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PREFACE TO FIRST EDITION.

THERE are truths of which the common

ness measures the importance. They are

such as require continually to be presented

afresh to the human mind. To exhibit

them in the form in which they gained

the assent of one inquirer may not be

without benefit to others. And a layman's

views may approve themselves as sound

to other laymen, in whom similar prepos

sessions may be corrected by similar ana

logies from common life.

a

March 1861 .
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CHRISTIAN DOCTRINE.

I.

NATURAL RELIGION

I HAVE never forgot an occasion in early life,

when the subject of religion came somewhat

lightly on the carpet, and a young man of the

company exclaimed, with an air of satisfaction ,

“ A little natural religion is enough for me ! "

This young man is the type of a large class, and

a class to which many belong who do not so

candidly own it. Religion is a thing which most

men have the impression they cannot altogether

do without, and which many are fain to reduce

to the smallest quantity which will serve the

purpose. They content themselves with just so

much as may maintain in their mind a com

fortable impression that they are not absolutely

A
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irreligious, and have as fair a chance as others of

being safe and happy in another world . Even

where they do not exhibit any affectation of

infidelity, and submit to be reckoned amongst

Christians, their religion is often such as to re

duce Christianity to a negative quantity. Their

faith is nearly all comprised in a vague appre

hension of a God, to whose judgment they are

accountable, but whose mercy is so comprehensive

as to take away all cause of alarm , and to save

the necessity of any further thought. A little

natural religion is enough for them.

But a slight amount of reflection may bring,

as it has brought, even such an one to perceive

that, if religion have truth in it at all, it is

essential to accuracy of thought that the whole

truth should be discovered ; and that on this,

as on other subjects, recourse should be had to

all the sources of information. When entering

on the study of any human science, we do not

shut ourselves up within the bare walls of a

closet, and abandon ourselves to the working of

our unaided mind : on the contrary, we add to

our own researches, or more commonly pave the
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way for them , by a reference to the writings of

competent authorities. We do not study che

mistry or botany on abstract principles, taught

by unassisted reason. So to study history, which

religion in great part is, would be the essence

of absurdity. Considered intellectually, religion

ought to be subjected to the same mode of in

quiry applied to any other topic. But religion is

not merely an intellectual, it is also a practical

thing ; and defective information may therefore

lead, not merely into error, but into danger.

Picture an individual, sent on a responsible mis

sion, with full directions put into his hands, but

who never opened his letter of instructions, but

spent his time in speculating within himself on

the probable nature of his task. We should deem

such an one little short of mad. Yet the man

is chargeable with scarcely less folly, who, sent

into the world to perform a part allotted to him

by God, occupies his short span with the theories

of natural religion, and never opens his Bible.

Revelation is to natural religion what acquired

knowledge is to intuitive ; and it bears the same

character of superior information. All that a



4 NATURAL RELIGION.

man's own observation , were it as comprehensive

as the world itself, could teach him concerning

God and God's ways, would have little value as

evidence, compared with the direct testimony of

God himself. In refusing to listen to that testi

mony, he wilfully shuts out what is the best and

clearest proof, in order to rest on that which is

defective and uncertain . He acts as anomalously

as a court of justice would do, which should re

fuse direct evidence of the fact, and pronounce

judgment on the ground of theoretical proba

bility. Indeed, he strangely excludes the highest

and most credible testimony, in order to listen to

weaker evidence of the same class for the doc

trines of natural religion are just God himself,

saying obscurely, through the whisperings of the

mind which he has formed, what he tells in his

Word, in language plain and express.

The truth is, that those amongst us, who con

ceive themselves disciples of natural religion ,

have derived their teaching, for the most part,

unconsciously from Revelation. In a land like ours,,

in which the light of revealed truth has long pre

vailed, the deductions of reason, and the lessons
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from Revelation, are to a large extent undis

tinguishable. The supposed illuminations of rea

son are often nothing else than glimmering

remains of early education , or unconscious par

ticipation in the common light from above. Re

velation has had on human knowledge the same

imperceptible influence which Christianity has

had on civilisation ; and the fancied scholars of

nature have, without knowing it, been learners in

the school of Christ. The combination of reason

and Revelation is a divinely appointed . union,

which man is prohibited to dissolve. It may not

be forbidden, as a philosophical speculation, to

endeavour to discover how much man may know

of God by the mere light of reason, and for this

end to abstract the truths of natural religion, as

the subject of separate contemplation. But the

experiment is not free from risk ; for it tends to

present truth in a partial, and therefore an unreal

aspect. The exercise is at best a piece of intel

lectual gymnastics ; it is not practical progress :

on the contrary, it tends to obstruct practical pro

gress, by wasting the energies on a speculation

inapplicable to the reality of the case. Life is
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too short, eternity too near, to make it safe to

spend our moments on the theories of natural

religion, when the truth which is to save from

perdition lies in the volume which we leave un

opened at our side.

A bad example has been set in this matter by

our writers on Theology and Ethics, even the very

best of them . In the works of some, there is no

reference whatever to God's Word : and we find

presented to us the most varied and contradictory

theories as to the standard of morals, whilst the

Law of God , which, with all who believe in a

God, is the true rule of conduct, is never so much

as mentioned. This is as anomalous as if, in a

country possessing a written code, a lecturer on

municipal law occupied his whole course with the

doctrines of natural equity, and never once men

tioned the code. With a better class of authors,

a common course is to treat the subject in the first

instance according to natural reason , and after

wards to show , though sometimes by a scanty

supplement, how the doctrines taught agree with

those of Revelation. I do not say that incidental

advantages are not attached to this mode of pro
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ceeding. There are some minds, which may by.

this way be brought unresistingly to the truth ;

from which they might have been deterred by an

earlier exhibition of Scripture authority. But the

danger is, that men generally may be carried on a

wrong track , and led to rely primarily on reason ,

with Revelation merely as a confirmation. This

is to reverse the right order of things. Revelation

is, to all who receive it, the proper basis of belief.

Revelation ought, therefore, to be always set forth

as the origin and foundation of truth . With the

doctrines of Revelation all instruction should

commence. Reason may thereafter rightly be

appealed to , in order by her teaching to illustrate

the doctrines, and confirm the fitness of the adap

tations ; to add clearness to the views, and force

to the sanctions ; and, by fair and judicious ana

logy, to supply the intentional blanks, which man

has had left to him to fill up.

An a priori demonstration of God's existence

and attributes is a philosophical impossibility .

The attempt was made by one of our ablest

philosophers, and proved a failure. He might

succeed in establishing the necessary eternity of
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a self - existent cause . But eternity of duration

inay belong to many different forms of being ;

and the character of the self -existent is not de

termined by the fact of self -existence. The great

philosopher, when establishing what God really

is, was obliged at last to have recourse to his

works as proof. He was driven to this by the

necessity of the case ; for the attributes and

proceedings of any being in the universe, from

the lowest up to the highest, are not matter of

demonstration , but of evidence. To the works

of God, accordingly, those who most advocate the

claims of natural religion are in use to have

recourse, as the legitimate method of acquiring

the knowledge of Deity. But why confine our

selves to the works of God, to the exclusion of

his Word, except on a principle unknown to

ordinary human dealings, and at variance with

practical good sense , —the principle of pronounc

ing judgment on evidence which is partial and

obscure, without regard to that which is direct

and conclusive ?

Natural religion is at best truth imperfect. In

reality it is something less, for in regard to some
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points, and these of the highest importance, it

is truth unknown. Considering the limitations

under which a finite being necessarily subsists,

it is very reasonable to suppose that something

should be revealed by God to man , to the know

ledge of which man could not of himself attain .

And so accordingly it is. The scheme of redemp

tion by the vicarious sacrifice of the Son of God is

what natural reason could never find out. Other

doctrines, such as that of God's existence in

Trinity, stand in the same predicament. It is

a striking instance of the obliquity of human

nature, that the quality of novelty, which in

other objects is so attractive, is the very quality

which repels from the consideration of topics

such as these. If a visitant from another planet

alighted on this earth, he would gather around

him a host of scientific inquirers, eager to catch

from his lips the amplest and minutest details

concerning the unknown world . For these same

„ persons to turn away from the contemplation of

the wonders of redemption, as told by a message

from a distant and loftier sphere, indicates, were

it nothing more, a singular want of philosophic

a
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curiosity ; indicates, alas, in beings whose prac

tical interests the revelation so closely touches,

a wilful blindness, as culpable as it is fatal.

