
meeting. In such a case, a decision like
that of the Grand Lodge of California
would be productive of manifest injustice.
It is, therefore, 8 more consistent rule, that
the candidate for advancement has a right
to apply at every lar meeting, and that
whenever any moral objections exist to his
taking a higher degree, these objections
should be made in the form of charges, and
their truth tested by an im trial. To
this, too, the candidate is undoubtedly en-
titled, on all the principles of justice and
equity.
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erected in honor of the dead. Hence the
interior of the temple was originally no-
thing more than a cavity regarded as a
place for the reception of a person interred,
and in it was to be found the soros, or coffin,
the taphos, or tomb, or, among the Scandi-
navians, the barrow or mound grave. In
time, the statue or image of a god took the
place of the coffin; but the reverence for
the spot a8 one of peculiar sanctity re-
mained, and this interior part of the tem-
ple became, among the Greeks, the anxdc, or
chapel, among the Romans the adytum, or
forbidden place, and among the Jews the
kodesh hakodashim, the holy of holies. (See
Sanctum Sanctorum.) *The sanctity thus
acquired,” says Dudley, (Naology, p. 893,)
“by the cell of interment might readily
and with Kropriety be assigned to any
fabric capa

the departed friend, or the relic, or even
the symbol, of the presence or existence
of a divine personage.” And thus it has
happened that there was in every ancient
temple an adytum or most holy place. The
adytum of the small temple of Pompeii is
still in excellent preservation. Itis carried
some steps above the level of the main
building, and, like the Jewish sanctuary,
is without light.

ZEneid. Bishop Warburton (Div. Leg.)
has contended, and his opinion bas been
sustained by the great majority of subse-
quent commentators, that Virgil, in the
sixth book of his immortal Epic, has,under
the figure of the descent of ASneas into the
infernal regions, described the ceremony of
initiation into the Ancient Mysteries.

ZEon. This word, in its original Greek,
afwy, signifies the age or duration of any-
thing, The Gnostics, however, used it in
& peculiar mode to éesignate the intelli-
gent, intellectual, and material powers or
natures which flowed as emanations from
the Bufdg, or Infinite Abyss of Deity, and
which were connected with their divine
fountain as rays of light are with the sun.

Gnosticism,

A m. The mostretired and secret | See

part of the ancient temples, into which the
people werenot permitted to enter, but which
was accessible to the priests only, was called
the adytum. And hence the derivation of
the word from the Greek &l vative preterite
a, and dieey, lo enter— which 1 not to
be entered. In the adytum was generally
to be found a taphos, or tomb, or some
relics or sacred images of the de to whom
the temple was consecrated. It being sup-
posed that temples owed their origin to the
superstitious reverence paid by the ancients
to their deceased friends, and as most of
the gods were men who had been deified on
account of their virtues, temples were,
perhaps, at first only stately monuments

Zra Architectonica. Lat. Archi-
tectonic Pra. Used in some modern Ma-
sonic lapidary inscriptions to designate the
date more commonly known as annus lucis,
the year of light.

Mason. A Mason who
holds membership in some Lodge. The
word affiliation is derived from the French

ier, which Richelet (Dict. de la langue
ise) defines, ““ to communicate to any

one a participation in the spiritual benefits
of a religious order,” and he says that such
a communication is called an “ affiliation.”
The word, as a technical term, is not found
in any of the old Masonic writers, who
always use admission instead of affiliation.

le of containing the body of-
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There is no precept more explicitly ex-
pressed in the Ancient Constitutions than
that every Mason should belong to a Lodge.
The foundation of the law which imposes
this duty is to be traced as far back as the
Gothic Constitutions of 926, which tell us
that “the workman shall labor diligently
on work-days, that he may deserve his
holydays.” The obligation that every Ma-
son should thus labor is implied in all the
subsequent Constitutions, which always
;peak of Masons as working members of the
raternity, until we come to the Charges
approved in 1722, which explicitly state
tlx:at. ‘“every Brother ought to belong to
a Lodge, and to be subject to its By-Laws-
and the General Regulations.”
Affirmation. The question has been
mooted whether a Quaker, or other person
having peculiar religious scruples in refer-
ence to taking oaths, can receive the de-
rees of Masonry by taking an affirmation.
%Iow, as the obligations of Masonry are
symbolic in their character, and the forms
in which they are administered constitute
the essence of the symbolism, there cannot
be a doubt that the prescribed mode is the
only one that ought to be used, and that
affirmations are entirely inadmissible, The
London Freeniason’s Quarterly (1828, p.’286,)
says that “a Quaker’s affirmation is bind-
ing.” This is not denied: the only ques-
tion is whether it is admissible. Can the
obligations be assumed in any but one way,
unless the ritual be entirely changed? an
can any “man or body of men” at this
time make such a change without affecting
the universality of Masonry? Bro. Chase
(Masonic Digest, p. 448,) says that “ confer-
ring the degrees on affirmation is no viola-
tion of the spirit of Freemasonry, and
neither overthrows nor affects a land-
mark.” And in this he is sustained by the
Grand Lodge of Maine (1823); but the
only other érand Lodges which have ex-
pressed an opinion on thissubject —namely,
those of Missouri, Tennessee, Kentucky,
Delaware, Virginia, and Pennsylvania —
have made an opposite decision. The en-
tire practice of Lodges in this country
is also against the use of an affirmation.
There is no landmark more clear and cer-
tain than that which prescribes the mode
of entering upon the covenant, and it, by
implication, excludes the affirmation, or
any other kind but the one prescribed.
Africa. Freemasonry was first at-
tempted to be introdu into Africa in
1735, through the appointment, in that
year, of Richard Hull, Eg., by Lord Wey-
mouth, Grand Master of England, as Pro-
vincial Grand Master at Gambay, in West
Africa. In the following year the Earl of
Loudoun appointed Dr. David Creighton

d | P Afrique, and

AFRICAN

Provincial Grand Master of Cape Coast
Castle. At present thereis a District Grand
Master for gouth Africa, and the English
Lodges on that continent are under the con-
trol, through him, of the Grand Lodge of
England. I doubt, however, whether any

ﬁes were established at an early period
on the African continent by these provin-
cial deputations. At all events, the first
African Lodge that I find marked in Hutch-
inson’s Register of the English Lodges is at
Bulam, on the coast of Africa, under the
date of 1792, and numbered as 495. At
present there are eighteen Lodges in Af-
rica under the Englisg jurisdiction, fourteen
of which are at the Cape of Good Hope,
one at Bathurst on the river Gambia, three
at Cape Coast Castle, and one at Sierra
Leone. The Grand Lodge of Scotland has
a Lodge under its jurisdiction at the Ca
of Good Hope, and several have been esta
lished by the Grand Orient of France in
Manritius, Egypt, and Algeria,

African Architects, Order of.
So'l;‘etimes (;:ll;d African Builders ; j:‘french,
Architectes Afrique; German, African-
ssche Bauherren.

Of all the new sects and modern degrees
of Freemasonry which sprang up on the
continent of Europe during the eighteenth
century, there was none which, for the
time, maintained so high an intellectual
position as the Order of African Archi-
tects, called by the French Architectes de
the Germans Africani.
Bauherren. A Masonic sect of this name
had originally been established in Ger-
many in the year 1756, but it does not
appear to have attracted much attention,
or, indeed, deserved it; and hence, -ami
the multitude of Masonic innovations to
which almost every day was giving birth
and ephemeral existence, it soon (hsag:
Pearetf But the society which is the su
Jject of the present article, although it as-
sumed the name of the original African
Architects, was of a very different charac-
ter. It may, however, be considered, as it
was established only eleven years after-
wards, as a remodification of it.

‘The new Order of African Architects owed
its existence to the Masonic zeal and lib-
eral viewsof that great monarch, Frederick
II. of Prussia, to whom, also, the now flour-
ishing Ancient and Accepted Rite traces its
origin. No monarch in the royal catalogue
of Europe ever was so intimately connected
with, or took 8o much interest in, Masonic
affairs as the illustrious King of Prussia.
He was to the modern Institution what
tradition says Solomon of Israel was to the
ancient; and if his life had been prolonged
for a few more years, until the Masonic
orders which he iad established and pat-
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ronized had acquired sufficient vigor for
self-support, and until the vast Masonic
desi which his wisdom and zeal had
initiated had gained permanent strength
through his influence, there can be little
doubt that the Order of African Architects
would now have been the ruling power of
the Lg.asonic world.h It would noti‘ ith is
true, have opposed the propagation of other
sects, nor interfered with :ge active and
dogmatic jurisdiction of supreme councils
or of Grand Lodges, for its favorite motto
was tolerance of all ; but by its intellectual
g:wer, and by the direction which it would
ve given to Masonic studies, it would
have vastly elevated the character of the
Institution, and would have hastened that
millennium for which all Masonic students
are even now so fondly looking, when every
ln{!ge shall be an academy of science.

e memory of a society whose inten-
tions, although unfortunately frustrated by
adverse circumstances, wereso praiseworth ly,
should never be allowed to pass into obli-
vion, but rather should be preserved for
imitation, and in some fortunate future for
resuscitation. Hence I flatter myself that
the presentarticle, in which I shall endeavor
to ﬁlve some details of its object and history,
will not be altogether without gratification
to the reader who takes any interest in the
subject of Masonic progress. In the eigh-
teenth century adventurous Masons sought
to build many temples after their own de-
vices, most of which have fallen into decay ;
but the Order of African Architects is a
block from the ruins which is well worthy
of preservation.

rederick II., King of Prussia, who had
been initiated while a prince and in the
lifetime of his father, soon after he ascended
the throne, directed the attention of his
great and inquiring mind to the condition
of Freemasonry, for which, from his first
acquaintance with it, he had conceived a
strong attachment. He soon perceived
that it was no longer what it once had been,
what it was capable of being, and what it
was, in his opinion, intended to be. The
t minds in its bosom, who in the olden
time had devoted their attention to science
and philosophy, had passed away, and the
Masonic leaders, such as Hund and Knigge
and Roea and Zinnendorf, were occupying
themselves in the manufacture of unmean-
ing degrees and the organization of rival
rites, in which a pompous ceremonial was
substituted for philosophical research.
Frederick, appreciating the capacity of
Freemasonry for a higher destiny, conceived
the plan of an interior order which might
asume the place and perform the functions
of a Masonic academy. The king com-
municated these ideas to several distin-
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guished Masons, the most prominent of
whom were Dr. John Ernest Stahl and the
Counsellor Charles Frederick Koppen. To
them he intrusted the duty of carrying his
design of a Masonic reformation into effect.
Accordingly, in the year 1767, at Berlin
Kogpen, as the first Grand Master, assis
by Btahl and several other men of letters,
established a new Masonic sect, order, or
rite— call it which you please — upon the
old and almost extinct society of African
Builders, whose name they preserved and
whose system they extended and perfected,
but whose character they entirely changed,
by such important modifications as gave to
the new Institution an original condition.
They formed a code of statutes in conformity
with the views of the king, and which were
therefore very different from those which
regulated the other Masonic bodies of the
same period. . They commenced with the
declaration that the principles which
should govern them were to fear God, to
honor the king, to be prudent and discreet,
and to exercise universal tolerance towards
all other Masonic sects, but to affiliate with
none. Hence, when the Baron Hund, the
author and chief director of the widely
spread Rite of Strict Observance, whose in-
uence had extended over so many con-
tending sects of German and French Ma-
sonry, sought to establish a union with the
growing Order of African Architects, they
peremptorily declined all his solicitations.
As long as the Order existed, it remained
independent of and unconnected with every
other. In fact, it carried its opposition to
any mingling with rival rites to such an ex-
tent that the Duke Ferdinand of Brunswick,
when an applicant for admission into its
fold, was rejected simply because he had
formerly taken an active part in the con-
tentions of several of the Masonic sects.
The Order of African Architects made.
the history of Freemasonry its peculiar
study. Its members were occupied with
profound researches into the nature and de-
sign of the Ancient Mysteries, in which they
found, as they supposed, the origin of our
Institution, and investigated the character
of all the secret societies which were in any
way assimilated to Freemasonry. They
also diligently cultivated the sciences, and
especiany mathematics. At their meetings
they read essays on these various subjects,
and the members communicated to each
other the results of their investigations.
They published many important documents
on the subjects which they had discussed,
some of which are still extant, and have
afforded literary aid of great value to sub-
sequent Masonic writers, :
very year, during the life of King Fred-
erick, the Qrder bestowed a medal of the
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value of fifty ducats on the writer of the
best essay on the history of Masonry.

The receptions were always gratuitous,
notwithstanding which the Chapters always
relieved such members as became indigent
and in need of assistance.

The meetings were always of a scientific
or literary character, and in some of the
Chapters the proceedings were conducted in
the Latin language — a sufficient evidence
of the educated attainments of the members.

In their receptionsof candidates they were
exceedingly rigorous, respecting neither
wealth nor rank nor political influence if
moral and intellectual qualifications were
wanting, an example of which has already
been given in the rejection of the Duke of
Brunswick alluded to above.

In their ceremonies they were very sim;l)lle,
making no use of aprons, collars, or other
decorations. They looked more to the
spirit and intent of Masonry than to its
outward form.

Their epithet of *‘ Africans” they de-
rived from the fact that in their studies of
Masonic history they commenced with
Egypt, in the mysteries of whose priest-
hood they believed that they had found
the origin of the modern Institution.
Hence one of their most popular works
was the “Crata Repoa; or Initiations in
the Ancient Mysteries of the Egyptian
Priests,” written by their founder and
Grand Master, the Counsellor Charles Fred-
erick K()ﬁepen; a work which, published
first at Berlin in the year 1770, passed
throu§h many editions and was subse-

uently translated into French, and was
eemed of so much importance as to be ed-
ited by Raégon as late as the year 1821. It
was a standard authority among the African
Architects.
Frederick the Great was very liberal to
. this society, which, indeed, may well be
considered as the offspring of his genius.
A year after its organization he caused a
splendid building to be erected for its sole
use in Silesia, under the special superin-
tendence of his architect, the Herr Meil.
He endowed it with sufficient funds for the
establishment of a library, 8 museum of
natural history, and a chemical laboratory
and supplied it with furniture in a style of
elegance that was worthy of the king and
the Order. In this library was amassed,
by the efforts of the members and the con-
tributions of friends, among whom the
most conspicuous was the Prince de Lich-
tenstein, of Vienna, a. large collection of
manuscripts and rare works on Mason
and the kindred sciences, which no other
Masonic society could equal in value.

While its royal protector lived the Order

was prosperous and of course popular, for
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08, and popularity go together in
Eiuop::iytyas in 2?1 other munge affairs.

But Frederick died in the year 1786, nine-
teen years after the first establishment of
the society, and in the following year the
Order of African Architects ceased to exist,
having not quite completed its second de-
cade. A ge, or, rather, Chapter, it is
true, is said to have continued to meet in
Berlin until the year 1806, but it exercised
no Masonic influence, and must, in all pro-
bability, have greatly deteriorated from the
character of the original foundation.

Such is the history of an institution
which, in its incipiency, gave every promise
of exerting a most wholesome influence on
the Masonic Order, and which, if it had
lasted to the ﬁresent day, and had been
always controlled by intellectual leaders
like those who directed its early days, must
have contributed most powerfully and suc-
cessfully to the elevation of Freemasonry
throughout the world.

Of the esoteric or internal organization
of such a society, some account, however
meagre, cannot fail to be interesting to the
Masonic student. .

Gidicke, in the Freimaurer-
quotes from a ritual of the Order — that,
namely, which was founded in 1766, and to
which the more recent Order of Frederick
succeeded—the following legendary account
of its origin, a legend certainly more curious
than authentic :

“When the number of builders in the
East was greatly reduced by the continued
prevalence of wars, they resolved to travel
into Europe, and there to form new estab-
lishments for themselves. Many of them
came into England with Prince Edward,
the sou of Henry III., and were soon after-
wards summoned from that kingdom into
Scotland by the Lord Stuart. Their estab-
lishment in Prussia occurred about the
Masonic year 2807. They were endowed
with lands, and received, besides, the privi-
lege of retaining the ancient u of the
brotherhood which they had brought with
them, subject to the very proper restriction
that in all other respects they should con-
form to the ordinary laws and customs of
the country in which they happened to re-
side. Gradually they obtained the protec-
tion of several monarchs: in Sweden, that
of King Ing, about the lye«.r 1125; in Eng-
land, of Richard the lion-hearted, about
1190; in Ireland, of Henry II., the father
of Richard, in 1180; and finaily, in Scot-
land, of Alexander fII., who was contem-
ary with 8t. Louis, about the year
1284.”

This legend could not, however, have
been admitted as veracious by the founders
of the second Order of African Architects,
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whose history has been the subject of the
present article. They could have looked
uFon it only as a symbolical adumbration
of the historic truth that Masonry came
originally from pt and the East, and
was grn({ually, and often by fortuitous cir-
cumstances, — among which the Crusades
played an important part,— extended and
ramified into the varipus countries of
Europe.

As the Order of African Architects pro-
fessed itself to be a Masonic organization
all its instructions were of course

upon the three fundamental degrees of
Ancient Craft Masonry. The de of
the Rite, forsuch it is clearly entitled to be
called, were eleven in number, divided into
two classes, designated as “ Temples.” The
first temple consisted simply of the three
degrees of Ancient Craft nry, but the
instructions in these three degrees were far
more extensive and historical than in any
other Rite, and were intended to prepare
the initiate for the profounder investiga-
tions into Masonic hﬁwry which occupied
the higher degrees. It was not, indpeed,
uantil the candidate had arrived at the
seventh degree that the veil of mystery as
to the real design of the institution was re-
moved. Until he became the possessor of
that degree, he did not reap the full ad-
van of the researches of the Order.
The degrees were named and classified as
follows:

FIRST TEMPLE.

1. Apprentice.
2. Fellow Craft.
8. Master Mason.

SECOND TEMPLE.

4. Architect, or Apprentice of Egyptian
secrets.

5. Initiate into EEyptian secrets.

6. Cosmopolitan Brother.

7. Christian Philosopher.

8. Master of Egyptian secrets.

9. 8quire of the Order.
10. Soldier of the Order.
11. Knight of the Order.

The last three were called saperior de-
grees, and were conferred only as a second
or higher class, with great discrimination,
upon those who had proved their worthi-
ness of promotion.

The assemblies of the brethren were
called Chapters. The central or superin-
tending power was styled a Grand Chapter,
a&fl it was governed by the following twelve
officers :

1. Grand Master.

2. Deputy Grand Master.

8. Senior Grand Warden.
F
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4, Junior Grand Warden.

. Drapier.

. Almoner.

. Tricoplerius, or Treasurer.
. Graphiarius, or Secretary.
. Seneschal.

10. Standard Bearer.

11. Marshal.

12. Conductor.

<X B K- X ]

The African Architects were not the only
society which in the eighteenth century
sought to rescue Masonry from the impure
hands of the charlatans into which it had
well-nigh fallen.

African Brother. One of the de-
gees of the Rite of the Clerks of Strict

bservance.

African Brothers. One of the
titles given to the African Architects, which
see.

African Builders. 8See African
Architects. Soo N

African Lodges. legro Lodges.

Agapee. The agapm, or f;:e-feasta,
were banquets held during the first three
‘centuries in the Christian Church. They
were called ‘““love-feasts,” because, after par-
taking of the Sacrament, they met, both rich
and poor, at a common feast — the former
furnishing the provisions, and the latter,
who had nothing, being relieved and re-
freshed by their more opulent brethren.
Tertullian (4pologia, cap. xxxix.,) thus
describes these banquets: “ We do not sit
down before we have first offered up prayers
to God; we eat and drink only to satisfy
hunger and thirst, remembering still that
we are to worship God by night: we dis-
course as in the presence of God, knowin
that He hears us: then, after water to was
our hands, and lights brought in, every one
is moved to sing some hymn to , either
out of the Scripture, or, as e is able, of his
own composing. Prayer again concludes
our feast, and we depart, not to fight and
quarrel, or to abuse those we meet, but to
pursue the same care of modesty and chas-
tity, as men that have fed at a supper of
philosophy and discipline, rather than a
corporeal feast.”

r, Au%.lst Kestner, Professor of The-
ol published in Vienna, in 1819, a
work in which he maintains that the agapse,
established at Rome by 8t. Clement, in the
reign of Domitian, were mysteries which
partook of a Masonic, symbolic, and reli-
gious character.

In the Rosicrucian degrees of Masonry
we find an imitation of these love-feasts of
the primitive Christians ; and the cere-
monies of the banquet in the degree of
Rose Croix of the Ancient and Accepted
Rite, especially as practised by French
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Chapters, are arranged with reference to
the ancient agaps. Reghellini, indeed,
finds an analogy between the table-lodges
of modern Masonry and these love-feasts of
the primitiveAChnstians. Tor. b

Agate. stone varying in color, but
of great hardness, being a variety of the
flint. The agate, in Hebrew 13?, SHeBO,
was the centre stone of the third row in
the breastplate of the high-priest, and on it
was engraved the name of the tribe of
Naphtali. Agates often contain representa-
tions of leavés, mosses, etc., depicted by
the hand of nature. Some of the represen-
tations on these are exceedingly singular.
Thus, on one side of one in the possession
of Velchius was a half moon, and on the
other a star, Kircher mentions one which
had a representation of an armed heroine;
another, in the church of St. Mark in
Venice, which had a representation of a
king’s head, crowned; and a third which
contained the letters I. N. R. 1. In the
collections of antiquaries are also to be
found many gems of agate on which mys-
tical inscriptions have been engraved, the
significations of which are, for the most
part, no longer understood.

Agate, Stone of. Among the Ma-
sonic traditions is one which asserts that
the stone of foundation was formed of agate.
This, like everything connected with the
legend of the stone, is to be mystically in-
terpreted. In this view, agate is a symbol
of strength and beauty, a symbolism derived
from the liar character of the agate,
which is distinguished for its compact for-
mation and the ornamental character of its
surface. See Stone of Foundation.

Age, Lawful. One of the qualifica-
tions for candidates is that they shall be of

“lawful age.”” What that age must be is
not settled by any universal law or land-
mark of the Order. The Ancient Regula-

tions do not express any determinate num-
ber of years at the expiration of which a
candidate becomes legally entitled to apgly
for admission. The language used is, that
he must be of “ mature and discreet age.”
But the usage of the Craft has differed in
various countries as to the construction of
the time when this period of maturity and
discretion is supposed to have arrived. The
sixth of the Regulations, adopted in 1663
prescribes that “ no person shall be aecepteti
unless he be twenty-one years old or more;”
but the subsequent Regulations are less ex-
plicit. At Frankfort-on-the-Main, the
age required is twenty; in the of
Switzerland, it has been fixed at twenty-
one. The Grand Lodge of Hanover pre-
soribes the age of twenty-five, but permita
the son of a Mason to be admitted at eigh-
teen. The Grand Lodge of Hamburg de-
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crees that the lawful age for initiation shall
be that which in any country has been
determined by the laws of the land to be
the age of majority. The Grand Orient of
France requires the candidate to be twenty-
one, unless he be the son of a Mason who
has performed some important service to
the Order, or unless he be g young man
who has served six months in the army,
when ‘the initiation may take place at
the of eighteen. In Prussia the re-
qui age is twenty-five. In England
it is twenty-one, except in cases where
a dispensation has been granted for an ear-
lier age by the Grand or Provincial Grand
Master. In Ireland the-age must be twenty-
one, except in cases of dispensation granted
by the Grand Master or Grand Lodge. In
the United States, the usage is general
that the candidate shall not be less than
twenty-one years of age at the time of his
initiation, and no dispensation can issue
for .cgnferring the degrees at an earlier
period.

Age, Masonie. In all of the Masonic
Rites except the York, a mystical age is
appropriated to each degree, and the ini-
tiate who has received the deﬁ‘ree is said to
be of such or such an age. Thus, the age
of an Entered Asptent.ice is said to be three
years; that of a Fellow Craft, five; and that
of a Master Mason, seven. These ages are
not arbitrarily selected, but have a refer-
ence to the mystical value of numbers and
their relation to the different degrees.
Thus, three is the symbol of peace and con-
cord, and has been called in the Pythago-
rean system the number of perfect har-
mony, and is appropriated to that degree,
which is the initiation into an Order whoee
fundamental principles are harmony and
brotherly love. Fiive is the symbol of active
life, the union of the female principle two
and the male principle three, and refers in
this way to the active duties of man as a
denizen of the world, which constitutes the
symbolism of the Fellow Craft’s degree;
and seven, as a venerable and perfect num-
ber, is symbolic of that perfection which is
supposed to be attained in the Master’s de-
gree. In a way similar to this, all the
of the other degrees are symbolically and
mystically explained. It has already been
said that this system does not prevail in
the York Rite. It is uncertain whether it
ever did and has been lost, or whether it is
a modern innovation on the symbolism of
Masonry invented for the later Rites. Some-
thing like it, however, is to be found in
the gadev&v, which still exists in the York
Rite, and which, like the Masonic age, is
varied in the different degrees. See Bat-

k%.he Masonic ages are—and it will thus
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be seen that they are all mystic numbers —
8,5,7,9, 15, 27, 63, 81.

Agla. One’of the cabalistic names of
God, which is composed of the initials
of the words of the following sentence:
3¢ 0oy 133 e, Atah Gibor Lolam i,
“ thou art mighty forever, O Lord.” This
name the Kabbalists arranged seven times
in the centre and the six points of two
interlacing triangles, which figure they
called the Shield of David, and they used 1t
as a talisman, believing that it would cure
wounds, extinguish fires, and perform other
wonders. See Shield of ’

Agnostus, Irenseus. This is sup-

by Kloss, ( Bibliog., No. 2497,) to have

a nom de plume of Gotthardus Arthu-
sius, & co-rector in the Gymnasium of
Frankfort-on-the-Main, and a writer of
some local celebrity in the l:teﬁ:lning of the
seventeenth century. (See 4 ius.) Under
this assumed name of Irensus Agnost
he published, between the years 1617 an
1620, many works on the subject of the
Rosicrucian Fraternity, which John Val-
entine Andrea had about that time estab-
lished in Germany. Among those works
were the Fortalicium Scientie, 1617 ; Cly-
{am Veritatis, 1618 ; Speculum Constantice,

618; Fons Gratie, 1616; Frater non

Frater, 1619; Thesaurus Fid;i, lﬁl&i
Portus Tranguillitatis, 1620, and seve
others of & similar character and equally
quaint title.
of

us Del. The Agnus Dei, Lamb

, also called the Paschal Lamb, or
the Lamb offered in the paschal sacrifice, is
one of the jewels of a Commandery of
Km;ghu Templars in America, and is worn
by the Generalissimo.

The lamb is one of the earliest symbols
of Christ in the iconography of the Church,
and as such was a representation of the
Saviour, derived from that expression of
St. John the Baptist ‘John i. 28,) who, on
beholding Christ, exclaimed, “ Behold the
Lamb of God.” * Christ,” says Didron,
&M. Ieonog., i. 818,) “shedding his blood

r our redemption, is the Lamb slain by
the children og Israel, and with the blood
of which the houses to be preserved from
the wrath of God were marked with the
celestial fau. The Paschal Lamb eaten by
the Israelites on_the night preceding their
de re from Egypt is the type of that

er divine Lamb of whom Christians are

to partake at Easter, in order thereby to

free themselves from the bondage in which
they are held by vice.”

e earliest representation that is found

in Didron of the Agnus Dei is of the sixth

century, and consists of a lamb suprortinﬁ trea
event,

in bis right foot a croes. In the e
century we find a banneret attached to this
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cross, and the lamb is then said to support
“the banner of the resurrection.” This is
the modern form in which the Agnus Dei
is represented.

Agri Hen Cornelius.
Henry &mius Agripl;){, who was distin-
guished as one of the greatest of occult

hilosophers, was born in the city of

logne, on the 14th of September, 1486,
He was descended from a noble famiiy, and
was personally remarkable for his varied
talents and extensive genius. In early
youth, he acted as thesecretary of the Em
ror Maximilian, and subsequently served in
the army of the same monarch in Italy,
where he received the honor of knighthood
for his gallant conduct in the field. He also
devoted himself to the stud{ of law and
physic, and received from the university
the degree of doctorate in each of those
faculties, Of his lite: attainments, he
gives an ample description in one of his
epistles, in which he u{u:

“I am tolerably well skilled in eight
languages, and so oomgletely a master of
six, that T not only understand and speak
them, but can even make an elegant oration,
or dictate and translate in them. I have
also a pretty extensive knowledge in some
abstruse studies, and a general acquaintanee
with the whole circle of sciences.”

There is some vanity in this, but it must
be confessed that there was much learn-
ing to excuse the weakness. The temper
of Agrippa was variable and irascible,
and his disposition bold and independent.
Hence his pen was continually giving
offence, and he was repeatedly engaged in
difficulties with his contemporaries, and
more especially with the priests, who per-
secuted him with unrelenting rigor. He
travelled much, and visited France, Spain, .
Italy, and England —sometimes eng
in the delivery of philosophical lectures
sometimes in public employments, and
sometimes in the profession of arms.

In 1509 he delivered lectures on Reuch-
lin’s treatise, De Verbo Mirifico, which in-
volved him in a controversy with the Fran-
ciscans ; and he wrote a work on the Excel-
lence of Women, which also gave offence to
the ecclesiastics, in consequence of which
he was obliged to pass over into England,
where he wrote a commentary on St. Paul’s
Epistles, He afterwards returned to Co-
logne, where he delivered lectures on di-
vinity. In 1515, we find him reading lec-
tures on Mercurius Trismegistus ; but his ill
fortune followed him, and he soon left that
city, his departure being, according to his
biographer, rather like a flight than a re-

t.

In 1518 he was at Metz, where he was for
some time employed as a syndic and coun-
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sellor; but, having refuted a popular notion,
that St. Anne had three husbands, and hav-
ing dared to defend an old woman who had
been accused of witchcraft, his old enemies,
the monks, once more renewed their ill
offices, and he was compelled to leave the
city of Metz, bequeathing to it, as his re-
vel the character of being the step-
mother of all useful learning and virtue.
Thence he retired to Cologne in 1620, and
to Geneva in 1521, where poverty seems to
have pressed hardiy upon him.
In 1524 he was at Lyons, in France,
where Francis I. bestowed a pension upon
him, and appointed him physician to the
king’s mother ; an office, however, which he
lost in 1525, in consequence of twice giving
offence to his royal mistress. First, be-
cause he ex his dislike at being em-
ployed by her in astrological calculations
concerning the affairs of France, an em-
ployment which he deemed derogatory to a
queen’s physician ; and next, because, when
he did make those calculations, he inter-
preted the stars unfavorably for the king’s
enterprises. ippa was not of a temper
to brook this dismissal with equanimity,
and accordingly we find him, in one of his
letters written at this time, denouncing the
gueen mother for a most atrocious and per-
dious sort of Jezebel —pro atrocissima et

fida gauadam Jezabela.
Wn 1528 he repaired to Antwerp, and the

year after received from Margaret of Aus-
tria, Governess of the low countries, the
appointment of historiographer to the em-
peror. The History of the Government of
Charles V. was his only contribution to the
duties of this office. Boon after Margaret
died, and Agrippa again came into collision
with his old ecclesiastical persecutors,
whose resent ment was greatly excited by his
treatise On the Vanity of the Sciences, which
he published in 1630, and another work
soon after, written On the Occult Philosophy.
His pension was discontinued, and in 1581
he was incarcerated in the prison at Brus-
sels. From this he was, however, soon
liberated, and after a few more adventures,
he finally retired to Grenoble, in France,
where he died in 1585; some writers sa;
in abj tﬁ)svert;y, and in the public hospi-
tal, but this has been denied by Gabriel
Naude.

The treatise on occult philosophy is the
most important of the works of Agrippa,
and which has given to him the false repu-
tation of being a hermetic adept and a ma-
gician. Thus, Paulus Jovius says, that he
was always accompanied by a devil, in the
shape of a black dog, wearing a collar con-
taining some necromantic inscription, and
that when he was about to die he released
the dog with an imprecation, after which
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the animal fled to the river Soane, into
which he leaped, and was never heard of
more. Martin del Rio says that when
Agrippa travelled, he used to pay his score
at the efinna il!)‘e ngxg(x)ng’y l:vhich at ;.‘he ::li;ne
appeared to ut in a few

turned out to be pieces of horn or shell ;y:
tale which reminds us of one of the stories
in the Arabian Nights. The same author
retails another apocryphal anecdote about
a student who, during Agrip;;la’s temporary
abeence, wae strangled in the magician’s
librarm an irate demon, and into whose

y

dead Agrippa, on his return, caused °

the devil to enter, and walk several times
across the public square at Louvain, and
finally to drop dead, whereby the death
appeared to be a natural one, and suspicion
was thus averted from Agrippa. The truth
is, however, that the treatise on occult
philosophy was of so abstruse and mystical
a character, that the author found it neces-
sary to write a key to it, which he reserved
for his most intimate friends, and in which
he explained its esoteric meaning.

Masonic historians have very generally
attempted to connect Agrippa with that
Institution, or at least with cognate mystical
societies. Thus, Gidicke (Freimaurer- Lexi-
con) says: “ A society for the cultivation of
the secret sciences, which he founded at
Paris, and which extended through Ger-
many, England, France, and Italy, was the
first ever established by a learned man, and
was the pattern and parent of all subse-
quent similar societies.”

Lenning ( . der Freimaureret) also
states that ‘It i1s reported that Agrip)
established in Paris a secret society g)nr the
practice of the abstruse sciences, which be-
came the basis of the many mystical asso-
ciations which have been since originated.”

But a writer in the Monthly Review (Lon-
don, vol. xxv., anno 1798, p. 804,) is still
more explicit on this subject. His language
is as follows: ‘‘In the year 1510 ﬁ:n
Cornelius Agriﬁpa came to London, and,
as appears b{ 18 correspondence, (Opus-
cula, t. ii., p. 1078, etc.,) he founded a secret
society for alchemical purposes, similar to
one which he had previously instituted at
Paris, in concert with Landolfo, Brixianus,
Xanthus, and other students at that uni-
‘viesaity. The members of ;}xese societies

i ree on privale signs recognition ;
and they foungsd, in various parts of Eu-
rope, corresponding associations for the
prosecution of the occult sciences, This
practice of initiation, or secret incorpora-
tion, thus and then first introduced, has
been handed down to our own times; and
hence apparently the mysterious Eleusinian
confederacies now known as the Lodges of
Freemasonry,” .
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In 1856 there was published in London a
Life of Cornelius Agrippa von Nettesheim,
Doctor and Knight, commonly known as a
Magici By Henry Morley. This is a
curious and trustworthy work, and con-

tains a good summar‘y of Agrippa, and in-
;er?}tin accounts of the times in which
e liv

As Agrippa has, whether justly or not,
been thrown into a connection with Freema-
sonry, a brief view of his occult philosophy
may not be uninteresting. But it must be
. always borne in mind, that this hiloso‘)hy

was what he called it, * occulta pfiloaophta, ?
— occult, hidden; containing, like all the
science of the alchemists, more in its inmost
recesses than appears on its surface, and
that he himself, aware of its esoteric char-
acter, had written a key, by which his in-
timate friends might be able to interpret its
concealed meaning and enjoy its fruits.
Ragon (Orthod. Mac., ch. xxviii.,) gives a
resumé of the doctrines, from which the fol-
lowing is condensed :

Agrippa said that there were three worlds
— the elementary, the celestial, and the intel-
lectual,— each subordinate to the one above
it. It is possible to pass from the knowl-
edge of one world to that of another, and
even to the archetype itself. It is this scale
of ascent that constitutes what is called
Magism, a profound contemplation, em-
bracing nature, quality, substance, virtues,
similitudes, differences, the art of uniting,
separating, and compounding —in short,
the entire operations of the universe. It is
a sacred art, which must not be divulged,
and to whose reality and certainty the uni-
versal connection of all things teatifies.