I assume, in these observations, that the Bible

is not disputed to be a genuine communication

from God. I have at present no controversy with

those who deny its authority, either expressly, or

by what, in modern times, is the common form

of denial, by simply ignoring its existence. My

present argument is not so much with those who

discredit the Bible, as with those who neglect to

read it. If the authority of the Bible be the sub

ject with any one of serious doubt, I simply ask

of such an one to suspend his judgment until he

can say that he has studied the whole body of

evidence, as well for as against. I willingly

leave him to the result. For, whilst nothing is

more consistent with fair probability than that

God should , in some way or other, communicate

with his intelligent creatures, there is felt, by

every one who carefully studies the subject, to be

overwhelming proof that the Bible is the true re

cord of such communication. Meanwhile, let not

those be blamed who receive the Bible, and rest
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on its authority, on the simple ground of its gene

ral acceptance. They act in this just as they act

in common life, and are not chid for acting ; for,

in the ordinary case, the works of human authors

are not otherwise vouched than by general ac

ceptance ; and no one refrains from perusing

any great historian or poet till he first perform

the process of collecting evidence of authenticity.

The philosopher sits down to read his Plato or his

Lucretius, satisfied, on the evidence of general re

ception, that the work he peruses is the genuine

production of the author whose name it bears ;

he is not entitled to blame the humble Christian

that he does just the same by his Bible.

The possession of a revelation such as ours

affords proof of an adaptation to human necessi

ties, at once wise and compassionate. The great

bulk of mankind have not capacity, even had they

inclination and leisure, for intellectual research.

For the most part, they take their information

from what they deem trustworthy authority, and

in doing so exhibit the practical wisdom suited to

their position ; for authority and testimony are

providentially appointed means of knowledge, to
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those whose situation admits of little self-acquire

ment. For the greater part of these there would

be no religion, were there no Bible . But the

benefit is not confined to these. The strongest

and loftiest mind feels at times so perplexed amid

its own speculations, the height of which only

brings it into a cloudier region, that it yearns

for some sure testimony from without; happy

could it exchange the elevation of unsatisfied

intellect for the quietness of humble belief. It

attains not to peace till it return to the point from

which it started, and rest, with the faith of child

hood, in God's testimony concerning himself.

The Bible carries out its adaptation to the com

mon intellectual wants, by being, for the most

part, not so much an exposition of abstract doc

trines, as a record of facts. With the greater part

of men, the enunciation of abstract truths is unin

fluential, because unintelligible ; with the higher

orders of intellect, that very exercise of thought,

which the apprehension of such truths requires, is

apt to lead into questions which no finite mind

can solve. The power of fact is universal. The

mind which, from its native weakness, or from the
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pressure of sorrow , or from the weariness produced

by its own workings, cannot maintain its grasp

over a process of reasoning, can lay hold of a fact

with a retentiveness which nothing will undo.

The Bible beautifully accommodates itself to this

peculiarity in the human mind. The Old Testa

ment is, in substance, just the history of God's

chosen people ; the prophecies being interwoven

with the events as integral parts of the story ; the

Psalms being an extant portion of the worship of

the actual Temple. The Gospel is a narrative of

Christ's life and death ; the remainder of the New

Testament an account of the diffusion of the

Christian faith ; the Epistles themselves not being

formal essays, but the letters written to particular

Churches, with special reference to their existing

necessities. Thus the Bible presents, to minds

of every shade of intelligence, truth in its most

tangible form . The experience of almost every

Christian supplies an illustration of the influential

character of Scripture as an authoritative record

of fact. Not a few will unite with me in confessing

to the occurrence of seasons (now perhaps long

past), in which doubt and uncertainty crept over
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the simplest points of belief, with the power of

a supernatural darkness. Doctrines appeared so

hard to believe, difficulties so inexplicable, con -

trarieties so irreconcilable, that the mind seemed

for the moment to lose all hold of religion, and

ready to make shipwreck of faith. One thought

sufficed for relief, the thought that the Gospel

narrative was so true, that, as surely as I knew

that any hero or sage of antiquity existed, so

surely did I know that Christ Jesus lived, and

taught, and died, and rose from the dead. The

living Christ of the New Testament was to me

the reality of an historic record, with all his

grandeur of purpose, and all his tenderness of

heart ; with the exquisite simplicity of his teach

ing, and the spotless purity of his life ; the agony

of his death, and the glory of his resurrection .

Unless all history was a fable, and the whole

world around me but a dream , the Gospel record

was truth, and the Gospel doctrine taught of God .

In this I must believe, if I believe in anything

at all. With this one thought the mind regained

equilibrium . Religion became an object of clear

contemplation ; even as if I saw the words, which

а

>
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"

may be said to sum it up, written in characters of

light : “ God in Christ, reconciling the world

unto himself, not imputing their trespasses unto

them .” The faith, which could not have been

sustained by any deduction of reason, rested

secure on Revelation ; and proof was given, thatl

the foundation afforded by Divine truth is as

different from any that can be laid on natural re

ligion, as is the rock, which God has fixed in its

place from the beginning of the world, from any

artificial prop of the most skilful human science.



II .

SCRIPTURE DIFFICULTIES.

ONE of the Apostles, in alluding to the writings

of another, uses these remarkable words : " In

which are some things hard to be understood ;

which they that are unlearned and unstable wrest,

as they do also the other scriptures, unto their

own destruction.” Throwing out of view , for the

present, the abuse said to be made of the obscure

passages, we have here express testimony to the

fact of obscurities existing in writings which form

a large portion of the Gospel record . Let no one

say that there are no difficulties in Scripture,

when an inspired Apostle speaks thus.

When the subject is carefully pondered, it is

perceived that such difficulties are not only natu

rally to be expected, but belong so essentially to

the nature of a revelation from God, as actually

to attest its authenticity. The subjects of which
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the Bible treats are, many of them , so far removed

from the sphere of ordinary experience, as to

gather round them the usual obscurity of distance.

God, and God's nature, his attributes, and his

ways, lie within a region of infinity, to the full

scope of which a finite "mind cannot stretch its

grasp. Even as to the things within our reach, it

is the characteristic of knowledge always to run

into mystery . Clearness everywhere ceases beyond

a certain point. How soon must it be lost, when

the mind is called to enter that infinity in which

God dwells. It follows from their distinctiveness

of being, that some things will always be known

to an infinite and omniscient God, which are not

apprehended by finite and inferior creatures. No

revelation will ever reveal all ; and the knowledge

which is imperfect is on that very account obscure.

Difficulties so inevitably attend every revelation

from above, that, in place of such difficulties form

ing an objection to its reception, it is more truly

said that entire clearness would be ground of

suspicion, and absence of difficulty form an im

peachment of credibility.

The practical course , which in these circum

B
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stances should be followed, has been dictated by

a successful experience. It is not very different

from what might be adopted in ordinary life, with

regard to a communication from a friend, the

authenticity of which is undoubted, and its gene

ral contents clear and kind, but which contains

passages of which the full meaning is not at the

time apparent ; or from that which is every day

followed in regard to the works of human authors,

of which we know many, possessed of the highest

classical value, which are thickly bestrewed with

allusions, the exact import of which it is now

hopeless to understand. I am not the less to

receive, and to use for the intended object, the

things plainly revealed, on account of interming

ling difficulties. When I meet with a passage,

the full import of which I cannot, with all my

efforts, perceive, I pass it by for the time, and

proceed to what is clear and definite, blessing

God there is so much. Perhaps I return to the

difficulty, and again attempt to solve it. If again

foiled, I renew the same practical course ; I turn

into the path on which the clear light shines, and

leave the obscurity which I cannot penetrate, to
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its peace.