There are abstruse doctrines on the ele-
ments, of which each performed a particu-
lar function. Fire, isolated from all matter,
manifests upon it, however, its presence
and action; earth is the support of the ele-
ments and the reservoir of the celestial in-
fluences; water is the germ of all animals;
and air is a vital spirit, which penetrates
h&_l} beings, and gives them consistency and

e

There is a sublime, secret, and necessary
cause which leads to’truth.t,

The world, the heavens, and the stars
have souls, which are in affinity with our

wn.

The world lives, and has its organs and
its senses. This is the microcosm.

Imprecations are of efficacy in attaching
tll:emselvm to beings, and in modifying
them.

Names have a potential quality. Magic
has its language, which language is an
image of signatures, and hence the effect
of invocations, evocations, adjurations, con-
jurations, and other formuls.
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Numbers are the first cause of the con-
nection of things. To each number is
attached a peculiar property — thus : Unity
is the beginning and end of all things, but
has no inning nor end itself. God is
the mo The binary is a bad number.
The ternary is the soul of the world. The
quaternary is the basis of all numbers, The
quinary is a powerful number; it is effica-
cious against poisons and evil spirits. The
decade, or denary, is the completion of all
things, The inteiligence of God is incor-
ruptible, eternal, present everywhere, influ-
encing everything,

The human spirit is corporeal, but its
substance is very subtile, and readily unites
with the universal spirit, the soul of the
world, which is in us.

This is some part of the occult philosoph
of Agrippa, who, however, has said, in- ref-
erence to abstruse theories, almost, if not
altogether, unintelligible, like these, that
all that the books undertake to teach on
thesubjects of magic, astrology, and alchemy
are false and deceptive, if they are under-
stood in the letter; but that to appreciate
them, to draw any good out of them, we
must seek the mystic sense in which they
are enveloped ; a doctrine which applies to
Freemasonry, a3 well as to the hermetic .
philosophy, and the truth of which is now
universally admitted by the learned. The
Freemason who expects to find in the ab-
struse writings of Agripga anything directly
referring to his own Institution will be
greatly disappointed; but if he looks in
the pages of that profound thinker for
lessons of philosophy and ethics, which
have a common origin with those that are
taught in the Masonic system, his labor
wilf not have been in vain, and he will be
disposed to place the wise Cornelius in the
same category with Pythagoras, and many
other philosophers of the olden time, whom
the Craft have delighted to call their ancient -
brethren, because, without being Free-
masons in outward form and ceremony,
they have always taught true Masonic doc-
trine. It is not, perhaps, inappropriate to
give to such unaffiliated teachers of the
true Masonic doctrine the title of “Un-
initiated Freemasons.”

Ahabath Olam. Two Hebrew words
signifying efernal love. The name of a
prayer which was used b%the Jewsdispersed
over the whole Roman Empire during the
times of Christ. It was inserted -by Der-
mott in his Ahiman Rezon, and copied into
several others, with the title of *“ A Prayer
repeated in the Royal Arch Lodge at Jeru-
salem.” The prayer was most probably
adopted by Dermott, and the fictitious title
given to it of a “ Royal Arch Prayer” in
consequence of the allusion in it to the
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;‘}l;g.lx, great, mighty, and terrible name of

Ahiah. 8o spelled in the common ver-
sion of the Bible, (1 Kings iv. 8,) but, ac-
cording to the Hebrew orthography,the word
should be spelled and_pronounced Achiah.
He and Elihoreph (or Elichoreph) were the
sopherim, scribes or secretaries of King
Solomon. In the ritual of the 7th degree
of the Ancient and Accepted Rite, accord-
ing to the modern American ritual, these
w_rsonages are represented by the two

ardens,

Ahiman Rezon. The title given to
their Book of Constitutions by that schism
from the Grand Lodge of England which
took place about the middle of the last cen-
tury, and which was known as the ““ Ancient
Masons,” in contradistinction to the legiti-
mate Grand Lodge and its adherents, who
were called the “Moderns,” and whose
code of laws was contained in Anderson’s
work known as the Book of Constitutions.
The title is derived from three Hebrew
words, D'MN, ahim, “brothers;” 3N,

, “to appoint,” or “to select,” (in
the sense of being placed in a peculiar
class, see Ieaiah lili. 12;) and ]¥7, ratzon,
“the will, pleasure, or meaning;” and
. hence the combination of the three words
in the title, Ahiman Rezon, signifies “the
will of selected brethren” = the law of a
class or society of men who are chosen or
selected from the rest of the world as
brethren. This is the etymol that I
proposed many years ago, and I have seen
no good reason since for abandoning it.
Two other derivations, however, one ante-
cedent and the other subsequent to this,
have been suggested. Dr. Dalcho (4Aim.
Rez. of South ﬁalina, p- 169, 2d ed.,) derives
it from ahi, “a brother,” manah, “to pre-
pare,” and rezon,* secret;” so that, as he says,
“ Ahiman Rezon literally means the secrets
of a prepared brother.” But the best mean-
ing of manah is that which conveys the
idea of being placed in or appointed to a
certain, exclusive class, as we find in Isaiah,
(liii. 12,) “he was numbered (nimenah) with
the transgressors,” placed in that class,
being taken out of every other order of
men. And although rezon may come from
ratzon, “a will or law,” it can hardly be
elicited by any rules of etymology out of
the Chaldee word raz, “a secret,” the termi-
nation in on very deécient; and besides the
book called the Ahiman Rezon does mnot
contain the secrefs, but only the public
laws of Masonry. Thederivation of Dalcho
seems therefore inadmissible, Not less so
is that of Bro. W. 8. Rockwell, who (4Aim.
Rez, of Georgia, 1859, p. 8,) thinks the de-
rivation ma% found in the Hebrew
PR, amun, “a builder” or “architect,’
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and rezon, as & noun, “prince,”’ and
as an adjective, “ royal,” and hence, Ahiman
Rezon, according to this etymology, will
signify the “royal builder,” or, symboli-

ly, the “Freemason.”” But to derive
ahiman from amun, or rather amon, which
is the masoretic probunciation, is to place
all known laws of etymology at defiance.
Rockwell himself, however, furnishes the
best ment against his strained deriva-
tion, when he admits that its correctness
will depend on the antiquit.{ of the phrase,
which he acknowledges that he doubts.
In this, he is right. The phrase is alto-
gether a modern one, and has Dermott, the
author of the first work, bearing the title
for its invention. Rockwell’s conjectural
derivation is, therefore, for this reason, still
more inadmissible than Dalcho’s.

But the history of the origin of the book
is more important and more interesting
thalm the history of the derivation of its
title.

The close of the first quarter of the
eighteenth centu? found the Masons of the
south of Englan congre%at.ed under the
authority of a governing body at London,
whoee title was the Grand Lodge of Free
and Accepted Masons of England. But
from causes, upon which it is here unneces-
sary to dwell, a schism soon afterwards took
place, and a portion of the brethren, having
seceded from the main body organized an
independent Grand Lodge. This the
called the Grand Lodge of Ancient Yor
Masons, and stigmatized the members of
the original body as “ Moderns,” by way of
insinuating that they themselves were of
the primitive or original stock, and that
their opponents were innovators of a later
birth. The former of these contendin
bodies, the Grand Lodge of England, had,
in the year 1722, caused Dr. James An-
derson to collect and compile all the
statutes and lations by which the Fra-
ternity had in former times been governed ;
and these, after having been submit
to due revision, were published in 1723,
by Anderson, with the title of The Con-
stitucions of the Freemasons. This work,
of which several other editions subsequentl
agpeared‘, has always been called the Booi
of Constitutions,” and contains the foun-
dations of the written law by which the
Grand Lodge of England and the Lodges
deriving from it, both in that country and
in America, are governed. But when the
Ancient York Masons established their
schismatic Grand Lodge, they found it
necessary, also, to have a Book of Constitu-
tions ; and accordingly, Laurence Dermott,
who was at one time their Grand Secretary,
and afterwards their Deputy Grand Master,
compiled such a work, the first edition of
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which was published by James Bedford, at
London, in 1756, with the following title:
“ Ahiman Rezon: or a Help to a Brother;
showing the Excellency of , and the
first cause or motive of the Institution of
Masonry ; the Principles of the Craft; and
the Benefits from a strict Observance there-
of, etc., ete. ; also the Old and New Regula-
tions, etc. To which is added the t
collection of Masons’ Songs, etc. By Bro.
Laurence Dermott, Secretary.” 8vo, 209 pp.

A second edition was published in 1764,
with this title: “Ahiman Rezon: or a Help
to all that are or would be Free and Ac-
cepted Masons; containing the Quintes-
sence of all that has been published on the
Subject of Freemasonry, with many Addi-
tions, which renders this Work more use-
ful than any other Book of Constitutions
now extant. By Lau. Dermott, Secretary.”
London, 1764. 8vo, 224 pg.

A third edition was published in 1778,
with the following title: “Ahiman Rezon:
or a Help to all that are or would be Free
and Accepted Masons, (with many Addi-
tions.) By Lau. Dermott, D.G.M. Printed
for James Jones, Grand Secretary; and
Sold by Peter Shatwell, in the Strand.
London, 1778.” 8vo, 232 pp.

Five other editions were published : the
4th, whose date is unknown to me, but it
must have been in 1779; the 5th in 1780 ;
the 6th in 1800 ; the 7th in 1807; and the
8th in 1813. In this year, the Ancient
Grand Lodge was dissolved by the union
of the two érand Lodges of England, and
a new Book of Constitutions having been
adopted for the united body, the Ahiman
Rezon became useless, and no subsequent
edition was ever published.

The earlier editions of this work are
among the rarest of Masonic publications.
Hence they are highly prized by collectors,
and I esteem myself fortunate in being the
poseessor of exemplars of the second, third,
and seventh editions.

In the year 1855, Mr. Leon Hyneman,
of Philude’lshin, who was engaged in a re-
print of old standard Masonic works, (an
enterprise which should have received bet-
ter patronage than it did,) republished the
second edition, with a few explanatory
notes.

As this book contains those principles of
Masonic law by which, for three-fourths of
a century, a large and intelligent portion
of the Craft were governed; and as it is
now bécoming rare and, to the generality
of readers, inaccessible, some brief review
of ita contents may not be uninteresting.

The Preface or Address to the er,
which is a long one, contains what pur-
ports to be a history of Masonry, whose
origin, under that name, Dermott places at

AHIMAN 47
the building of Solomon’s Temple. This
history, which after all is not worth much,
includes some very caustic remarks on the
revivers of Freemasonry in 1717, whose
Grand Lodge he calls “a self-created as-
sembly.”

There is next a “Phylacteria for such
Gentlemen as may be inclined to become
Freemasons.” This article, which was not
in the first edition, but appeared for the
first time in the second, consists of direc-
tions as to the method to be pursued by one
who desires to be made a Freemason. This
is followed by an account of what Dermott
calls “ Modern Masonry,” that is, the sys-
tem pursued by the original Grand Lo!ge
of England, and of the differences existing
between it and ‘ Ancient Masonry,” or the
system of the seceders. He contends that

ere are material differences between the
two systems; that of the Ancients being
universal, and that of the Moderns not; a
Modern being able with safety to communi-
cate all his secrets to an Ancient, while an
Ancient cannot communicate his to a
Modern ; a Modern being unable to enter an
Ancient Lodge, while an Ancient can
easily enter a Modern one; all of which, in
his opinion, show that the Ancients have
secrets which are notin the possession of the
Moderns. This, he considers, a convincing
proof that the Modern Masons were innova-
tors upon the established system, and had in-
stituted their Lodges and ramed their ritual
without a sufficient knowledge of the arcana
of the Craft. But the Modern Masons, with
more semblance of truth, thought that the
additional secrets of the Ancients were only
innovations that they had made upon the
true body of Masonry; and hence, they
considered their ignorance of these newl
invented secrets was the best evidence o!
their own superior antiquity.

Dermott has next published the famous
Leland MS., together with the commen-
taries of Locke. A copy of the resolutions
adopted in 1772, by the Grand Lodges of
Ireland and Scotland, in which they recog-
nized the Grand Lodge of Ancients, con-
cludes the preface or introduction, which
in the third edition consists of 62 pages.

The Ahiman Rezon proper, then?iegins
with 23 pages of an encomium on Masonry,
and an explanation of its principles. Many
a modern Masonic address is better written,
and contains more important and instruc-
tive matter than this prefatory discourse.

On the 27th page we find “The Old
Charges of the Free and Accepted Masons.”
These Charges were first printed in Ander-
son’s Constitutions, in 1723, and have always
been considered of the highest value as
Masonic law. Dermott’s Charges are in-
terpolated and much altered, being a copy
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of those in Anderson’s 1788 edition, and
are therefore deemed of no authority.

Fifty pages are next occupied with the
“ General lations of the Free and
Accepted Masons.,” These are borrowed
from the second edition of Anderson, which
edition has never been in great repute. But
even here, Dermott’s alterations and inno-
vations are 8o considerable as to render this
part of his work entirely untrustworthy as
an exponent of Masonic law.

The rest of the book, comprising more
than a hundred pages, consists of “ A Col-
lection of Masonic SBongs,” of the poetical
merits of which the less said the better for
the literary reputation of the writers.

Imperfect, however, as was this work, it
for a long time constituted the statute book
of the ‘“ Ancient Masons';”’ and hence those
Lodges in America which derived their
authority from the Dermott or Ancient
Grand Lodge of England, accepted its con-
tents as a true exposition of
and several of their Grand Lodges caused
similar works to be compiled for their own
mrnment, adopting the title of Ahiman

n, which thus me the peculiar
designation of the volume which contained
the fundamental law of the “ Ancients,”
while the original title of Book of Con-
stitutions continued to be retained by the
““Moderns,” to designate the volume used
by them for the same purpose.

Of the Ahiman Rezons compiled and
published in America, the following are the
Principal.

1.“ Ahiman Rezon abridged and digested :
as a help to all that are or would be Free and
Accepted Masons, etc. Published by order
of the Grand Lodge of Pennsylvania; by
William Smith, D.D.” Philadelphia, 1783,
A new Ahiman Rezon was published by
the Grand Lodge of Pennsylvania in 1825,

2.« Chaﬁm and lations of the An-
cient and Honorable Society of Free and
Accepted Masons, extracted from the Ahi-
man n, etc. Published by the consent
and direction of the Grand Lodge of Nova
Scotia,” Halifax, 1786.

8. “The New Ahiman Rezon, containing
the Laws and Constitution of \}irginia, etc.
By John K. Readé, present Deputy Grand

ter of Virginia, etc.” Richmond, 1791.
Another edition was publishéd in 1818, by
James Henderson.

4, “The Maryland Ahiman Rezon of
Free and Accepted Masons, containing the
History of Masonry from the establishment
of the Grand Lodge to the present time;
with their Ancient Charges, Addresses,
Prayers, Lectures, Prologues, E%L%gues,
Songs, etc., collected from the Old Records,
Faithful Traditions and Lodge Books; by
G. Keating. Compiled by order of the

asonic law ;-
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Grand Lodge of Maryland.” Baltimore,

1797.

5. “The Ahiman Rezon and Masonic
Ritual, published by the order of the
Grand Lodge of North Carolina and Ten-
nessee.,” Newbern, N. C., 1805.

6. “An Ahiman Rezon, for the use of
the Grand Lodge of South Carolina, An-
cient York Masons, and the Lodges under
the Register and Masonic Jurisdiction
thereof. Compiled and arranged with con-
siderable additions, at the request of the
Grand Lodge, and published by their au-
thority. By Brother Frederick Dalcho,
M. D, etc” Charleston, 8. C., 1807. A
second edition was published by the same
author, in 1822, and a third, in 1852, by
Dr. Albert G. Mackey. In this third edi-
tion, the title was changed to that of “ The
Ahiman Rezon, or Book of Constitutions,
etc.” And the work was in a great measure
expurgated of the tpeculial'it.ietl of Dermott,
ans made to conform more closely to the
Andersonian Constitutions. A fourth edi-
tion was published by the same editor, in
1871, in which everything antagonistic to
the original Book of Constitutions has been
omitted.

7. “The Freemason’s Library and Gen-
eral Ahiman Rezon: containing a delinea-
tion of the true Frinciples of Freemasonry,
etc.; by Samuel Cole.” Baltimore, 1817.
8vo, 832 + 92 pp. There was a second edi-
tion in 1826.

8. “ Ahiman Rezon: prepared under the
direction of the Grand ge of Georgia;
by Wm. 8. Rockwell, Grand Master of
Masons of Georgia.” Savannah, 1859.
4to and 8vo, 404 pp. But neither this
work nor the third and fourth editions of
the Ahiman Rezon of South Carolina have
any connection in principle or theory with
the Ahiman Rezon of Dermott. They have
borrowed the name from the ‘‘ Ancient Ma-
sons,” but they derive all their law and
their authorities from the “Moderns,” or
the legal Masons of the last century.

9. “The General Ahiman Rezon and
Freemason’s Guide, by Daniel Bickles.”
New York, 1866. 8vo, pp. 408. This
book, like Rockwell’s, has no other connec-
tion with the archetypal work of Dermott
but the name.

Many of the Grand Lodges of the United
States having derived their existence and
authority from the Dermott Grand Lodge,
the influence of his Ahiman Rezon was for
a long time exercised over the Lodges of
this country ; and, indeed, it is only within
a comparatively recent period, that the
true principles of Masonic law, as ex-

ounded in the first editions of Anderson’s
Jonstitutions, have been universallyadopted
among American Masons.
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It must, however, be observed, in justice
10 Dermott, who has been rather too grossly
abused by Mitchell and a few other writers,
that the innovations upon the old laws of
Masonry, which are to be found in the
Ahiman Rezon, are for the moet part not to
be charged upon him, but upon Dr. Ander-
son himself, who, for the first time, intro-
duced them into the second edition of the
Book of Constitutions, published in 1788,
It is surprising, and accountable only on
the ground of sheer carelessness on the part
of the Iﬁervising committee, that the
Grand ge should, in 1738, have ap-
proved of these alterations made by Ander-
son, and still more surprising that it was
not until 1755 that a new or third edition
of the Constitutions should have been pub-
lished, in which these alterations of 1738
were expunged, and the old regulations
and the old language restored. But what-
ever may have been the causes of this over-
sight, it is not to be doubted that, at the
time of the schism, the edition of the Book
of Constitutions of 1788 was considered as
the authorized exponent of Masonic law
? the original or regular Grand Lodge of

ngland, and was adopted, with but little
change, by Dermott as the basis of his
Ahiman Rezon. How much this edition of
1788 differed from that of 1728, which is
now considered the only true authority for
ancient law, and how much it with
Dermott’s Ahiman Rezon, will be evident
from the following specimens of the first
of the Old Charges, correctly taken from
each of the three works:

First of the Old Charges in the Book of
Constitutions, edit., 1723.

“A Mason is obliged by his tenure to ol
the moral law; and if he rightly understands
the Art, he will never be a stupid Atheist,
nor an irreligious libertine. But though in
ancient times Masons were charged, in
every country, to be of the religion of that
couuntry or nation, whatever it was, yet it
is now thought more expedient only to
oblige them to that religion in which all men
agreed, leaving their ﬁ:rticular opinions to
themselves ; that is to be good men and true,
or men of honor and honesty, by whatever
denominations or persnasions they may be
distinguished ; whereby Masonry becomes
the centre of union, and the means of con-
ciliating true friendship among persons that
must bave remained at a perpetual dis-
tance.”

First of the Old Charges in the Book of
Coustitutions, edit., 1788.

A Mason is obliged by his tenure to ob-
serve the moral law, as a true Noachida ;
and if he rightly understands the Craft, he
will never be a stupid Atheist, nor an irre-
ligious libertine, nor act against conscience.
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“In ancient times, the Christian Masons
were charged to comply with the Christian
usages of each country where they travelled or
worked. But Masonry being found in all na-
tions,even of diversreligions, they arenow onl
charged to adhere to that religion in whic{
all men agree, (leaving each brother to his
own particular opinions;) that is, to be good
men and true, men of honor and honesty,
by whatever names, religions, or persuasions
they may be distinguishe(i; or tlwi/vall
agree in the three articles of Noah
enough to preserve cement of the Lodge.
Thus, Masonry is the centre of their union,
and the Aq means of conciliating per-
sons that otherwise must have remained at
a perpetual distance.”

irst of the Old Charges in Dermott’s

Ahiman Rezon. »

“A Mason is obliged by his tenure to ob-
serve the moral law, as a true Noachida ;
and if he rightly understands the Craft, he
will never be a stupid Atheist, nor an irre-
ligious libertine, nor act against conseience.

“In ancient times, the Christian Masons
were charged to comply with the Christian
usages of each country where they travelled
or worked ; being found in all nations, even
of divers religions.

“They are generally charged to adhere to
that religion 1n which all men agree, (leav-
ing each brother to his own particular opi-
nions;) that is, to be good men and true,
men of honor and honesty, by whatever
names, reliziom, or persuasions they may be
distinguished ; for they all n the three
great articles ﬂé\’oah enough to preserve the
cement of the ge.

“Thus, Masonry is the centre of their
union, and the happy means of conciliatin
persons that otherwise must have remain
at a perpetual distance.” :

The italics in the second and third ex-
tracts will show what innovations Anderson
made, in 1738, on the Charges as origin-
ally published in 1728, and how closely
Dermott followed him in adopting these in-
novations, There is, in fact, much less dif-
ference between the Ahiman Rezon of Der-
mott, and Anderson’s edition of the Book of
Constitutions, printed in 1738, than there
is between the latter and the first edition
of the Constitutions, printed in 1723. But
the great points of difference between the
“ Ancients” and the “ Moderns,” points
which kept them apart for so many years,
are to be found in their work and ritual,
for an account of which the reader is re-
ferred to the article Ancients.

Ahisar. See Achishar.

Aholiab. A skilful artificer of the
tribe of Dan, who was appointed, together
with Bezaleel, to construct the tabernacle
in the wilderness and the ark of the cove-
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nant. Heisreferred to in the Royal Arch de-
gree of the English and American systems,

Ahriman. The principle of evil in
the system of Zoroaster, and as such op-

to Ormuzd, the principle of good.
gle emanated, pure, from the primitive
light, and was the second born—Ormuzd
being the first; but Ahriman, yielding to
pride, ambition,and hatred of the first born,
or principle of good, was condemned by the
Eternal to dwell for 12,000 years in that part
of space where no. ray of light reaches, at
the end of which time the contest between
Light and Darkness, or Good and Ewil, will
terminate. See Zoroaster.

Aichmalotarch. The title given by
the Jews to the Prince of the Captivity, or
representative of the kings of Is at
Babylon. See Prince of. the Ca tivifi/.

Aild and Assistance. The duty of
aiding and assisting, not only all worthy
distressed Master Masons, but their widows
and orphans also, “wheresoever dispersed
over the face of the globe,” is one of the
most important obligations that is imposed
upon every brother of the “ mystic tie” by
the whole scope and tenor of the Masonic
Institution. g‘ehe regulations for the exer-
cise of this duty are few, but rational. In
the first place, a Master Mason who is in
distress has a greater claim, under equal
circumstances, to the aid and assistance of
his brother, than one who, being in the
Order, has not attained that degree, or who
is altogether a profane. This is strictly in
accordance with the natural instincts of the
human heart, which will always prefer a
friend to a stranger, or, as it is rather ener-

tically expressed in the language of Long

'om Coffin, “a messmate before a shipmate,
a shipmate before a stranger, and a stranger
- before a dog; ” and it is also strictly in ac-
cordance with the teaching of the Apostle
of the Gentiles, who has said: “ As we have
opportunity, therefore, let us do good to all
men, especially unto them who are of the
household.”

But this exclusiveness is only to be prac-
tised under circumstances which make a
selection imperatively necessary. Where
the grant of relief to the profane would in-
capacitate us from granting similar relief
to our brother, then must the preference be

iven to him who is “ of the household.”

ut the earliest symbolic lessons of the
ritual teach the Mason not to restrict his
benevolence within the narrow limits of the
Fraternity, but to acknowledge the claims
of all men, who need it, to assistance. In-
wood has beautifully said: “The humble
condition both of property and dress, of
penury and want, in which you were re-
ceived into the Lodge, should make you at
all times sensible of the distreeses of poverty,
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and all you can spare from the call of na-
ture and the due care of your families,
should only remain in your jon as a
ready sacrifice to the necessities of an un-
fortunate, distressed brother. Let the dis-
tressed cottage feel the warmth of your
Masonic zeal, and, if poesible, exceed even
the unabating ardor of Christian charity.
At your approach let the orphan cease to
weep, and in the sound of your voice let the
widow forget her sorrow.”

Another restriction laid upon this duty
of aid and assistance by the obligations of
Masonry is, that the giver shall not be
lavish beyond his means in the disposition
of his benevolence. What he tows
must be such as he can give “ without ma-
terial injury to himself or fami}{y." No
man should wrong his wife or children that
he may do a benetit to a stranger, or even
to a brother, The obligations laid on a
Mason to grant aid and assistance to the
needy and distressed seem to be in the, fol-
lowing gradations: first, to his family;
next, to his brethren; and, lastly, to the
world at large.

So far this subject bas been viewed in a
general reference to that spirit of kindness
which should actuate all men, and which it
is the object of Masonic teaching to im-
press on the mind of every Mason as a
common duty of humanity, and whose dis-
position Masonry only seeks to direct and
guide. But there is another aspect in which
this subject may be considered, namely,
in that peculiar and technical one of Ma-
sonic aid and assistance due from one Ma-
son to another. Here there is a duty de-
clared, and a correlative right inferred ; for
if it is the duty of one Mason to assist
another, it follows that every Mason has
the right to claim that assistance from his
brother. It is this duty that the obliga-
tions of Masonry are especially intended to
enforce; it is this right that they are in-
tended to sustain. The symbolic ritual of
Masonry which refers, as, for instance, in
the first degree, to the virtue of benevo-
lence, refers to it in the general sense of a
virtue which all men should practise. But
when the Mason reaches the third degree,
he discovers new obligations which restrict
and define the exercise of this duty of aid
and assistance. So far as his obligations
control him, the Mason, as a Mason, is not
legally bound to extend his aid beyond the
just claimants in his own Fraternity. To

o dgood to all men is of course inculcated
and recommended ; to do good to the house-
hold is enforced and made compulsory by
legal enactment and sanction.

ow, as there is here, on one side, a duty,
and on the other side a right, it is proper

to inquire what are the regulations or laws
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by which this duty is controlled and this
ight maintained.

The duty to t and the :ﬁht to claim
relief Masonically

is recognized in the fol-
it;;;ng passage of the Old Charges of

“But if you discover him to be a true
and genuine brother, gou are to respect
him accordingly ; and if he is in want, you
must relieve him if you can, or else direct
him how he may be relieved. You must
employ him some days, or else recommend
him to be employed. But you are not
charged to do beyond your ability; only to
prefer a poor brother, who is a good man
and true, before any other people in the
ssme circumstances.”

This written law agrees in its conditions
and directions, so far as it goes, with the
unwritten law of the Order, and from the
two we may deduce the following principles:

1. The applicant must be a bgaster Ma-
son. In 1722, the charitable benefits of
Masonry were extended, it is true, to En-
tered Apprentices, and an Apprentice was
recognized, in the 1 age of the law, as
“a true and genuine brother.” But this
was because at that time only the first de-
i!ee was conferred in subordinate Lodges,

ellow Crafts and Master Masons being
made in the Grand Lodge. Hence the
irut mass of the Fraternity consisted of
eezsrentioes, and mn{}Masons never pro-

ed any further. But the second and
third degrees are now always conferred in
subordinate Lodges, and very few initiates
voluntarily stop short of the Master’s de-
gree. Hence the mass of the Fraternity
now consists of Master Masons, and the law
which formerly applied to Apprentices is,
under our present organization, made ap-
licable only to those who have become

Masons.

2. The applicant must be worthy. We
are to presume that every Mason is “ a good
man and true”” until the Lodge which has
jurisdiction over him has pronounced to
the contrary. Every Mason who is “in
good standing,” that is, who is a regularly
contributing member of a Lodge, is to be
considered as “ worthy,” in the technical
sense of the term. An expelled, a sus-
peuded, or a non-affiliated Mason, does not
meet the required condition of “a regu-
larly contributing member.” Such a Ma-
son is therefore not ““ worthy,” and is not
entitled to Masonic assistance.

8. The giver is not expected to exceed
his ability in the amount of relief The
written law says, “ you are not charged to
do beyond your ability; ” the ritua 8AY8
that your relief must be “ without materia
injury to yourself or family.,” The princi-
ple is the same in both.
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4. The widow and orphans of a Master
Mason have the claim of the husband and
father extended to them. The written law
says nothing explicitly on this point, but
the unwritten or ritualistic law expressly
declares that it is our duty “to contribute
to the relief of a worthy, distreased brother,
his widow and orphans.”

5. And laatly, in granting relief or assist-
ance, the Mason is to be preferred to the
profane. He must be placed “ before any
other people in the same circumstances.”

These are the laws which regulate the
doctrine of Masonic aid and assistance.
They are often charged by the enemies of
Masonry with a spirit of exclusiveness.
But it has been shown that they are in
accordance with the exhortation of the
Apostle, who would do good * especially to
those who are of the household,” and they
have the warrant of the law of nature; for
every one will be ready to say, with that
kindest-hearted of men, Charles Lamb, “I
can feel for all indifferently, but I cannot
feel for all alike. I can be a friend to a
worthy man, who, upon another account,
cannot be my mate or fellow. I cannot
like all people alike.” And so as Masons,
while we should be charitable to all persons
in need or in distress, there are only certain
ones who can claim the aid and assistance
of the Order, or of its disciples, under the
positive sanction of Masonic law.

Aitcheson-Haven Manuscript.
A manuscript record formerly preserved
in the archives of the Aitcheson-Haven
Lodge, which met at Musselburgh in Scot-
land, but which is now the property of the
Grand Lodge of Scotland. The MS. is en-
grossed in the minute-book of the Aitche-
8on , and is dated 29th of May, A. D.
1666. It has never been published. In
Laurie’s History of Freemasonry, (ed. 1869,
there has been inserted ‘““ one narration o
the founding of the craft of Masonry, and
by whom it hath been cherished,” which
Bro. D. Murray Lyon says is a modern and
somewhat imperfect rendering of the Ait-
cheson-Haven MS., and not, therefore, a
safe text to be followed.

Aix-1a-Chapelle. (In German,
Aachen.) A city of Germany, remarkable
in Masonic history for a persecution which
took place in the eighteenth century, and of
which Gidicke (Fgetma' ur. Lex.) gives the
following account. In the year 1779, Lud-
wig Grienemann, a Dominican monk, de-
livered a course of lenten sermons, in which
he attempted to prove that the Jews who
crucified Christ were Freemasons, that Pi-
late and Herod were Wardens in a Mason’s
Lodge, that Judas, previous to his betr:{al
of his Master, was initiated into the Order,
and that the thirty pieces of silver, which
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he is said to have returned, was only the
fee which he paid for his initiation. Aix-
la-Chapelle being a Roman Catholic city,
the magistrates were induced, by the influ-
ence of Grienemann, to issue a decree, in
which they declared that any one who
should permit a meeting of the Freemasons
in his house should, for the first offence, be
fined 100 florins, for the second 200, and
for the third be banished from the city.
The mob became highly incensed against
the Masons, and ineulted all whom they
suspected to be members of the Order. At
length Peter Schuff, a Capuchin, jealous of
the influence which the Dominican Grie-
nemann was exerting, beﬁan also, with
augmented fervor, to preach against Free-
masonry, and still more to excite the pop-
ular commotion. In this state of affairs,
the Lodge at Aix-la-Chapelle applied to
the princes and Masonic Lodges in the
neighboring territories for assistance and
srot.ection, which were immediately ren-

ered. A letter in French wus received
by both priests, in which the writer, who
stated that he was one of the former éigni-
taries of the Order, strongly reminded
them of their duties, and, among other
things, said that ‘“many priests, a p(g»e,
several cardinals, bishops, and even Do-
minican and Capuchin monks, had been,
and still were, nembers of the Order.” Al-
though this remonstrance had: some effect,
peace was' not altogether restored until the
neighboring free imperial gtates threatened
that they would prohibit the monks from
collecting alms in their territories unless
they ceased to excite the popular commo-
tion against the Freemasons.

Akirop. The name given, in the ritual
of the Ancient and Accepted Rite, to one
of the ruffians celebrated in the legend
of the third degree. The word is said in
the ritual to signify an assassin, It might
probably be derived from 3, KaRaB, &

assault or gm’n battle; but is just as proba-
bly a word so corrupted by long oral trans-
mission that its etymology can no longer
be traced. See Abiram.

Alabama. One of the Southern
United States of America. Masonry was
established in this State in the beginning
of the nineteenth century, Miwhelil(lim.
of Freemas., i. 630,) whose accuracy is, how-
ever, not to be depended on, says that it
was planted, as he thinks, in this jurisdic-
tion by the Grand Lodge of Tennessee and
North Carolina. If he be so far right, we
must also add the Grand Lodge of South
Carolina, which, in 1819, granted a war-
rant to Claiborne Lodge No. 51, afterwards
called Alabama Lodge. In 1821, there
were at least nine in Alabama,
holding warrants under sftsferent Jjurisdic-
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tions, viz.: Halo, 21; Rising Virtue, 80;
Madison, 21; Alabama, 21; Alabama, 51;
Farrar, 41; St. Stephens, —; Moulton, 34;
and Russellville, 36. On the 11th of June,
1821, these nine Lodges met in convention
in the town of Cahawba, and organized the
Grand Lodge of Alabama on the 14th of
thesame month ; Thomas W. Farrar having
been elected Grand Master, and Thomas A.
Rogers Grand Secretary.

he Grand Chapter of Alabama was
organized on the 2d of June, 1827, at the
town of Tuscaloosa, and at the same time
and place a Grand Council of Royal and
Select Masters was established.

On the 27th of October, 1860, Sir Knt.
B. B. French, Grand Master of the Grand
Encampment. of the United States, issued
his mandate for the formation of a Grand
Commandery of Alabama.

* Alapa. In classical Latinity given by
the master to his manumitted slave as a
szmbol of manumission, and as a reminder
that it was the last unrequited indignity
which he was to receive. Hence, in medi-
eval times, the same word was applied to
the blow inflicted on the cheek of the
newly-created knight by the sovereifn
who created him with the same symbolic
signification. This was sometimes repre-
sented by the blow on the shoulder with
the fiat of a sword, which has erroneousl
been called the accolade. See KnigM

Alarm. The verb, “to alarm,” signi-
fies, in Freemasonry, ¢ to give notice of the
approach of some one desiring admission.”
T¥ms, “to alarm the Lodge,” is to inform
the Lodge that there is some one without
who is seeking entrance.” As & noun, the
word ‘“alarm” has two significations. 1.
An alarm is a warning given by the Tiler, or
other appropriate officer, by which he seeks
to communicate with the interior of the
Lodge or Chapter. In this sense the ex-
gression 80 often used, “an alarm at the

oor,” simply signifies that the officer out-
side has given notice of his desire to com-
municate with the Lodge. 2. An alarm is
also the peculiar mode in which this notice
is to be given. In modern Masonic works,
the number of knocks given in an alarm
is generally expressed by musical notes.
Thus, three distinct knocks would be desig-

nated thus, 4 ¢ ¢ two rapid and two slow

ones thus, .'-;' J\ ; and three knocks three

times repeated thus, ¢ ¢

etc. As to the derivation of the word, a
writer in Notes and Queries (1 Ser. ii.,
151,) ingeniously conjectures that it comes
from the old nch 4@ Parme, which in
modern times is aux armes, “to arms!?
The legal meaning of o alarm is not o
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Jrighten, but to make one aware of the
necessity of defence or protection. And
this is precisely the Masonic signification
of the word,

Alban, St. See Saint Alban.

hAl,lbertllsh . g :llgl. AA schtfolaatic

ilosopher of the Middle Ages, of great

le,mditi(?n, but who had among the vul
the reputation of being a magician. He
was born at Lauingen, in Swabia, in 1205,
of an illustrious family, his sub-title bein
that of Count of Bollstadt. He studi
at Padua, and in 1223 entered the Order
of the Dominicans. In 1249, he became
head-master of the school at éologne. In
1260, Pope Alexander VI. conferred upon
him the bishopric of Ratisbon. In 1262,
he resigned the episcopate gnd returned to
Cologne, and, devoting himself to philo-
sophic pursuits for the remainder of his life,
died there in 1280. His writings were very
voluminous, the edition published at Lyons,
in 1651, amounting to twenty-one large
folio volumes. Albertus has been con-
nected with the Operative Masonry of the
Middle Ages because he has been supposed
by many to have been the real inventor of
the German Gothic atyle of architecture.
Heideloff, in his Bauhiitte des Mittelalters,
says, that “he recalled into life the sym-
bolic language of the ancients, which had
80 long lain dormant, and adapted it to suit
architectural forms.” The Masons accepted
his instructions, and adopted in consequence
that system of symbols which were secretly
communicated only to the members of their
own body, and served even as a medium of
intercommunication. He is asserted to
have designed the plan for the construction
of the Cathedral of Cologne, and to have
altered the Constitution of the Masons, and
to have given to them a new set of laws.

Albrecht, He Christoph. A
German author, who published at Hamburg,
in 1792, the first and only part of a work en-
titled Malerialen zu einer critischen Geschicte
der Freimaurerei, i. e., Collections towards a
Critical History of Freemasonry. Kloss
says that this was one of the first attempts
at a clear and rational history of the Ordper.
Unfortunately, the author never completed
his task, and only the first part of the work
ever appeared. Albrecht was the author
also of another work entitled, Geheime
Geschicte einers Rosenkreuzers, or Secret Hin-
tory of & Rosicrucian, and of a series of
papers which appeared in the Berlin Archiv.
derZeit, oontaining “ Notices of Freemuonry
in the firat half of the Sixteenth Century.”
Albrecht adoated the theory first advanced
by the Abbé Grandidier, that Freemasonry
owes its origin to the stone-masons of
Btrasburg.

Alchemy. The Neo-Platonicians in-
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troduced at an early period of the Chris-
tian era an apparently new science, which
they called émiormua iepé, or the Sacred
Science, which materially influenced the
subsequent condition of the arts and sci-
ences. The books from which the sacred
science was taught were called Chemia,
supposed to be derived from Cham, the son
of Noah, to whom was attributed its in-
vention. In the fifth century arose, as the
name of the science, alchemia, derived from
the Arabic definite article a/ being added
to chemia,; and Julius Firmicius, in a work
On the Influence of the Stars upon the Fale
of Man, uses the phrase “scientia alche-
mie.” From this time the study of al-
chemy was openly followed. Inthe Middle
Ages, and up to the end of the seventeenth
century, it wasan important science, studied
by some of the most distinguished philoso-
ers, such as Avicenna, Albertus Magnus,
mond Lulli, Roger Bacon, Elias Ash-
mole, and many others.

Alchemy — called also the Hermetic
Philosophy, because it is said to have been
first taught in Egypt by Hermes Trisme-
gestus — was engaged in three distinct pur-
suits: :

1. The discovery of the philosopher’s
stone, by which all the inferior metals
could be transmuted into gold.

2. The discovery of an alkahest, or uni-
versal solvent of all things.
¢ 3. The discovery of a panaces, or univer-
sal remedy, under the name of elixir vite,
by which all diseases were to be cured and
life indefinitely prolonged.

It is not surprising that alchemy, putting
forth such pretensions as these, should, by
those whodid not understand itstrue nature,
have been flippantly defined as “ars sine
arte, cujus principium est mentiri, medium
laborare et finis mendicari,” an art without
an art, whose inning is falsehood, its
middle labor, and its end beggary. But
while there were undoubtedly many fools
who understood the language of alchemy
only in its literal sense, and many charla-
tans who used it for selfish purposes, it
cannot be denied that there must have been
somethiniin it better than mere pretension,
to invite the attention and engage the labors
of 80 many learned men.

Hitchcock, a learned American writer,
who published, in 1857, Remarks upon Al-
chemy and the Alchemists, says (p. x.) that
“the genuine alchemists were religious
men, who passed their time in legitimate
pursuits, earning an honest subsistence,
and, in religious contemplations, studyin
how to realize in themselves the union o
the divine and human nature expressed in
man by an enlightened submission to God’s
will; and they thought out and published,
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after a manner of their own, a method of
attaining or entering upon this state, as
the only rest of the soul.” And in another
place (p. 22) he says: “The subject of al-
chemy was Man; while the object was the
perfection of Man, which was supposed to
centre in & certain unity with the Divine
nature.”

The alchemists were, in their philosophy,
undoubtedly in advance of their age, and,
being unwilling to make their opinions
openly known to a world not yet prepared
to receive and to appreciate them, they
communicated their thoughts to each other
in a language and in symbols understood
ounly by themselves. Thus they spoke of
Man as a Stone, and the fire which puri-
fied the Stone was the series of trials and
temptations by which man’s moral nature
is to be purified. 8o, too, sulphur, mer-
cury, salt, and many other things, were
symbols by which they taught lessons of
profound religious import to the true adogts
which, being misunderstood by others, od
thousands into the vain and useless search
for some tangible method of transmuting
the baser metals into gold. “ Who,” says
one of these philosophers, “is to blame?
the Arf, or those who seek it upon false
principles?”

Freemasonry and alchemy have sought
thesame results, (the lesson of Divine Truth
and the doctrine of immortal life,) and they
have both sought it by the same method
of symbolism. It is not, therefore, strange
that in the eighteenth century, and per-
haps before, we find an incorporation of
much of the science of alchemy into that
of Freemasonry. Hermetic rites and Her-
metic degrees were common, and their
relics are still to be found existing in de-
grees which do not absolutely trace their
origin to alchemy, but which show some
of its traces in their rituals, The 28th de-
gree of the Scottish Rite, or the Knight
of the Sun, is entirely a hermetic degree,
and claims its parentdge in the title of
¢ Adept of Masonry,” by which it is some-
times known.

‘Aldworth, the Hon. Mrs. This
lady received, about the year 1785, the first
and second degrees of Freemasonry in
Lodge No. 44, at Doneraile, in Ireland.
The circumstances connected with this sin-
gular initiation were first published in 1807,
at Cork, and subsequently republished by
Spencer, the celebrated Masonic bibliopole,
in London. It may be observed, before
proceeding to glean from this work the
narrative of her initiation, that the authen-
ticity of all the circumstances was con-
firmed on their first publication by an
eye-witneas to the transaction.

The Hon. Elizabeth St. Leger was born
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about the year 1718, and was the youngest
child and only daughter of the Right Hon.
Arthur 8t. Leger, first Viscount Doneraile,
of Ireland, who died in 1727 , and was suc-
ceeded by his eldest son, the brother of our
heroine. Suhsequentl¥ to her initiation
into the mysteries of Freemasonry she
married Richard Aldworth, Esq., of New-
market, in the county of Cork.

Lodge No. 44, in which she was initiated,
was, in some sort, an aristocratic Lodge,
consisting principally of the gentry and
most respectable and wealthy inhabitants
of the country around Doneraile. The
communications were usually held in the
town, but during the Mastership of Lord
Doneraile, under whom his sister was ini-
tiated, the meetings were often held at his
Lordship’s residence.

It was during one of these meetings at
Doneraile House* that this female initia-
tion took place, the story of which Spen-
cer, in the memoir to which we have
referred, relates in the following words:

“It happened on this particular occasion
that the ge was held in a room sepa-
rated from another, as is often the case, by
stud and brickwork. The young lady, bein
giddy and thoughtless, and determine
to gratify her curiosity, made her arrange-
ments accordingly, and, with a pair of
scissors, (as she herself related to the mo-
ther of our informant,) removed a portion
of a brick from the wall, and placed her-
self 80 as to command a full view of every-
thing which occurred in the next room; so
placed, she witnessed the fwo first degrees
In Masonry, which was the extent of the

roceedings of the Lodge on that night.

ming aware, from what she heard,
that the brethren were about to separate,
for the first time she felt tremblingly alive
to the awkwardness and danger of her sit-
uation, and began to consider how she
could retire without observation. She be-
came nervous and agitated, and nearly
fainted, but so far recovered herself as to
be fully aware of the necessity of with-
drawing as quickly as ible ; in the act
of doing so, being in the dark, she stum-
bled against and overthrew something, said
to be a chair or some ornamental piece of
furniture. The crash was loud; and the
Tiler, who was on the lobby or landing on
which the doors both of the Lodge room
and that where the honorable Miss St.
Leger was, opened, gave the alarm, burst
open the door and, with a light in one
hand and a drawn sword in the other, ap-

* A writer in the London Freemason’s Quar-
terly Review 11839, p. 322, says that she was con-
cealed in a clock-case in the regular Lodge room,
in Maberly’s house of entertainment at York,
But the locus in quo is not material
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mrd to the now terrified and fainting

51. He was soon joined by the members
of the Lodge guresent, and luckily ; for it is
asserted that but for the prompt appearance
of her brother, Lord Doneralle, and other
steady members, her life would have fallen
a sacrifice to wbat was then esteemed her
crime. The first care of his Lordship was
to resuscitate the unfortunate lady without
alarming the house, and endeavor to learn
from her an explanation of what had oc-
curred ; having done 8o, many of the mem-
bers being furious at the transaction, she
was Iaeeﬁ under guard of the Tiler and a
member, in the room where she was found.
The members re-assembled and deliberated
as to what, under the circumstances, was
to be done, and over two long hours she
could hear the angry discussion and her
death deliberately proposed and seconded.
At length the good senso of the majority

ed in calming, in some measure, the

angry and irritated feelings of the rest of
the members, when, after much had been
said and many things proposed, it was re-
solved to give her the option of submittin
to the Masonic ordeal to the extent she h
witnessed, (Fellow Craft,) and if she re-
fused, the brethren were again to consult.
Being waited on to decide, Miss St. Leger,
exhausted and terrified by the storminess
of the debate, which she could not avoid
partul:z hearing, and yet, notwithstanding
ali, with a secret pleasure, gladly und un-
hesitatingly accepted the offer. She was
accordingly initiated.”

Mrs., or, as she was appropriately called,

Sister Aldworth, lived many years after,
but does not seem ever to have forgotten
the lessons of charity and fraternal love

which she received on her unexpected ini-
tiation into the esoteric doctrines of the
Order. “Placed as she was,” says the
memoir we have quoted, “ by her marriage
;irt:e Lf{r. Aldwlt: at the eadlof advell;y
fortune, the poor in general, and the
Masonic poor in particular, had ﬁ’d rea-
son to record her numerous and bountiful
acts of kindness; nor were these accompa-
nied with ostentation —far from it. It has
been remarked of her; that her custom was
to seek out bashful misery and retiring
poverty, and with a well-directed liberality,
soothe many a bleeding heart.”
Alethophile, Loverof Truth. The5th
degree of the Order of African Architects.
Alexander I., Emperor of Russia.
Alexander 1. succeeded Paul I in the year
1801, and immedietely after his accession
renewed the severe prohibitions of his pre-
decessor inst secret societies, and
especially g:aemuonry. In 1803, M. Boe-
ber, counsellor of state and director of the
military achool at St. Petersburg, resolved
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to remove, if poesible, from the mind of
the emperor the prejudices which he had
conceived against the Order. A coordingly,
in an audience which he had solicited an

obtained, he described the objects of the
Institution and the doctrine of its mysteries
in such a way as to lead the emperor to
rescind the obnoxious decrees, amf to add
these words: “ What you have told me of
the Institution not only induces me to
grant it my proteetion and patronage, but
even to ask for initiation into its mysteries.
Is this possible to be obtained?” M. Boe-
ber replied, “8Sire, I cannot m{'self reply
to the question. But I will call fogetger
the Masons of your capital, and make your
Majesty’s desire known; and I have no
doubt that they will be r to comply
with your wishes.” Aceom ly Alexan-
der was soon after initiated, and the Grand
Lodge Astrea of Russia was in consequence

established, of which M. Boeber was elected
Grand Master.
Alexandria, School of. When

Alexander built the city of Alexandria in
Egypt, with the intention of making it the
seat of his empire, he invited thither learned
men from all nations, who brought with
them their peculiar notions. The Alex-
andria school of philosophy which was
thus established, by the commingling of
Orientalists, Jews, Egyptians, and Greeks,
became eclectic in character, and exhibited
a heterogeneous mixture of the opinions of
the Eg{ptian priests, of the Jewish Rabbis,
of Arabic teachers, and of the disciples of
Plato and Pythagoras. From this school
we derive Gnosticism and the Kabbala,
and, above all, the system of symbolism and
allegory which lay at the foundation of the
me philosophy. Tohno P;nl;:ient sect,
in except perhaps the Pythagoreans,
have the Maaon‘i’c tea’:hem been :gb much
indebted for the substance of their doc-
trines, as well as the esoteric method of
communicating them, as to that of the
Bchool of Alexandria. Both Aristobulus
and Philo, the two most celebrated chiefs
of this scl'lool, taught, although a century
intervened between their births, the same
theory, that the sacred writings of the He-
brews were, by their system of allegories,
the true source of all religious and philo-
sophicdoctrine, the litéral meaning of which
alone was for the common people, the eso-
teric or hidden meaning being kept for the
initiated. Freemasonry still carries into
practice the same theory.

Alfader. The chief god of the Scan-
dinavians, The Edda says that in Asgard
or the abode of the the supreme
halga;welve narlnea, t c;] ﬁgt o{ which was
Alfader, equivalent to the Greek Pantopater,
or the U:?veual Father,
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Algabil. 5. A name of the Su-

reme QGod, signifying THE BUILDER,
Eaving an etymological relation to the
@iblim, or Builders of Gebal, who acted an
important part in the construction of the
Temple of Solomon. It is e%uivslent to
the Masonic epithet of God, *the Grand
Architect of the Universe.” I insert this
word on the authority of Urquhart, who
gives it in his Pillars of Hercules, ii. 67.

Alincourt, Frangois d’. A French
gentleman, who, in theyear 1776, was sent
with Don Oyres de Ornellas Pragad, a Por-
tuguese nobleman, to prison, by the gov-
ernor of the island of Madeira, for being
Freemasons. They were afterwards sent to
Lisbon, and confined in a common jail for
fourteen months, where they would have
perished had not the Masons of Lisbon
supported them, through whose interces-
sion with Don Martinio de Mello they were
at last released. Smith, Use and Abuse of
Freemasonry, p. 206.

Allegiance. Every Mason owes alle-

iance to the Lodge, Chapter, or other
dy of which he is a member, and also to
the Grand Lodge, Grand Chapter or other
supreme authority from which that body
has received ity charter, But this is
not a divided allegiance. If, for instance,
the edicts of a Grand and a Subordinate
Lodge conflict, there is no question which
is to be obeyed. Supreme or governing
bodies in Masonry claim and must receive
a paramount allegiance.

Allegory. discourse or narrative
in which there is a literal and a figurative
sense, a patent and a connected meaning;
the literal or patent sense being intended,
by analogy or comparison, to indicate the
figurative or concealed one. Its derivation
from the Greek, aA%os and ayopew, to say
something different, that is, to say something
where the language is one thing and the
true meaning another, exactly expresses
the character of an allegory.’ ft
said that there is no essential difference
between an allegory and a symbol. There
is not in design, but there is in their
character. Anallegory may be interpreted
without any previous conventional agree-
ment, but a symbol cannot. Thus the
legend of the third degree is an allegory,
evidently to be interpreted as teaching a
restoration to life; and this we learn from
the legend itself, without any previous un-
derstanding. The sprig of acacia is a sym-
bol of the immortality of the soul. But
this we know only because such meaning
had been conventionally determined when
the aymbol was first established. It is evi-
dent, then, that an allegorﬁ‘whme meanin
is obscure is imperfect. The enigmaticss
meaning should be easy of interpretation ;
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and hence Lemiére, a French , has
said: ‘“ L’allegorie habite un palais dia-
phane,” — ory lives in a transparent
palace, All the legends of Freemasonry
are more or less allegorical, and whatever
truth there may be in some of them in a
historical point of view, it isonly as allegories
or legendary lx-::ymbols that they are of import-
ance. The ! n| lizh :dm;ru have therefo;:
very properly defin reemasonry to
“a system of morality veiled in allegory
and 1llustrated by symbols.”

The allegory was a favorite figure among
the ancients, and to the allegorizing spirit
are we to trace the construction of the
entire Greek and Roman mtzthology. Not
less did it prevail among the older Aryan
nations, and its abundant use is exhibited
in the religions of Brahma and Zoroaster.
The Jewish Rabbins were greatly addicted
to it, and carried its employment, as Mai-
monides intimates, (More Nevochim, IIIL.,
xliii.,) sometimes to an excess. Their Mi-
drash, or system of commentaries on the
sacred book, is almost altogether allegorical.
Aben Ezra, a learned Rabbi of the twelfth
century, says, “The Scriptures are like
bodies, and allegories are like the garments
with which they are clothed. Some are
thin like fine silk, and others are coarse and
thick like sackcloth.” Our Lord, to whom
this spirit of the Jewish teachers in his day
was familiar, inculcated many truths in
parables, all of which were allegories. The
primitive Fathers of the Christian Church
were thus infected; and Origen, (Epist. ad
Dam.,) who was especially addicted to the
habit, tells us that all the Pagan philoso-

hers should be read in this spirit: “hoc

cere solemus quando philosophos leii-
mus.” Of modern allegorizing writers, the
most interesting to Masons are Lee, the
author of The Temple of Solomon
trayed by Scripture Light, and John Bun-
yan, :ho wrote Solomon’s Temple Spirit-
ized.

Allocution. The address of the pre-
siding officer of a Supreme Council of
the Ancient and Accepted Rite is some-
times so called. It was first used by the
Council for the Southern Jurisdiction of the
United States, and is derived from the
usage of the Roman Church, where certain
addresses of the Pope to the Cardinals are
called allocutions, and this is to be traced
to the customs of Pagan Rome, where the
harangues of the Generals to their soldiers
were called allocutions.

Allowed. In the old manuscript Con-
stitutions, this word is found in the now
unusual sense of “ accepted.” Thus, “ Ev
Mason of the Craft that is Mason a/
ye shall do to him as ye would be done unto
yourself.” Mason allowed means Mason
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aceepled, that is, approved. Phillips, in his
New World of Woeds, (1690,) defines the
verb allow, “to give or grant; to ap-
rove of; to permit or suffer.”” Latimer,

in one of his sermons, uses it in this sense
of approving or accepting, thus: ‘“St.
Peter, in forsaking his old boat and nets,
was allowed
bad forsaken all the riches in the world.”
In a similar sense is the word used in the
Office of Public Baptism of Infants, in the
Common Prayer-Book of the Church of
England. ing Eye. A

All-Seeing Eye. Animportant sym-
bol of the Supreme Being, borrowed by the
Freemasons from the nations of antiquity.
Both the Hebrews and the Egyptians ap-
pear to have derived its use from that
natural inclination of figurative minds to
select an organ as the symbol of the func-
tion which it is intended peculiarly to dis-
charge. Thus, the foot was often adopted
as the symbof of swiftness, the arm of
strength, and the hand of fidelity. On the
same principle, the open eye was selected as
the symbol of watchfulness, and the eye of
God as the symbol of divine watchfulness
and care of the universe. The use of the
symbol in this sense is repeatedly to be found
in the Hebrew writers. Thus, the Psalmist
says (Ps. xxxiv. 15): “The eyes of the
Lord are upon the righteous, and his ears
are open to their cry,” which explains a
subsequent pmnﬁe, &Ps. cxxi. 4,) in which
it is said: “ Behold, he that keepeth Israel
shall neither slumber nor sleep.’

In the Apocryphal *“ Book of the Conver-
sation of God with Moses on Mount Sinai,”
translated by the Rev. W, Cureton from an
Arabic MS. of the fifteenth century, and
ﬁbliahed by the Philobiblon Society of

ndon, the idea of the eternal watchful-
ness of God is thus beautifully allegorized :

“Then Moses said to the Lord, O Lord
dost thou sleep or 'not? The Lord said
unto Moses, I never sleep: but take a cup
and fill it with water. Then Moses took a
cup and filled it with water, as the Lord
commanded him. Then the Lord cast into
the heart of Moees the breath of slumber;
80 he slept, and the cup fell from his hand,
and the water which was therein wasspilled.
Then Moses awoke from his sleep. Then
said God to Moses, I declare by my power,
and by my glory, that if I were to with-
draw y providence from the heavens and
the earth, for no longer a space of time
than thou hast slept, they would at once
full to roin &nd confusion, like as the cup
tell from thy hand.”

On the same principle, the Egyptians
represented Osiris, theit chief deity, by the
symbol of an open eye, and placed this
hieroglyphic of him in all their temples.

H

as much before God as if he P
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His symbolic name, on the monuments, was
represented by the eye accompanying a
throne, to which was sometimes added an
abbreviated figure of the god, and some-
times what has been called a hatchet, but
which, I consider, may as correctly be sup-
osed to be a representation of a square.
The All-Seein%oEye may then be con-
sidered as a symbol of God manifested in
his omnipresence —his guardian and pre-
serving character —to which SBolomon al-
ludes in the Book of Proverbs (xv. 3), when
he says: “ The eyes of Jehovah are in every
place, beholding (or, as it might be more
faithfully translated, watching) the evil and
the good.” It is a symbol of the Omni-
present Deity.

All-Souls’ Day. The 2d of Novem-
ber. A festival in the Romish Church for
prayers in behalf of all the faithful dead. It
18 kept as a feast day by Chapters of Rose
Croix.

Almanac, Masonic. Almanacs for
the special use of the Fraternity are annu-
ally published in many countries of Europe,
but the custom has not extended to Amer-
ica. Asearly as 1762, we find an Almanach
des Francs-Magons ay Ecosse published at
the Hague. This, or a similar work, was
continued to be published annually at the
same place until the year 1778. “he first
English work of the kind appeared in 1775,
under the title of “ The Freemason’s Cal-
endar, or an Almanac for the year 1775.
Containing, besides an accurate and useful
calendar of -all remarkable occurrences for
the year, many useful and curious particu-
lars relating to Masonry. Inscribed to
Lord Petre, G. M., by a Society of Breth-
ren. London, Erinted for the Society of
Stationers.” This work was without any
official authority, but two years after the
Freemason’s azzndar Jor 1777 was pub-
lished “under the sanction of the Grand
Lodge of England.” Works of this useful
kind continue to be annually published in
Great Britain and Ireland under the name
of Pocket Books, in Germany under that of
Taschenbitcher, and in France under that of
Calendriers.

Almighty. In Hebrew v “w, EI
Shaddai.  The name by which God was
known to the patriarchs before he an-
nounced himself to Moses by his tetra-
il:mmatonic name of Jehovah. (See

odus vi. 8.) It refers to his power and
might as the Creator and Ruler of the uni-
verse, and hence is translated in the Sep-
tuagint by mavroxpdrwp, and in the Vulgate
by omnipotens.

Almond-Tree. When it is said in
the p: e of Scripture from the twelfth
chapter of Eccles., read during the ceremo-
nies of the third degree, *the almond-tree
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shall flourish,” reference is made to the
white flowers of that tree, and the allegoric
signification is to old age, when the hairs
of the head shall become gray.
Almoner. An officer elected or ap-
pointed in the continental Lodges of Europe
to take charge of the contents of the alms-
box, to carry into effect the charitable reso-
lutions of the Lodge, and to visit sick and
needy brethren. A physician is usually
selected in preference to any other member
for this office. An almoner is to be also
found in some of the English Lodges, al-
though the office is not recognized by law.
In the United Stutes the officer does not
exist, his duties being ferformed by a com-
mittee of charity. It is an important
office in all bodies of the Scottish Rite.
Alms-Box. A box which, towards
the close of the Lodge, is handed around
by an appropriate ofticer for the reception
of such donations for general obgects of
charity as the brethren may feel disposed
to bestow. This laudable custom is very
nerally practised in the Lodges of Eng-
f:nd, Scotgand, and Ireland, and univer-
sally in those of the Continent. The
newly-initiated candidate is expected to
contribute more liberally than the other
members. Bro. Hyde Clarke says (ZLon.
Freem. Mag., 1859, p. 1166,) that ‘“some
brethren are in the habit, on an occasion
of thanksgiving with them, to contribute
to the box of the Lodge more than on other
occasions.” This custom has not been
adopted in the Lodges of America, except
in those of French origin and in those of
the Ancient and Accepted Rite.
Almsgiving. Although almsgiving,
or the pecuniary relief of the destitute,
was not one of the original objects for
which the Institution of Freemasonry was
established, yet, as in every society of men
bound mqether by a common tie, it becomes
incidentally, yet necessarily, a duty to be
practised by all its members in their indi-
vidual as well as in their corporate capacity.
In fact, this virtue is intimately interwoven
with the whole superstructure of the Insti-
tution, and its practice is a necessary corol-
lary from all its principles. At an early
iod in his initiation the candidate is
instructed in the beauty of charity by the
most impressive ceremonies, which are not
easily to be forgotten, and which, with the
same benevolent design, are repeated from
time to time during his advancement to
higher degrees, in various forms and under
ifferent circumstances. ‘The true Ma-
son,” says Bro. Pike, “ must be, and must
have a right to be, content with himself;
and he can be so only when he lives not
for himself alone, but for others who need
his assistance and have a claim upon his

ALPHA

sympathy.” And the same eloquent writer
laysl:la;)wn this rule for a Masoog’s almagiv-
ing: “Give, looking for nothing again,
without consideration of future advantages;
gli‘ve to children, to old men, to the un-
thankful, and the dying, and to those you
shall never see again; for else your alms
or courtesy is not charity, but traffic and
merchandise. And omit not to relieve the
needs of your enemy and him who does
you injury.” Bee Ezclusiveness, Masonic.

Alnwick Manuscript. This man-
uscript, which is now in the possession of
Bro. E. F. Turnbull of Alnwick, (Eng.,) is
written on twelve quarto pages as a preface
to the minute-book of the *“ Company and
Fellowship of Freemasons of a Lodge held
at Alnwick,” where it appears under the
heading of “The Masons’ Constitutions."
The date of the document is Sept. 20th,
1701, “being the general head-meeting
day.” It was first published in 1871 in
Hughan’s Masonic Sketches and Reprints,
(Amer. ed.,) and again in 1872 by the same
author in his O/d Charges of the British
Freemasons. In the preface to this latter
work, Bro. Woodford says of the records of
this old Lodge that, * ranging from 1708 to
1757 they moetly refer to indentures, fines,
and initiations, the Lodge from first to last
remaining true to its operative origin. The
members were required annually to ‘appear
at the Parish Church of Alnwick with
their approns on and common squares
aforesaid on St. John’s Day in Christmas,
when a sermon was provided and preached
by some clergyman at their appointment.’
A. D. 1708.”

Al-om-Jah. In the Egyptian mys-
teries, this is said to have been the name
given to the aspirant in the highest d
a8 the secret name of the Supreme Being.
In its component parts we may recognize
the Y, AL or EL of the Hebrews, the Aun
or triliteral name of the Indian mysteries,
and the ? JAH of the Syrians.

Aloyau, Societ¢ de I’. The word
Aloyau signifies, in French, a loin of beef,
and hence the title of this societioi‘n Eng-
lish would be The Society of the Loin. ft
was a Masonic association, which existed in
France for about fifteen years, until its
members were dis;i.ersed by the revolution.
They are said to have been in poesession
of many valuable documents relating to the
Knig’l:’s‘ Templars and their successors.
See iple, Order of the.

Alpha and Omega. The first and
last letters of the Greek language, referred
to in the Royal Master and some of the
higher degrees. They are explained by
this passafe in Revelations ch. xxii., v. 18.
“I am Alpha and Omega, the inni
and the end, the first and the last.” Alpha
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and Omega is, therefore, one of the appella-
tions of ettuivalent to the beginning
and end of afl things, and so referred to in

Isaiah xii. 4, “I am Jehovah, the first and

th;iaet." Angels’. In the old
N n the o
rituall:of the fourth or Secret Master’s de-
gree of the Scottish and some other Rites,
we find this : “The seventy-two
names, like the name of the Divinity, are
to be taken to the Kabbalistic Tree and the
Angels’ Alphabet.” The Kabbalistic Tree
is a name given by the Kabbalists to the
arrangement of the fen Sephiroth, (which
see.) The Angels’ Alphabet is called by the
Hebrews 03n and, chetab hamalachim,
or the writing of the angels. Gaffarel says
(Curios. Inouss., ch. xiii. 2,) that the stars,
according to the opinion of the Hebrew
writers, are ranged in the heavens in the
form of letters, and that it is possible to
read there whatsoever of importance is to
happen throu%xout the universe. And the
irut English Hermetic philosopher, Robert
lud, says, in his Ag)olo_qy Jor the Brethren
of the Rosy Cross, that there are characters
in the heavens formed from the disposition
of the stars, just as geometric lines and
ordinary letters are formed from points; and
he adds, that those to whom God has granted
the hidden knowledge of reading these
characters will also know not only what-
ever is to ha&ﬁen but all the secrets of
philosophy. e letters thus arranged in
the form of stars are called the Angels’
Alphabet. They have the power and artic-
ulation but not the form of the Hebrew
letters, and the Kabbalists say that in them
Moses wrote the tables of the law. The
astrologers, and after them the alchemists,
made much use of this alphabet; and its in-
troduction into any of the high degree
rituals is an evidence of the influence ex-
erted on these degrees bi the Hermetic
philosophy. Agrippa in his Occult Phil-
osophy, and Kircher in his Edipus
tiacus, and some other writers, have given
copies of this alphabet. It may also be
found in Johnson's hia. But it
is in the mystical books of the Kabbalists
that we must look for full instructions on
thi;l subject. -
habet, Hebrew. Nearly all of
the u%niﬁeunt words in the Masonicyrituals
are of Hebrew origin, and in writing them
in the ritnals the Hebrew letters are fre-
xlzntl‘ly used. For convenience of reference,
phabet is here given. The Hebrews,
like other ancient nations, had no figures
and therefore made use of the letters of
their alphabet instead of numbers, each
letter having a particular namerical value.
They are, therefore, affixed in the follow-
ing table: )
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Aleph N A 1
Be 3 B 2
Gimel )G 8
Daleth 9D 4
He T H b
Vau Y VorO 6
Zain ! Z 7
Cheth 7 CH 8
Teth Hh T 9
Yod Y TorY 10
Caph 5 CorK 20
Lamed 5L - 80
Mem M 40
Nun N 50
Samech DS 60
Ain Guttural 70
Pe P 80
Tsaddi Tz 90
Koph QorK 100
Resh " R 200
Shin ¥ SH 300
Tau nrT 400
Final Caph -7 CorK 500
Final Mem o M 600
Final Nun ] N 700
Final Pe 5 P 800
Final Tsaddi y TZ 900

Alphabet, Masonic. See Cipher.

Alphabet, Samaritan. It is be-
lieved by scholars that, previous to the
captivity, the alphabet now called the Sa-
maritan was employed by the Jews in
transcribing the copies of the law, and that
it was not until their return from Babylon
that they adopted, instead of their ancient
characters, the Chaldee or square rs,
now called the Hebrew, in which the sacred
text, as restored by Ezra, was written.
Hence, in the more recent rituals of the
Scottish Rite, especially those used in the
United States, the Samaritan character is
beginning to be partially used. For conve-
nience of reference, it is therefore here in-
serted. The letters are the same in number

YP- | as the Hebrew, with the same power and the

same names, the only difference is in form.,

Aleph & Lamed 2
Beth Mem pss |
Gimel % Nun J
Daleth Loy Samech

ge %‘ Ayin g

au Pe

Zain g Tsade ‘;fJ'
Cheth Koph P
Teth Resch 9

Yod N Shin AW
Kaph S Tau N

Alpina. Tn 1836, and some tieam after-
wards, General Assemblies of the Masons
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of Switzerland were convened at Zurich,
Berne, and Basle, which resulted in the
union of the two Masonic authorities of
that confederation, under the name of the
Grand Lodge Alpina. The new Grand
Lodge was organized at Zurich, by fourteen
Lodges, on the 22d of* June, 1844.

Altar. The most important article of
furniture in a Lodge room is undoubtedly
the altar. It is worth while, then, to in-
vestigate its character and its relation to
the altars of other religious institutions.
The definition of an altar. is very simple.
It is a structure elevated above the ground
and appropriated to some service connec
with worship, such as the offering of obla-
tions, sacrifices, or prayers.

Altars, among the ancients, were gener-
ally made of turf or stone. When perma-
nently erected and not on any sudden
emergency, they were genersally built in
regular courses of masonry, and usually in
a cubical form. Altars were erected long
before temples. Thus, Noah is said to have
erected one as soon as he came forth from
the ark. Herodotus gives the Egyptians
the credit of being the first among the hea-
then nations who invented altars.

Among the ancients, both Jews and Gen-
tiles, altars were of two kinds — for incense
and for sacrifice. The latter were always
erected in the epen air, outside and in front
of the Temple. Altars of incense only were
permitted within the Tewple walls. Ani-
mals were slain, and offered on the altars
of burnt-offerings. On the altars of in-
cense, bloodless sacrifices were presented
and incense was burnt to the Deity.

The Masonic altar, which, like every-
thing else in Masonry, is symﬁolic, ap;fars
to combine the character and uses of both
of these altars. It is an altar of sacrifice,
for on it the candidate is directed to lay his

assions and vices as an oblation to the

eity, while he offers up the thoughts of a
pure heart as & fitting incense to the Grand
Architect of the Universe. The altar is,
therefore, the most holy place in a Lodge.

Among the ancients, the altar was always
invested with peculiar sanctity. Altars
were places of refuge, and the supplicants
who fled to them were considered as having
placed themselves under the protection of
the deity to whom the altar was conse-
crated, and to do violence even to slaves
and criminals at the altar, or to drag them
from it, was r ed as an act of violence
to the (ieit.y himself, and was hence a sacri-
legious crime.

he marriage covenant among the an-
cients was always solemnized at the altar,
and men were accustomed to make all their
solemn contracts and treaties by taking
oaths at altars. An oath taken or a vow
made at the altar was considered as more
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solemn and binding than one assomed.
under other circumstances. Hence, Han-
nibal’s father brought him to the Cartha-

inian altar when he was about to make

im swear eternal enmity to the Roman
power.

In all the religions of antiquity, it was
the usage of the priests and the people to
pass around the altar in the course of the
sun, that is to say, from the east, by the way
of the south, to the west, singing psans or
hymns of praise as a part of their worship.