be cleared up by after illumination , or, it may

be, to be overcome by the loftier elevation of an

immortality in prospect. If, at any time, the

perception of difficulties awake a spirit of scep

ticism, I at once make it matter of conscience to

hasten away from the contemplation. I feel that,

in this, there is no cowardly shrinking ; it is the

practical good sense which preserves the equipoise

of the mind, by the exclusion of those intrusive

imaginations which, known to be baseless, will

yet, if indulged in , shake its firmness and disturb

In the very next sentence to that

which creates my difficulty, I find a truth so

plain, so elevating, so full of comfort, as fitly to

absorb my attention , and awake my praise.,

I know how it may be said ( for it has been

said often, and thought at some time by almost

every one) that the obscureness of a human com

position ought not to be found in a revelation

from God, who could make all things clear if he

would. But those who say so do not sufficiently

consider the nature of the case, or how nearly

what they demand touches an essential impos

sibility. When God speaks to man, he must
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employ man's own language --none else would

be understood ; and so he must of necessity use an

inadequate medium of communication. We can

only be taught heavenly truths, as the barbarians

of another hemisphere are informed of the cus

toms and institutions of civilized life, by images

borrowed from our previously formed conceptions ;

and the language of accommodation is, in its

nature, language of imperfect representation, con

veying the truth by approximation merely. This,

however, is not all. The obstacle to clearness of

communication lies deeper than in the imperfec

tion of the language ; it lies in the different nature

of the beings brought into converse.
The corre

spondence of knowledge and feeling, which makes

it easy for man to express himself to his fellows,

does not exist when God communicates with his

creatures. And whilst it may be true, in a general

sense, that all things are possible with God, yet

there are self- contradictions which are necessary

exceptions to the rule ; and it seems to be one of

these to suppose that the knowledge of the finite

can be made co - extensive with the omniscience

of the Infinite. A man may pour his whole heart
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into the bosom of his fellow ; but so incommen

surable is the human mind with the Divine, that

à revelation from God to man , absolutely com -

plete, and clear because of that completeness, is,

in any right view, impossible. The true position

of the finite towards the Infinite is that of one

who is ever receiving fresh accessions of know

ledge from the stores of the Omniscient, but to

whom there still remains something beyond, un

discovered and uncommunicated, marking the

ineffaceable distinction between the creature and

the Creator.

A prominent cause of the difficulties found in

the Bible is the unsystematic character of its

teaching. It presents us nowhere with a formal

scheme of theology, but communicates the doc

trines unfolded by it rather in the way of inci

dental allusion, or at most of desultory treatise,

leaving us to combine these into a system for

ourselves , with the liability to error so strongly

proved by the variety of systems actually formed .

This characteristic of the sacred volume is apt

at first sight to appear a defect; it will be seen,

when more closely examined, to afford additional

a
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evidence of Divine authorship. The undoubted

fact, that much uncommunicated knowledge will

always remain with God, excludes the idea of

God giving to man , on any subject, a system

which shall be complete ; for every system must

be defective to the extent of the information un

disclosed. Hence, if the Bible had assumed the

form of a systematic treatise on theology, the

defect of information, essential to all communica

tions from the Infinite to the finite, would have

laid it open to the charge of imperfection ; and

the question would have arisen, how that could

be the work of a Divine author, which, purporting

to be an entire system , exhibited so much wanting.

The absence in the Bible of all appearance of

system is strikingly illustrative of Divine wisdom,

and gives to the volume the impress of a Divine

hand. It is characteristic of the mode in which

God must instruct man ---which is partially. It

places man in his true position , as a creature who

can only know in part what is fully known to

the Creator. It is, besides, admirably consistent,

with the intended method by which man is to be

advanced in knowledge, which is not by expound

a
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ing arbitrary truth to minds which passively re

ceive it, but rather by affording them materials

for working out their own way to increasing

illumination. So is progress in knowledge made

a never -ending occupation for the immortal soul,

giving it to exercise, as it proceeds, the moral

virtues of faith, and humility, and hope.

Connected with this topic is an important prac

tical lesson. Seeing that the Bible avoids, of set

purpose, teaching systematically, we ought not to

affix to its expressions the inflexible signification

proper to a system ; but to deal with them as we

do with popular language, giving them a meaning

more or less different, according to the object of

the communication , and context of the passage.

Every one knows of how many shades of signifi

cation the words employed in ordinary speech are

susceptible. Every page of the dictionary bears

testimony to the varieties of meaning, sometimes

directly opposite to each other, of which the same

word is capable. As God then has been pleased

to instruct us in popular language, we should

interpret the communication according to the

rule proper to the case ; not confining the same
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we

a

word in every passage to exactly the same signifi

cation , but fairly gathering its import, as

would do in common speech, from the general

scope of the address. If this sort of fair dealing

were shown towards the Bible, it would not only

remove much apparent difficulty, but also put an

end to a great deal of unseemly disputation ; for

not a few of our theological differences have arisen

from pressing into the service of a system, by

rigid and inflexible construction, passages of which

the true interpretation possessed a latitude much

more comprehensive.

It is another truth , of considerable practical

importance, that, on many points alluded to in

the Bible, it is intended only to afford us a general

idea, and this at times an extremely vague and

indistinct one. There are many passages of which ,

as I believe, it is designed that we should acquire

only the general scope, not the full import. We

obtain, as it were, a glimpse into an inner sanc

tuary ; the sight of a shadowy outline, in twilight,

or afar off, and nothing more.
This is the case

more especially as to what may be called the ex

traneous topics of Scripture ; I mean those which

a

.

1
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2
5

are not directly concerned with religious doctrine,

or moral obligation, but are mere subjects of

intellectual inquiry, or objects of legitimate curi

osity. With regard to these more particularly, I

conceive that Scripture, in many passages, pur

posely veils the subject, under words intended to

convey a shadowy apprehension, but not definite

information ; and I doubt not that, in many in

stances, we act at variance with God's design,

when we extort a distinct image out of a literally

construed expression. Forgetfulness of this truth

has contributed to the scepticism of some philoso

phers ; but not less to the dogmatism of their

opponents : the same error being committed on

both sides, of rearing a definite idea on a literal

interpretation, and so ascribing statements to the

Bible, which the former consider contradicted by

the discoveries of science, and the latter insist on

believing, in spite of them all. Any opposition

between the Bible and science, rightly so called,

cannot be real, but only apparent. If there seem

a conflict between them incapable of being recon

ciled, there is, on one or other side, something

still to be cleared up. It would be well if, whilst
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religious men forbore any obstruction to the pro

secution of scientific inquiries to the utmost verge

of human powers, men of science, on the other

hand, abated somewhat the positiveness of their

conclusions. It is no derogation to science to

remain for a time uncertain. A period of intel

lectual suspense is a proper characteristic of a

state in which knowledge is progressive.

To a large extent, the object of the Bible is to

teach relation rather than essence ; in other

words, what belongs to practical interests, rather

than to speculative inquiry. This is emphatically

true with reference to the Supreme Being ; for

if Scripture be rightly analyzed, it will be found

that by far the greater part of our information

concerning God is that of relation merely. To

express the relations borne by God towards man ,

terms are necessarily employed, drawn from

earthly associations,--maker, benefactor, lawgiver,

judge. None other would be intelligible. When

we pass from the view of these relations to the

contemplation of God as He exists in Himself,

we not only transfer our thoughts to a subject in

its nature obscure : we do so under the disad

.

1
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vantage, if I may so speak, of ideas previously

formed on merely human analogies. The result

is frequently a confusion of mind which is inex

tricable. At least we gain extrication only by

reverting to the simple ideas of relation , pre

viously familiar, and leaving the higher topics to

the obscurity which we cannot pierce. There is,

in such a retrogressive process, nothing of which

any inquirer needs to be ashamed. It is merely

to retreat from a position which the mind is

not strong enough to maintain. It is only to re.

turn to those simple ideas concerning God, which

are primarily intended for human apprehension.

Such ideas compose the general information of the

race, and are, generally speaking, sufficient for

practical guidance : the higher flight is for a

stronger intellect, and, for this itself, only accord

ing to the measure of its conscious powers.

The Bible has this peculiarity, above most other

books, that it was intended for all orders of mind,

for the most accomplished, and most untutored,

for the philosopher, and for the child. It followed,

almost necessarily, that it should contain truths

of which some were simpler, some more recondite
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than others. Such accordingly is the fact. Whilst

enough for salvation lies within a few simple

ideas, there are materials for exercise to the loftiest

intellect. But this adaptation led inevitably to

the occurrence of Scripture difficulties, for some

truths would always be beyond some minds. It

follows, equally, that the readers of Scripture

must exhibit a variety of grades in respect of

acquisition from its stores. All will not be

equally instructed, where all may be equally

Christians. No error can be greater than to fancy

it necessary, towards equal height of Christian

character, that the different individuals stand on

the same level in regard to theological attainment.