From all this we see that the altar in
Masonry is not merely a convenient article
of furniture, intended, like a table, to hold
a Bible. It is a sacred utensil of religion,
intended, like the altars of the ancient
temples, for religious uses, and thus iden-
tifying Masonry, by its necessary existence
in our Lodges, as a religious institution.
Its presence should also lead the contem-
plative Mason to view the ceremonies in
which it is employed with solemn reverence,
as being part of a really religious worship.

The situation of the altar in the French
and “Scottish Rites is in front of the Wor-
shipful Master, and, therefore, in the East.
In the York Rite, the altar is placed in the
centre of the room, or more properly a
little to the East of the centre.

The form of a Masonic altar should be
a cube, about three feet high, and of cor-
responding proportions as to length and
width, having, in imitation of the Jewish
altar, four horns, one at each corner. The
Holy Bible with the Square and Compass

'WEST.

should be spread open upon it, while around

it are to %l:ced three lights. These
lights are to in the East, West, and
South, and should be arranged as in the
annexed diagram. The stars show the
position of the light in the East, West,
and South. The glack dot represents the
poeition North of the altar where there is
no light, because in Masonry the North is
the place of darkness.

Altenberg, Con of, Alten-
berg is a small place in the Grand Dukedom
of Weimar, about two miles from the city of
Jena. In the month of June, 1764, the
notorious Johnson, or Leucht, who called
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himself the Grand Master of the Knights
Templars and the head of the Rite of
Strict Observance, assembled a, Masonic
congress for the purpose of establishing
this Rite and its system of Templar Ma-
sonry. But he was denounced and expelled
by the Baron de Hund, who, having proved
Johnson to be an impostor and charlatan
was himself proclaimed Grand Master of
the German Masons by the congress. See
Johnson and Hund; also Strict Observance,
Ri:lof' berg, Lodge at. O f h

ten ne of the
oldest Lod, ;i‘; Germany is the Lodge of
‘ Archimedes at the Three Tracing Boards,”
(Archimedes zu den drei Reissbrettern,) 1n
Altenberg. It was instituted January 31,
1742, by a deputation from Leipsic. In
1775 it joined the Grand Lodge of Berlin,
but in 1788 attached itself to the Eclectical
Union at Frankfort-on-the-Main, which
body it left in 1801, and established a direc-
tory of its own, and installed a Lodge at
Gera and another at Schnesberg. In the
year 1803 the Lodge published a Book of
Constitutions in a folio of 244 pages, a work
now rare, and which Lenniog says is one
of the most valuable contributions to Ma-
sonic literature. In 1804 the Lodge struck
a medal upon the occasion of erecting a
new hall. In 1842 it celebrated its centen-
nial anniversary.

Amaranth. A plant well known to
the ancients, and whose Greek name signi-
fies ‘‘never withering.” It is the Celosi
cristata of the botanists. The dry nature
of the flowers causes them to retain their
freshness for a very long time, and Pliny
8ays, althouih incorrectly, that if thrown
into water they will bloom anew. Hence
it is a symbel of immortality, and was used
by the ancients in their funeral rites. It
is often placed on coffins at the present day
with a like symbolic meaning, and is hence
one of the deeomt;gn; of a Sorrow Lod %

Amar-jah, ebrew M INN, Go
spake; a significant word in the igh de-
grees of the Ancient and Acee;')rted ite.

Amazons, Order of. Thory gives
this in his Nomenclature des Grades as an
androgynous degree practised in America.
I have no knowledge of it, and think that
Thory is in error. n says ( Tuill. Gen.,
89,) that it was created in the United States
in 1740, but met with no success.

Amen. The response to every Masonic
prayer is, “So mote it be: Amen.” The
word Amen signifies in Hebrew verily, truly,
certainly. “lts proper place,” says Gese-
nius, “is where one person confirms the
words of another, and adds his wish for
success to the other’s vows.” It is evident,
then, that it is the brethren of the Lodge
and not the Master or Chaplain, who should
pronounce the word. It is a response to
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the prayer. The Talmudists have many:

superstitious notions in respect to this
word. Thus, in one treatise, ( Uber Musar,)
it is said that whosoever pronounces it with
fixed attention and devotion, to him the
gates of Paradise will be opened; and,

ain, whosoever enunciates the word rap-
idly, his days shall pass rapidly away, and
whosoever dwells upon it, ¥ronouncing it
distinctly and slowly, his life shall be pro-
longed.

Amendment. All amendments to
the by-laws of a Lodge must be submitted
to the Grand Lodge for its approval.

An amendment to a motion pending be-
fore a Lodge takes precedence of the orig-
inal motion, and the question must be put
upon the amendment first. If the amend-
ment be lost, then the question will be on
the motion; if the amendment be adopted,
then the question will be on the original
motion as so amended; and if then this

uestion be lost, the whole motion falls to

e ground.

The principal Parliamentary rules in
relation to amendments which are appli-
cable to the business of a Masonic Lodge
are the following:

1. An amendment must be made in one
of three ways, — by adding or inserting cer-
tain words, by striking out certain words,
or by striking out certain words and insert-
ing others.

2. Every amendment is susceptible of an
amendment of itself, but there can be no
amendment of the amendment of an amend-
ment; such a piling of questions one upon
another would tend to embarrass rather
than to facilitate business. “The object
which is proposed to be effected by such a
proceeding must be sought by rejecting the
amendment to the amendment, and then
submitting the proposition in the form of
an amendment of the first amendment in
the form desired.” Cushinﬁ (Elem. Law
and Pract. Lexq. Ass., $1806) 1llustrates this
as follows: “If a proposition consists of
AB, and it is proposed to amend by insert-
ing CD, it may be moved to amend the
amendment by inserting EF ; but it cannot
be moved to amend this amendment, as,
for example, by insertin% G. The only
mode by which this can be reached is to
reject the amendment in the form in which
it is presented, namely, to insert EF, and
to moveit in the form 1n which it is desired
to be amended, namely, to insert EFG.”

8. An amendment once rejected cannot
be again proposed.

4. An amendment to strike out certain
words having prevailed, a subsequent mo-
tion to restore them is out of order.

5. An amendment may be proposed which
will entirely change the character and sub-
stance of the original motion. The incon-
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sistency or incompatibility of a proposed
amendment with the proposition to be
amended, though an argument, perhaps, for
its rejection by the e, i8 no reason for
its suppression by the presiding officer.

6. Anamendment, before it has been pro-
posed to the body for discussion, may be
withdrawn by the mover; but after it has
once been in ion of the Lodge, it can
only be withdrawn by leave of the e.
In the Congress of the United States, leave
must be obtained by unanimous consent;
but the usage in Masonic bodies is to re-
quire only a ma(J;ority vote.

7. An amendment having been with-
drawn by the mover, may again pro-
posed by another member.

8. Several amendments may be proposed
to & motion or several amendments to an
amendment, and the question will be put
on them in the order of their presentation.
But as an amendment takes precedence of
a motion, 80 an amendment to an amend-
ment takes precedence of the original
amendment.

9. An amendment does not require a
seconder, although an original motion al-
ways does.

here are many other rules relative to
amendments which prevail in Parliamen-
tary bodies, but these appear to be the only
ones which regulate this subject in Ma-
sonic assemblies.

American Mysteries. Among the
many evidences of a former state of civili-
zation among the aborigines of this country
which seem to prove &eir origin from.the
races that inhabit the Eastern hemisphere,
not the least remarkable is the existence of
Fraternities bound by mysticties, and claim-
ing, like the Freemasons, to possess an eso-
teric knowledge, which they carefully con-
ceal from all %mt the initiated. De Witt
Clinton relates, on the authority of a respec-
table native minister, who had received the
sigus, the existence of such a society among
the Iroquois. The number of the members
was limited to fifteen, of whom six were to
be of the Seneca tribe, five of the Oneidas,
two of the Cayugas, and two of the St. Regis.
They claim that their institution has existed
from the era of the creation. The times of
their meeting they keep secret, and throw
much mystery over all their proceedings.

Brinton tells us in his interesting and
instructive work on The Myths of the New
World, (p. 285,) that among the red race
of America “the priests formed societies
of different %)rades of illumination, only to
be entered those willing to undergo
trying ordeals, whose secrets were not
to be revealed under the severest penalties.
The Algonkins had three such grades —the
waubeno, the meda, and the jossakeed, the
last being the higﬁest. To this no white
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man was ever admitted. All tribes appear
to have been controlled by these secret so-
cieties. Alexander von Humboldt mentions
one, called that of the Botuto, orHoly Trum-
pet, among the Indians of the Orinoko
whose members must vow celibacy, and
submit to severe scourgings and fasts. The
Collahuayas of Peru were a guild of itine-
rant quacks and magicians, who never re-
mained permaunently in one spot.”
American Rite. It has been pro-
posed, and I think with propriety, to give
this name to the series of ld)egreen conferred
in the United States. The York Rite, which
is the name by which they are usually
designated, is certainly a misnomer, for the
York Rite properly consists of only the de-
grees of Entered Apprentice, Fellow Craft,
and Master Mason, including in the last
degree the Holy Royal Arch. This was the
Masonry that existed in England at the
time of the revival of the Grand Lodge in
1717. The abstraction of the Royal Arch
from the Master’s degree, and its location as
a separate degree, I{)roduced that modifica-
tion of the York Rite which now exists in
EnFland, and which should properly be
called the Modern York Rite, to distin-
guish it from the Ancient York Rite, which
consisted of only three degrees. But in the
United States still greater additions have
been made to the Rite, through the labors
of Webb and other lecturers, and the influ-
ence insensibly exerted on the Order by
the introduction of the Ancient and Ac-
cepted Rite.into this country, The Ameri-
can modification of the York Rite, or the
American Rite, consists of nine degrees, viz.:

. Given in Sym-

1. Entered Apprentice. |, V9% 0 ges, i:h

:2,' ﬁﬂg Sm“;l under the control

g ason. of Grand Lodges.
4. Mark Master. Given in C|

5. Past Master. ters, and under :ﬁ.

6. Most Excellent Master. | control of Grand

7. Holy Royal Arch. Chapters,

Given in Coun-

8. Royal Master. cils, and under the

9. Select Master. control of Grand

Councils.

A tenth d , called Super-Excellent
Master, is conferred in some Councils as an
honorary rather than as a regular degree;
but even as such it is repudiated by many
Grand Councils. To these, perhaps, should
be added three more degrees, namely,
Knight of the Red Cross, Knight Temp-
lar, and Knight of Malta, which are given
in Commangeries, and are under the con-
trol of Grand Commanderies, or, as they are
sometimes called, Grand i‘lncampments.
But the degrees of the Commandery, which
are also known as the degrees of Chivalry,
can hardly be called a part of the American
Rite. The possession of the eighth and ninth
degrees is not considered a necessary quali-
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fication for receiving them. The true
American Rite consists only of the nine
degrees, above enumerated.
ere is, or may b%oa Grand Lodg
Grand Chapter, Grand Council, and Gran
Commandery in each State, whose jurisdic-
tion is distinct and sovereign within its own
territory. There is no General Grand
Lodge, or Grand Lodgeof the United States;
but there is a General Grand Chapter and
2 Grand Encampment, to which the Grand
Chapters and ?}mnd Commanderies of
some, but not all, of the States are subject.
Ameth. Properly, Emeth, which see.
Amethyst. Hebrew achlemah.
The ninth stone in the breastpiate of the
high priest. On it was inscribed the tribe of
Gad. The amethyst is a stone in hardness
next to the diamond, and of a deep red and
blue color resembling the breast of a dove.
Order of. A secret asso-
ciation of students, once very extensively
existing among the universities of Northern
y. Thory says that this association
was first established in the College of Cler-
mont, at Paris. An account of it was pub-
lished at Halle, in 1799, by F. C. Laukhard,
under the title of Der Mosellaner-oder Ami-
cistenorden nach seiner Enstehuny, inneren
Va'fau::]g und Verbreitung. The Order
was finally suppressed by the imperial
govemmen;‘ a T
unis, Loge des. e
Lodge of United Friends, founded at Paris
about 1772, was distinguished for the talents
of many of its members, among whom was
Savalette des Langes, and played for many
ears an important part in the affairs of
rench Masonry. In its bosom was origi-
nated, in 1773, the Rite of Philalethes. In
1785 it convoked the first Congress of Paris,
for the laudable purpose of endeavoring to
disentangle Freemasonry from the almost
inextricable confusion into which it had
fallen by the invention of so many rites
and new degrees. The Lodge was in pos-
session of a valuable library for the use of
its members, and had an excellent cabinet
of the physical and natural sciences. Upon
the death of Savalette, who was the soul of
the Lodge, it fell into decay, and its books,
manuscripts, and cabinet were scattered.
All of its library that was valuable was
transferred to the archives of the Mother
Lodge of the Philosophic Scottish Rite.
Barruel gives a brilliant picture of the con-
certs, balls, and suppers given by this
Lodge in its halcyon days, to which the
Cresuses of Masonry congregated, while a
few superior members were engaged, as he
says, in hatching political and revolation-
ary schemes, but really in plans for the ele-
vation of Masonry as a philosophic institu-
tion.
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Ammon. See Amun.
Ammonitish War. A war towhich

allusion is made in the Fellow Craft’s
degree. The Ammonites were the de-
scendants of the younger son of Lot, and
dwelt east of the river Jordan, but origi-
nally formed no part of the land of Cauaan,
the Israelites having been directed not to
molest them for the sake of their great pro-
genitor, the nephew of Abraham. But in
the time of Jephthah, their king having
charged the Israelites with taking away a
part of his territory, the Ammonites crossed
the river Jordan and made war upon the
Israelites. Jephthah defeated them with
great slaughter, and took an immense
amount of spoil. It was on account of
this spoil — in which they had no share—
that the Ephraimites rebelled against Jeph-
thah, and gave him battle. See Ephraim-
tles.

Amphibalus. 8ee Saint Amphibalus.
Ample Form. When the Grand
Master is present at the opening or closin
of the Grand Lodge, it is 8aid to be open
or closed “in ample form.” Any ceremony
gerformed by the Grand Master is said to
e done “in ample form;” when per-
formed by the Deputy, it is said to be “in
due form;” and by any other temporarily
residing officer, 1t is “in form.” See

orm.

Amulet. BSee Tulisman.

Amun. The supreme god among the
Egyptians. He was a concealed god, and
is styled “the Celestial Lord who sheds
light on hidden things.” From him all
things emanated, though he created noth-
ing. He corresponded with the Jove of
the Greeks, ant{:o consequently, with the
Jehovah of the Jews. His symbol was a
ram, which animal was sacred to him. On
the mionuments he is represented with a
human face and limbs free, having two tall
straight feathers on his head, issuing from
a red cap; in front of the plumes a disc is
sometimes seen. His body is colored a deep
blue. He is sometimes, however, repre-
sented with the head of a ram, and the
Greek and Roman writers in general agree
in describing him as being ram-he:ged.
There is some confusion on this point.
Kenrick says that Nouf was, in the major-
ity of instances, the ram-headed god of the
Egyptians; but he admits that Amun may
have been sometimes so represented.

Anachronism. Ritual makers, espe-
cially when they have been ignorant and
uneducated, have often committed ana-
chronisms by the introduction into Ma-
sonic ceremonies of matters entirely out
of time. Thus, the use of a bell to indi-
cate the hour of the night, practised in the
third degree; the placing of a celestial and
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a terrestrial globe on the summit of the
pillars of the porch, in the second degree;
and quotations from the New Testament
and references to the teachings of Christ,
in the Mark degree, are all anachronisms,
But, although it were to be wished that
these disturbances of the order of time had
been avoided, the fault is not really of
much importance. The object of the rit-
ualist was simply to convey an idea, and
this he has done in the way which he sup-
osed would be most readily comprehended
Ey those for whom the ritual was made.
The idea itself is old, although the mode
of conveying it may be new. Thus, the
bell is used to indicate a specific point of
time, the globes to symbolize the univer-
sality of Masonry, and from the
New Testament to inculcate the practice
of duties whose obligations are older than
Christianity. .
Anagram. The manufacture of ana-
rams out of proper names or other words
Eas always been a favorite exercise, some-
times to pay a compliment, —as when Dr.
Burney made Honor est a Nilo out of Hora-
tio Nelson, —and sometimes for purposes
of secrecy, as when Roger Bacon concealed
under an anagram one of the ingredients
in his recipe for gunpowder, that the world
might not too easily become acquainted
with the composition of so dangerous a
material. The same method was adopted
by the adherents of the house of Stuart
when they manufactured their system of
high degrees as a political engine, and thus,
under an anagrammatic form, they made
many words to designate their friends or,
principally, their enemies of the opposite
my. Most of these words it has now
me impossible to restore to their orig-
inal form, but several are readily decipher-
able. Thus, among the Assassins of the
third degree, who symbolized, with them,
the foes of the monarchy, we recognize
Romvel as Cromwell, and Hoben as Bohun,
Earl of Essex. It is only thus that we can
ever hope to trace the origin of such words
in the high degrees as Tercy, Stolkin, Mor-
phey, etc. To look for them in any Hebrew
root would be a fruitless task. The deri-
vation of many of them, on account of the
obscurity of the persons to whom they
refer, is, perhaps, forever lost; but of others
the research for their meaning may be more
successful,

Ananiah, The name of a learned
Egyptian, who is said to have introduced
the Order of Mizraim from Egypt into
Italy. Dr. Oliver (Landm., ii. 75,) states
thetradition, but doubts its authenticity. It
is in all probability apocryphal. See Miz-
raim, Rite of.

ANCHOR

Anchor and Ark. The anchor, as a
symbol of hope, does not ap to have
belonged to the ancient and classic system
of symbolism. The Goddess Spes, or Hope,
was among the ancients represented in the
form of an erect woman, holding the skirts
of her garments in her left hand, and in
her right a flower-shaped cup. As an em-
blem of hope, the anchor is peculiarly a
Christian, and thence a Masonic, symbol.
It is first found inscribed on the tombs in
the catacombs of Rome, and the idea of
using it is probably derived from the lan-
guage of St. Paul, (Heb. vi. 19,) “ which
hope we have as an anchor
of the soul both sure and
steadfast.” The primitive
] Christians “looked upon
/ life as a stormy voyage,
and glad were the voy-
agers when it was done,
and they had arrived safe in port. Of this
the anchor was a symbol, and when their
brethren carved it over the tomb, it was to
them an expression of confidence that he
who slept beneath had reached the haven
of eternal rest.” (Kip, Catacombs of Rome,
p- 112.) The strict uientity between this
and the Masonic idea of the symbol will be
at once observed.

“The anchor,” says Mrs. Jameson, (Sac.
and Legend, Art. 1., 34,) “is the Christian
symbol of immovable firmness, hope, and

atience; and we find it very frequently
in the catacombs and on the ancient Chris-
tian gems.” It is the peculiar attribute of
St. Clement, and is often inscribed on
churches dedicated to him.

But there is a necessary connection be-
tween an anchor and a ship, and hence,
the latter image has also been adopted as a
symbol of the voyage of life; but, unlike the
anchor, it was not confined to Christians,
but was with the heathens also a favorite
emblem of the close of life. Kip thinks
the idea may have been derived from them
b{ the Christian fathers, who gave it a more
elevated meaning. The ship 1s in Masonry
substituted by the ark. Mrs. Jameson says,
(ut supra,) that “ the Ark of Noah floating
safe amid the deluge, in which all things
else were overwhelmed, was an obvious
symbol of the Church of Christ. . . . The
bark of St. Peter tossed in the storm, and
by the Redeemer guided safe to land, was
nfso considered as symbolical.”

These symbolical views have been intro-
duced into Masonry, with, however, the
more extended application which the uni-
versal character of the Masonic religious
faith required. Hence, in the third degree,
whose teachings all relate to life and death,
‘“the ark and anchor are emblems of a
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well-grounded hope and a well-spent life.
They are emblem!;:ieal of that £:ine ark
which safely wafts us over this tempestuous
sea of troubles, and that anchor which shall
safely moor us in a peaceful harbor where the
wicked cease from troubling and the weary
shall find rest.” Such is the language of the
lecture of the third degree, and it gives
all the information that is required on the
esoteric meaning of these symbols. The
history I have added of their probable ori-
gin will no doubt be interesting to the Ma-
sonic student.

Anchor, Knight of the. See
Knight of the Anchor. :

Anchor, Order of Knights and
Ladies of the. A system of androgy-
nous Masonrf which aroee in France in the
year 1745, It was a schism which sprang
out of the Order of Felicity, from which it
differed only in being somewhat more re-
fined, and in the adoption of other words
of recognition, Its existence was not more
durable than that of its predecessor.
Felicity, Order of.

Ancient and Accepted Rite.
Bee Seottish Rite.

Ancient Craft Masonry. This is
the name given to the three symbolic de-
grees of Entered Apprentice, Fellow Craft,
and Master Mason. The degree of Roya!
Arch is not generally included under this
appellation; although, when considered (as
it really is) a complement of the third de-
gree, it must of course constitute a part of
Ancient Craft Masonry. In the articles of
union between the two Grand Lodges of
England, adopted in 1813, it is declared
thav “ sure Ancient Masonry consists of
three and no more; viz.: those
of the tered Apprentice, the Fellow
Craft, and the Master Mason includinﬁ
the Supreme Order of the !ioly Roy
Arch.”

Ancient Free and Aeccepted
Masons. The title most generally as-
Todges. Soo Tika o/ Grand Lodgen,

es. les o s,

Ancient Masons. Ancients was the
name assumed by the schismatic body of
Masons who, in 1738, seceded from the
regular Grand Lodge of England, and who
at the same time insultingly bestowed upon
the adherents of that body the title of
Moderns. Thus Dermott, in his Ahiman
Rezon, (p. 63,) divides the Masons of Eng-
land into two classes, as follows:

“The Ancients, under the name of Free
and Accepted Masons. The Moderns, under
the name of Freemasons of England. And
though a similarity of names, yet they dif-
fer exceedingly in makings, ceremonies,
knowledge, liuonieal language, and instal-
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lations ; so much so, that they alwdys have
been, and still continue to be, fwo dis-
tinct societies, directly independent of each
other.”

To understand, therefore, anything of the
meaning of these two terms, we must be
acquainted with the history of the schism
of the self-styled Ancients from the legal
Grand Lodge of England. No Masonic
student should be ignorsnt of this history
and I propose, therefore, to give a brief
sketch of it in the present article.

° In the year 1788, a number of brethren
in London, having become dissatisfied with
certain transactions in the Grand Lodge of
England, separated themselves from the
regular Lodges, and began to hold meetings
and initiate candidates without the sanction
and authority of the Grand Lodge. Pres-
ton, who has given a good account of the
schism, does not, however, state the causes
which led to the dissatisfaction of the re-
cusant brethren. But Thory (Adet. Lat., i.

See | 36,) attributes it to the fact that the Grand

Lodge had introduced some innovations,
altering the rituals and suppressing many
of the ceremonies which had lon n in
use. Thisis also the chargemadeby Dermott.
It is certain that changes were made, espe-
cially in some of the modes of recognition,
and these changes, it is believed, were in-
duced by the publication of a spurious
revelation by the notorious Samuel Prich-
ard, Preston himself acknowledges that
innovations took place, although he attri-
butes them to a time subsequent to the first
secession.

Just about this time some dissensions
had occurred between the Grand Lodge at
London and that at York, and the seceding
brethren, taking advantage of this condi-
tion of affairs, assumed, but without au-
thority from the Grand Lodge of York, the
name of Ancient York Masons, Matters
were, however, subsequently accommo-
da&; but in the next year the difficulties
were renewed, and the Grand Lodge per-
sisting in its innovations and ritualjstic
changes, the seceding brethren declared
themselves independent, and assumed the
appellation of Ancient Masons, to indicate
ﬂ?eir adhesion to the ancient forms, while,
for a similar purpose, they denominated the
members of the regular Lodges, Modern
Masons, because, as was contemied, they
had adopted new forms and usages. The
seceders established a new Grand ge in
London, and, under the claim that they
were governed by the Ancient York Con-
stitutions, which had been adopted at that
city in the year 926, theégain over many
inxuential persons in England, and were
even recognized by the Grand Lodges of
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Scotland and Ireland. The Ancient York
Lodges, as they were called, greatly in-
creased in England, and became 8o popular
in America that & majority of the es
and provincial Grand Lodges established in
this country during the eighteenth century
derived their warrants tgrom the Grand
Lodge of Ancient York Masons. In the
vear 1766, Laurence Dermott, then Grand
Secretary, and subsequently the Deputy
Grand Master of the schismatic Grand
Lodge, published a Book of Constitutions
for the use of the Ancient Masons, under
the title of Ahiman Rezon, which work
went throu%h several editions, and became
the code of Maronic law for all who ad-
hered, either in England or America, to the
Ancient York Grand Lodge, while the
Grand Lodge of Moderns, or the regular
Grand Lodge of England, and its ad-
herents, were governed by the lations
contained in Anderson’s Constitutions, the
first edition of which had been published
in 1728,

The dissensions between the two Grand
Lodges of England lasted until the year
1813, when, as will be hereafter seen, the
two bodies became consolidated under the
name and title of the United Grand Lodge
of Ancient Freemasons of England. Four
years afterwards a similar an
ciliation took place in America, by the
union of the two Grand Lodges in South
Carolina. At this day all distinction be-
tween the Ancients and Moderns has
ceased, and it lives only in the memory of
the Masonic student.

What were the precise differences in the
rituals of the Ancients and the Moderns,
it is now perhaps impossible to discover, as
from their esoteric naturé they were only
orally communicated; but some shrewd
and near approximations to their real na-
ture may be drawn by inference from the
casual expressions which have fallen from
the advocates of each in the course of their
long and generally bitter controversies.

I.have already said that the regular
Grand Lodge is stated to have made certain
changes 'in the modes of recognition, in
consequence of the publication of Samuel
Prichard’s spurious revelation. These
chanFes were, a8 we traditionally learn, a
simple transposition of certain words, by
which that which bad originally been the
éierot became the second, and that which had

en the second became the first. Hence Dr.
Dalcho, the compiler of the original Ahi-
man Rezon of South Carolina, who was
himself- made in an Ancient Lodge, but
was acquainted with both systems, says,
(Edit. 1822, p. 193,) “The real difference in
point of importance was no greater than it
would be to dispute whether the glove should
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be placed first upon the right or on the left.”’
A similar testimony as to the character of
these changes is furnished by an address to
the Duke of Athol, the Grand Master of
the Grand Lodge of Ancients, in which it
is said: “I woufd beg leave to ask, whether
two persons standing in the Guildhall of
London, the one facing the statues of

and Magog, and the other with his bac
turned on tﬁem, could, with any degree of
&?priety, quarrel about their stations; as

g must be on the right of one, and Ma-
go§ on the right of the other. Such then, .
and far more insignificant, is the disputa-
tious temper of the seceding brethren, that
on no better grounds than the above they
choose to usurp a power and to, aid in o
and direct violation of the lations they
had solemnly engaged to maintain, and by
every artifice possible to be devised endeav-
ored to increase their numbers.” It was
undoubtedl‘yl' to the relative situation of the
pillars of the porch, and the appropriation
of their names in the ritual, that these in-
nuendoes referred. As we have them now,
they were made by the change effected by
the Grand Lodge of Moderns, which trans-
posed the original order in which the
existed before the change, and in whic
order they are still preserved by the conti-
nental Lodges of Euroge.

It is then admitted that the Moderns did
make innovations in theritual; and although
Preston asserts that the changes were made
by the regular Grand Lodge to distinguish
its members from those made by the An-
cient Lodges, it is evident, from the lan-
guage of the address just quoted, that the
innovations were the cause and not the
effect of the schism, and the inferential
evidence is that the changes were made in
consequence of, and as a safeguard against,
spurious publications, and were intended,
as I have already stated, to distinguish im-
postors from true Masons, and not schis-
matic or irregular brethren from those who
were orthodox and reﬁlar.

But outside of and beyond this transpo-
sition of words, there was another difference
existing between the Ancients and the
Moderns. Dalcho, who was acquainted
with both systems, says that the Ancient
Masons were in possession of marks of re-
cognition known only to themselves. His
language on this subject is positive. ‘“The
Ancient York Masons,” he says, ‘‘were
certainly in possession of the original, uni-
versal marks, as they were known and
given in the Lodges they "had left, and
which had descended through the of
York, and that of England, down to their
day. Besides these, we find they had pecu-
liar marks of their own, which were un-
known to the body from which they had




ANCIENT

separated, and were unknown to the rest of
the Masonic world. We have, then, the
evidence that they had two sets of marks ;
viz.: those which they had brought with
them from the original body, and those
which they had, we must suppose, them-
selves devised.” (P. 192.)

Dermott, in his Ahiman Rezon, confirms
this statement of Dalcho, if, indeed, it needs
confirmation. He says that “a Modern
Mason may with safety communicate all
his secrets to an Ancient Mason, but that
an Ancient Mason cannot, with like safety,
communicate all his secrets to a Modern
Mason without further ceremony.” And
he assigns as a reason for this, that “as a
science comprehends an art (though an art
cannot comprehend a science), even so An-
cient Masonry contains everytbing valua-
ble among the Moderns, as well as many
other things that cannot be revealed with-
out additional ceremonies.”

Now, what were these “other things”
known by the Ancients, and not known by
the Moderns? What were these distinctive
marks, which precluded the latter from
visiting the Lodges of the former? Written
history is of course silent as to these eso-
teric matters. But tradition, confirmed by,
and at the same time explaining, the hints
and casual intimations of contemporary
writers, leads us to the almost irresistible
inference that they were to be found in the
different constructions of the third, or
Master’s degree, and the introduction into
it of the Royal Arch element; for, as Dr.
Oliver ( Hist. Eng{l R. A, p. 21,) rays, “the
division of the third degree and the fabri-
cation of the English Royal Arch appear,
on their own showing, to have been the
work of the Ancients,” And hence the
Grand Secretary of the regular Grand
Lodge, or that of the Moderns, replying to
the apslication of an Ancient Mason from
Ireland for relief, says: * Our society (i. e.
the Moderns) is neither Arch, Royal Arch,
nor Ancient, so that you have no right to
partake of our charity.”

This, then, is the solution of the diffi-
culty. The Ancients, besides preserving
the regular order of the words in the first
and second degrees, which the Moderns had
transposed, (a transposition which has been
retained in the Lodges of Britain and
America, but which has never been ob-
served by the continental Lodges of Europe,
who continue the usage of tﬁe Ancients,
also finished the otherwise imperfect thi
degree with its_natural complement, the
Royal Arch, a complement with which the
Moderns were unacquainted, or which they,
if they knew it once, had lost.

For some years the Ancient Lodges ap-
pear to have worked on an independent
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system, claiming the original right which
every body of Masons had to assemble and
work without a warrant. Here, however,
they were evidently in error, for it was well
known that on the revival of Masonry, in
the year 1717, this right had been relin-
quished by the four London Lodges that
were then in operation, and which consti-
tuted the Grand Lodge. This objection the
Ancients 8retended to meet by declaring
that the Grand Lodge organized in 1717
was not legally constituted, only four Lodges
having been engaged in the organization,
while, as they said, five were required.
Here again they were in error, as there is
no evidence of any such regulation having
ever existed. And, therefore, to place
themselves in a less irregular position, they
organized, in 1757, a Grand Lodge of their
own, which was subsequently known by the
title of “The Grand Lodge of Free and Ac-
cepted Masons of England, according to
the old Constitutions,” while the regular
body was known as ¢ The Grand of
Free and Accepted Masons under the Con-
stitution of England.”

The_ following is a list of the Grand
Masters of the Grand Lodge of Ancients
from its organization to its dissolution :
1758, Robert Turner; 1755, Edward
Vaughan; 1757, Earl of Blessington;
1761, Earl of Kelly; 1767, Thomas Mat-
thew ; 1771, 83d Duke of Athol; 1775, 4th
Duke of Athol; 1782, Earl of Antrim;
1791, 4th Duke of Athol; 1813, Duke o
Kent, under whom the reconciliation of
the two Grand Lodges was accomplished.

The Grand Lodge of Ancient Masons
was, shortly after its organization, recog-
nized by the Grand Lodges of Scotland and
Ireland, and, through the ability and en-
ergy of its officers, but especially Laurence
Dermott, at one time its Grand Secretary,
and afterwards its Deputy Grand Master,
and the author of its Ahiman Rezon, or
Book of Constitutions, it extended its in-
fluence and authority into foreign coun-
tries and into the British Colonies of
America, where it became exceedingly
ﬁopular, and where it organized several

rovincial Grand Lodges, as, for instance,
in Massachusetts, New York, i’ennsylvania,
Virginia, and South Carolina, where the
Lo:lgga working under this authority were
generally known as “Ancient York Lodges.”

In consequence of this, dissensions existed,
not only in the mother country but also in
America, for many years, between the
Lodges which derived their warrants from
the Grand Lodge of Ancients and those
which derived theirs from the regular or
so-called Grand Lodge of Moderns. But
the Duke of Kent having been elected, in
1818, the Grand Master of the Ancients,
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while his brother, the Duke of Sussex, was
Grand Master of the Moderns, a perma-
nent reconciliation was effected between
the rival bodies, and by mutual compro-
mises the present * United Grand Lodge of
Ancient Freemasons of England ” was es-
tablished.

Similar unions ‘were consummated in
America, thelastbeing that of the two Grand
Lodges of South Carolina, in 1817, and the
distinction between the Ancients and the
Moderns was forever abolished, or remains
only as a melancholy page in the history
of Masonic controversies.

Ancient Reformed Rite. A Rite
differing very slightly from the French
Rite, or Rite Moderne, of which, indeed, it
is said to be only a modification. It is
practised by the Grand Lodge of Holland
and the Grand Orient of Belgium. It was
established in 1783 as one of the results of
the Congress of Wilhelmsbad.

Ancient of Days. A title applied,
in the visions of Daniel, to Jehovah, to sig-
nify that his days are beyond reckoning.
Used by Webb in the Most Excellent Mas-
ter’s song.

‘ Fulfilled is the promise
By the ANCIENT OF DAYS,
To bring forth the cape-stone
With shouting and praise.”

Ancilents, See Ancient Masons.

Ancient, The. The third degree of
the German Union of Twenty-two.

Ancient York Masemns. One of
the names assumed by the Lodges of An-
cient Masons, which see.

Anderson, James. The Rev. James
Anderson, D. D, is well known to all Ma-
sons as the compiler of the celebrated Book
of Constitutions. He was born at Edin-
burgh, Scotland, on the 5th of August,
1684. He removed to London, —at what
time is not known, — and became the min-
ister of the Scotch Presbyterian Church in
Swallow Street, Piccadilly. Chambers, in
his Seottish Biography, describes him as “a
Jearned but imprudent man, who lost a
considerable Ylart. of his property in deep
dabbling in the South Sea scheme.” He
was the author of an elaborate but very
singular work, entitled Royal Genealogies.
But he is principally indebted for his repu-
tation to his labors on the Ancient Consti-
tutions of Freemasonry. It is probable that
he was a member of one of the four old
Lodges of London which, in 1717, organ-
ized the Grand Lodge of England. At all
events, he is found, four years after, taking
an interest in the concerns of the Craft,
and having 8o much reputation among his
brethren as to have been selected to dis-
charge the difficult duties of & historiogra-
pher. On the 29th of September, 1721, he
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was commissioned by the Grand Lodge to
collect and compile the history charies, and
regulations of the Fraternity from the then
existing ancient Constitutions of the Lod
On the 27th of December following, his
work was finished, and the Grand 4
appointed a committee of fourteen learned
brethren to examine and report upon it.
Their report was made on the 2gl?h of
March, 1722; and, after a few amend-
ments, Anderson’s work was formally ap-
roved, and ordered to be printed for the
nefit of the Lodges, which was done in
1728. This is now the well-known Book
of Constitutions, which contains the his-
tory of Masonry, (or, more correctly, archi-
tecture,) the ancient charges, and the gen-
eral regulations, as the same were in usein
many old Lodges. In 1738 a second edi-
tion was published. The edition of 1723
has become exceedingly rare, and copies
of it bring fancy prices among the collect-
ors of old Masonic books. Its intrinsic
value is derived only from the fact that it
contains the first printed copy of the Old
Charges and also the General lations.
The history of Masonry which precedes
these, and constitutes the body of the
work, is fanciful, unreliable, and preten-
tious to a degree that often leads to ab-
surdity, The Craft is greatly indebted to
Anderson for his labors in reorganizing the
Institution, but doubtless it would have
been better if he had contented himself
with giving the records of the Grand e
from 1717 to 1788, which are contained in
his second edition, and with preserving for
us the charges and regulations, which,
without his industry, might have been
lost. No Masonic writer would now ven-
ture to quote Anderson as authority for the
history of the Order anterior to the eigh-
teenth century. It must also be added that
in the republication of the Old Charges
in the edition of 1738, he made several
important alterations and interpolations,
which justly gave some offence to the
Grand Lodge, and which render the
second edition of no authority in this re-
spect.

In 1730, Dr. Anderson, in reply to some
libellous attacks on the Order, and espe-
cially the pretended exposition of Prich-
ard, published 4 Defence of Masonry, which
he subsequently appended to the second
edition of the Book of Constitutions. This
is the earliest scholarly discussion of the
character of the Masonic institution, and
proves that ‘Anderson was a man of learn-
ing and extensive reading. He died on
May 28, 1739, aged 55 years,

Anderson Manuscript. In the
first edition of the Constitutions of the Free-
masons, published by Dr. Anderson in 1723,
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there is on 82, a copy of & manuscript,
which he calls “a certain record of Free-
masons, written in the reign of King Ed-
ward IV.” Preston also cites it in his TWus-
trations, (p. 183,) but states that it is said to
have been in the possession of Elias Ash-
mole, but was unfortunately destroyed, with
other papers on the subject of Masonry, at
the Revolution. Anderson makes no refer-
ence to Ashmole as the owner of the MS,,
nor to the fact of its destruction. If the
statement of Preston was confirmed by other
evidence, its title would properl the
“ Ashmole MS.;” but as it was g'rst pub-
lished by Anderson, Bro. Hughan has very
properly called it the “ Anderson Manu-
script.” It contains the Prince Edwin
legend.

André, Christopher Karl. An
active Mason, who resided at Brunu, in
Moravia, where, in 1798, he was the Direc-
tor of the Evangelical Academy. He was
very zealously employed, about the end of
the last century, in connection with other
distinguished Masons, in the ﬁropagation
of the Order in Germanr. e was the
editor and author of a valuable periodical
work, which was published in 56 numbers
8vo, at Gotha and Halle under the title o!
Der Freimaurer oder compendiose Bibliothek
alles Wissencoilrdigen iiber geheime Gesell-
echafien. The Freemason, or a Compen-
dipus Library of everytf)ing worthy of
notice in relation to Secret Societies,
sides valuable extracts from contemporary
Masonic writers, it contains several essays
and treatises by the editor.

And John Valentine. This
distinguish philosopher and amiable
moralist, who has been claimed by many
writers as the founder of the Rosicrucian
Order, was born on the 17th of August,
1586, at the small town of Herrenberg, in
Wiirtemberg, where his father exercised
clerical functions of a respectable rank.
After receiving an excellent education in
his native province, hetravelled extensively
through the principal countries of Europe,
and on his return home received the ap-
pointment, in 1614, of deacon in the town
of Vaihingen. Four years after he was

romoted to the office of superintendent at
Exlw. In 1639 he was appointed court
chaplain and a spiritual privy councillor,
and subeequently Protestant prelate of
Adelberg, and almoner of the Duke of
Wurtemberg. He died on the 27th of June,
1654, at the age of sixty-eight years.

Andreii was a man of extensive acquire-

ments and of a most feeling heart. By his
t abilities he was enabled to elevate
himself beyond the narrow limits of the
rejudiced age in which he lived, and his
iterary labors were exerted for the reforma-
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tion of manners, and for the supply of the
moral wants of the times. His writings,
although numerous, were not voluminous,
but rather brief essays full of feeling, judg-
ment, and chaste imagination, in whic
great moral, political, and religious senti-
ments were clothed in such a language of
sweetness, and yet told with such %ol ness
of spirit, that, as Herder says, he appears,
in his contentious and anathematizing cen-
tury, like a rose springing up among thorns.
Thus, in his Menippus, one of the earliest
of his works, he has, with great skill and
freedom, attacked the errors of the Church
and of his contemporaries. His Herculis
Christiani Luctus, xxiv., is su by
some persons to have given indirectly, if
not immediately, hints to John Bunyan
for his Pilgrim’'s Progress.

One of the most important of his works,
however, or at least one that has attracted
most attention, is his Fama Fraternitatis,

ublished in 1615. This and the Chemische

lochzeit Christiani Rosencreuz, or Chemical
Nuptials, by Christian Rosencreuz, which is
also attributed to him, are the first works in
which the Order of the Rosicrucians is men-
tioned. Arnold,in his Ketzergeschicte, or His-
tory of Heresy, contends, from these works,
that Andred was the founder of the Rosicru-
cian Order; others claim a previous exist-
ence for it, and suppose that he was simply
an annalist of the Order ; whilea third party

Be- | deny that anysuch Order was existing at the

time, or afterwards, but that the whole was
a mere mythical rhapsody, invented b
Andred as a convenient vehicle in whic
to convey his ideas of reform. But the
whole of this subject is more fully discussed
under the head of icrucianiem, which
see,

Andrew, Apprentice and Fel-
low Craft of St. (Fr., Apprenti e¢ Com-

agnon de St, André; Ger., Andreas lehr-
ing und Geselle.) 'The fourth degree of the
Swedish Rite, which is almost precisely the
same as the Elu Secret of the French Rite.

Andrew, Cross of St. See Cross,
8. Andrew’s.

Andrew, Favorite of St. (Fr.
Frére favori de St André.) Usually called
“ Knight of the Purple Collar.” The ninth
degree of the Swedish Rite.

Andrew, Grand Scotch Knight
of St. See Knight of St. Andrew.

Androgynous Degrees. (From
avyp, @ man, and yvvy, a woman.) Those de-
grees of Masonry which are conferred on
both men and women. Besides the degrees
of the Adoptive Rite, which are practised
in France, there are several of these degrees
which are, as “sides degrees,” conferred
in this country. Such are the ‘“Mason’s
Wife,” conferred on the wives, daughters,
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sisters, and mothers of Master Masons, and
the “ Knight and Heroine of Jericho,” con-
ferred on the wives and daughters of Royal
Arch Masons. A few years ago, Rob. Morris
invented, and very generally promulgated
through the Western States of this country,
a series of androgynous d , which he
called “The Star of the East.” There is
another androgynous degree, sometimes
couferred on the wives of Royal Arch Ma-
sons, known as the “ Good Samaritan.”

In some parts of the United States these
degrees are very popular, while in other
places they are never practised, and are
strongly condemned as improper innova-
tions, The fact is, that by their friends as
well as by their enemies, these so-called
d have been greatly misrepresented.
‘When females are told that in receiving
these degrees they are admitted into the
Masonic Order, and are obtaining Masonic
information under the name of ‘“Ladies’
Masonry,” they are simply deceived. Every
woman connected by ties of consanguinity
to a Master Mason is peculiarly entitled to
Masonic assistance and protection, If she
is told this, and also told that by these an-
drogynous degrees she is to be put in pos-
session of the means of making her claims
known by a sort of what may be called
oral testimony, but that she is by their pos-
session no nearer to the portals of Masonry
than she was before, if she is honestly told
this, then I can see no harm, but the pos-
sibility of some good, in these forms if care-
fully bestowed and prudently preserved.
But all attempts to make Masonry of them,
and especially that anomalous thing called
Ladies' Masonry, are wrong, imprudent, and
calculated to produce opposition among the
well-informed and cautious members of the
Fraternity.

Androgynous Masonry. That so-
called Masonry which is dedicated to the
cultivation of the androgynous degrees.
The Adoptive Rite of France is Androgyn-
ous Masoury.

Angel. Angels were originally in the
Jewish theogony considered simply as mes-
sengers of Glod, as the name Malachim im-

orts, and the word is thus continually used
in the early Scriptures of the Old Testa-
ment. It was only after the captivity that
the Jews brought from Babylon their mys-
tical ideas of angels as instruments of crea-
tive ministration, such as the angel of fire,
of water, of earth, or of air. These doctrines
they learned from the Chaldean , who
had probably derived them from Zoroaster
and the Zendavesta. In time these doc-
trines were borrowed by the Gnostics, and

.through them they have been introduced

into some of the high degrees; such, for in-
stance, as the Knight of the Sun, in whose
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ritual the angels of the four elements play
an important &nrt.

Angelic Brothers. eé(}er., Engels-
briider.) BSometimes called, after their
founder, Gichtelites or Gichtelianer. A
mystical sect of religious fanatics founded
by one Gichtel, about the close of the seven-
teenth century, in the United Netherlands.
After the death of their founder in 1710,
they ually became extinct, or were con-
tinued only in secret union with the Rosi-
crucians,

Angels’ Alphabet. See Alphabet,

ngels’.

Angerona. The name of a pagan
deity worshipped among the Romans.
Pliny calls her the goddess of silence, and
calmness of mind. Hence her statue has
sometimes been introduced among the or-
naments of Masonic edifices. She is repre-
sented with her finger pressed upon her
lips. See Harpocrates, for what is further .
to be said upon this symbol.

Angle. The inclination of two lines
meeting in a %oint. Angles are of three
kinds—acute, obtuse, and right angles. The
right angle, or the angle of 90 degrees, is
the only one recognized in Masonry, be-
cause it is the form of the trying square, one
of the most important working tools of the
profession, and the symbol of morality.

Angular Triad. A name given by
Oliver to the three presiding officers of a
Royal Arch Chapter.

Animal Worship. The worship of
animals is a species of idolatry that was
especially practised by the ancient Egy
tians. Temples were erected by this people
in their honor, in which they were fed and
cared for during life; to kill one of them
was a crime punishable with death; and
after death, they were embalmed, and in-
terred in the catacombs. This worship was
derived first from the earlier adoration of
the stars, to certain constellations of which
the names of animals had been given ; next,
from an Egyptian tradition that the gods,
being {)ursued by Typhon, had concealed
themselves under the forms of animals;
and lastly, from the doctrine of the metem-
psychosis, according to which there was a
continual circulation of the souls of men
and animals. But behind the open and
popular exercise of this degrading worshi
the priests concealed a symbolism full o
philosophical conceptions,

Mr. Gliddonsays in his Otia Egyptiaca, (p.
94,) that “animal worship among the Egyp-
tians was the natural and unavoidable con-
sequence of the miseonce;;tion, by the vul-

r, of those emblematical fi invented

y the rriests to record their own philo-
sophical conception of absurd ideas. As
the pictures and effigies suspended in early
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Christian churches, to commemorate a per-
son or an event, became in time objects of
worship to the vulgar, so, in Egypt, the
esoteric or spiritual meaning of the em-
blems was lost in the gross materialism of
the beholder. This esoteric and allegorical
meaning was, however, preserved by the
priests, and communicated in the mysteries
alone to the initiated, while the unin-
strucfed retained only,the grosser concep-
tion.’

Annales Chronologiques, Lite-
raires et Historiques de la Magonnerie de
la Pays-Bas, & guter de 1 Janvier, 1814, i.e.

Chs y Historical An-
nals of lasonry of the Netheriands from
{Ae year 1814. This work, edited by Bros.

Melton and De Margny, was published at
Brussels, in five volumes, during the years
1823-26, It consists of an immense col-
lection of French, Dutch, Italian, and Eng-

. lish Masonic documents translated into

French. Kloss extols it hiﬁhly as a work
which no Masonic¢ library should be with-
out. Its esublication was unfortunately dis-
continued in 1826 by the Belgian revolution.

Annales Originis Magni Galli-
arum Orien ete. This history of
the Grand Orient of France is, in regard to
its subject, the most valuable of the works
of C. A. Thory. It comprises a full account
of the rise, progress, changes, and revolu-
tions of French Freemasonry, with nume-
rous curious and inedited ?ocuments, no-
tices of a great number of rites, a fragment
on Adoptive Masonry, and other articles of
an interesting nature. It was published at
Paris, in 1812, in 1 vol. of 471 pp., 8vo. See
Kloss, No. 4,088.

Anniversary. See Festivals.

Anno Depositionis. In the Year of
the Deposite ; abbreviated A.', Dep... The
date used by Royal and Select Masters,
which is found by adding 1000 to the vul-
gar era; thus, 1860 4 10&):2860.

Amnno Hebraico. In the Hebrew
Year ; abbreviated A.:. H-. The same as
Anno Mundi; which see.

Anno Inventionis, Inthe Year of the

i ; abbreviated A.. L*,or A.*. Inv.",

The date used by Royal Arch Masons.

Found by adding 530 to the vulgar era;

; thus, 1860 4 530 = 2390.

Anno Lucis. In the Year of Light ;
abbreviated A.". L.. The date used in an-
cient Craft Mnsonr{l; found by adding 4000
to the vulgar era; thus, 186044000 = 5860.

Anmo Mundi. In the Year of the
Worid. The date used in the Ancient and
Accepted Rite; found by adding 3760 to
the vulgar era until September. After Sep-
tember, add one year more; this is because
the year used is the Hebrew one, which be-
gins in September. Thus, July, 1860 4
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51!7605—?-;}620, and October, 1860 + 8760 +

Anno Ordinis., In the Year of the
Order ; abbreviated A.'. O.". The date used
by Knights Templars; found by subtract-
ing 1118 from the vulgar era; thus, 1860 —
1118 =T742.

Annusaire. Some French Lodges pub-
lish annually a record of their most im-
portant proceedings for the past year, and
a list of their members. This publication
is called an Annuaire, or Annual.

Annual Communication. Allthe
Grand Lodges of the United States, except
those of Massachusetts, and Maryland, the
District of Columbia, and Pennsylvania,
hold ouly one annual meeting ; thus reviv-
ing the ancient custom of a yearly Grand
Assembly. The Grand Lodge of Massachu-
setts, like that of England, holds Quarterly
Communications, At these annual com-
munications it is usual to pay the represen-
tatives of thesubordinate Lodges a per diem
allowance, which varies in different Grand
Lodges from one to three dollars, and also
their mileage or travelling expenses.

Annual Proceedi . Every
Grand Lodge in the United States pub-
lishes a full account of its proceedings at
its Annual Communication, to which is also
almost always added a list of the subordi-
nate Lodges and their members. Some of
these Annual Proceedings extend to a
considerable size, and they are all valuable
as {ving an accurate and official account
of the condition of Masonry in each State
for the past year. They also frequently con-
tain valuable reports of committees on ques-
tions of Masonic law. The reports of the
Committees of Foreign Correspondence are
especially valuable in these pamphlets. See

, Commilttee on ign.

Annuities. In England, one of the
modes of distributing the charities of a
Lodge is to grant annuities to aged mem-
bers or to the widows and orphans of those
who are deceased. In 1842 the *“Royal
Masonic Benevolent Annuity Fund” was
established, which grants its charities in
this way. .

Anointing. - The act of consecrating
any person or thing by the pouring on
of oil. The ceremony of anointing was
emblematical of a particular sanctifica-
tion to a holy and sacred use. As such
it was practised by both the Egyptians
and the Jews, and many representations
are to be seen among the former of the per-
formance of this holy Rite. Wilkinson in-
forms us, (Anc. Egypt., iv. 280,) that with
the Egyptians the investiture to any sacred
office was confirmed by this external sign;
and that priests and kings at the time of
their consecration were, after they had been
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attired in their full robes, anointed by the,

Etc)uring of oil upon the head. The Jewish
riptures mention several instances in
which unction was administered, as in the
consecration of Aaron as high priest, and
of Saul and David, of Solomon and Jo-
ash, as kin The process of anointing
Aaron is fully described in Exodus (xxix.
7). After he had been clothed in all his
robes, with the mitre and crown upon his
head, it is said, * then shalt thou take the
anointing oil and pour it upon his head, and
anoint him.”

The ceremony is still used in some of the
high degrees of Masonry, and is always
recognized as a symbol of sanctification, or
the designation of the person so anointed
to a sacred use, or to the performance of a

articular function. Hence, it forms an
important of the ceremony of installa-
tion of & high priest in the order of High
Priesthood as practised in America.

As to the form in which the anointing
oil was poured, Buxtorf (Lex. Talm., p. 267,)
quotes the Rabbinical tradition that in the
anointment of kings the oil was poured on
the head in the form of a crown, that is,
in a circle around the head; while in the
anointment of the priests it was poured in
the form of the Greek letter X, that is, on
the top of the head, in the shape of a St.
Andrew’s cross,

Anonymous Soclety. A society
formerly existing in Germany, which con-
sisted of 72 members, namely, 24 Appren-
tices, 24 Fellow Crafts, and 24 Masters, It
distributed much charity, but its real object
was the cultivation of the occult sciences.
Its members pretended that its Grand
gfas_ter was one Tajo, and that he resided in

in.

pins h. A sect found in the moun-
tains of Lebanon, of Northern Syria. Like
the Druses, towards whom, however, they
entertain a violent hostility, and the Assas-
sins, they have a secret mode of recognition
and a secret religion, which does not a| r
to be well understood by them. * How-
ever,” says Rev. Mr. Lyde, who visited
them in 18562, “there is one in which they
all seem agreed, and which acts as a kind
of Freemasonry in binding together the
scattered members of their body, namely,
secret prayers which are taught to every
male ilg of a certain age, and are re-
peated at stated times, in stated places,
and accompanied with religiousrites. The
Ansyreeh arose about the same time with
the Assassins, and, like them, their religion
appears to be an ill-digested mixture of
Jl:xdaism, Christianity, and Mohammedan-
ism. To the Masonic scholars these secret
sects of Syria present an interesting study,
because of their supposed connection with
the Templars during the Crusades, the en-
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tir&d results of which are yet to be investi-
gated.

Antediluvian Hasonrg. Among
the traditions of Masonry, which, taken
literally, become incredible, but which, con-
sidered allegorically, may contain a_ pro-
found meaning, not the least remarkable
are those which relate to the existence of a
Masonic system before the Flood. Thus,
Anderson (Const. lst ed., p. 8,) says:
“ Without regarding uucertain accounts, we
may safely conclude the old world, that
lasted 1656 years, could not be ignorant of
Masonry.” Dr. Oliver has devoted the
twenty-eighth lecturein his Historical Land-
marks to an inquiry into ‘the nature and
design of Freemasonry before the Flood ; *
but he admits that any evidence of the
existence at that time of such an Institu-
tion must be based on the identity of Free-
masonry and morality. “ We may safely
assume,” he says, “that whatever had for
its object and end an inducement to the
practice of that morality which is founded
on the love of God, may be identified with
primitive Freemasonry.”

The truth is, that antediluvian Mason
is alluded to only in what is called the
‘““ineffable degrees ;” and that its only im-
portant tradition is that of Enoch, who is
traditionally supposed to be its founder, or,
at least, its great hierophant. See Enoch.

Anthem. The anthem was originally
a piece of church music sung by alternate
voices. The word afterwards, however,
came to be used as a designation of that
kind of sacred music which consisted of
certain passages taken out of the Scriptures,
and adapted to particular solemnities. In
the permanent poetry and music of Ma~
sonry the anthem is very rarely used. The
spirit of Masonic poetry is lyrical, and
therefore the ode is almost altogether used
(except on some special occasions) in the
solemnities and ceremonials of the Order.
There are really no Masonic anthems,

Anti-Masonic Books. There isno
country of the civilized world where Free-
masonry has existed, in which opposition
to it has not, from time to time, exhibited
itself; although it has always n over-
come by the ¥urity and innocence of the
Institution. The earliest opposition by a

overnment of which we have any record,
18 that of 1425, in the third year of the
reign of Henry VL., of England, when the
Masons were forbidden to confederate in
chapters and congregations. This law was,
however, never executed, and since that
period I"‘reemasonry has met with no per-
manent or important opposition in England.
The Roman Catholic religion has always
been anti-Masonic, and hence edicts have
constantly been promulgated by popes and
sovereigns in Roman Catholic countries
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against the Order. The most important of
these edicts is the bull of Pope Clement
XI1I., which was issued on the 28th of
April, 1788, the authority of which bull is
stall in existence, and forbids an& pious
Catholic from uniting with a Masonic

under the severest penalties of eccle-
giastical excommunication.

In the United States, where there are
neither popes to issue bulls nor kings to
promulgate edicts, the op’poeition to kree-
masonry had to take the form of a political
party. Such a party was organized in this
country in the year 1826, soon after the
disap%etmnee of one William Morgan.
The object of this party was professedly to
put down the Masonic Institution.as sub-
versive of government, but really for
the political aggrandizement of its leaders,
who used the opposition to Freemasonry
merely as & stepgng-stone ‘to their own
advancement to office. But the public vir-
tue of the masses of the American people
repudiated a party which was based on such
corrupt and inercenary vie and its
ephemeral existence was followed by a total
annihilation.

A society which has been deemed of so
much importance as to be the victim of so
many persecutions, must needs have had its
enemies in the press. It was too good an
Inatitution not to be abused. Accordingly,
Freemasonry had no sooner taken its com-
manding position as one of the teachers of
the world, than a host of adversaries sprang
up to malign its character and to misrepre-
sent its objects. Hence, in the catalogue of
& Masonic library, the anti-Masonic books
will form no small part of the collection.

Anti-Masonic works may very properly
be divided into two classes. 1. Those
written simply for the pu of abuse,
in which the character and objects of the
Institution are misrepresented. 2. Those
written for the avowed purpose of reveal-
ing its ritual and esoteric doctrines. The
former of these classes is always instigated
by malignity, the latter by mean cupidity.
The former class alone comes strictly
within the category of ‘anti-Masonic
books,” although the two classes are often
confounded ; the attack on the principles
of Masonry being sometimes accompanied
with a retendeg revelation of its myste-
ries, and, on the other hand, the pseudo
revelations are not unfrequently enriched by
the most liberal abuse of the Institution.

The earliest authentic work which con-
tains lnythinsvin opposition to Freema-
sonry is The Natural History of Stafford-
shire, by Robert Plot, which was printed
at Oxford in the year 1686. It is only in
one particular part of the work that Dr.
Plot makes any invidious remarks against

K

ANTI-MASONIC 73

the Institution; and we should freely for-
give him for what he has said against it,
when we know that his recognition of the
existence, in the seveunteenth century, of a
society which was already of so much im-
portance that he was compelled to acknowl-
edge that he had *‘found persons of the
most eminent quality that did not disdain
to be of this fellowship,” gives the most
ample refutation of those writers who as-
sert that no traces of the Masonic Institu-
tion are to be found before the beginning of
the eighteenth century. A triumphantreply
to the attack of Dr. Plot is to be found
in the third volume of Oliver's Golden
Remains of the Early Masonic Writers.

A still more virulent attack on the Order
was made in 1730, by Samuel Prichard,
which he entitled “ Ikasonry dissected, being
an universal and genuine description of all
its branches from the original to the present
time.” This work went through a great
many editions, and was at last, in 1738, re-
plied to by the celebrated Dr. James Ander-
son, in a pamphlet entitled ¢ A Defence of
Masonry, occasioned by a pamplet called
Masonry Dissected.” It was appended to
the second edition of Anderson’s Constitu-
tions. It is a learned production, well
worth perusal for the information that it
gives in reference to the sacred rites of the
ancients, independent of its polemic char-
acter. About this time the English press
was inundated by pretended revelations of
the Masonic mysteries, published under
the queerest titles, such as *“Jachin and
Boaz; or, An authentic key to the door of
Freemasonry,” published in 1762; “ Hiram,
or the Grand Master Key to both Ancient
and Modern Freemasonry,”” which ap-

red in 1766; *The Three Distinct
nocks,” published in 1768, and a host of
others of a similar character, which were,
however, rather intended, by ministering
to a morbid and unlawful curiosity, to put
money into the purses of their compilers,
than to gratify any vindictive feelings
against the Institution.

Some, however, of these works were
amiable neither in their inception nor in
their execution, and appear to have been
dictated by a spirit that may be character-
ized as being anything else except Chris-
tian. Thus, in the year 1768, a sermon
was preached, we may suppose, but cer-
tainly published, at London, with the fol-
lowing ominoustitle: *“ Masonry the Way to
Hell; a Sermon wherein is clearly proved
both from Reason and Scripture, that all
who profess the Mysteries are in a State of
Damnation.” Thissermon appears to have
been a favorite with the ascetics, for in less
than two years it was translated into French
and German. But,on the other hand, it
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gaveoffence tothe liberal-minded, and man

replies to it were written and ublishe!,
among which was one entitled Masonry the
Turnpike- Road to Happiness in this I/;g’e, and
Eternal Hauppiness Hereafter, which also
found its translation into German.

In 1797 appeared the notorious work of
John Robison, entitled * Proofs of a Con-
spiracy against all the Religions and Gov-
ernments of Europe, carried on in the secret
meetings of Freemasons, Illuminati, and
Reading Societies.” Robison was a gen-
tleman and a scholar of some repute, a
professor of natural philosophy, and Secre-
tary of the Ro{al gociety of Edinburgh.
Hence, although his theory is based on
false premises and his reasoning fallacious
and illogical, his language is more decorous
and his sentiments less malignant than
ﬁnemlly characterize the writers of anti-

asonic books. A contemporary critic in
the Monthly Review (vol. xxv., p. 815,) thus
correctly estimates the value of his work:
“On the present occasion,” says the re-
viewer, ¢ we acknowledge that we have felt
something like regret that a lecturer in
natural Y ilosophy, of whom his count
is 8o justly proud, should produce any wor.
of literature by which his high character
for knowledge and for judgment is liable
to be at all ﬁepreciated.” bison’s book
owes its preservation at this day from the
destruction of time only to the perma-
neneﬂ and importance of the Institution
which it sought to destroy, Masonry,
which it villified, has alone saved it from
the tomb of the Capulets.

This work cl the labors of the anti-
Masonic Eress in England. No work abu-
sive of the Institution of any importance
has appeared in that country since the
attack of Robison. The Manuals of Rich-
ard Carlile and the Theologico-astronomi-
cal sermons of the Rev. Robert Taylor are
the productions of men who do not profess
to be the enemies of the Order, but who
have sought, by their peculiar views, to
give to Freemasonry an origin, a design,
and an interpretation different from that
which is received as the general sense of
the Fraternity, The works of these writers,
although erroneous, are not inimical.

The French press was prolific in the pro-
duction of' snti-ilasonic publications. Com-
mencing with La Grande Lumiere, which
was published at Paris, in 1734, soon after
the modern introduction of Masonry into

France, but brief intervals ela) without
the appearance of some work adverse to
the Masonic Institution. But the most

important of these was certainly the pon-
derous effort of the Abbé Barruel, pub-
lished in four volumes, in 1797, under the
title of Mémaires pour servir a U'histoire du

ANTI-MASONIC

Jacobinisme. The French Revolution was
at the time an accomplished fact. The
Bourbons had passed away, and Barruel,
as a priest and a royalist, was indignant at
the change, and, in the bitterness of his
rage, he charged the whole inception and
success of the political movement to the
machinations of the Freemasons, whose
Lodges, he asserted, were only Jacobinical
clubs. The general scope of his argument
was the same as that which was pur-
sued by Professor Robison; but while
both were false in their facts and fallacious
in their reasoning, the Scotchman was calm
and dispassionate, while the Frenchman
was vehement and abusive. No work, per-
haps, was ever printed which contains so
many deliberate misstatements as disgrace
the pages of Barruel. Unfortunately, the
work was, soon after its a nce, trans-
lated into English. It is still to be found
on the shelves of Masonic students and
curious work collectors, as a singular speci-
men of the extent of folly and falsehood
to which one may be led by the influences
of bitter party prejudices.

The anti-Masonic writings of Italy and
Spain have, with the exception of a few
translations from French and English au-
thors, consisted only of bulls issued b
popes and edicts pronounced by the Inqui-
sition. The anti-Masons of those coun-
tries had it all their own way, and, scarcely
descending to argument or even to abuse,
contented themselves with practical perse-
cution.

In Germany, the attacks on Freemasonry
were less frequent than in England or

France. Still there were some, and among *

them may be mentioned one whose very
title would leave no room to doubt of its
anti-Masonic character. It is entitled, Be-
weiss dass die Freimaurer-Gesellschaft in
allen Staaten, u. 8. w., that is, “ Proofs that
the Society of Freemasons is in every coun-
try not only useless, but, if not restricted,
dangerous, and ought to be interdicted.”
This work was published at Dantzic, in
1764, and was intended as a defence of the
decree of the Council of Dantzic against
the Order. The Germans, however, have
given no such ponderous works in behalf
of anti-Masonry as the capacious volumes
of Barruel and Robison. The attacks on
the Order in that country have principally
been by pamphleteers.

In the United States, anti-Masonic writ-
ings were scarcely known until they sprung
out of the Morgan excitement in 1826.
The disappearance and alleged abduction
of this individual gave birth to a rancorous
opposition to Masonry, and the country
was soon flooded with anti-Masonic works.
Most of these were, however, merely pam-
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phlets, which had only an ephemeral exist-
ence, and have long since been consigned
to the service of the trunk-makers or suf-
fered a literary metempsychosis in the
paper-mill. Two only are worthy, from
their size, (their only ?ualiﬁcation,) for a
place in a Masonic catalogne. The first of
these is entitled, * Letters on Masonry and
Anti-Masonry, addressed to the Hon. John
Quincy Adams. By William L. Stone.”
This work, which was published at New
York in 1832, is a large octavo of 556

es.

Pa%‘he work of Mr. Stone, it must be ac-
knowledged, is not abusive. If his argu-
ments are illogical, they are at least con-
ducted without malignity. If his state-
ments are false, his language is decorous.
He was himself a Mason, and he has been
compelled, by the force of truth, to make
many admissions which are favorable to
the Order, The book was evidently written
for a political purpose, and to advance the
interests of the anti-Masonic party. It
presenta, therefore, nothing but partisan
views, and thoseilioo, almost entirely of a
local character, having reference only to
the conduct of the Institution as exhibited
in what is called ‘““the Morgan affair.”
Masonry, according to Mr. Stone, should
be suppressed because a few of its mem-
bers are supposed to have violated the laws
in a village of the State of New York. As
well might the vices of the Christians of
Corinth have suggested to a contemporary
of 8t. Paul the propriety of suppressing
Christianity,

The next anti-Masonic work of any
prominence published in this country is
also in the epistolary style, and is entitled,
“Letters on the Masonic Institution. By
John Quincy Adams.” It is an octavo of
281 pages, and was published at Boston in
1847. Mr. Adams, whose eminent public
iervwes' lt:‘sve made hishlife a part of tllle

istory of his country, has very properly
beenlxewribed as “‘a man of strong points
and weak ones, of vast reading and wonder-
ful memory, of great credulity and strong
{ judice.” In the latter years of his life,

e Lecame notorious for his virulent oppo-
sition to Freemasonry. Deceived and ex-
¢ited by the misrepresentations of the anti-
Masons, he united himself with that party,
and threw all his vast energies and abilities
into the political contests then waging.
The result was this series of letters, abusive
of the Masonic Institution, which he di-
rected to leading politicians of the country,
and which were fublished in the public
journals from 1831 to 18383. These letters,
which are utterly unworthy of the genius,
learning, and eloquence of the author, dis-
Play a most egregious ignorance of the
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whole design and character of the Masonic
Institution. The “oath” and “the murder
of Morgan” are the two bugbears which
seem continually to float before the excited
vision of the writer, and on these alone he
dwells from the first to the last page,

Except the letters of Stone anag Adams,
I scarcely know another anti-Masonic book
published in America that can go beyond
the literary dignity of a respectably-sized
samphlet. A compilation oxP anti-Masonic

ocuments was published at Boston, in
1830, by James C. Odiorne, who has thus
in part preserved for future reference the
best of a bad class of writings. In 1831,
Henry Gassett, of Boston, a most virulent
anti-Mason, distributed, at his own ex-

ense, & great number of anti-Masonic

ooks, which had been published durin
the Morgan excitement, to the princip
libraries of the United States, on whose
shelves they are probably now lying cov-
ered with dust; and, that the memory of his
good deed might not altogether be lost, he
imblished a catalogue of these donations in
852, to which he has prefixed an attack on
Masonry.

Anti-Masonic Party. A party or-
ganized in this country soon after the com-
mencement of the Morgan excitement, pro-
fessedly, to put down the Masonic Institu-
tion as subversive of good government, but
really for the litic.ﬁ grandizement of
its leaders, who used the opposition to
Freemasonry merely as a stepping-stone to
their own advancement to office. The
party held several conventions; endeavored,
sometimes successfully, but oftener unsuc-
cessfully, to enlist prominent statesmen in
its ranks, and finally, in 1831, nominated
William Wirt and Amos Ellmaker as its
candidates for the Presidency and the Vice-
Presidency of the United States. Each of
these gentlemen received but seven votes,
being the whole electoral vote of Vermont,
which was the only State that voted for
them. 8o signal a defeat was the death-
blow of the party, and from the year 1833
it quietly withdrew from public notice, and
now is happily no longer i existence.
William L. Stone, the historian of anti-
Masonry, has with commendable imparti-
ality expressed his opinion of the character .
of this party, when he says that ¢ the fact
is not to be disguised—contradicted it can-
not be— that anti-Masonry had become
thoroughly political, and its spirit was vin-
dictive towards the Freemasons without
distinction as to guilt or innocence.”
(Letters, xxxviii., p. 418.) Notwithstand-
ing the opposition that from time to time
has been exhibited to Freemasonry in
every country, America is the only one
where it assumed the form of a political
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. This, however, may very justly be
E:t?iiuted to the pect lim-y natrl{ré of our
ggpular institutions. With us, the ballot-

x is considered the most potent engine
for the government of rulers as well as
people, and is, therefore, resorted to in
cases in which, in more despotic govern-
ments, the powers of the Church and State
would be exercised. Hence, the anti-
Masonic convention holden at Phila-
delphia, in 1830, did not hesitate to make
the following declaration as the cardinal
principle of the party. “The object of
anti-Masonry, in nominating and electing
candidates for the Presidency and Vice-
Presidency, is to deprive Masonry of the
support which it derives from the power
and patronage of the executive branch of
the United States Government., To effect
this object, will require that candidates,
besides possessing the talents and virtues
requisite for such exalted stations, be
known as men decidedly opposed to secret
societies.” This issue having been thus
boldly made was accepted by the people;
and as principles like these were funda-
mentally opposed to all the ideas of liberty,
personal and political, into which the
citizens of the country had been indoc-
trinated, the battle was made, and the anti-
Masonic party was not only defeated for
the time, gut forever annihilated.

Anti-Masonry. Opposition to Free-
masonry. There is no country in which
Masonry has ever existed in which this
opposition has not from time to time ex-
hibited itself; although, in general, it has
been overcome by the purity and innocence
of the Institution. The earliest opposition
by a government, of which we have any
record, is that of 1425, in the third year
of the reign of Henry VL, of England,
when the %hsous were forbidden to con-
federate in Chagt.ers and Congregations.
This law was, however, never executed.
Since that period, Freemasonry has met
with no permanent opposition in England.
The Roman Catholic religion has always
been anti-Masonic, and hence edicts have
always existed in the Roman Catholic
countries against the Order. But the anti-
Masonry which has had a practical effect in

. inducing the Church or the State to inter-
fere with the Institution, and endeavor to
suppress it, will come more properly under
the head of Persecutions, to which the
reader is referred.