The error is one to which those are peculiarly

exposed, who, themselves educated in a school of

systematic theology, and trained to contemplate

all Scripture truths as parts of a great scheme

of doctrine, are apt to consider an imperfect ac

quaintance with the system in the light of an

essential defect. It is a grave error notwithstand

ing. Theology is not religion, nor are theological

attainments a necessary measure of Christian

progress. I believe that there are multitudes of
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genuine Christians, and some of the very highest

order, whose intellectual Christianity, if I may so

term it, does not rise above the simplest lessons

of childhood ; who are wholly unacquainted with

theology as a system , have, if any, the most vague

ideas on controverted points, and could not so

much as apprehend the distinctions of the rival

schools ; yet are, all the while, living a life of

faith , and prayer, and holiness ; possessed of the

spirit of the simple-minded martyr, who, assailed

at the stake by the reasonings of subtle disputants,

replied, “ I cannot argue for Christ, but I can die

for Him .” Yet it is not less the part of those,

who by position and training are fitted for the

task, to search deeper into the mine ; to grow in

the knowledge of Christian doctrine in proportion

as they grow in acquaintance with earthly science ;

to give to their study of the sacred record the same

character of philosophic analysis, by which, in

other departments, they investigate, distinguish,

classify ; and so to make the progress of Divine

truth commensurate with the advance of all human

knowledge.

The miracles of Scripture are with many its
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greatest difficulty ; with some a difficulty which

is insuperable. Yet, whilst no question has been

more perplexed by metaphysical subtleties than

that of miracles, there is none to which practical

good sense affords an easier solution. No one

who believes in a God can consistently say that

a miracle is impossible ; for the same omnipo

tence, which established and maintains the gene

ral course of nature, can at pleasure suspend it.

Indeed, not only is a miracle possible to Divine

omnipotence ; it is seen, on a moment's thought,

to be an exceedingly probable event, in the course

of Divine administration : for nothing can be

more probable than a revelation by God of him

self, and his purposes, and his will , to his intel

ligent and responsible creatures ; and such a

revelation is itself a miracle. In whatever form

it is made, whether by direct oral address, or by

inspiration of the men who are the chosen in

struments of the communication
, revelation im

plies a miraculous intervention ; and so, if we had

no miracle, we could have no revealed truth.

But once fix a miracle as possible, and the ques

tion , whether a miracle has occurred in any indi

a

а .
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vidual instance, is simply a question of evidence.

It is to be determined, like other questions of

evidence, by the amount of proof presented to

the mind ; including for consideration, as every

such question does, not merely the testimony of

the witnesses, but the fair probability of the

occurrence ; in other words, the likelihood of the

intervention in the particular circumstances, and

for the particular purpose. If the miracle is re

corded in God's Word, it rests for its truth on the

testimony of one who cannot lie ; and must there

fore be believed by every one who believes the

Bible. For the same reason, it must be believed

according as the Bible states it, and not other

wise ; for to do anything else is simply to dis

credit the Bible in this particular. There can

never be any difficulty to a reflective mind in

accepting the Bible statement, as to any of the

miracles described by it, in the natural sense of

the expressions ; for, whatever infringement on

the ordinary course of nature is made by the

Divine hand, the same hand can in its omnipotence

rectify, without any disturbance to the general

harmony of the universe. The earth may be
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stayed in its orbit, and the sun be seen to stand

still ; and, by a single word from the lips of the

Supreme, the whole arrangements of the material

world be so accommodated to the pause, that the

heavenly bodies resume their path, with every

thing exactly the same as if the pause had never

occurred. It may be true of every miracle, that

it comprises something which we cannot clearly

apprehend. A miracle is in its nature a mystery.

But the fact of its being a miracle, in other

words, a special intervention of the Supreme

Being, out of the usual course of nature, if such

be the statement of the Bible, according to its

obvious meaning, we must implicitly believe ;

otherwise to that extent we simply reject the

Bible. To endeavour in such a case to explain

away the miracle into an ordinary phenomenon is

just, to that extent, to turn God's Word into a

lie. It is not only a much easier, it is a much

more logical process , to throw aside the Bible

altogether.

Nothing can be more at variance with sound

reason, than the way in which the Bible has been

largely dealt with in our day by some professed
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teachers of theology. Admitted, at least not for

mally denied, to be the Word of God, it has been

held so subjected to human criticism , as to be

liable to be in part received, and in part rejected ,

as the judgment of the reader may dictate. The

supposed contrariety of some of its statements

to the views of natural reason , the alleged con

tradiction of others by the discoveries of modern

science,-- the apparent inconsistencies of its nar

ratives,—the fancied impossibility of its miracles,

--- these, and other reasons of a like description,

have seemed to some to authorize the readers of

Scripture to extract, and cast away as excres

cences, portions of the sacred volume, larger or

smaller, as the mind may be impressed with a

sense of inadmissibility. But this is to destroy.

the whole authority of the volume, and to take

from faith all foundation, by the very nature of

the process. For the residue of the book is alike

assailable ; and that which is left has no more

intrinsic weight than that which has been taken

away. The Bible thereby loses its essential

character of supernal guidance ; for it is now

only the echo of human reason, and unauthori

с
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tative beyond. In place of being that Divine

Word, by which the whole moral world is ruled ,

it is now a different Bible to every different man .

It is impossible to maintain God's Word as such ,

in character, trustworthiness, or authority, unless

every part, without exception, is held the subject

of Divine inspiration, and every statement, with

out exception , to be truth. The mode of the

inspiration is a topic of perhaps permitted, though

always of perilous discussion. It is fairly de

ducible from the diversity of character and style

in the sacred writings, that, in the general case,

the Divine procedure was not arbitrary dictation,

but the exercise of a guiding influence over minds

which were largely left to their own distinctive

workings. Hence it is naturally to be expected,

that the same doctrine will be set forth with

the diversity of exposition proper to different

teachers ; and the same fact be narrated with the

diversity of circumstantial incidents proper to

different narrators . But the very conception of

the Bible as “ the Word of the Lord which en“

dureth for ever,” implies the existence of an

overruling and preservative power, protective
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against all error, in the most absolute sense . The

truth may in some parts be obscurely per

ceptible ; it may intentionally be so dim as only

to afford a vague and general conception : in

some instances it may be so dark as to leave

little ,else of duty than reverently and patiently

to keep it for the time of greater light. The

difficulties may, many of them , be such as to

maintain the mind in a suspense as to the true

mode of their solution, from which it never

wholly escapes. There may be a faith which

reverently preserves what it cannot fully perceive.

But to charge with positive falsehood any one

statement of God's Word is not only in itself

against reason ; it is also nothing short of an in

sult to the Divine Majesty, from which every

right -thinking mind ought to shrink back with

horror. Formally to take out of the Bible any

one statement as untrue is not merely to disfigure

and desecrate the holy fabric ; it is also to run;

the risk of throwing it entirely down into a con

fused mass of ruins.

Scripture difficulties so far resemble those to

be found in human compositions, that they yield
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largely to patient painstaking, and the common

influence of familiarity. Like all other difficulties

whatsoever, they yield to the power of prayer.

There cannot be conceived a more likely subject

of successful prayer, than the help of God to un

derstand his own message ; and communion with

the Spirit of God is as converse with a high

intellect, stooping to enlighten us . It cannot,

indeed, be promised that all difficulty will vanish .

We do not climb the earthly heights, on which ,

though hill rises above hill, yet we know that

the loftiest peak will at last be gained : rather we

wing a flight towards a higher atinosphere, in

which the heaven still appears far above. But

take the testimony of experience, that, pursuing

the course which is at once that of reason and of

faith, holding and practising what is clear and

definite, humbly exercising the mind upon the

difficulties experienced, and, where they cannot

be overcome, patiently keeping them for a time

of after illumination, always maintaining prayer

for light, yet ready to remain in darkness so long

as God willeth, every fresh perusal will be found

to clear away an additional portion of the obscu
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rity. Open at this moment any treatise which

may be beside you on an unfamiliar science, and

see how dark it appears ; little perhaps found in

it except the glimmering of a vague conception ;

or, it may be, the whole statement incomprehen

sible as a foreign tongue ; yet you know that to

the diligent student this becomes clear as the com

mon light, and familiar as the everyday language.