Antin, Duke d’. Elected perpetual
Grand Master of the Masons of France, on
the 24th of June, 1738. He held the office
until 1748, when he died, and was succeeded
by the Count of Clermond. Clavel (Hist.

7 .y s 141,) relates an instance of the

fidelity and intrepidity with which, on one
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occasion, he guarded the avenues of the
Lodge from :‘he lci)ﬂicial intmsi'gg gf a
commissary o ce accompani y a
band of soidiers.po

Antipodeans. éLea Antipodiens.) The
name of the sixtieth degree of the collection
of the Metropolitan Chapter of France.

Antiquity, Lodge of. The oldest
Lodge in Engfand, and one of the four
which concurred in February, 1717, in the
meeting at the Apple-Tree tavern, London,
in the formation of the Grand Lodge of
England. At that time, the Lodge of An-
tiquity met at the Goose and Gridiron, in
8t. Paul’s Church-yard. This, with the
other three Lodges, did not derive their
warrants from the Grand Lodge, but “ acted
by immemoYable Constitution.”

Antiquity Manuseript. This cele-
brated MS. is now, and has long been, in
the possession of the Lodge of Antiquity,
at London. It isstated in the subscription
to have been written, in 1686, by “ Robert
Padgett, Clearke to the Worshipful Society
of the Freemasons of the city of London.”
The whole manuscript was first published
by W. J. Hughan in his Old C;I)Aarga of
British Freemasons, (p. 64,) but a part
had been previously inserted by Preston
in his Jllustrations, (b. ii., sect. vi) And
here we have evidence of a criminal in-
accuracy of the Masonic writers of the last
century, who never hesitated to alter or in-
terpolate passages in old documents when-
ever it was required to confirm a pre-con-
ceived theory. Thus, Preston had intimated
that there was before 1717 an Installation
ceremony for newly-elected Masters of
Lodges, (which is not true,) and inserts
what he calls, “the ancient Charges that
were used on this occasion,” taken from
the MS. of the Lodge of Antiquity. To
confirm the statement, that they were used
for this purpose, he cites the conclusion of
the MS. in the following words: “ These
be all the charges and covenants that
ought to be read at the instalment of Master,
or making of a Freemason or Free-
masons,” ﬁ‘he words in italics are not to
be found in the original MS,, but were in-
serted by Preston. Bro. E. Jackson Barron
had an exact transcript made of this MS.,
which he carefully collated, from which
copy it was published by Bro. Hughan.
Bro. Barron gives the following description
of the document:

“The MS. copy of the Charges of Free-
masons is on a roll of parchment nine
feet long by eleven inches wide, the roll
being formed of four pieces of parchment
glued together; and some few years ago it
was partially mounted (but not very skil-
fully) on a backing of parchment for its
better preservation.
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“The Rolls are headed by an engravin
of the Royal Arms, after the fashion usu
in deeds of the period; the date of the
engraving in this case being fixed by the
initials at the top, I. 2, R.

“Under this engraving are emblazoned
in separate shields the Arms of the city of
London, which are too well known to re-

uire description, and the Arms of the
giasons of London, Sable on a chevron be-
tween three castles ar

, & pair of compasses
of the first surro ?

by appropriate mant-

“The writing is a good specimen of the
ordinary law writing of the times, inter-
spersed with words in text. There is a
margin of about an inch on the left side,
which is marked by a continuous double
red ink line throughout, and there are sim-
ilar double lines down both egg&s of the
parchment. The letter W is used through-
out the MS. for V, with but two or three
exceptions.”

Antiquity of Freemasonry.
Years ago, in writing an article on this
subject under the impressions made upon
me by the fascinating theories of Dr. Oli-
ver, though I never completely accepted
his views, I was led to place the organiza-
tion of Freemasonry, as it now exists, at
the building of Solomon’s Temple. Many
years of suEsezuent research have led me
gmtl{lto modify the views I had previ-
ously beld. Although I do not rank my-
self among those modern iconoclasts who
refuse credence to every document whose
suthenticity, if admitted, would give to
the Order a birth anterior to the beginning
of the last century, I confess that 1 cannot
find any incontrovertible evidence that
would trace Masonry, as now organized,
beyond the Building Corporations of the
Middle Ages. In this point of view I speak
of it only as an architectural brotherhood,
distinguished by signs, by words, and by
brotherly ties which have not been essen-
tially changed, and by symbols and legends
which have only been developed and ex-
tended, while the association has undergone
a transformation from an operative art to
a speculative science,

t then these Building Corporations did
not spring up in all their peculiar organi-
2ation —different, as it was, from that of
other ﬁt_xglds—-like Autochthones, from the
soil. ey, too, must have had an origin
and an archetype, from which they de-
rived their peculiar character. And I am
induced, for that purpose, to look to the
Roman Colleges of Artificers, which were
spread over Europe by the invading forces
of the empire. But these have been traced
to Numa, who gave to them that mixed
practical and religious character which
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they are known to have possessed, and in
which they were imitated by the medizeval
architects.

We must, therefore, look at Freemason
in two distinct tpoints of view: First, as 1t
is —a society of Speculative Architects en-
gaged in the construction of spiritual tem-
gles, and in this respect a development

rom the Operative Architects of the tenth

and su ing centuries, who were them-
selves offshoots from the Travelling Free-
masons of Como, who traced their origin
to the Roman Colleges of Builders. In
this direction, I think, the line of descent
is eglain, without any demand upon our
credulity for assent to its credibility.

But Freemasonry must be looked at also
from another stand-point. Not only does
it present the appearance of a speculative
science, based on an operative art, but it
also very significantly exhibits itself as the
symbolic expression of a religious idea. In
other and plainer words, we see in it the
important lesson of eternal life, taught by
a legend which, whether true or false, is
used in Masonry as & symbol and an alle-

ory.

8 gut whence came this legend? Was it
invented in 1717 at the revival of Free-
masonry in England? We have evidence
of the strongest circumstantial character,
derived from the Sloane Manuscript No.
8,329, recently exhumed from the shelves of
the British Museum. that this very legend
was known to the Masons of the seven-
teenth century at least.

Then, did the Operative Masons of the
Middle Ages have a legend also? The evi-
dence is that they did. The Compagnons
de la Tour, who were the offshoots of the
old Masters’ Guilds, had a legend. We
know what the legend was, and we know
that its character was similar to, although
not in all the details precisely the same as,
the Masonic legend. It was, however, con-
nected with the Temple of Solomon.

Again: Did the builders of the Middle
Ages invent their legend, or did they ob-
tain it from some old tradition? The
question is interesting, but its solution
either way would scarcely affect the an-
tiquity of Freemasonry. 1t is not the form
ofg the legend, but its spirit and symbolic
design, with which we have to do.

Tﬁis legend of the third degree as we
now have it, and as we have had it for a
certain period of two hundred and fifty
years, is intended, by a symbolic represen-
tation, to teach the resurrection from death,
and the divine dogma of eternal life. All
Masons know its character, and it is neither
expedient nor necessary to dilate upon it.

ut can we find such a legend elsewhere?
Certainly we can. Not indeed the same
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legend ; not the same gersonage as its hero;
not the same details; but a legend with the
same spirit and design; a legend funereal
in character, celebrating death and resur-
rection, solemnized in lamentation and
terminating in joy. Thus, in the Egyptian
Mysteries of Osiris, the image of a dead
man was borne in an argha, ark or coffin,
by a procession of initiates; and this inclo-
sure 1n the coffin or interment of the body
was called the aphanism, or disappearance,
and the lamentation for him formed the
first part of the Mysteries. On the third
day after the interment, the priests and
initiates carried the coffin, in which was
also a golden vessel, down to the river
Nile. Into the vessel they poured water
from the river; and then with the cry of
Evpneapev ayarlwpefa, “ We have found
him, let us rejoice,” they declared that
the dead Osiris, who had descended into
Hades, had returned from thence, and was
restored again to life; and the rejoicings
which ensued constituted the second part
of the Mysteries. The analogy between
this and the legend of Freemasonry must
be at once apparent. Now, just such a
legend, everngere differing in particulars,
but everywhere coinciding in general char-
acter, is to be found in alf the old religions
—in sun worship, in tree worship, in animal
worship. It was often perverted, it is true,
from the original design. Sometimes it was
applied to the death of winter and the birth
of spring, sometimes to the setting and the
subsequent rising of the sum, but always
indicating a loss and a recovery.

Especially do we find this legend, and in
a purer form, in the Ancient Mysteries.
At Samothrace, at Eleusis, at Byblos —in
all places where these ancient religions and
mystical rites were celebrated —we find the
same teachings of eternal life inculcated b
the representation of an imaginary deat
and apotheosis. And it is this legend, and
this legend alone, that connects Speculative
Freemasonry with the Ancient Mysteries
of Greece, of Syria, and of Egypt.

The theory, then, that I advance on the
subject of the antiquity of Freemasonry is
this: I maintain that, in its present pecu-
liar organization, it 18 the successor, with
certainty, of the Building Corporations of
the Mi(f:fle Ages, and through them, with
less certainty but with great probability, of
the Roman Colleges of Artificers. Its con-
nection with the Temple of Solomon, as
its birthplace, may have been accidental,
—a mere arbitrary selection by its invent-
ors, — and bears, therefore, only an alle-
gorical meaning; or it may be historical,
and to be explained by the frequent com-
munications that at one time took place
between the Jews and the Greeks and the
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Romans, This is a point still open for dis-
cussion. On it I express no fixed opinion.
The historical materials upon which to
base an opinion are as yet too scanty. Buf
I am inclined, I confess, to view the Temple
of Jerusalem and the Masonic traditions
connected with it as a part of the grest
allegory of Masonry.

But 1n the other aspect in which Free-
masonry presents itself to our view, and to
whichr{ gmve already adverted, the ques-
tion of its antiquity is more easily settled.
As a brotherhood, composed of symbolic
Masters and Fellows and Apprentices, de-
rived from an association of Operative
Masters, Fellows, and Apprentices, — those
building spiritual temples as these built
material ones,—its age may not exceed
five or six hundred years; but as a secre
association, containing within itself the
symbolic expression of a religious ides,
it connects itself with all the Ancient
Mysteries, which, with similar secrecy,
gave the same symbolic expression to the
same religious idea. These Mysteries were
not the cradles of Freemasonry: they were
only its analogues. But I have no doubt
that all the Mysteries had one common
source, perhaps, as it has been suggested,
some ancient body of priests; and I have
no more doubt that Freemasonry has de-
rived its legend, its symbolic mode of in-
struction, and the lesson for which that
instruction was intended, either directly or
indirectly from the same source. In this
view the Mysteries become interesting to
the Mason as a study, and in this view
only. And so, when I speak of the anti-
quity of Masonry, I must say, if I would
respect the axioms of historical scien
that its dody came out of the Middle Ages,
but that its spéri¢ is to be traced to a far
remoter period.

Anton, Dr. Carl Gottiob von. A
German Masonic writer of considerable rep-
utation, who died at Gorlitz on the 17th of
November, 1818. He is the author of two
historical works on Templarism, both of
which are much esteemed. 1. Versuchs einer
Geschichte des Tempelherren ordens, i.e. His-
torical Essays on the Order of Knights
Templars. iei zig, 1779. And, 2. Unler-
suchung diber Gehetmnis und die Ge-
brduche der Tempelherren, i.e. An Inquiry
into the Mystery and Usages of the Knights
Templers, Dessau, 1728, He also pub-
lished at Gorlitz, in 1805, and again in
1819, A brief essay on the Culdees, Ucber
die Culdeer.

Anton Hieronymus. In the ex-
amination of a (terman *steinmetz,” or
STONEMASON, this is said to have been the
name of the first Mason. It is unquestion-
ably a corruption of Adon Hiram.



A;e and Lion, Knight of the.
Bee Knight of the Ape and Lion.

Aphanism. Inthe Ancient Mysteries,
there was always a legend of the death or
disappearance of some hero god, and the
subsequent discovery of the y and its
resurrection. The concealment of this body
by those who had slain it, was called the
aphanism, from the Greek, e¢avilw, o con-
ceal. As these Mysteries may be considered
as a type of Masonry, as some suppose, and
as, according to others, both the Mysteries
and Masonry are derived from one common
and ancient type, the aphanism, or conceal-
ing of the body, is of course to be found in
the third degree. Indeed, the purest kind
of Masonic aphanism is the loss or conceal-
ment of the WORD. See Mysteries, and
Euresis,

Apocalypse, Masonry of the.
The adoption of 8t. John the Evangelist
as one of the patrons of our Lodges, has
given rise, among the writers on Free-
masonry, to a variety of theories as to the
original cause of his being thus connected
with the Institution. Several traditions
have been handed down from remote
periods, which claim him as a brother,
among which the Masonic student will be
familiar with that which represents him as
having assumed the government of the
Craft, as Grand Master, after the demise of
John the Baptist. I confess that I am not
willing to place implicit confidence in the
correctness of this legend, and I candidly
subscribe to the prudence of Dalcho’s re-
mark, that “it is unwise to assert more
than we can prove, and to argue against
probability.” There must have been, how-
ever, in some way, a connection more or
less direct between the Evangelist and the
institution of Freemasonry, or he would
not from the earliest times have been so
universally claimed as one of its patrons.
If it was simply a Christian feeling —a re-
ligious veneration—which gave rise to this

neral hom: I see no reason why St.

atthew, St. Mark, or St. Luke might not
as readily and appropriately have been
selected as one of the “lines parallel.”
But the fact is that there is something, both
in the life and in the writings of St. John
the Evangelist, which closely connects him
with our mystic Institution. He may
not have been a Freemason in the sense
in which we now use the term; but it
will be sufficient, if it can be shown that
he was familiar with other mystical in-
stitutions, which are themselves generally
admitted to have been more or less inti-
mately connected with Freemasonry by
deriving their existence from a common

origin.
g\"lch a society was the Essenian Fra-
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ternity — a mystical association of specnla-
tive philosophers among the Jews, whose
organization very closely resembled that of
the Freemasons, and who are even supposed
by some to have derived their tenets and
their discipline from the builders of the
Temple. As Oliver observes, their institu-
tion * may be termed Freemasonry, retain-
ing the same form but practiseé under
another name.” Now there is little doubt
that St. John was an Essene. Calmet posi-
tively asserts it; and the writings and life
of St. John seem to furnish sufficient in-
ternal evidence that he was originally of
that brotherhood.

But it seems to me that St. John was
more particularly selected as a patron of
Freemasonry in consequence of the mys-
terious and emblematic nature of the Apoc-
alypse, which evidently assimilated the
mode of teaching adopted by the Evangel-
ist to that practised by the Fraternity. If
any one who has investigated the ceremonies

rformed in the Ancient Mysteries, the

purious Freemasonry as it has been called
of the Pagans, will compare them with the
mystical machinery used in the Book of
Revelations, he will find himself irresisti-
bly led to the conclusion that St. John the
Evangelist was intimately acquainted with
the whole process of initiation into these
mystic associations, and that he has selected
its imagery for the ground-work of his pro-

heticniook. Mr. Faber, in his Origin of
g’agan Idolatry, (vol. ii., b. vi., ch. 6,) has,
with great ability and clearness, shown
that St. John in the Apocalypse applies
the ritual of the ancient initiations to a
spiritual and prophetic purpose.

“The whole machinery of the Apoca-
lypse,” says Mr. Faber, “ from be%linning to
end, seems to me very plainly to have been
borrowed from the machinery of the An-
cient Mysteries; and this, if we consider
the nature of the subject, was done with
the very strictest attention to poetical de- -
corum.

“8t. John himself is made to personate
an aspirant about to be initiated; and, ac-
cordingly, the images presented to his
mind’s eye closely resemble the pageants
of the Mysteries both in nature and in order
of succession,

“The prophet first beholds & door opened
in the magnificent temple of heaven;.and
into this he is invited to enter by the voice
of one who plays the hierophant. Here he
witnesses the unsealing of a sacred book
and forthwith he is appalled by a troop of
ghastly apparitions, which flit in horrid suc-
cession before his eyes. Among these are

reéminently conspicuous a vast xer{enl-,
?he well-known synl:bol of the great father;
and two portentous wild beasts, which
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severally come up out of the sea and out
of the earth. Such hideous figures cor-
respond with the canine phantoms of the
Orgies, which seem to rise out of the
ground, and with the polymorphic images
of the hero god who was universally deemed
the offspring of the sea.

¢ Passing these terrific monsters in safety,
the prophet, constantly attended by his
angel hierophant, who acts the part of an
interpreter, is conducted into the presence
of a female, who is described as closely re-
sembling the t mother of pagan theol-
ogy. Like Isis emerging from the sea and
exhibiting herself to the aspirant Apuleius,
this female divinity, upborne upon the
marine wild beast, appears to float upon
the surface of many waters. She is said to
be an open and systematical harlot, just as
the great mother was the declared female
principle of fecundity; and as she was
always propitiated by literal fornication
reduced to a religious system, and as the
initiated were made to drink a prepared
liquor out of a sacred goblet, so this harlot
is represented as intoxicating the kings of
the earth with the ‘yolden cup of her pros-
titution. On her forehead the very name
of MYSTERY is inscribed; and the label
teaches us that, in point of character, she
is the great universal mother of idolatry.

“The nature of this mystery the officiating
hierophant undertakes to explain; and an
important Prophecy is most curiously and
artfully veiled under the very language and
imagery of the Orgies. To the sea-born

eat father was ascribed a threefold state —

lived, he died, and he revived ; and these
changes of condition were duly exhibited
in the Mysteries. To the sea-born wild
beast is similarly ascribed a threefold
state — he lives, he dies, he revives. While
dead, he lies floating on the mighty ocean,
just like Horus or Osiris, or Siva or Vish-
nou, When he revives again, like those
kindred deities, he emerges from the waves;
and, whether dead or alive, he bears seven
heads and ten horns, corresponding in num-
ber with the seven ark-preserved Rishis and
the ten aboriginal patriarchs. Nor is this
all: as the worshippers of the great father
bore his special mark or stigma, and were
distinguished by his name, so the worship-
pers of the maritime beast equally bear his
mark and are equally decorated by his ap-
pellation.

“ At length, however, the first or doleful
part of these sacred Mysteries draws to a
close, and the last or joyful part is rapidly
approaching. After the prophet has beheld
the enemies of God plunged into a dread-
ful lake or inundation of liquid fire, which
corresponds with the infernal lake or deluge
of the Orgies, he is introduced into a splen-
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didly-illuminated region, extpreasly adorned
with the characteristics of that Paradise
which was the ultimate scope of the ancient
aspirants; while without the holy gate of
admission are the whole multitude of the
profane, dogs, and sorcerors, and whoremon-
gers, and murderers, and idolators, and who-
socver loveth and maketh a lie.”

Such was the imagery of the Apocalypse.
In close resemblance to the machinery of
the Mysteries, and the intimate connection
between their system and that of Freema-
sonry, very naturally induced our ancient
brethren to claim the patronage of an
apostle so preéminently mystical in his
writings, and whose last and crowning
work bore so much of the appearance, in
in an outward form, of a ritual of initia-
tion.

Apocalypse, Order of the. An
Order instiu’n’bed about the end of the sev-
enteenth century, by one Gabrino, who
called himself the Prince of the Septenary
Number and Monarch of the Holy Trin-
ity. He enrolled a great number of arti-
zans in his ranks. According to Thory,
some of the provincial Lodges of France
made a degree out of Gabrino’s system.
The jewel of the Order was a naked sword
and a blazing star. Reghellini (iii. 72)
thinks that this Order was the precursor
of the degrees afterwards introduced by the
Masons who practised the Templar system.
A ptic De; Those de-
rees which are founded on the Revelation of

t. John, or whose symbols and machinery
of initiation are derived from that work,
are called Apocalyptic degrees. Of this
nature are several of the high degrees;
such, for instance, as the 17th, or Knight
of the East and West of the Scottish Rite.

Aporrheta. Greek, aropprra. The holy
things in the Ancient Mysteries which were
known only to the initiates, and were not to
be disclosed to the profane, were called the
aporrheta. What are the aporrheta of Free-
masonry? what are the arcana of which
there can be no disclosure? is a question
that for some years past has given rise to
much discussion among the disciples of the
Institation. If the sphere and number of
these aporrheta be very considerably ex-
tended, it is evident that much valuable in-
vestigation by public discussion of the sci-
ence of Masonry will be prohibited. On
the other hand, if the aporrheta are re-
stricted to only a few points, much of the
beauty, the permanency, and the efficacy of
Freemasonry which are dependent on its
organization as a secret and mystical dsso-
ciation will be lost. We move between
Scylla and Charybdis, and it is difficult for
a Masonic writer to know how to steer so as,
in avoiding too frank an exposition of the
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principles of the Order, not to fall by too
much reticence into obecurity, The Eu-
ropean Masons are far more liberal in their
views of the obligation of secrecy than the
English or the American. There are few
things, indeed, which a French or German
Masonic writer will refuse to discuss with
the utmost frankness. It is now befinninﬁ
to be very generally admitted, and Englis

and American writers are acting on the ad-
mission, that the only real aporrheta of
Freemasonry are the modes of recognition,
and the peculiar and distinctive ceremonies
of the Order; and to these laat it is claimed
that reference may be publicly made for the
purpose of scientific investigation, provided
that the reference be so made as to be ob-
scure to the srofane, and intelligible only

to the ini

A Right of. The right of
ap, is-an inherent right belonging to
every Mason, and the Grand L(;ixfe is the
;ﬂ:ielhte body to whom the appeal is to be

e.

Appeals are of two kinds: 1st, from the
decision of the Master; 2dly, from the de-
cision of the Lodge. Each of these will

uire a distinct consideration.

. Jrom the Decision of the Mas-
ter. It 18 now a settled doctrine in Masonic
law that there can be no appeal from the
. decision of]fn Léaster of a 0 le to lthe
Lodge itself. But an a always lies
from sauch decision to t gearand ge.
which is bound to entertain the appeal and
to inquire into the correctness of the deci-
sion. Some writers have endeavored to
restrain the despotic authority of the Mas-
ter to decisions in matters strictly relating
to the work of the Lodge, while they con-
tend that on all questions of business an
:Epenl may be taken from his decision to

e Lodge. Bat it would be unsafe, and
often impracticable, to draw this distinc-
tion, and aeeordingfy the highest Masonic
authorities have rejected the theory, and
denied the t;r)gwer in a Lodge to entertain
an appeal from any decision of the pre-
siding officer.

The wisdom of this law must be appa-
rent to any one who examines the nature
of the organization of the Masonic institu-
tion. The Master is responsible to the
Grand Lodge for the conduct of his
Lodge. To him and to him alone the su-
preme Masonic authority looks for the pre-
servation of order, and the observance of
the Constitutions and the Landmarks of
the Order in the body over which he pre-
sides. It is manifest, then, that it would be
hﬂ' ly unjust to throw around a presiding

80 heavy a ruﬁl;sibility, if it were
in the power of the Lodge to overrule his
ded:iolr or to control his authority.
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2 ATM Jrom the Decisions of the
Lodge. Appeals may be made to the ({mnd
Lodge from the decisions of a Lodge, on
any subject except the admission of
members, or the election of candidates ; but
these appeals are more frequently made in
reference to conviction and punishment
after trial.

‘When a Mason, in consequence of charges
preferred against him, has been tried, con-
victed, and sentenced by his Lodtghe, he has
an inalienable right to appeal to the Grand
Lodge from such conviction and sentence.

His appeal may be either general or
specific. That is, he may appeal on the
ground, generally, that the whole of the
proeee({ings have been irregular or illegal,
or he may appeal specifically against some
particular portion of the trial; or lastly,
admitting the correctness of the verdict,
and acknowledging the truth of the charges,
he may appeal from the sentence, as being
too severe or disproportionate to the offence.

Appendant ers. In the Tem-
plar system of the United States, the de-

reeshof t’Kni ht of thlele(]l:led Cr&:s, :gd

night o ta, are called Appendant Or-
dengbecause they are conferref:s agpend-
ages to that of Knight Templar, which is
the principal degree of the Commandery.

Apple-Tree Tavern. The place
where the four Loz;ifes of London met in
1717, and organized the Grand Lodge of
England. Itwassituatedin Charles Street,

Covent Garden. Fronch for 4
Apprenti. ench for Apprentice.
Apprentice. See Apprentice, Entered.
Apprentice Architect. (dpprenti

Architecte.) A degree in the collection of

Fustier.

Apprentice Architect, Perfect.

(Apprenti Architecte Parfait.) A degreein

the collection of Le Page.

Apprentice Architect, Prus-
sian. (Aﬁprenti Architecte Prussien.) A
degree in the collection of Le Page.

rentice Cohen. (4ApprentiCoén.)

A derg"ee in the collection of the Archives

(I){ the Mother Lodge of the Philosophic
ite.

Apprentice, tian. (4, i,
4 .) The first degree of the Elglgptmn
Rite of Cagliostro.

Apprentice, Entered. The first
degree of Freemasonry, in all the Rites, is
that of Entered Apprentice. In French, it
is called apprenti; in Spanish, g; iz,
in Italian, apprendente; and in German,
lehrling : in all of which the radical mean-
ing of the word is a learner. Like the
lesser Mysteries of the ancient initiations,
it is in Masonry a preliminary degree, in-
tended to prepare the candidate for the
higher and fuller instructions of the suc-
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ceeding degrees. It is therefore, although
supplying no valuable historical informa-
tion, replete, in its lecture, with instruc-
tions on the internal structure of the Order.
Until late in the seventeenth century, Ap-
prentices do not seem to have been con-
sidered as forming any part of the confra-
ternity of Free and Accepted Masons; for
slthough they are incidentally mentioned
in the Old Constitutions of the fifteenth,
sixteenth, and seventeenth centuries, these
records refer only to Masters and Fellows
as constituting the Craft, and this distinc-
tion seems to have been one rather of posi-
tion than of degree. The Sloane Manu-
scriptselgo. 8,329, which Findel supposes to
have been written at the end of the seven-
teenth century, describes a just and perfect
Lodie as consisting of * two Interprentices,
two Fellow Crafts, and two Masters,” which
shows that by that time the Apprentices
bad been elevated to a recognized rank in
the Fraternity. In the Manuscript signed
“Mark Kypling,” which Hughan entitles
“ Manuscript Constitutions, No. 4,” the
date of which is 1693, there is a still further
recegnition in what is there called “the
Apprentice Charge,” one item of which is,
that “ he shall keepe councell in all things
spoken in Lo%ge or chamber by any Masons,

ellows, or Freemasons.” ’J.yhis indicates
that they were admitted to a closer com-
munion with the members of the Craft,
But notwithstanding these recognitions, all
the manuscripts up to 1704 show that only
¢ Masters and Fellows” were summoned to
the assembly. During all this time, when
Masonry was in fact an operative art, there
was but one degree in the modern sense of
the word. Early in the eighteenth century,
if not earlier, Apprentices must have been
admitted to the possession of this degree;
for after what is called the revival of 1717,
Entered Apprentices constituted the bulk
of the Cm& and they only were initiated
in the Lodges, the degrees of Fellow Craft
and Master Mason being conferred by the
Grand Lodge. This is not left to conjecture,
The thirteenth of the General Regulations,
approved in 1721, says that *“ Apprentices
must be admitted Masters and Fellow
Crafts only in the Grand Lodge, unless by
a dispensation.” But this having been
found very inconvenient, on the 22d No-
vember, 1725, the Grand Lodge repealed
the article, and decreed that the Master of
a Lodge, with his Wardens and a compe-
tent number of the Lodge assembled in due
form, can make Masters and Fellows at
discretion.

The mass of the Fraternity being at that
time composed of Apprentices, they exer-
cised a great deal of influence in the legis-

. lation of the Order ; for although they could
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not represent their Lodge in the Quarterly
Communications of the Grand Lodge, —a
duty which could only be discharged by a
Master or Fellow,~— yet they were always
permitted to be present at the d feast,
and no General lation could be altered
or repealed without their consent; and, of
course, in all the business of their particular
Lodges, they took the most prominent part,
for there were but few Masters or Fellows
in a Lodge, in consequence of the difficulty
and inconvenience of obtaining the degree,

which could only be done at a Quarterly |’

Communication of the Grand Lodge.

But as soon as the subordinate Lod
were invested with the power of conferring
all the degrees, the Masters began rapidly
to increase in numbers and in corresponding
influence. And now, the bulk of the Fra-
ternity consisting of Master Masons, the
legislation of the Order is done exclusively
%y them, and the Entered Apprentices and

ellow Crafts have sunk into comparative
obecurity, their degrees being considered
only as preparatory to the greater initiation
of the Master's degree. “

Apprentice, Hermetic. (Apprents
I{en}:éll’igue.) The thirteenth degree of the
collection of the Metropolitan Chapter of
France.

Apprentice, Kabbalistic. (dp-
prenti Cabalistique.) A degree in the collec-
tion of the Archives of the Mother Lodge
of the Philosophic Rite. “ - M

Apprentice Mason. pprenti Ma-

) la‘he Entered Apprentice of French
$asonry.

Apprentice Masoness. (Ap, i
Magonne.) The first degree of the French
Rite of Adoption. The word Masoness is a
neologiswn ; but it is in accordance with the
genius of our language; and I know not

ow else to translate into English the’

French word Magonne, which means a
woman who has received the d of the
Rite of Adoption, unless by the use of the
awkward phrase, Female Mason. To ex-
press this idea, we might introduce as a
technicality the word Masoness.
Apprentice Mason Egyp-

tian, (Agprentic Magonne jptienne.)

The first degree of Cagliosh’s kgyptian

Rite of Adoption. -
Apprentice, Mystic. (Apprenti

Mystique.) A degreein the collection of M.
Pyron. .
Apprentice of Parace) SAp-
prenti de Paracelse.) A degree in the collec-
tion of M. Peuvret. There existed a series
of these Paracelsian degrees — Apprentice.
Fellow Craft, and Master. They were all
most probably forms of Hermetic Masonry.

Apprentice of the tian Se=
mtl;l" (Apprenti des amt%km.) The

1+

. '-3\'
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first degree of the Order of African Archi-
tects. .

Apprentice Philosopher, b
the Number 3. (Apprenti Phifocop}i‘;
par le Nombre 3.) A degree in the collection
of M. Peuvret.

Apprentice Phﬂoso}:her, Her-
metie. (Apprenti Philosophe Herméitique.)
A degree in the collection of M. Peuvret.

Apprentice Philosopher to the
Number 9. (dpprenti Philosophe au
Nombre 9.) A degree in the collection of
M. Peuvret.

Apprentice Pillar. Sece Prentice
Pillar

rentice, Scottish, (Apprenti
L‘c':.fag.) This degree, and that of Trjni-
tarian Scottish Apprentice, (Apprenti -
sais Trinitaire,) are contained in the collec-
tion of Pyron.

Apprentice Theosophist. (Af]o-
ﬂreuti Théosophe.) The first degree of the

ite of Swedenborg.

Apron., There is no one of the sym-
bols of Speculative Masonry more impor-
tant in its teachings, or more interesting in
its history, than the lambskin, or white
leather apron. Commencing its lessons at
an early period in the Mason’s progress, it
is impressed upon his memory as the first
gift which he receives, the first symbol
which is explained to him, and the first
tangible evidence which he possesses of his
admission into the Fraternity. Whatever
may be his future advancement in the
‘“royal art,” into whatsoever deeper arcana
his devotion to the mystic Institution or
his thirst for knowledge may subsequently
lead him, with the lambskin apron— his
first investiture — he never parts. Chang-
ing, perhapes, its form and its decorations,
and conveying, at each step, gome new but
still beautiful allusion, its substance is still
there, and it continues to claim the honored
title by which it was first made known to
him, on the night of his initiation, as “ the
badge of a Mason.”

If in less img:rtant portions of our ritual
there are abundant allusions to the manners
and customs of the ancient world, it is not
to be supposed that the Masonic rite of in-
vestiture—the ceremony of clothing the
newly-initiated candidate with this dis-
tinctive badge of his profession — is with-
out its archetype in the times and practices
long passed away. It would, indeed, be
strange, while all else in Masonry is cov-
ered with the veil of antiquity, that the
apron salone, its most significant symbol,

ould be indebted for its existence to the
invention of a modern mind.

On the contrary, we shall find the most
satisfactory evidence that the use of the
apron, or some equivalent mode of investi-
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ture, as a mystic symbol, was common to
all t-(l:gs nations of the earth from the earliest
riods.

Among the Israelites the girdle formed
a part of the investiture of the priesthood.
In the mysteries of Mithras, in Persia, the
candidate was invested with a white apron.
In the initiations practised in Hindostan,
the ceremony of investiture was preserved,
but a sash, called the sacred zennar, was
substituted for the apron. The Jewish sect
of the Essenes clothed their novices with
8 white robe. The celebrated traveller
Kempfer informs us that the Japanese,
who practise certain rites of initiation, in-
vest their candidates with a white apron,
bound round the loins with a zone or gir-
dle. In the Scandinavian rites, the mili-
tary genius of the people caused them to
substitute a white shield, but its presenta-
tion was accompanied by an emblematic
instruction not unlike that which is con-
nected with the Mason’s apron.

“The apron,” says Dr. Oliver, (S. and S.,
Lect. X., p. 196,) “ appears to have been in
ancient times an honorary badge of distinc-
tion. In the Jewish economy none but the
superior orders of the priesthood were per-
mitted to adorn themselves with orna-
mented girdles, which were made of blue,
purple, and crimson, decorated with gdid,
upon a ground of fine white linen, while
the inferior priests wore only plain white.
The Indian, the Persian, the Jewish, the
Ethiopian, and the Egyptian aprons, though
equally superb, all bore a ciaracter dis-
tinct from each other. Some were plain
white ones, others striped with blue, pur-
ple; and crimson; some were of wrought
gold, others adorned and decorated with
superb tassels and fringes. In a word,
though. the principal honor of the apron
may consist in innocence of conduct and
purity of heart, yet it certainly appears
through all ages to have been a most ex-
alted ge of distinction. In primitive
times it was rather an ecclesiastical than a
civil decoration; although in some cases
the apron was elevated to great suveriority
as & national trophy. The royal standard
of Persia was originally an apron. in form
and dimensions, At this day it is connected
with ecclesiastical honors; for the chief
dignitaries of the Christian church, wher-
ever a legitimate establishment, with the
necessary degrees of rank and subordina-
tion is formed, are invested with aprons as
a Feculiar badge of distinction, which is a
collateral proof of the fact that Masonry
was originally incorporated with the various
systems of divine worship used by every
people in the ancient world. Masonry re-
tains the symbol or shadow ; it cannot have
renounced the reality or substance.”
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In the Masonic apron two things are
essential to the due preservation of its sym-
bolic character —its color and its material.

1. As to its color. The color of a Mason’s
apron should be pure unspotted white.

his color has, in all afes and countries,
been esteemed an emblem of innocence
and purity. It was with this reference that
a portion_of the vestments of the Jewish
priesthood was directed to be white. In
the Ancient Mysteries the candidate was
always clothed in white. ‘The priests of
the Romans,” says Festus, “ were accus-
tomed to wear white garments when they
> In the Scandinavian rites it
has been seen that the shield presented to
the candidate was white. The Druids
cha:ged the color of the garment pre-
sented to their initiates with each degree;
white, however, was the color appropriated
to the last, or degree of perfection. And
it was, according to their ritual, intended
to teach the aspirant that none were ad-
mitted to that honor but such as were
cleansed from all impurities both of body
and mind. In the early ages of the Chris-
tian church a white garment was always
placed upon the catechumen who had been
newly baptized, to denote that he had been
cl from his former sins, and was
thepceforth to lead a life of purity. Hence
it was presented to him with this solemn
charge : “ Receive the white and undefiled

arment, and produce it unspotted before

e tribunal of our Lord Jesus Christ, that
you may obtain eternal life.”” From all
these instances we learn that white apparel
was anciently used as an emblem of purity,
and for this reason the color has been pre-
served in the apron of the Freemason.

2. As to its material. A Mason’s apron
must be made of lambekin. No other sub-
stance, such as linen, silk, or satin, could be
substituted without entirely destroying the
emblematic character of the apron, for the
material of the Mason’s apron constitutes
one of the most important symbols of his
profession. The lamﬁohas always been con-
sidered as an appropriate emblem of inno-
cence. And hence we are taught, in the
ritual of the first degree, that, “by the
lambekin, the Mason is reminded of that
purity of life and rectitude of conduct
which is so essentially necessary to his gain-
ing admission into the Celestial Lodge
above, where the Supreme Architect of the
Universe forever presides.”

The true apron of a Mason must then be
of unspotted lambskin, from 14 t0 16 inches
wide, from 12 to 14 deep, with a fall about
8 or 4 inches deep, square at the bottom, and
without device or ornament of any kind.
The usage of the Craft in this country has,
for a few years past, allowed a nurrow edg-
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ing of blue ribbon in the symbolic de-
grees, to denote the unive: friendship
which constitutes the bond of the society,
and of which virtue blue is the Masonic
emblem. But this undoubtedly is an inno-
vation, for the ancient apron was without
any edging or ornament. In the Royal
Arch degree the lambskin is, of course, con-
tinued to be used, but, according to the
same modern custom, there is an ing of
red, to denote the zeal and fervency which
should distinguish the possessors of that
degree. All extraneous ornaments and de-
vices are in bad taste, and detract from the
:Kmbolic character of the investiture. But

e silk or satin a‘rrons, bespangled and
painted and embroi
gradually creeping into our Lodges, have no
sort of connection with Ancient Craft Ma-
sonry. They are an innovation of our
French brethren, who are never pleased
with simplicity, and have, by their love of
tinsel in their various newly-invented cere-
monies, effaced many of the most beautiful
and impressive symbols of our Institution.
A Mason who understands and appreciates
the true symbolic meaning of his apron,
would no more tolerate a painted or em-
broidered satin one than an artist would a
gilded statue. By him, the lambskin, and
the lambekin alone, would be considered
as the badge “ more ancient than the Golden
Fleece, or Roman Eagle, and more honor-
able than the Star and Garter.”

The Grand Lodge of England is precise

ered, which have been

.
T e A

in its regulations for the decorations of the -

Aot nd
|

apron, which are thus laid down in its
Constitution.

¢ Entered A
lambekin, from fourteen to sixteen iniches
wide, twelve to fourteen inches deep, square
at bottom, and without ornament; white
strings.

« Fellow Craft. —A plain white lambskin,
similar to that of the Entered Apprentices,
with the addition only of two sky-blue
rosettes at the bottom.

“ Master Masons. — The same, with sky-
blue lining and edging, one and a half inch
deep, and an additional rogette on the fall
or Hlap, and silver tassels, No other color
or ornament shall be allowed, except to
officers and past officers of Lodges who
may have the emblems of their offices in
silver or white in the centre of the apron;
and except as to the members of the Prince
of Wales’ Lodge, No. 324, who are allowed
to wear a narrow internal border of garter-
blue in their aprons.
© “ Grand Stewards, and past.
Aprons of the same dimensions lined with
crimson, edging of the same color three
and a half inches, and silver tassels, Pro-

vincial Grand Stewards, while in office, the

NS

ices. — A plain white "

J

}ozne 'v“J‘
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same, exee(rt that the edging is only two
inches wide. The collars of the Grand
Steward’s Lodge to be crimson ribbon, four
inches broad.

“ Grand Oﬁocrn:d of the United G;-mlzld
Lodge, present and past.— Aprons of the
same dimensions, lined withp garter-blue,
edging three and a half inches, ornamented
with gold, and blue strings; and they may
bhave the emblems of their offices, in gold
or blue, in the centre.

“ Provincial Grand Officers,
1paa(.—A rons of the same dimensions,
ined witl r-blue, and ornamented
with gold and with blue strings: they must
have the emblems of their offices in gold or
blue in the centre within a double circle, in
the margin of which must be inserted the
name of the province. The garter-blue
edﬁzng to the aprons must not exceed two
inches in width.

% The apron of the Deputy Grand Master
to have tﬁe emblem of his office in gold
embroidery in the centre, and the pome-

ate and lotus alternately embroidered

ld on the edging.
The apron of the %}mnd Master is orna-

ent and

m
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and in the color of its border, which are,
however, always symbolical of some idea
taught in the degree.

Araunah. See Ornan,

Arbitration. In the Old Charges,
Masons are advised, in all cases of dispute
or controversy, to submit to the arbitration
of the Masters and Fellows, rather than to
go to law.

Areana. Latin, Secret things, or
mysteries which it is forbidden to reveal.
See Secrets. :

Arcani Disciplina. The mode of
initiation into the primitive Christian
church. 8ee Discipline of the Secret.

Arch, Antiquity of the. Writers
on architecture have, until within a few
years, been accustomed to suppose that the
invention of the arch and keystone was
not anterior to the era of Augustus. But
the researches of modern antiquaries have
traced the existence of the arch as far
back as 460 years before the building of
King Solomon’s Temple, and thus rescued
Masonic traditions from the charge of ana-
chronism. See Keystone.

Arch, Catenarian. See Cuatenarian

mented with the blazing sun embroidered | Arch.

in gold in the centre; on the edging the
pomegranate and lotus with the seven-eared
wheat at each corner, and also on the fall ;
all in gold embroidery ; the fringe of gold
bullion.

“The apron of the pro Grand Master the

same.

“ The Masters and Past Masters of Lodges
to wear, in lieu and in the places of the
three rosettes on the Master Mason’s apron,
perpendicular lines upon horizontal lines,
thereby forming three several sets of two
right angles; the length of the horizontal
lines to be two inches and a half each, and
of the perpendicular lines one inch; these
emblems to be of ribbon, half an inch
broad, and of the same color as the lining
and edging of the apron. If Grand Officers,
similar emblems of garter-blue or gold.”

In this country, although there is evi-
dence in some old aprons, still existing,
that rosettes were formerly worn, there are
now no distinctive decorations for the
aprons of the different symbolic degrees.

e only mark of distinction is in the
mode of wearing; and this differs in the
different jurisdictions, some wearing the
Master’s apron turned up at the corner, and
others the Fellow Craft’s. The authorit;
of Cross, in his plate of the Royal Master’s
degree in the oYder editions of his Hiero-
glyphic Chart, conclusively shows that he
taught the former method ; although the
latter is now the more common usage.

As we advance to the higher degrees, we
find the apron varying in its decorations

* Arch of Enoch. The 18th degree
of the Ancient and Accepted Scottish Rite
is sometimes so called. See Knight of the
Ninth Arch.

Arch of Heaven. Job, xxvi. 11,
compares heaven to an arch supported by
pillars. “The pillars of heaveun tremble
and are astonis?:ed at his reproof.” Dr.
Cutbush, on this p: e, remarks, “The
arch in this instance is allegorical, not only
of the arch of heaven, but of the higher
degree of Masonry, commonly called the
Holy Royal Arch. The pillars which sup-
port the arch are emblematical of Wisdom
and Strength; the former denoting the
wisdom of the Supreme Architect, and the
latter the stability of the Universe.”—Am,
Ed. Brewster's Encye.

Arch of Solomon, Royal. The
13th degree of the Ancient and Accepted
Rite is sometimes so called, by which it is
distinguished from the Royal Arch degree
of the English and American systems,

Arch of Steel. The grand honors
are conferred, in the French Rite, by two
ranks of brethren elevating and crossing
their drawn swords. They call it voute
d’acier.

Arch of Zerubbabel, Royal. The
7th degree of the American Rite is some-
times so called to distinguish it from the
Royal Arch of the Ancient and Accepted
Scottish Rite, which is called the Royal
Arch eof Solomon.

Arch, Royal. Bee Royal Arch._

Archseology. Thescience which is en-
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gaged in the study of those minor branches
of antiquities which do not enter into the
course of general history, such as national
architecture, genealogies, manners, cus-
toms, heraldic subjects, and others of a simi-
lar nature. The archeology of Freema-
gonry has been made, within & recent
period, a very interesting study, and is
much indebted for its successful pursuit to
the labors of Kloss and Findel in Ger-
many, and to Thory and Ragon in France,
and to Oliver, Lyon, Hl:i;han, and many
living writers, in England. The scholars
of this science have especially directed their
attention to the collection of old records,
and the inquiry into the condition and or-
ganization of Masonic and other secret as-
sociations during the Middle Ages. In
America, the late William 8. Rockwell was
a diligent student of Masonic archaology,
and several others in this country have
}iabgred assiduously in the same inviting
eld.

Archetype. The principal type, figure,
pattern, or example whereby and whereon
a thing is formed. In the science of sym-
bolism, the archetype is the thing adopted
as a symbol, whence the symbolic idea js
derived. Thus we say the Temple is the
archetype of the Lodge, because the former
is the symbol whence all the Temple sym-
bolism of the latter is derived.

Architect. In laying the corner-
stones of Masonic edifices, and in dedicating
them after they are finished, the architect
of the building, although he may be a pro-
fane, is required to take a part in the cere-
monies. In the former case, the square,
level, and plumb are delivered to him with
a charge by the Grand Master; and in the

- latter case they are returned by him to that
officer. :

Architect, African. See African
Archilects.

Architect by 3, 5, and 7, Grand.
(Grande Architecte par 8,5,¢t7.) A degree
in the manuscript of Peuvret’s collection.

Archi Grand. SArclbiIecte
Grande.) 1. The sixth degree of the Rite
of Martinism. 2. The fourth degree of the
Rite of Elect Cohens. 8. The twenty-
third degree of the Rite of Mizraim. 4.
The twenty-fourth degree in the collection
of the Metropolitan Chapter of France.

Architect, Grand Master. See
Grand Master Architect.

Architect, Little. (Architecte Petit.)
1. The twenty-third degree of the collection
of the Metropolitane%hapter of France.
2. The twenty-second degree of the Rite
of Mizraim.

Architect of Solomon, (Architecte
de Salomon.) A degree in the manuscript
collection of M. Peuvret.

ARCHITECTURE

Architect, Perfect. (Architects
Parfait.) The twenty-eighth de}gree of the
Rite of Mizraim. The twenty-fifth, twenty-
sixth, twenty-seventh degrees of the same
Rite are Apprentice, Fellow Craft, and
Master Perfect Architect.

Architect, Perfect and Sub-
lime Grand. (A4rchitecte, Parfail et
Sublime Grande.) A degree in the collec-
tion of the Loge des Amis Réunis at
Calais.

Architectonicus, Latin. Relating
to architecture. Thus, Vitruvius says,
‘“rationes architectonice,” the rules of
architecture. But as Archifecton signifies
a Master Builder, the Grand Lodge of
Scotland, in some Latin inscriptions, has
used the word architectonicus, to denote Ma-
sonic or relating to Freemasonry. In the in-
scription on the corner-stone of the Royal
Exchange of Edinburgh, we find “ fratres
architectonici ” used for Freemasons; and in
the Grand Lodge diploma, a Lodge is called
“gocietas architectonica;” but the usage of
the word in this sense has not beeu gen-
erally adopted.

Architecture. The art of construct-
ing dwellings, as a shelter from the heat
of summer and the cold of winter, must
have been resorted to from the very first
moment in which man became subjected to
the power of the elements. Architecture
is, therefore, not only one of the most im-
portant, but one of the most ancient of
sciences. Rude and imperfect must, how-
ever, have been the first efforts of the
human race, resulting in the erection of
huts clumsy in their appearance, and
must have elapsed ere wisdom of design
combined strength of material with beauty
of execution.

As Geometry is the science on which
Masonry is founded, Architecture is the art
from which it borrows the language of its
symbolic instruction. In the earlier ages
of the Order every Mason was either an
operative mechanic or a superintending
architect. And something more than a
superficial knowledqe of the principles of
architecture is absolutely essential to the
Mason who would either understand the
former history of the Institution or appre-
ciate its present objects.

There are five orders of architecture: the
Doric, the Ionic, the Corinthian, the Tus-
can, and the Composite. The first three
are the original orders, and were invented
in Greece; the last two are of later forma-
tion, and owe their existence to Italy.
Each of these orders, as well as the other
terms of architecture, so far as they are
connected with Freemasonry, will be found
undg its appropriate head throughout this
worl
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The Books of Constitutions, commenced
g Anderson and continued by Entick and
Eoortho;ck, contain, unde:e:l e tit{le of a

islory o , in reality a histol
of the progress of architeetur:y from tﬁ;
earliest ages. In the older manuscript
Constitutions the acience of geometry, as
well as architecture, is made identical with
Masonry; so that he who would rightly
understand the true history of Freema-
sonry must ever bear in mind the distinc-
tion between Geometry, Architecture, and
Masonry, which is constantly lost sight of
in these old records.

Arxchitecture, Piece of. (Morgeau
darchilecture.) The name given in French
Lodges to the minutes.

Arcehives. This word means, properly,
a place of deposit for records; but it means
also the records themselves. Hénce the
archives of a Lodge are its records and
other documents. The legend in the second
degree, that the pillars of the Temple were
made hollow to contain the archives of
Masonry, is simply a myth, and a very
modern one.

Archives, Grand Guardian of
the. An officer in the Grand Council of
Rites of Ireland who performs the duties
of Secretary General.

Arehives, Grand Keeper of the.
An officer in some of the bodies of the high
degrees whose duties are indicated by the
name. In the Grand Orient of France he
is called Grrand Garde des timbres et Sceauz,
as he combines the duties of a keeper of
the archives and a keeper of the seals.

Archiviste. An officer in French
Lodges who has the charge of the archives.
The Germans call him Archivar.

Ardarel. A word in the high degrees,

used as the name of the angel of fire. It-

is a distorted form of Adariel, the splendor
of God.

Arelim. A word used in some of the
rituals of the high degrees. It is found in
Isaiah, (xxxiii. 7,) where it is translated,
in the A. V., “ valiant ones,” and by Lowth,
“mighty men.” It is a doubtful word, and
is probably formed from arie/, the lion of
God. D’Herbelot says that Mohammed
called his uncle Hamseh, on account of
his valor, the lion of God. In the Kabba-
la, Arelim is the angelic name of the third

sephirah,
Areo The third apartment in
a Council of Kadosh is so called. It rep-

resents a tribunal, and the name is derived
from the celebrated court of Athens.
Arithmetie. That science which is
engaged in considering the Ero rties and
powers of numbers, and which, from its
manifest necessity in'all the operations of
weighing, numbering, and measuring, must
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have had its origin in the remotest ages of
the world.

In the lecture of the degree of Grand
Master Architect, the application of this
science to Freemasonry is made to consist
in its reminding the Mason that he is con-
tinually to add to his knowledge, never to
subtract anything from the character of his
neighbor, to multiply his benevolence to his
fellow-creatures, and to divide his means
with a suffering brother. :

Ark. In the ritual of the American
Royal Arch degree three arks are referred
to: 1. The Ark of Safety, or of Noah; 2.
The Ark of the Covenant, or of Moses; 3.
The Substitute Ark, or the Ark of Zerub-
babel. In what is technically called “ the
ﬁassing of the veils,” each of these arks

a8 its commemorative illustration, and in
the order in which they have been named.
The first was constructed by Shem, Ham
and Japheth, the sons of Noah ; the secon
by Moses, Aholiab, and Bezaleel ; and the
third was discovered by Joshua, Haggai,
and Zerubbabel.
See Anchor and

4 %rk and Anchor.
re.

Ark and Dove. An illustrative de-
gree, ‘preparatory to the Royal Arch, and
usually conferred, when conferred at all,
immediately before the solemn ceremony
of exaltation. The name of Noachite,
sometimes given to it, is incorrect, as this
belongs to a degree in the Ancient Scottish
Rite. It is very probable that the degree,
which now, however, has lost much of
its significance, was derived from a much
older one called the Royal Ark Mariners, to
which the reader is referred. The legend
and symbolism of the ark and dove formed
an important part of the spurious Free-
masonry of the ancients,

Ark Mariners. See Royal Ark
Mariners. .

Ark, Noah’s, or the Ark of Safety,
constructed by Shem, Ham, and J aphetﬂ,
under the superintencience of Noah, and in
it, a8 a8 chosen tabernacle of refuge, the
patriarch’s family took refuge. It has been
called by many commentators a tabernacle *
of Jehovah; and Dr. Jarvis, speaking of the
word ™Y, ZoHaR, which has been trans-
lated window, says that, in all other pas-
sages of Scripture where this word occurs,
it signifies the meridian light, the brightest
effulgence of day, and therefore it could
not have been an aperture, but a source of
light itself. He supposes it therefore to
have been the divine Shekinah, or Glory
of Jehovah, which afterwards dwelt be-
tween the cherubim over the Ark of the
Covenant in the tabernacle and the temple.
Church of the Redeemed, 1., 20.

Ark of the Covenant. The Ark
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of the Covenant or of the Testimony was a
chest originally constructed by Moses at
God’s command, (Exod. xxv. 16,) in which
were kept the two tables of stone, on which
were engraved the ten commandments. It
contained, likewise, a golden pot filled with
manna, Aaron’s rod, and the tables of the
covenant. It was at first deposited in the
most sacred place of the tabernacle, and
afterwards placed by Solomon in the Sanc-
tum Sanctorum of the Temple, and was
lost upon the destruction of that building
by the Chaldeans. The later history of
this ark is buried in obscurity. It is sup-
g‘osed that, upon the destruction of the first

emple by the Chaldeans, it was carried to
Babylon among the other sacred utensils
which became the spoil of the conquerors.
But of its subsequent fate all traces have
been lost. It is, however, certain that it
was not brought back to Jerusalem by Ze-
rubbabel. The Talmudists say that there
were five things which were the glory of
the first Temple that were wanting in the
second ; namely, the Ark of the Covenant,
the Shekinah or Divine Presence, the
Urim and Thummim, the holy fire u'fon
the altar, and the spirit of prophecy. The
Rev. Salem Towne, it is true, has en-
deavored to prove, by a very ingenious
argument, that the original Ark of the
Covenant was concealed by Josiah, or by
others, at some time previous to the destruc-
tion of Jerusalem, and that it was after-
wards, at the building of the second Temple,
discovered and brought to light. But such
a theory is entirely at variance with all the
legends of the degree of Select Master and
of Royal Arch Masonry, To admit it
would lead to endless confusion and con-
tradictions in the traditions of the Order.
It is, besides, in conflict with the opinions
of the Rabbinical writers and every He-
brew scholar. Josephus and the Rabbins
allege that in the second Temple the Holy
of Holies was empty, or contained only the
Stone of Foundation which marked the
place which the ark should have occupied.

The ark was made of shittim wood,

- overlaid, within and without, with pure

ld. It was about three feet nine inches
ong, two feet three inches wide, and of the
same extent in depth. It had on the side
two rings of gold, through which were
placed staves of shittim wood, by which,
when necessary, it was borne by the Levites.
Its covering was of pure gold, over which
were placed two figures called cherubim,
with expanded wings. The covering of the
ark was called kaphiret, from kaphar, “to
forgive sin,” and hence its English name of
‘“mercy-seat,” as being the place where the
intercession for sin was made,

The researches of archsologists in the
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last few years have thrown much light on
the Egyptian mysteries. Among the cere-
monies of that ancient geople was one
called the Procession of Shrines, which is
mentioned in the Rosetta stone, and de-
picted on the Temple walls. One of these
shrines was an ark, which was carried in
procession by the priests, who supported it
on their shoulders by staves passing through
metal rings. It was thus brought into the
Temple and deposited on a stand or altar,
that the ceremonies prescribed in the ritual
might be performed before it. The con-
tents of these arks were various, but always
of a mystical character. Sometimes the ark
would contain symbols of Life and Stabili-
ty; sometimes the sacred beetle, the symbol
of the Sun ; and.there was always a repre-
sentation of two figures of the dess
Theme or Truth and Justice, which over-
shadowed the ark with their wings. These
coincidences of the Egyptian and Hebrew
arks must have been more than accidental.
Ark, Substitute. The chest or coffer
which constitutes a part of the furniture,
and is used in the ceremonies of a Chapter
of Royal Arch Masons, and in a Council
of Select Masters according to the Ameri-
can system, is called by Masons the Substi-
tute Ark, to distinguish it from the other
ark, that which was constructed in the
wilderness under the direction of Moses,
and which is known as the Ark of the
Covenant. This the Substitute Atk was
made to represent under circumstances that
are recorded in the Masonic traditions, and
es;igcially in those of the Select Degree.
he ark used in Royal Arch and Cryptic
Masonry in this country is generally of
this form : -

Prideaux, on the authority of Lightfoot,
contends that, as an ark was indispensable
to the Israelitish worship, there was in the
aeconld Te:&pl? an l:a.rk which had been ex-
pressly made for the purpose of supplyin,
the place of the first or original alx,ymg
which, without possessing any of its pre-
rogatives or honors, was of precisely the
same shape and dimensions, and was de-

osited in the same place. The Masonic
egend, whether authentic or not, is simple
and connected. It teaches that there was
an ark in the second Temple, but that i
was neither the Ark of the Covenan
which had been in the Holy of Holies o
the first Temple, nor one that had been con-
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structed as a substitute for it after the
bnildini of the second Temple. It was
that ark which was presented to us in the
Select Master’s degree, and which being an
exact copy of the Mosaical ark, and in-
tended to replace it in case of its loss, is
Zeskt known to Freemasons as the Substitute

K.

Lightfoot gives these Talmudic legends,
in his Prospect of the Temple, in the follow-
ing hn%'ua.ge: “It is fancied bi the Jews,
that Solomon, when he built the Temple,
foreseeing that the Temple should be de-
stroyed, caused very obscure and intricate
vaults under ground to be made, wherein
to hide the ark when any such danger
came; that howsoever it went with gbe
Temple, yet the ark, which was the very
life of the Temple, might be saved. And
they understand that passage in 2 Chron.
xxxv. 3, ‘Josiah said unto the Levites, Put
the holy ark into the house which Solomon,
the son of David, did build,’ etc.,, as if
Josiah, having heard by the reaciing of
Moses’ manuscript, and by Huldah’s proph-
ecy of the danger that hung over .&rusa-
lem, commanded to convey the ark into
this vault, that it might be secured; and
with it, say they, they laid up Aaron’s rod,
the pot of manna, and the anointing oil.
For while the ark stood in its place upon
the stone mentioned — they hold that
Aaron’s rod and the pot of manna stood
before it; but, now, were all conveyed into
obscurity — and the stone upon which the
ark stood lay over the mouth of the vault.
But Rabbi Solomon, which useth not,
ordinarily, to forsake such traditions, hath
given a more serious gloss upon the place;
namely, that whereas Manasseh and Amon
had removed the ark out of its habitation,
and set up images and abominations there
of their own — Joshua speaketh to the
Q‘l;iests to restore it to its place again.

hat became of the ark, at the burning of
the temple by Nebuchadnezzar, we read
not; it 18 most likely it went to the fire
also. However it sped, it was not in the
second Temple; and is one of the five choice
things that the Jews reckon wanting there.
Yet they had an ark there also of their own
making, as they had a breastplate of judg-
ment; which, though they both wanted
the glory of the former, which was giving
of oracles, yet did they stand current as to
the other matters of their worship, as the
former breastplate and ark had done.”

The idea of the concealment of an.ark
and its accom ing treasures always pre-
vailed in the Jewish church. The account
given by the Talmudists is undoubtedly
mythical ; but there must, as certainly, have
been some foundation for the myth, for
every myth has a substratum of truth.
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The Masonic tradition differs from the rab-
binical, but is in ever]y way more reconcil-
able with truth, or at least with probability.
The ark constructed by Moses, Aholiab,
and Bezaleel was burnt at the destruction
of the first Temnple; but there was an exact
representation of it in the second.
Arkite Worship. The almost uni-
versal prevalence among the nations of
antiquity of some tradition of a long past
deluge, gave rise to certain mythological
doctrines and religious ceremonies, to which
has been given the name of arkite wor-
ship, which was very extensively diffused.
The evidence of this is to be found in the
sucred feeling which was entertained for
the sacredness of high mountains, derived,
it is supposed, from recollections of an
Ararat, and from the presence in all the
Mysteries of a basket, chest, or -coffer,

whose mystical character bore apparently .

a reference to the ark of Noah. On the
subject of this arkite worship, Bryant,
Faber, Higgins, Banier, and many other
writers, have made learned investigations,
which may be consulted with advantage by
the Masonic archeeologist.

Armenbiische. The poor-box; the
name given by German Masons to the box
in which collections of money are made at
a Table-Lodge for the relief of poor breth-
ren and their families.

Armes. A corrupted form of Hermes,
found in the Landsdowne and some other

old manuscripts.

Armiger. 1. A bearer of arms. The
title given by heralds to the esquire who
waited on a knight. 2. The sixth degree
of the Order of African Architects.

Armory. An apartment attached to
the asylum of a Commandery of Knights
Templars, in which the swords and other
parts of the costume of the knights are de-
posited for safe keeping.

Arms of Masonry. Stow says
that the Masons were incorporated as a
company in the twelfth year of Henry IV,
1412. Their arms were granted to them, in
1477, by William Hawkesloe, Clarenceux
King-at-Arms, and are aswsé on a chevron
between three castles argent ; a pair of com-
passes somewhat extended, of the first.
Crest a castle of the second. They were
adopted, subsequently, by the Grand Lodge
of England. The Athol Grand Lodge
obje to this as an unlawful assumption
by the Modern Grand Lodge of Speculative
F{'eemasons of the arms of the Operative
Masons. They accordingly adopted another
coat, which Dermott blazons as follows:
Quarterlﬁy per squares, counterchanged vert.
In the first quarter, azure, a lion rampant,
or. In thesecond quarter, or, an ox passant
Yable. Inthe third quarter, or, a man with
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hands erect proper, robed crimson and
ermine. In the fourth quarter, azure, an
eagle displayed or. Crest, the holy ark of the
covenant proper, supported by cherubim.
Motto, Kodes la Adonai, that is, Holiness to
the Lord.

These arms are derived from the “ tetrar-
chical” (as Sir Thos. Browne calls them), or
%eneral banners of the four principal tribes:

or it is said that the twelve tribes, during

their passage through the wilderness, were
encamped 1n a hollow square, three on each
side, as follows: Judah, Zebulun, and Is-
sachar, in the east, under the general ban-
ner of Judah; Dan, Asher, and Naphtali,
in the north, under the banner of Dan;
Ephraim, Manasseh, and Benjamin, in the
west, under the banner of Ephraim; and
Reuben, Simeon, and Gad, in the south,
under Reuben. See Banners.

Arras, Primordial Chapter of.
Arras is a town in the north-western part
of France, where, in the year 1747, Charles
Edward Stuart, the Pretender, established
a Sovereign Primordial and Metropolitan
Chapter of Rosicrucian Freemasons. A por-
tion of the charter of this body is given by
Ragon in his Orthodozie Magonique. In
1853, the Count de Hamel, prefect of the
department, discovered an authentic copy,
in parchment, of this document bearing the
date of April 15, 1747, which he deposited
in the departmental archives. This docu-
ment is as follows:

“ We, Charles Edward, king of England,
France, Scotland, and Irelund, and as such
Substitute Grand Master of the Chapter of
H., known by the title of Knight of the
Eagle and Pelican, and since our sorrows
and misfortunes by that of Rose Croix,
wishing to testify our gratitude to the Ma-
sons of Artois, and the officers of the cit;
of Arras, for the numerous marks of kind-
ness which they in conjunction with the
officers of the garrison of Arras have lav-
ished upon us, and their attachment to our
person, shown during a residence of six
months in that city,

“We have in favor of them created and
erected, and do create and erect by the

ASHE

“And that credit may be given to our
Eresent bull, we have signed it with our
and and caused to be affixed thereunto the
secret seal, and countersigned by the secre-
tary of our cabinet, Thursday, 15th of
the second month of the year of the incar-

nation, 1747.

“ CHARLES EDWARD STUART.

“ Countersigned, BERKLEY.”

This Chapter created a few others, and
in 1780 established one in Paris, under the
distinctive title of Chapter of Arras, in the
valley of Paris. It united itself to the
Grand Orient of France on the 27th De-
cember, 1801. It was declared First Suf-
fr of the Scottish Jacobite Chapter,
with the right to constitute others. The
Chapter established at Arras, by the Pre-
tender, was named the “Eagle and Peli-
can,” and Oliver (Orig. of B. 4., p. 22,) from
this seeks to find, perhaps justifiablv, a
connection between it andthe R. 8. Y. C. 8.
of the Royal Order of Scotland.

Arrest of Charter. To arrest the
charter of a Lodge is a technical phrase by
which is meant to suspend the work of a
Lodge, to prevent it from holding its
usual communications, and to forbid it to
transact any business or to do any work,
A Grand Master cannot revoke the warrant
of a Lodge; but if, in his opinion, the
good of Masonry or any other sufficient
cause requires it, he may suspend the oper-
ation of the warrant until the next commu-
nication of the Grand Lodge, which body
is alone competent to revise or approve of
his action.

Arthusius, Gotthardus. A learned
Dane, Rector of the Gymnasium at Frank-
fort-on-the-Main, who wrote many works
on Rots'ii:ruciamsm, under the assumed
name of Irenzus Agnostus. See Agnostus.

Art Royal. See Royal Art.

Arts. In the Masonic phrase, “arts,
parts, and points of the Mysteries of Ma-
sonry ;" arfs means the knowledge or things
made known, parts the degrees into which
Masonry is divided, and points the rules
and usages. See Parts, and also Points.
Arts, Liberal. See Liberal Arts and

ces

present bull, in the aforesaid city of Arras, | Scien

a Sovereign Primordial Chapter of Rose
Croix, under_the distinctive title of Scottish
Jacobite, &)Ecosse Jacobite,) to be ruled and

verned by the Knights Lagneau and

bespierre ; Avocats Hazard, and his two
sons, physicians; J. B. Lucet, our uphol-
sterer, and Jérdme Cellier, our clock-maker,
giving to them and to their successors the
power not only to make knights, but even
to create a Chapter in whatever town they
may think fit, provided that two Chapters
shall not be created in the same town how-
ever populous it may be.

Ascension Day. Also called Holy
Thursday. A festival of the Christian
church held in commemoration of the as-
cension of our Lord forty days after Easter.
It is celebrated as a feast day by Chapters
of Rose Croix.

Ashe, D.D., Rev. Jonathan.
A literary plagiarist who resided in Bristol,
England. In1818 he published 7he Masonic
Manual ; or, Lectures on Freemasonry. Ashe
does not, it is true, pretend to originality,
but abstains from giving credit to Hutch-
inson, from whom he ias taken at least
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two-thirds of his book. In 1848 an edi-
tion was published by Spencer, with valua-
ble notes by Dr. Oliver.

Asher, Dr. Carl Wilhelm. The
first transiator into German of the Halli-
well M8, which he-published at Hamburg,
in 1842, under the title of Aelteste Urkun.
der Freimaurerei in Englgnd. This work
contains both the original English docu-
ment and the German translation.

Ashlar. “Freestone as it comes out
of the .quarry.” — Bailey. In Speculative
Masonry we adopt the ashlar in two differ-
ent states, as symbols in the Apprentice’s
degree. The Rough Ashlar, or stone in its
rude and unpolished condition, is emblem-
atic of man in his natural state —ignorant,
uncaltivated, and vicious. But when edu-
cation has exerted its wholesome influence
in expanding his intellect, restraining his
passions, and purifying his life, he then is
represented by the Perfect Ashlar, which,
under the skilful hands of the workmen
has been smoothed, and squared, and fitted
for its place in the building. In the older
lectures of the eighteenth century the Per-
fect Ashlar is not mentioned, but its place
was supplied by the Broached Thurnel.

Ashmole, Elias. A celebrated anti-
quary, and the author of, among other
works, the well-known Hi. of the Order
of the Garter, and founder of the Ashmo-
lean Museum at Oxford. He was born at
Litchfield, in England, on the 23d May,
1617, and died at London on the 18th May,
1692. He was made a Freemason on the
16th October, 1646, and gives the follow-
ing account of his reception in his Diary,

p- 303.
“1646. October 16. 4 Hor., 30 minutes
gi merid., I was made a Freemason at
arrington, in Lancashire, with Col
Henry Mainwaring, of Karffcham, in
Cheshire; the names of them who were
then @f-the Lodge, Mr. Richard Penket
 Wardeh, Mr. James Collier, Mr. Richasd
Wam Sankey, Henry Littler, John Ellsm,)@nd
' Hugh Brewer.”
In another place he speaks of his being
sdmitted into the Fellowship, (Diary, p.
862,) for thirty-six years afterwards makes
the following entry :
“'168%. recEm%lil 10. About 5 Hﬁégovt
. merid., ivgd a sumiidons to a at
| s to be held the next day at Masons’
| Hall,in}London.
’ “11. Aceordit:gly, I went, and about

’15' wee adaftsﬁ “irgl? the v‘l;_?;k)w%xxi of
ns illiam Wilson, Xni
gy OO t. Richard Borthwick, Mr. infmﬁ
ot manyMr. William Wife Wice.
bl (¢ “I was the senior Jellow among them,

/ (it being thirty-five yeats since I was ad-
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the ?énov?? afternamed : Mr. Thomas Wifb,
Mhpster of the Masons’ company this p!
ent year; Mr. Thomas Shorthofe, Mr.
Thomas Shadbolt, — Waifisford, E:}
Mr. Nichiplas)Young, Mr. John Shorthofe,
Mr, William Hamon, Mr. John Thompson,
and Mr. Willfam|Stanton. We al] djned at
the HalfeMoo amnein Cheapside, at a
MNoble dinner prepaYed at the charge of the
Bew-A ccepted Masons.”

It is to be regretted that the intention
expressed by Ashmole to write a history of
Freemasonry was never carried into effect.
His laborious research as evinced in his
exhaustive work on the Order of the Garter,
would lead us to have expected from his
antiquarian pen a record of the origin and
earlfr progress of our Institution more val-
uable than any that we now possess. The
following remarks on this subject, con-
tained in a letter from Dr. Knipe, of Christ
Church, Oxford, to the publisher of Ash-
mole’s Life, while it enables us to form
some estimate of the loss that Masonic
literature has suffered, supplies interesting
particulars which are worthy of preserva-
tion.

‘ As to the ancient sociem)f Freemasons,
concerning whom you are desirous of know-
ing what may be known with certainty, I
shall only tell you, that if our worthy
Brother, Ashmoie, Esq., had executed
his intended design, our Fraternity had
been as much obliged to him as the Breth-
ren of the most noble Order of the Garter.
I'would not have you surprised at this ex-
pression, or think it all too assuming. The
sovereigns of that Order have not disdained
our fellowship, and there have been times
when emperors were also Freemasons.