Think (I may say to many, with a sympathetic

recollection of my own) of the time, when, enter

ing on the peculiar study which was to fit you for

the occupation of life, you first looked into the

volume containing the elements of the science,

plunging with juvenile carelessness into the very

middle of its contents ; and remember how it

seemed so hard to be understood, that for the

moment you despaired of ever mastering it ; then

think how the intricacies of the subject are now

so familiar, that you scarcely can comprehend the

difficulties they create to others. Why doubt that.

the same gradual illumination will attend the

earnest study of God's Word ? Scarcely any one

but possesses what he calls his favourite author ;

and what more common remark, than that, every
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time the volume is taken up, there is found ad

ditional meaning, and new beauties are perceived ?

Make the Bible the favourite work ; and be sure

the like result will follow . Every time you per

use it, you will discover something unperceived

before. Expressions will start into view, like

light bursting on a dark place, and illumining all

around. Difficulties will imperceptibly fade away,

till they are scarcely remembered. Day by day,

you will experience more clearness, and certainty,

and comfort. So you will be making that pro-

gress in Divine knowledge, characteristic of a

finite intelligence, rising always higher toward

the Infinite. There will remain some of the dim

ness proper to the morning of being : but yours

will be “ the shining light, that shineth more and

more unto the perfect day.”



III .

THE ATONEMENT.

THERE is a mode of teaching the doctrine of

the Atonement, which is by no means uncommon,

but is productive of great embarrassment to a re

flective mind, at its entrance on religious inquiries .

It is that which presents, not merely the Atone

ment, but all its consequences, in the light of past

facts. The Atonement is set forth as such a satis

faction for sin , as by anticipative efficacy to have

removed, in every case, the penalties otherwise

exigible. Each individual who is addressed is

called on to believe as to himself that his sins

have been blotted out, and to take the corre

sponding comfort. Faith in the accomplished fact

is alone needed to secure salvation . Now this

method of teaching is apt to produce great diffi

culties in thinking minds. There seems to be

somewhat of inconsistency in asking men to

achieve, by an act of faith on their part, that
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which has been already accomplished for them,

without their interposition, centuries ago. How,

it is asked, can any act of belief alter the nature

of a fact already fixed ? How can men be called

on to apply a remedy already applied, irrespec

tively of their will ? If the Atonement has

already wiped away my sins, the fact must remain

such, whether I believe it or not. If it has not

done so, I am asked to believe what is not true,

on the assurance that by doing so the fiction will

be turned into a reality. With difficulties such

as these, the inquirer stumbles at the threshold.

Let the mind then try another starting -point,

from which the course has been found easy.

It lies in that idea of mediation, which, to

human beings, is the simplest and clearest of

ideas. The intervention of others on our behalf is

one of the necessities of our present state. It is

through the interposition of others that a great

part of our objects is gained. To conscious guilt,

intercession is the most obvious remedy. When

was there an offending seryant, whose first thought

was not to seek forgiveness through the mediation

of a favourite child ?
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But the idea of mediation implies that there is

something in the mediator, giving him a title to

ask the boon which he seeks. He stands, it may

be, in a relation which clothes him with the influ

ence of affection . Or, he has discharged duties

towards the person with whom he mediates, with

a fidelity entitling him to a return . Or, he trusts

to the power of high moral character, and the

rights of a well-known benevolence. Nor is it by

any means the least admissible, on the contrary,

it is at all times a powerful reason for prevailing

in the suit, that he who urges it has suffered loss or

wrong through the person for whom he intercedes.

Who is so successful an advocate for the criminal,

as he on whom the crime has drawn down suffer

ing or privation, or death itself in prospect ?

When the Christian scheme, therefore, presents

to me, in the person of Christ, a mediator between

God and man , fitted to maintain a successful inter

cession, at once by what he is, and by what he did

and suffered, I receive an idea of a familiar and

intelligible character. I feel myself to be a sin

ner, in danger of perishing eternally. In myself I

have no merit, on which to raise a claim for the
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Divine favour. I cannot render to God any ser

vice that is perfect, or which does not itself in

some point require forbearance and forgiveness.

Even after my best resolutions I relapse into

transgression, and must resort anew to a throne of

grace. In this my state of need, Christ is pre

sented to me by the gospel as a ready mediator,

to whom I may at once have recourse.
To assure

me of the prevalence of his intercession, the

gospel sets before me the title of the intercessor

to obtain the boon he asks, in his relation to God

as his well-beloved Son, his spotless obedience ,

his sufferings, and his death . What is this but

the simplest exhibition of intercession, by one who

has complete assurance of succeeding in his suit ?

What is it but the familiar mediation, on behalf

of an offending servant, of an only -begotten son ,

in whom the father is ever well pleased ?

But, in further reading my Bible, I discover

that I cannot stop at the general idea of media

tion, carried on by an intercessor qualified for the

office by high position and exalted virtues. I

perceive that the mediation is maintained on a

special ground, and involves a particular reason
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for prevailing in the prayer. I see it to be clearly

revealed, that the sufferings of Christ were not

merely, in a general sense, part of his qualifi

cations as mediator ; but were so endured on

account of the sins of the world, as to form a sub

stitutionary infliction, and as such to be pleadable

in the intercession. It may not , indeed, be said,

though some have said it inconsiderately, that

Christ endured the very punishment which the

individual sinner must otherwise have sustained ;

for this is eternal condemnation . But the Scrip

ture clearly reveals to me, that sufferings were

borne by the Redeemer, which, peculiar in their

nature, not less than in the character of him who

bore them, were expressly undergone as a satis

faction to Divine justice, to the end that the

intercession might be grounded on the plea that

the mediator had suffered in room of the trans

gressor. These sufferings are presented under the

aspect of a sacrifice, with special reference to that

conception of the necessity of approaching God

with an expiatory offering, which is so deeply

implanted in human nature, as to have been found

prevalent in almost all nations. Not that the
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offering was considered, at least by the more

thinking portion of them , as possessing any in

trinsic value ; but it indicated an acknowledg

ment by the offerer that offended law required an

open satisfaction , and expressed an humble desire

that the Deity who was worshipped would accept,

in his clemency, the death of the victim, instead

of the death of the transgressor. To the better

instructed Jews, sacrifice was at once exhibited

and enjoined, as a type of the true expiation

which was afterwards to be made. At last, in

what the Bible calls, in its expressive language,

the end of the world ,” that is, at the time for

whose arrival the previous course of the world

was all a préparation, “ Christ appeared to put

away sin, by the sacrifice of himself.” He “ died

for our sins, according to the scriptures.” He

gave himself a ransom for all.” He “ suffered for

sins, the just for the unjust, that he might bring

us to God.” I perceive the Scripture to set forth

the propitiatory sacrifice of Christ, with a fulness

of expression overflowing all its tenor, and a depth

of meaning which pervades the entire volume.

Here also, amidst much that is, mysterious, I

60
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perceive much which accords with human experi

ence, or finds matter so analogous as to render it

easily intelligible. Vicarious punishment is by

no means an unfamiliar conception . Scarcely a

child but understands, how his own punishment

may be remitted, by a portion of the penal task

being borne by his fellow . Nothing more com

mon than for one to bear the burden of another,

and so relieve him ; and, if that burden be penal,

this is in its essence vicarious suffering. Every

friend, who discharges from his own substance the

legal penalty of another's transgression , may be

said in some sense to bear that other's punishment,

and to acquit him by so doing. One of the finest

tales of antiquity is that in which a friend, being

left as an hostage for his friend's return , is about

to die in his stead, and is barely saved from doing

so. Perhaps a still more touching is that in which

a parent inflicts on himself a portion of the seve

rities of his own stern law , that he may save his

son from the extremity of the sentence. Nor is

that a sound objection, which is often stated

against the doctrine of the Atonement, that it

involves the anomaly of the innocent being pun
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ished for the guilty ; for, if this objection were

well founded, it would exclude all vicarious suf

fering, however voluntary. It would exclude all

that endurance on behalf of others, which is not

only so familiar to our experience, but gains, for

the most part, the praise of generous self -sacrifice.

The spontaneousness of the suffering is in such a

case considered to take away from it all character

of injustice. Why should it be held otherwise

with the interposition of the Son of God, “ who

loved us, and gave himself for us ” ?

I find therefore no difficulty in accepting the

idea of vicarious suffering on the part of the Me

diator. And, pursuing the analogy of ordinary

life, I also find it easy to conceive how the sacrifice

should be offered once for all, and be operative

afterwards in the case of the particular individual,

by force of that individual's own application for

mercy. I can picture a band of rebels, in arms

against their lawful sovereign, and justly amenable

to the punishment of death, for whom some one of

high station and character, perhaps the son of the

king, interposes and mediates. He offers to satisfy

the offended majesty of the law by a great personal

>
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sacrifice. The offer is accepted, and the proclama

tion of mercy is issued. But it is not a declaration

of indiscriminate grace to all, whether penitent or

not. It is an offer of pardon to those who come to

the foot of the throne, to acknowledge their guilt,

and to sue for forgiveness for the mediator's sake.

There is nothing in this but a proceeding the most

intelligible and reasonable. And so it is with the

personal appropriation of the Atonement, which is

to many so perplexing a difficulty. It is made by

the simple act of the sinner's resort to the throne

of grace, to pray for pardon for the sake of the

propitiation, and of him who made it. The death

on the cross was truly, as the Bible declares it, a

propitiation for the sins of the whole world. But

it was not so, in the sense of the identical punish

ment proper to the individual transgressor being

borne by the Son of God. It was a grand vicarious

sacrifice, offered in the sight of God's moral uni

verse, as an act of satisfaction to violated law ; to

the intent that every sinner, who might humbly

pray for it, might obtain forgiveness for the sake

of him who, having died for his sins, “ liveth to

make intercession for him .”
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I thus attain to a clear practical view on the

subject of the Atonement. I obtain it by the

simple expedient of always considering atonement

in connexion with mediation, never abstractedly.

Christ the Sacrifice is contemplated simultaneously

as Christ the Intercessor, who pleads his propitia

tion on my behalf. I do not thereby displace the

doctrine of the Atonement from its rightful position

in the gospel scheme : I only combine it with an

equally authoritative doctrine, to open thereby a

clear way for its practical application. The Atone

ment is beyond a doubt the fundamental doctrine

of the gospel. The death of Christ, as a sacrifice

for the sins of the world, is the central point of

the Christian system . It is the atonement which

gives prevalence to the mediation ; and that quality

to the mediator, which, above every other, holds

the heart, and draws the confidence, and prompts

the obedience of the believer. The Cross is the

Christian's boast. The Lamb that was slain is the

subject of heaven's anthems. But to teach the

Atonement as a past fact, complete in all its

consequences, throwing out of view the present

mediation , by which its benefits are won and
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applied, cannot but lead into error. It is, by

logical sequence, to set aside the intercession as

not required ; and to make prayer unnecessary,

by leaving nothing for which to pray.

claim , on the other hand, the mediation of Christ,

without reference to the atonement, on the ground

of which the mediation proceeds, and is all

prevailing, would be simply to ignore the grand

characteristic of the Christian scheme of salvation .

There is nothing of more importance in prac

tical religion , than to maintain a clear and simple

idea of a great truth, like that of the Atonement,

for ready mental recourse, amidst distracting dif

ficulties. The doctrine of the Atonement is, like

other doctrines of the faith , perhaps more em

phatically than others, surrounded by mysteries ;

escape from which is often not to be gained except

by resort to a simple habitual conception . When

the mind expatiates on another great truth of

Scripture, the proper divinity of the Saviour, and,

entering as it were within the veil of the God

head, endeavours to realize the idea of Deity

atoning to Deity, of God interceding with God,

it is lost in a labyrinth of perplexity ; and can

D
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only regain stability by quitting the subject, as

a forbidden mystery of the Divine existence, and

reverting to the simple view of the incarnate Son ,

dying for the sins of the world, and now an ever

living intercessor at the right hand of the throne,

pleading his merits and death. Again, the doctrine

of the Atonement is often , even in Scripture, set

forth in language of a highly figurative character :

and the figures at times perplex, more especially

when transferred to formal systems of theology,

and employed to systematize, not, as in Scripture,

to impress. The remedy is found in perceiving

that all the figurative expressions, rightly ana

lysed, involve the same simple idea of mediation

by a spotless intercessor, who suffered in room of

the sinner. This simple conception is the strong

tower for the mind, into which it runs and is safe.

The necessity of the Atonement is a mystery,

with which the mind very early perplexes itself.

Why, it is asked, should God not forgive, without

the interposition of suffering on the part of any

one ? Perhaps there is no answer, which entirely

concludes the question, except that God has so

willed, and man should be thankful. At the
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same time, there are many considerations which

materially aid its solution . To the devout mind,

the thought is generally sufficient that , in the

plenitude of Divine wisdom and power, nothing

is ever done by God except what is necessary ;

or, in other words ( for so only can we apply the

phrase towards God ), without which the end in

view could not have been rightly accomplished .

To one who searches deeper into the subject,

arguments of a very reasonable character are

supplied by that analogy of the pardoned rebels,

which so accurately depicts the position of fallen

man towards God. In such a case , equally, the

thought which may first occur is that the sove

reign would perform a more generous act were he

to grant at once a free and unconditional pardon.

But a little further consideration impresses the

policy of not lightly forgiving rebellion ; on the

contrary, of marking the heinousness of the crime

by the requirement of a propitiation. As nothing

is more true in morals than that a pardon easily

won is little esteemed, it is perceived to indicate

w om so to connect forgiveness with sacrifice

and suffering, as to show at once the value of the
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boon, and the difficulty of obtaining it. A felt

obligation to the deliverer is calculated to form

itself a guarantee for the after allegiance. A

palpable exhibition of offended justice, requiring

infliction before it could be appeased, may be the

fittest mode of securing the fidelity of other pro

vinces, still unrevolted. So the proceeding, by

which pardon to the rebel was only allowed to

be purchased at the cost of endurance to the

intercessor, may at last come home to the mind

as a fitly devised plan for combining justice with

mercy. Applying this analogy, I feel the force

of the expression by which Christ is said by his

sacrifice to have “ magnified the law and made it

honourable ." I see how , in my salvation, mercy

to the sinner is combined with satisfaction for the

sin : and God is “ just yet justifying.” My mind

receives a satisfying belief in the necessity of the

atonement : not as though pronouncing dogmati

cally on what God can or cannot do, but inferring

from the fact of their employment the exclusive

fitness of the means employed, and fortifying the

conclusion by considerations which approve them

selves to sound reason . But, if difficulties still

>



THE ATONEMENT. 53

arise, and the subject anew pass into the shade of

that mystery by which our view of the Divine

dealings is so often darkened, I close all con

troversy by discharging from my thoughts the

question. The reasons of God's procedure are

eminently amongst the Divine secrets : and it is

always the least admissible ground for refusing

credence to a fact fully revealed, that all the

objects of the arrangement are not perceptible.

I dismiss the mystery, to repose in the fact ;

blessing God for its gracious adaptation to my

felt spiritual necessities.

The prevalent source of difficulty on the sub

ject of the Atonement is the practice, in con

sidering the doctrine, of unduly intermingling the

Divine and the human contemplations. To the

eye of God, which sees the end from the begin

ning, the ultimate destiny of every one has all

the certainty of an accomplished fact ; and not

only the Atonement, but its consequences, may

be viewed as past and complete. To the foresight

of God, every one who is ultimately saved is

seen now to be safe. But this is a point of view

to which inan cannot be transferred . To proclaim
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to any individual, that, by force of the Atone

ment, he is now and henceforward absolutely safe

for eternity, is to pronounce what God only can

pronounce, and to assume as within human ap

prehension what can only be known to Divine

intelligence. There is risk of an alternative re

sult ; either that there is produced a false and

presumptuous confidence, or else that the indi

vidual falls into dejection, it may be sinks into

despair, through the felt impossibility of so clear

ing his condition. The doctrine is, like all others

which are intended for practical guidance, to be

presented to man at man's point of view. It is

then a proclamation, to all indiscriminately, not

that all indiscriminately are safe for eternity, but

that to all is open the way to pardon and accept

ance, through application at the throne of grace

for the sake of the crucified Redeemer. To God ,

and to him alone, is known who of the number

shall, through acceptance of the offered grace,

and steadfast continuance to the end, attain unto

life. To man nothing is known, save that God

waits to be gracious ; and that whoso goeth unto

him shall in nowise be cast out. And this is
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enough. The doctrine is thus removed from

the sphere of perplexing mysteries, and placed

amongst the plain and efficient principles of

human conduct.