‘'What from Mr. E. Ashmole’s collection I

could gather was, that the report of our
society’s taking rise from a bull granted by
the Pope, in the reign of Henry IIL, to
some Italian architects to travel over all
Europe, to erect chapels, was ill-founded.
Such a bull there was, and those architects
were Masons ; but this bull, in the opinion
of the learned Mr. Ashmole, was confirma-
tive only, and did not by any means create
our Fraternity, or even establish them in
this kingdom. But as to the time and
manner of that establishment, something [
shall relate from the same collections. Bt.
Alban the Proto-Martyr of England, estab-
lished Masonry here; and from his time it
flourished more or less, according as the
world went, down to the days of King
Athelstan, who, for the sake of his brother
Edwin, granted the Masons a charter un-
der our Norman princes. They frequently
received extraordinary marks of royal fa-
vor, There is no doubt to be made, that

mitted ;) there was prient besidey myselfe! the skill of Masons, which was always
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transcendent, even in the most barbarous
times, — their wonderful kindness and at-
tachment to each other, how different so-
ever in condition, and their inviolable
fidelity in kee%ing religiously their secret,—
must expose them in ignorant, troublesome,
and suspicious times to a vast variety of
adventures, according®to the different fate
of parties and other alterations in govern-
ment. By the way, I shall note that the
Masons were always loyal, which exposed
them to great severities when power wore

the trappings of justice, and those who

committed treason punished true men as
traitors. Thus, in the third year of the
reign of Henry VL., an act of Parliament
wags passed to aiolish the society of Masons,
and to hinder, under grievous penalties, the
holding Chapters, Lodges, or other regular
assemblies. Yet this act was afterwards
repealed, and even before that, King Henry
V1., and several of the principal lords of his
court, became fellows of the Craft.”
Asia, Initiated Knights and
Brothers of. This Order was intro-
duced in Berlin, or, as some say, in Vienna,
in the year 1780, by a achism of several
members of the German Rose Croix. They
adopted a mixture of Christian, Jewish,
and Mohamhmedan ceremonies, to indicate,
as Ragon supposes, their entire religious
tolerance. Their object was the study of
the natural sciences and the search for the
universal panacea to prolong life. Thory
charges them with this; but may it not
have been, as with the Alchemists, merely
a symbol of immortality? They forbade
all inquiries into the art of transmutation
of metals. The Grand Synédrion, properly
the Grand Sanhedrim, which consisted of
seventy-two members and was the head of
the Order, had its seat at Vienna. The
Order was founded on the three symbolic
degrees, and attached to them nine others,
as follows: 4. Seekers; 5. Sufferers; 6. Ini-
tiated Knights and Brothers of Asia in
Europe; 7. Masters and Sages; 8. Royal
Priests, or True Brqthers of Rose Croix;
9. Melchizedek. The Order no longer
exists. Many details of it will be found
in Luchet’s Kesai sur les Illumines.
Asia, Perfect Initiates of, A
rite of very little importance, consisting
of seven degrees, and said to have been
invented at Lyons. A very voluminous
. manuscript, translated from the German,
. was sold at Paris, in 1821, to M. Bailleul,
and came into the possession of Ragon,
who reduced its size, and, with the assist-
ance of Des Etangs, modified it. I have
no knowledge that it was ever worked.
Ask, Seek, Knock. In referring
to the of Matthew. vii. 7, “ Ask,
and it shall be given you; seek, and you
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shall find; knock, and it shall be opened
unto you,” Dr, Clarke says: “These three
words — ask, seek, knock— include the idess
of want, loss, and earnestness.” The a pli-
cation made to the passage theologically is
equally appropriate to it in a Masonic
Lodge. You ask for acceptance, you seek for
light, you knock for inutiation, which in-
cludes the other two.

Aspirant. One who eagerly seeks to
know or to attain something. Thus, War-
burton speaks of “ the aspirant to the Mys-
teries,” It is applied also to one about to
be initiated into Masonry. There seems,
however, to be a shade of difference in
meaning between the words candidate and
aspirant. 'The candidate is one who asks
for admission; and the term, from can-
didus, white, refers to the purity of charac-
ter required. The aspirant is one already
elected and in process of initiation, and
coming from aspiro, to seek eagerly, refers
to the earnestness with which he prosecutes
his search for light and truth.

Assassins. The Ishmzalians or Assas-
sins constituted a sect or confraternity,
which was founded by Hassan Sabah, about
the year 1090, in Persia. The name is de-
rived, it is sup , from their immoderate
use of the plant haschish, or henbane,
which produced a delirious frenzy. The
title given to the chief of the Order was
Sheikh-el-Jebel, which has been translated
the *“ Old Man of the Mountains,” but which
Higgins has shown (4nacal.,i. 700,) to mean
literally, “ The Sage of the Kabbala or Tra-
ditions.” Von Hammer has written a His-
tory of the Assassins, but his opposition to
secret societies has led him to speak with so
much prejudice that, although his historical
statements are interesting, his philosophical
deductions have to be taken with many
grains of allowance. Godfrey Higgins has
probably erred on the other side, and by a
too y adherence to a preconceived the-
ory has, in his Anaculypsis, confounded
them with the Templars, whom be consid-
ers as the precursors of the Freemasons.
In this, a8 in most things, the middle course
ap'gears to be the most truthful.

he Assassins were a secret society, that
is to say, they had a secret esoteric doc-
trine, which was imparted only to the ini-
tiated. Hammer says that they had a
graduated series of initiations, the names
of which he gives as Apprentices, Fellows,
and Masters; they had, too, an oath of
passive obedieuce, and resembled, he as-
serts, in many respects, the secret societies
that subsequently existed in Europe. They
were governed by a Grand Master and
Priors, and had regulations and a special
religious code, in all of which Von Ham-
mer finds a close resemblance to the Tem-
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ars, the Hospitallers, and the Teutonic

nights. Between the Assassins and the
Templars history records that there were
several amicable transactions not at all
consistent with the religious vows of the
latter and the supposed religious faith of
the former, and striking coincidences of
feeling, of which Hi§gms has not been
slow to avail himself in his attempt to

rove the close connection, if not absolute
identity, of the two Orders. It is most
probable, as Sir John Malcolm contends,
that they were a race of Sofis, the teachers
of the secret doctrine of Mohammed. Von
Hammer admits that they produced a great
number of treatises on mathematics and
gl::ispmdenee; and, forgetting for a time

is bigotry and his prejudice, he attributes
to Hassan, their founder, a profound knowl-
edge of philosophy and mathematical and
metaphysical sciences, and an enlightened
spirit, under whose influence the civiliza-
tion of Persia attained a high degree; so
that during his reign of forty-six years the
Persian literature attained a point of excel-
lence beyond that of Alexandria under the
Ptolemies, and of France under Francis 1.
The old belief that they were a confederacy
of murderers — whence we have taken our
English word assassins — must now be aban-
doned as a figment of the credulity of past
centuries, and we must be content to look
ngon them as a secret society of philoso-
phers, whose political relations, however,
merged them into a dynasty. If weinter-

ret Freemasonry as a generic term, signi-
?ying a philosophic sect which teaches
truth by a mystical initiation and secret
symbols, then Higgina was not very far in
error in calling them the Freemasons of
the East.

Assassins of the Third Degree.
There is in Freemasonry a legend of cer-
tain unworthy Craftsmen who entered into
1 conspiracy to extort from a distinguished
brother a secret of which he was the pos-
semor. The legend is altogether aymbolic,
and when its symbolism is truly compre-
he becomes surpassingly beautitul.
By those who look at it as having the pre-
tension of an historical fact, it is sometimes
treated with indifference, and sometines
considered an absurdity. But it is not thus
that the legends and symbols of Masonry
must be read, if we would learn their true
xn_t. To behold the goddess in all her

rious beauty, the veil that conceals her
statue must be withdrawn. Masonic writers
who have sought to interpret the symbolism
of the legend of the conspiracy of the three
sseassing, have not nirees always in the in-
terpretation, although they have finally ar-
rived at the same result, namely, that it has
a spiritual signification. Those who trace
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Speculative Masonry to the ancient solar
womrl;(iip, of whom Ragon may be con-
sidered as the exponent, find in this legend
a symbol of the conspiracy of the three
winter months to destroy the life-giving
heat of the sun. Those who, like the dis-
ciples of the Rite of Strict Observance, trace
asonry to a Templar origin, explain the
legend as referring to the consf)iracy of the -
three renegade knights who falsely accused
the Order, and thus aided King Philip and
Pope Clement to abolish Templarism, and
‘to slay its Grand Master. Hutchinson and
Oliver, who labored to give & Christian in-
terpretation to all the symbols of Masonry,
referred the legend to the crucifixion of the
Messigh, the type of which is, of course,
the slaying of Abel by his brother Cain.
Others, of whom the Chevalier Ramsay was
the leader, sought to give it a political sig-
nificance; and, making Charrez the First
the type of the Builder, symbolized Crom-
well and his adherents as the conspirators.
The Masonic scholars whose aim has been
to identify the modern system of Free-
masonry with the Ancient Mysteries,
and especially with the Egvptian, which
they supposed to be the germ of all the
others, interpret the conspirators as the
symbol of the Evil Principle, or Typhon,
slaying the Good Principle, or Osiris; or,
when they refer to the Zoroastic Mysteries
of Persia, as Abriman contending against
Ormuzd. And lastly, in the Philosophic
degrees, the myth is inmreted a8 signify-
ing the war of Falsehood, Ignorance, and
Superstition inst Truth. Of the sup-
Kosed names of the three Assassins, there is
ardly any end of variations, for they ma-
terially differ in all the principal Rites.
Thus, we have the three JJJ. in the York
and American Rites. Inthe Adonhiramite
system we have Romvel, Gravelot, and
Abiram. In the Scottish Rite we find the
names given in the old rituals as Jubelum
Akirop, sometimes Abiram, Jubelo Romvel,
and Jubela Gravelot. Schterke and Oter-
fut are in some of the German rituals,
while other Scottish rituals have Abiram,
Romvel, and Hobhen. In all these names
thereis manifest corruption, and the patience
of many Masonic scholars has been well-
nigh exhausted in seeking for some plausi-
ble and satisfactory derivation.
Assembly. The meetings of the
Craft during the operative Penod in the
Middle Ages, were called ‘‘assemblies,”
which appear to have been tantamount to
the modern Lodges, and they are constantly
spoken of in the Old Constitutions. The
word assembly was also often used in these
documents to indicate a larger meeting of

the whole Craft, and which was equivalent
to the modern Grand Lodge, which was
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held annually. The York MS,, about the
vear 1600, says, “that King Athelstan gave
the Masons a charter and commission to
hold every year an assembly wheresoever
they would 1n the realm of England,” and
this statement, whether true or false, is re-
peated in all the old records. Preston
says, speaking of that medieval period,
that “a sufficient number of Masons met
together within a certain district, with the
consent of the sheriff or chief magistrate
of the place, were empowered at this time
to make Masons,” etc. To this assembly,
every Mason was bound, when summoned,
to appear. Thus, in the Harleian MS.,
1650, it is ordained that ‘ every Master
and Fellow come to the Assembly, if, it be
within five miles about him, if he have any
warning.” The term, * General Assembly,”
to indicate the annual meeting, is first used
in the MS, of 1668, as quoted by Prestor’,
In the Old Constitutions, printed in 1722
by Roberts, and which claims to be taken
from a MS, &W, the
term used is “ Yearly Assembly.” An-
derson speaks of an Old Constitution
which used the word “General ;” but his
quotations are not always verbally accu-
rate. “CE A O e mastU houtt )
Assistance. See Aid and Assistance.
Associates of the Temple. Dur-
ing the Middle Ages, many persons of rank,
who were desirous of participating in the
spiritual advantages supposed to be enjoyed
by the Templars in consequence of the good
works done by the Fraternity, but who
were unwilling to submit to the discipline
of the brethren, made valuable donations
to the Order, and were, in consequence, ad-
mitted into a sort of spiritual connection
with it. These persons were termed ““ As-
sociates of the Temple.” The custom was
most probably confined to England, and
many “of these Associates’ had monu-
ments and effigies erected to them in the
Temple Church at London.
Association. Although an associa-
tion is properly the union of men into a
society for a common purpose, the word is
scarcely ever applied to the Order of Free-
masonry. Yet itsemployment, although un-
usual,would not be incorrect, for Freemason-
ry is an association of men fora common pur-
pose. Washington uses the term when he
calls Freemasonry “an associalion whose

rinciples lead to purity of morals, and are | Lod

Sgnegfial of action.” Letter to G. L. of

Astreea. The Grand Lodge established
in Russia, on the 30th August, 1815, as-
sumed the title of the Grand Lodge of
Astreea. It held its Grand East at St.
Petersburg, and continued in existence
until 1822,

ATELIER

Astronomy. The science which in-
structs us in the laws that ﬁovern the
heavenlty bodies. Its origin is lost in the
mists of antiquity ; for the earliest inhabi-
tants of the earth must have been attracted
bgothe splendor of the glorious firmament
above them, and would have sought in the
motions of its luminaries for the readiest
and most certain method of measuring time,
With astronomy the system of Free
masonry is intimately connected. From_
that science many of our most significant
*emblems are borrowed. The Lodse itself

is a representation of the world; it is
adorned with the images of the sun and
moon, whose regularity and precision fur-
nish a lesson of wisdom and prudence; its
gillars of strength and establishment have
een compared to the two columns which
the ancients placed at the equinoctial
points as supporters of the arch of heaven;
the blazing star, which was among the
Egyptians a symbol of Anubis, or the dog-
star, whose rising foretold the overflowing
of the Nile, shines in the east; while
the clouded cdnopy is decorated with the
beautiful Pleiades. The connection be-
tween our Order and astronomy is still
more manifest in the spurious Freemasonry
of antiquity, where, the pure principles of
our system being lost, the symbolic instruc-
tion of the heavenly bodies gave place to
the corrupt Sabean worship of the sun,
and moon, and stars — a worship whose in-
fluences are seen. in all the mysteries of
Paganism.
sylum. During the session of a
Commandery of Knights Templars, a part
of the room is called the asylum ; the word
has hence been ado&ted, by the figure sy-
necdoche, to signify the place of meeting of
a Commandery.

Asylum for Aged Freemasons.
The Asylum for Worthy, Aged and Decayed
Freemasons is a magnificent edifice at
Croydon in Surrey, England. The charity
was established by Dr. Crucefix, after six-
teen years of herculean toil, such as few
men but himself could have sustained. He
did not live to see it in full operation, but
breathed his last at the very time when the
cope-stone was placed on the building.
Since the death of Dr. Crucefix, it has been
amalgamated with the Provident Annuity
and ﬁenevolent Association of the Grand

.

A%eller.. The French thus call the
place where the Lodge meets or the Lodge
room. The word signifies a workshop or
place whereseveral workmen are assembled
under the same master. The word is a
plied in French Masonry not only to the
place of meeting of a Lodge, but also to

that of a Chapter, Council, or any other
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Masonic body. Bazot says (Man. Maﬁn,
65,) that afelier is more particularly applied
to the table- Lodge, or Lodge when at
banquet, but that the word is also used to
designate any reunion of the Lodge.
Atheist. One who does not believe
in the existence of God. Buch a creed can
only arise from the ignorance of stupidity
or a corruption of asr’inciple, since the
whole universe is filled with the moral and
‘physicsl roofs of a Creator. He who
does not look to a superior and superin-

tending power as his maker and his judge,-

is without that coercive principle of salu-
tary fear which should prompt him to do
good and to eschew evil, and his oath can,
of necessity, be no stronger than his word.
Masons, looking to the dangerous tendency
of such a tenet, have wisely discouraged it,
by declaring that no atheist can be admit
to participate in their Fraternity ; and the
better to carry this law into effect, every
candidate, before tpassing through any of
the ceremonies of initiation, is required,
publicly and solemnly, to declare his trust
i God.
Athelstan. The grandson of the
Alfred ascended the throne of Eng-

d in 924, and died in 940. The Old Con-
stitutions describe him as a great patron of
Masonry. Thus, one of them, the Roberts
MS,, printed in 1722, and claiming to be five
hundred years old, says: “He began to
build many Abbies, Monasteries, and other
religious houses, as also castles and divers
Fortresses for defence of his realm. He
loved Masons more than his father; he
greatly study’d Geometry, and sent into
many lands for men expert in the science.
He gave them a very large charter to hold
3 &ear]y assembly, and power to correct
oflenders in the said science; and the kin,
himself caused a General Assembly of a
Masons in his realm, at York, and there
were made many Masons, and gave them a
deep charge for observation of all such
articles as belonged unto Masonry, and de-
livered them the said Charter to keep.”

Athel Masons, The Duke of Athol
having been elected Grand Master by the
schismatic Grand Lodge in London, which
was known as the * Ancients,” an office
held in his family until 1818, the body has
been commonly styled the  Athol Grand
Lodge,” and those who adhered to it
* Athol Masons.” See Ancient Masons.

Attendance. See Absence.

Atteuchement. The name given b
the French Masons to what the Englis
call the grip,

Attributes. The collar and jewel
lgg;opriate to an officer are called his at-
tnbates. The working tools and imple-
ments of Masonry are also called its attri-
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butes. The word in these senses is much
more used by French than by English Ma-
sons.

Atwood, Henry C. At one time of
considerable notoriety in the Masonic his-
tory of New York. He was born in Con-
necticut about the b:ginning of the present
century, and removed to the city of New
York about 1825, in which year he organ-
ized a Lodge for the purpose of introduer
ing the system taught by Jeremy L. Cross,
of whom Atwood was a pupil. This system
met with great oppositidn from some of the
most distinguished Masons of the State,
who favored the ancient ritual, which had
existed before the system of Webb, from
whom Cross received his lectures, had been
invented. Atwood, by great smartness and
untiring energ}\;, succeeded in making the
system which he taught eventually popu-
lar. He took great interest in Masonry,
and being intellectually clever, although
not learned, he collected a great number of
admirers, while the tenacity with which
he maintained his opinions, however un-
popular they might be, secured for him as
many enemies. He was greatly instru-
mental in establishing, in 1837, the schis-
matic body known as the St. John’s Grand
Lodge, and was its Grand Master at the
time of its union, in 1850, with the legiti-
mate Grand Lodge of New York. Atwood
edited a small Masonic periodical called
The Sentinel, which was remarkable for the
virulent and unmasonic tone of ita articles,
He was also the author of a Masonic Moni-
tor of some pretensions. He died in 1860.

Atys. The Mysteries of Atys in Phry-
gia, and those of Cybele his mistress, like
their worship, much resembled those of
Adonis and Bacchus, Osiris and Isis. Their
Asiatic origin is universally admitted, and
was with great plausibility claimed by
Phrygia, which contested the palm of anti-
quity with Egypt. They, more than any
other people, mingled allegory with their
religious worship, and were great inventors
of fables; and their sacred traditions as to
Cﬁbele and Atys, whom all admit to be
Phrygian gods, were very various. -In all,
as we learn from Julius Firmicus, they
represented by allegory the phenomena of
nature, and the succession of physical facts
under the veil of a marvellous history.

Their feasts occurred at the equinoxes,
commencing with lamentation, mourning,
groans, and pitiful cries for the death of
Atys, and ending with rejoicings at his
restoration to life.

Auditor. An officer in the S8upreme
Council of the Ancient and Accepted Rite
for the Southern Jurisdiction of the United
States. His duty is, with the Committee
on Finance, to examine and report on the
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account of the Tuspector and other officers.
This duty of auditing the accounts of the
Secretary and Treasurer is generally in-
trusted, 1n Masonic bodies, to a special com-
mittee appointed for the purpose. In the
Grand of England, the auditing
committee consists of the Grand Officers
for the year, and twenty-four Masters of
Lodges in
rotation.

Aufseher. The German name for the
Warden of a Lodge. The Senior Warden
is called Erste AufSeher, and the Junior
Warden, Zweite Aufseher. The word liter-
ally means an overseer. Its Masonic appli-
cation is technical.

Augustine, St. See Saint Augus-
tine.

Aum. A mystic syllable among the
Hindus, signifying the Supreme God of
Gods, which the Brahmans, from its awful
and sacred meaning, hesitate to pronounce
aloud, and in doing so place one of their
hands before the mouth so as to deaden the
sound. This tri-literal name of God, which
is as sacred among the Hindus as the Te-
tragrammatam is among the Jews, is com-
posed of three Sanskrit letters, sounding
AUM. The first letter, A, stands for the
Creator; the second, U, for the Preserver;
and the third, M, for the Destroyer, or
Brahma, Vishnu, and Siva. Benfey, in his
Sanskrit - English Dictionary, defines the
word as “a particle of reminiscence;” and
this may explain the Brahmanical say-
ing, that a Brahman beiinnin or endin,
the reading of a part of the Veda or Sacr
Books, must always pronounce, fo Iu‘mael{',
the syllable AUM ; for unless that syllable
Ereeode, his learning will slip away from

im, and unless it follow, nothing will be
long retained. An old p in the
Parana says, “ All the rites ordained in
the Vedas, the sacrifices to fire, and all
sacred purifications, shaill pass away, but
the word AUM shall never pass away, for
it is the symbol of the Lord of all things.”
The word has been indifferentl speﬁsed,
O’M, AOM, and AUM; but the last is evi-
dently the most proper, as the second letter
is 00 =U in the Sanskrit alphabet.

Aumont, Said to have been the suc-
cessor of Molay as Grand Master, and
hence called the Restorer of the Order of
the Templars. There is a tradition, alto-

ther fabulous, however, which states that

e, with seven other Templars, fled, after
the dissolution of the Order, into Scotland,
disguised as Operative Masons, and there
secretly and under anotber name founded
a new Order; and to preserve as much as
possible the ancient name of Templars, as
well as to retain the remembrance of the
clothing of Masons, in which disguise they

the London district, taken by | E.
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had fled, they chose the name of Free-
masons, and thus founded Freemasonry.
The society thus formed, instead of con-
quering or rebuilding the Temple of Jeru-
salem, was to erect symbolical temples.
This 18 one of the forms of the Templar
theory of the origin of Freemason.
Auserwiihliter. German for Elu or
lect

Austin. See Saint Augustine.
Australasia. Masonry was iuntro-,
duced into this remote region at a very
early period after its settlement, and Lod,
were first established at Sidney, by the
Grand Lodge of England, about the year
1828. There are now over one hundred
and fifty Lodges at work in different parts
of Australasia, under warrants from the
Provincial Grand Lodges of Victoria at
Melbourne, New South Wales at Sidney,
Queensland at Brisbane, South Australia
at Adelaide, and New Zealand at Auckland.
All of these bodies derive their original au-
thority from the Grand Lodges of England
and Ireland, and the Lodges work in the
York Rite.

Austria. Freemasonry was intreduced
into Austria, in 1742, by the establishment
at Vienna of the Lodge of the Three
Cannons. But it was broken up by the
government in the following year, and
thirty of its members were imprisoned for
having met in contempt of the authorities.
Maria Theresa was an enemy of the Insti-
tution, and prohibited it in 1764. Lodges,
bhowever, continued to meet secretly in
Vienna and Prague. In 1780, Joseph IL.
ascended the throne, and under his liberal
administration Freemasonry, if not actu-
ally encouraged, was at least tolerated, and
many new Lodges were established in Aus-
tria, Hungary, Bohemia, and Transyl-
vania, under the authority of the Grand
Lodge of Germany, in Berlin. Delegates
from these Lodges met at Vienna in 1784,
and organized the Grand Lodge of Austria,
electing the Count of Dietrichstein, Grand
Master. The attempt of the Grand Lodge
at Berlin to make this a Provincial Grand
Lodge was successful for only a short time,
and in 1785 the Grand Logge of Austria
again proclaimed its independence.

During the reign of Joseph II., Austrian
Masonry was prosperous. Notwithstandin
the efforts of its enemies, the monmE
could neverbe persuaded to prohibit it. But
in 1785 he was induced to issue instruc-
tions by which the number of the Lodges
was reduced, so that not more than three
were permitted to exist in each city; and he
ordered that a list of the members and a
note of the times of meeting of each Lodge
should be annually delivered to the magis-
trates.
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On the death of Joseph, he was suc-
ceeded by Francis IL, who yielded to the
machinations of the anti-Masons, and dis-
solved the In 1801, he issued a
decree which forbade the employment of
any one in the public service who was at-
tached to any secret society. Austria has
since been closed to Freemasonry, and its
Institation has now no recognized existence
there.

Authentie. Formerly, in the science
of Diplomatics, ancient manuscripts were
termed authentic when they were originals,
and in opposition to copies. But in mod-
ern times the acceptation of the word has
been enlarged, and it is now applied to in-
strumenta which, although they may be
copies, bear the evidence of having been
executed by proper authority. So of the
old records of Masonry, the originals of
mangelenve been lost, or at least have not
yet been found. Yet the copies, if they
can be traced to nnsuspected sources within
the body of the Craft and show the inter-
nal marks of historical accuracy, are to be
reckoned as authentic. But if their origin
is altogether unknown, and their statements
or style conflict with the known character
of the Order at their assumed date, their
anthenticity is to be doubted or denied.

Authenticity of the Scriptures.
A Dbelief in the authenticity of the Secrip-
tures of the Old and New Testament as a
religious qualification of initiation does not
constitute one of the laws of Masonry, for
such a tion would destroy the uni-
versality of the Institution, and under its
action none but Christians could become
eligible for admission. But in 1856 the
Grand Lodge of Ohio declared “that a
distinct avowal of a belief in the divine
authority of the Holy Scriptures should be
required of every one who is admitted to
the privileges of Masonry, and that a de-
nial of the same is an offence against the
Institation, calling for exemplary disci-
pline.” It is y necessary to say that
the enunciation of this principle met with
the almost universal condemnation of the
Grand and Masonic jurists of this
country. The Grand Lodge of Ohio subse-
auenﬂy repealed the regulation. In 1857,

e Grand Lodge of Texas adopted a simi-
lar resolution; but the general sense of the
Fraternity has rej all religious tests
except a belief in God.

Auatopsy. (Greek, airopia, a seeing with
one’s own eyes.) The complete communica-
tion of the secrets in the Ancient Mysteries,
when the aspirant was admitted into the
sacellum, or most sacred place, and was in-
vested by the hierophant with all the apor-
rheta, or sacred things, which constituted
the perfect knowledge of the initiate. A
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similar ceremony in Freemasonry is called
the Rite of Intrusting. See Mysteries.
Auxiliary Degrees. According to
Oliver, (Landm., ii. 345,) the Supreme Coun-
cil of France, in addition to the thirty-
three regular degrees of the Rite, confers six
others, which he calls “ Auxiliary Degrees.”
They are, 1. Elu de Perignan. 2. Petit
Architect. 3. Grand Architecte, or Com-
%agnon Ecoesais. 4. Mattre Ecosssais, 5.
night of the East. 6. Knight Rose Croix.
I cannot trace Oliver's authority for this
statement, and doubt it, at least as to the
names of the d
Avenue. Forming avenue is a cere-
mony sometimes practised in the lower de-
grees, but more generally in the higher
ones, on certain occasions of paying honors
to superior officers. The brethren form in
two ranks facing each other. If the de-
gree is one in which swords are used, these
are drawn and elevated, being crossed each
with the opposite sword. The swords thus
crossed constitute what is called “the arch
of steel.” The person to whom honor is
to be paid passes between the opposite
ranks and under the arch of steel,
Avignon, Illuminati of. ([lu-
minés d'Avignon.) A Rite instituted by
Pernetti at Avignon, in France, in 1770,
and transferred in the year 1778 to Mont-
pellier, under the name of the Academy
of True Masons. The Academy of Avignon
consisted of only four degrees, the three of
symbolic or St. John’s Masonry, and a
ourth called the True Mason, which was
made up of instructions, Hermetical and
Swedenborgian. See Pernetti.
Avouchment. See Vouching.
Award. In law, the judgment pro-
nounced by one or more arbitrators, at the
uest of two ies who are at variance.
{‘e?f any complaint be brought” say the
Charges fpublnahed by Anderson, “the
brother found guilty shall stand to the
award and determination of the Lodge.”
Ayes and Noes. It is not a.ccordinﬁ
to h(asonic usage to call for the ayes an
noes on any question pending before a

ge.
Aymnon. Aynon, Agnon, Ajuon, and
Dyo{:re all useg in the old manuscript Con-
stitutions for one whom they call the son of
the king of Tyre, but it is evidently meant
for Hiram Abif. Each of these words is
most probably a corruption of the Hebrew
Adon or Lord‘,' 80 that the reference would
clearly beto Adon Hiram or Adoniram, with
whom Hiram was often confounded ; a con- -
fusion to be found in later times in the
Adonhiramite Rite.

Azariah. The old French rituals have
Azarias. A name in the high degrees sig-
nifying, Helped of God.
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Baal. Hebrew, Y3. He was the chief
divinity among the Pheenicians, the Ca-
naanites, and the Babylonians. The word
signifies in Hebrew lord or master. It was
among the orientalists a eomfrehensive
term, denoting divinity of any kind with-
out reference to class or to sex. The Saba-
ists understood Baal as the sun,and Baalim,
in the plural, were the sun, moon, and stars,
“the host of heaven.” Whenever the Is-
raelites made one of their almost periodi-
cal deflections to idolatry, Baal seems to
have been the favorite idol to whose wor-
ship they addicted themselves, Hence he
became the especial object of denunciation
with the prophets. Thus,in1 Kings (xviii.,)
we see LElijah showing, by practical dem-
onstration, the difference between Baal and
Jehovah, The idolators, at his instigation,
called on Baal, as their sun-god, to light the
sacrificial fire, from morning until noon,
because at noon he had acquired his great-
est intensity. And after noon, no fire hav-
ing been kindled on the altar, they n
to cry aloud, and to cut themselves in token
of mortification, because as the sun de-
scended there was no hope of his help. But
Elijah, depending on Jehovah, made his
sacrifice towards sunset, to show the great-
est contrast between Baal and the true God.
And when the people saw the fire come
down and consume the offering, they ac-
knowledged the weakness of their idol, and
falling on their faces cried out, Jehovah hu
hahelohim — “ Jehovah, he is the God.”
And Hosea afterwards promises the people
that they shall abandon their idolatry, and
that he would take away from them the
Shemoth hahbaalim, the names of the Baal-
im, so that they should be no more remem-
bered by their names, and the People should
in that day * know Jehovah,’

Hence we see that there was an evident
antagonism in the orthodox Hebrew mind
between Jehovah and Baal. The latter was,
however, worshipped by the Jews, when-
ever they became heterodox, and by all the
Oriental or Shemitic nations as a supreme
divinity, representing the sun in some of
his modifications as the ruler of the day.
In Tyre, Baal was the sun, and Ashtaroth,
the moon. Baal peor, the lord of priapism,
was the sun represented as the generative
principle of nature, and identical with the
phallus of other religions. Baal-gad was
the lord of the multitude, {of stars,) that is,
the sun as the chief of the heavenly host.
In brief, Baal seems to have been wherever
his cultus was established, a development
or form of the old sun worship.

Babel. In Hebrew, %3; which the

writer of Genesis connects with Y53, dalal,
“to confound,” in reference to the confu-
sion of tongues; but the true derivation is
probably from BAB-EL, “the gate of El”
or the “gate of God,” because perhaps a
temple was the first building raised by the
primitive nomads. It is the name of that
celebrated tower attempted to be built on
the plains of Shinar, A, M. 1775, about one
hundred and forty years after the del
and which, Scripture informs us, was de-
stroyed by a special interposition of the
Almighty. The Noachite Masons date the
commencement of their order from this de-
struction, and much traditionary informa-
tion on this subject is preserved in the
degree of ‘“Patriarch Noachite.” At
Babel, Oliver says that what has been
called Spurious Freemasonry took its ori-
in. That is to say, the people there aban-
oned the worship of the true God, and by
their dispersion lost all knowledge of his
existence, and of the principles of truth
upon which Masonry is founded. Hence
it is that the rituals speak of the lofty tower
of Babel as the Jlace where language was
co%‘oundad and Masonry lost. See gf-mm.
his is the theory first advanced by An-
derson in his Constitutions,/and subse-
uently developed more extensively by Dr.
&iver in all his works, but especially in
his Landmarks. As history, the doctrine is
of no value, for it wants the element of
authenticity. But in a symbolic point of
view it is highly suggestive. If the tower
of Babel represents the profane world of
ignorance and darkness, and the threshing-
oor of Ornan the Jebusite is the symbol
of Freemasonry, because the Solomonic
Temple, of which it was the site, is the i{ro-
totype of the spiritual temple which Ma-
sons are erecting, then we can readily
understand how Masonry and the true use
of language is lost in one and recovered in
the other, and how the progress of the can-
didate in his initiation may properly be
compared to the progress of truth from the
oonfﬁ:{on and ignorance of the Babel
builders to the perfection and illumination
of the temple builders, which temple buil-
ders all Freemasons are. And so, when
in the ritual the neophyte, being asked
“whence he comes and whither is he
travelling,” replies, “ from the lofty tower
of Babel, where language was confounded
and Masonry lost, to the threshing-floor of
Ornan the Jebusite, where language was
restored and Masonry found,” the ques-
tions and answers become intelligible from
this symbolic point of view.
Babylon. The ancient capital of
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Chaldea, situated on both sides of the Eu-
phrates, and once the most magnificent
city of the ancient world. It was here
that, upon the destruction of Solomon’s
Temple by Nebuchadnezzar in the year of
the world 3394, the Jews of the tribes of
Judah and Benjamin, who were the inhab-
itants of Jerusalem, were conveyed and
detained in captivity for seventy-two gears,
until Cyrus, king of Persia, issued a decree
for restoring them, and permitting them to
rebuild their temple, under the superin-
tendence of Zerubbabel, the Prince of the
Captivity, and with the assistance of Joshua
the High Priest and Haggai the Scribe.

Babylon the Great, as the prophet Dan-
iel calls it, was situated four hundred and
seventy-five miles in a nearly due east di-
rection from Jerusalem. It stood in the
midst of a large and fertile plain on each
side of the river Euphrates, which ran
through it from north to south. It was
sarrounded with walls which were eighty-
seven feet thick, three hundred and fifty in
height, and sixty miles in compass. These
were all built of large bricks cemented
together with bitumen. Exterior to the
walls was a wide and deep trench lined
with the same material. Twenty-five gates
on each side, made of solid brass, gave
sdmission to the city. From each of these
gates proceeded a wide street fifteen miles
in length, and the whole was separated by
means of other smaller divisions, and con-
tained six hundred and seventy-six squares,
each of which was two miles and a quarter
in circumference. Two hundred and fi
towers placed upon the walls afforded the
means of additional strength and protec-
tion. Within this immense circuit were to
be found palaces and temples and other
edifices of the utmost magnificence, which
bave caused the wealth, the luxury, and
:gl;x:dor of Babylon to become the favorite

e of the historians of antiquity, and
which compelled the prophet Isaiah, even
while denouncing its downfall, to speak of
it a8 “the 51017 of kingdoms, the beauty
of the Chaldees’ excellency.”

Babylon, which, at the time of the de-
struction of the Temple of Jerusalem, con-
stituted 2 part of the Chaldean empire, was
subsequently taken, B. C. 538, after a siege
of two years, by Cyrus, king of Persia,

Babylon, Red Cross of. Another
name for the degree of Babylonish Pass,
which ste.

ﬁlllyabylonlsh Captivity. See Cap-

. Babylonish Pass. A degree given
in Scotland by the authority of %The (§mnd
Royal Arch Chapter. It is also called the
Red Cross of Babylon, and is almost iden-
tical with the Knight of the Red Cross

fty | upon the early
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conferred in Commanderies of Knights
Templars in America as a preparatory
degree.

Back. Freemasonry, borrowing its
symbols from every so