It is from not maintaining the distinction be

tween Divine and human contemplations, that

arises any disturbance to the mind from the

mode of setting forth the Atonement, in which

Christ is represented as dying for the elect only.

This is rightly said in reference to the view of

the Divine mind ; for it then expresses the un

doubted truth that, in the foreknowledge of the

Supreme, the Atonement is so seen in connexion

with the precise number of individuals by whom

its benefits will be accepted and appropriated, as

to make it in the Divine regard a propitiation

exclusively for these. It is as if, in the case of

the rebels, a prophetic foreknowledge was pos

sessed of the precise individuals by whom advan

tage would be taken of the proclaimed pardon ;

when it fitly might be said that the satisfaction

was offered on behalf of these only. When Christ

is said to have died for the elect and none else,

there is expressed not a truth merely, but a
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truism . It is to say that the elect are the saved,

and the saved are the elect. It is simply an ex

pression of identity ; such as many, if not most,

metaphysical propositions turn out, on dissection,

to be. The doctrine cannot, except by way of ca

ricature, be presented so as to exhibit the Divine

Being, as making a purely arbitrary selection ;

like a blind man laying his hand at random on

the heads of a surrounding throng. God's ordi

nation unto life is made on God's foresight of the

acceptance of the life offered ; not indeed by way

of transaction, presenting any motive or condition

to the Divine mind, but through God's gracious

sovereignty, decreeing the acceptance of His

mercy to be followed by its full enjoyment. And

so the doctrine of election, whilst undoubtedly

true as a point of dogmatic theology, presents,

when rightly considered, no obstruction to the

freest application of those texts which declare

Christ to have so died for the whole world, that

every one, without exception , who goes to God

through him , shall be accepted and saved. He

who, believing the message , accepts and acts on

the offer which it brings, and wins from divine

I
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grace, sought by prayer, the redemption which

he seeks, will know himself, in the revelations

of eternity, to have been , on that very account,

chosen unto life before the foundation of the

world.

The great evil, which attends the exhibition

of the Atonement from the Divine and not the

human point of view , is the risk of setting aside,

or disparaging, the instrumentality of prayer in

the matter of individual salvation . When the

whole consequences of the Atonement are set

forth as realized and completed, the inference left

on the mind is that nothing requires to be sought,

because all has been already done. Hence it not.

seldom happens, that the individuals addressed

with the gospel message are earnestly urged to

accept, to take, to rejoice, without all the while

being ever once told to pray. The Atonement is

frequently expounded, without prayer being men

tioned, from beginning to end of the exposition.

This can scarcely be other than a defect. The

forgiveness of sins is to be sought, like any other

of God's gifts, and not the least so, if best of all,

by supplication presented through the Mediator.
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The Bible commands us to pray, for the pardon

at once of our own sins, and of those of others.

“ Forgive us our trespasses,” is one of the peti

tions in the prayer taught by Christ. “ Father ,

forgive them ,” was His own prayer on the Cross.

Hide thy face from my sins, and blot out all

mine iniquities,” is the Psalmist's supplication.

Confess your faults one to another, and pray

one for another, that ye may be healed,” is the

apostle's injunction. To close with Christ--to

accept Christ--- to put on Christ, are sound scrip

tural expressions, when used with the intent and

effect of sending the sinner to his knees. But, if

employed to warrant to him the possession of a

completed salvation without the intervention of

a prayer, they are calculated to produce very

serious practical mistakes. To exhibit salvation

as won without a prayer for pardon, is to alter

the process by which man attains to grace, in the

point the most essential of all. It is to confer

deliverance from punishment, without either peni

tence or confession . It is to do away, at once

with sorrow for sin, and supplication for mercy ;

and to substitute with all an indiscriminate feel
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ing of triumph, for something already achieved

for them , without their having even to ask for it .

The proceeding may be successful in affording

peace ; indeed, its origin lies in an anxiety to

confer peace, which forgets all other considera

tions . But peace is premature and unstable,

unless won after the gospel method. The way

of prayer is the only Bible way of a sinner's

return to God. Any scheme of salvation, which

holds the redemption of the individual to have

been already so accomplished by the Atonement

as to dispense with the necessity of prayer, is a

device of human science , entangled amidst the

Divine counsels, and not the simple teaching of

God's Word. The error is corrected, by simply

recurring to the view of the Atonement as it

appears from man's own position ; when it be

comes the groundwork of a penitent prayer for

God's forgiveness and grace, sure of a favourable

answer, because presented by the Divine Medi

ator with the incense of his own perfect sacrifice .

The doctrine of the Atonement is often treated

as if its practical application touched only a

single point in the spiritual history, that of con
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version. This is again a consequence of regard

ing atonement abstractedly from mediation : and

dealing with its results as all accomplished, and

requiring nothing but a simple apprehension of

the fact. Rightly held, the doctrine diffuses its

practical application over the whole of life. In

whatever aspect the future of the believer is seen

in the Divine contemplations, it is to himself,

and in his own view , a path of uncertainty ; or,

if certain of anything, only of this, that renewed

snares await him , and fresh sins will be com

mitted. Life is to him an abiding scene of temp

tation ; a continuing conflict with indwelling

corruption ; a course of moral progress, marked,

as with human beings such a course must ever

be, by frequent shortcoming and failure. In this

his conscious state, the doctrine of the Atone

ment is not merely the groundwork of one iso

lated transaction in his history ; it is the basis of

a recurrence to the throne of grace, frequent as is

his need. The thought of the Atonement brings

with it, in a connexion which is inseparable, the

thought of a ceaseless mediation, and of an ever

during mediator. Day by day, the Christian
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must go to God, with a true, not an ostensible,

prayer for renewed pardon. In his ever- recur

ring necessity, the Atonement is not set before

him as a remedy to be applied only once ; nor is

he left to the misery of supposing that, having

once applied it, and found it to fail , he is now

given over to reprobation. The object displayed

to him is the Lamb in the midst of the throne ;

the High Priest abiding continually ; the ever

ready intercessor, who, pleading his own merits

and sufferings, is sure of obtaining for him re

newed forgiveness and grace. This, beyond a

doubt, is the truth of Scripture. When the be

loved disciple, who was taught on the bosom of

the Saviour, proclaims the grand vicarious sacri

fice by saying, “ He is the propitiation for our

sins, and not for ours only, but also for the sins

of the whole world,” he gives to the doctrine its

proper adaptation to the course of everyday life,

by saying simultaneously, “ My little children ,

these things write I unto you, that ye sin not.

And if any man sin, we have an Advocate with

the Father, Jesus Christ the righteous. ”

The doctrine of the Atonement is not effectually

6
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taught, unless the teaching of it lead to a clear

and actuating sense of the subsisting personality

of the Saviour. Christ , in his personality, is at

times not sufficiently presented. His great work

is magnified, at the cost of throwing out of view

the Divine agent who wrought it. Yet the grand

aim of the gospel is to enforce communion with

a personal Saviour, ever at hand to hear and to

help. Christ is not presented to us in the light

merely of an historical personage : of one who, in

past ages, accomplished a mighty achievement,

the benefits of which may still be obscurely

traced, though the great agent is no longer in

the midst of us. He is exhibited as an existing

friend, unceasingly at our side, with whom con

verse may be maintained, as with one who talks

with us by the way, and to whom we may at once

have recourse, for counsel in difficulty, for com

fort in sorrow, for guidance in life, for support

in the hour of death . We are called to a com

inunion with Christ, intertwined with all the

incidents of our daily life ; and the commonest

bounties of Providence are set before us as pro

cured by the intervention of the Saviour, and as
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part of that grace towards a sinful world pur

chased by the blood of the cross. Christ is given

to us as the object, not of memory merely, but of

present love ; as one of whom we say , with a

conscious gush of affection towards an existing

object, “ We love him , because he first loved us.”

Let no one accuse of fanaticism the faith which

would expend on a personal Saviour the love and

reliance of a strong personal attachment. The

doctrine may indeed be practised fanatically ; so

may every doctrine of the Bible. The great Son

of God is not to be addressed in the accents of

vulgar familiarity, or of girlish fondness.
But

he is not the less to be the object of devout in

tercourse, as real as his personal existence, and

unceasing presence. The gospel, in presenting

Christ to us, satisfies one of the strongest yearn

ings of the heart ; the yearning after a human

friend, with superhuman power. Our desire is

for the sympathy of humanity, combined with

the helpfulness of Deity. It is this desire, which

led the heathen to invent gods of kindred in

firmities with their own : until that diversity of

deities, necessary for adaptation to the variety of
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human character, issued in a rank polytheism .

It is the same desire which, in a corrupt system

of Christianity, clings to the conception of human

mediators in glorified saints. The gospel dis

plays a beautiful accommodation to the natural

instinct, by exhibiting to us the Man of Sorrows,

clothed with the omnipresence, and alike with

the omnipotence of the Godhead. By means of

that union of the Divine and human natures,

which reconciles earthly impossibilities, we have

bestowed on us a friend who died for us, and who

still lives for us as well. The atonement made

on the cross is our assurance of a love stronger

than death ; the pledge to us of fidelity to the;

end. To the well - taught Christian, the Saviour.

is the friend “ closer than a brother," to whom to

turn in the pettiest perplexity, and carry the

commonest care ; on whom to lay the burden of

every grief ; in whose footsteps to tread ; and

in converse with whom to maintain the whole

journey of life. Thus is the Christian , in the

highest sense, and for the best practical purpose,

always bearing about the dying of the Lord

Jesus. ”



IV.

FAITH.

NOTHING is more difficult to obtain , than a

satisfactory definition of faith, in the gospel sense.

To describe gospel faith as the mere assent of

the mind has, to most expositors of theology, ap

peared inadequate to account for its effects, and

likely to give a handle to the objection against

salvation being supposed procurable by a mere

intellectual act. The difficulty is sought to be

avoided by giving to the word so many different

significations, as almost to lead to the inference

that it has no fixed meaning at all. In order, as

is supposed, to give the term more precise adap

tation , it is a common course to divide faith into

several different kinds, as historical faith, saving

faith, the faith of miracles, and the like. This

is very perplexing to a philosophic mind, to

which accuracy of terms is essential towards

clearness of apprehension .

E
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The difficulty has been found to work itself

clear, through a process of reasoning, which seems

to combine simplicity of definition with soundness

of practical deduction .

Faith , in the proper sense, is simply belief. It

is the mental act of crediting a statement as true.

The act of belief is always one and the same.

The difference , speaking philosophically, does not

lie in the kinds of faith, but in the objects of

faith, that is, in the things believed, which are

as numerous and various as are the subjects of

human knowledge. And according to the differ

ent nature of the things believed, the effects of

faith will vary. When the object of faith is an

abstract truth, the mind will not proceed beyond

a mere intellectual act. When it is something

which affects the wellbeing, the belief will act

directly on the feelings and conduct. I cannot

believe that a particular acquisition will give me

pleasure, without desiring the acquisition ; or that

a particular course will lead to my advantage,

without, generally speaking, adopting it, if in my

power. I cannot believe a friend to be faithful

without a feeling of trust being awakened ; or
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danger to be imminent, without anxiety for de

liverance ; or one way only to be open for escape

from death, without at once pursuing it. Hence

faith, or belief, though in the strictest sense an

act of the intellect, becomes, by the constitution

of our nature, a practical principle, wherever the

thing believed is not a mere abstract truth, but

something which bears on our position and cir

cumstances in life. The mental act of belief is

the first step in the process ; but according as the

subject of belief is something which touches the

sensibilities, or affects the interests, belief is at

tended by feeling, or issues in action. It is, of

course, assumed in this, that belief has true pos

session of the mind. If it be a pretence, not a

reality, no result will follow ; for, in order to a

true effect, a true cause must precede. Or, it may

happen, that the individual contrives to dismiss

the subject from his thoughts, as men drown by

dissipation the recollection of their cares , or put

away serious reflection by the distraction of trifles.

There will in that case be no faith , because there is

no mental exercise, just as there is no vision when

we shut our eyes, or turn them away. The effects
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of faith will not exist, where faith itself does not.

But wherever belief takes true hold of the mind, it

will produce its natural fruit ; and this is practical

conduct, where the matter is of practical concern .

Faith in the gospel is belief in the statements

of the gospel on the subject of man's salvation,

including, as the belief must do to be complete,

their personal application to him who reads them.

Now these are not statements of abstract doctrines

merely, but of practical truths, directly bearing

on the circumstances and welfare of the individual

addressed. He is told that he is a sinner, in

danger of eternal death ; that God is willing, for

Christ's sake, to forgive his sins, and to aid him

by His Spirit to maintain a life of holiness ; that

his only hope of safety lies in an application to

the throne of grace, through the one Mediator be

tween God and man. He, by whom all this is

truly, and in his heart, believed, will, generally

speaking, go to God by prayer, in the way of God's

appointment. He will do so as certainly, as he

who truly believes himself in danger of his life,

and that he only possesses one mode of escape,

will, without delay, adopt that method of deliver
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ance . If he does not do so, the reason is, generally

speaking, that the message is not received in its

entireness, but is disbelieved in one or other part

of it ; either, for instance, that he does not believe

himself the sinner described, but thinks that on

the whole his merits overbalance his faults ; or

does not believe the danger so imminent as to

require an immediate refuge ; or does not believe

that salvation can be obtained in no other way,

but thinks he may commit himself to the general

mercy of God, without farther ado. The obstruc

tion to the reception of Divine truth, created by

sinful passions, usually operates by preventing

belief on one or other of such essential points.

A true faith in the entirety of the message, con

sidered both in itself and in its personal applica

tion, will, with men ordinarily constituted, impel

to the appropriate course, with all the certainty of

a general law .

Hence it is made apparent, how unfounded is

the objection against the gospel scheme, that it

makes salvation the result of an intellectual act

merely. Such an act is undoubtedly the first step

in the process ; for the message must be credited



70 FAITH .

as true, or else will not be received ; but the pro

cess does not stop here, nor is the end attained by

a simple intellectual perception. The belief en

tertained, being a belief in the necessity of some

thing done by the individual, the necessity,

namely, of his applying by prayer for pardon, for

the sake of Christ, leads to that something being

done accordingly ; and it is not through the mere

belief, but through the consequent act, that the

end in view is accomplished. Nor let it be sup

posed , that it is aught slight or trivial that is re

quired, or that the phrase, “ something done by

the individual,” is only made applicable by an

overstrained use of language. The act of apply

ing to God for pardon, for the Redeemer's sake, is,

with many, a most difficult act, far more difficult

than countless others which may be fancied. So

much there is of pride in the human heart, so

much of reluctance to confess sinfulness, and

abandon all pretence of merit, so much of prone

ness , under transgression, to assume an attitude of

haughty recklessness rather than of humble peni

tence , that, with the vast majority of the race, few

things would not be done more readily than to
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stoop to the position of a sinner, destitute of all

excuse, and to be pardoned for nothing in him

self, but through free grace, extended for the sake

of another. It would be, with many, easier to

travel thousands of miles, than simply to go to

God's throne, though requiring nothing more than

the direction of the mind towards it ; easier to

take on them years of laborious drudgery, than

simply to bend the knee in the attitude of sup

plication. The application to God for pardon

through the Redeemer is as much a piece of prac

tical conduct, as is the journey of the rebel from

a distant province to the seat of proclaimed mercy.

He, who is saved by such an application, is not

saved by an intellectual act of belief, but, in a

strictly proper sense, by belief leading to action .

The mistakes committed on this subject have

to some extent arisen from a misapprehension of

the phrase, “ Justification by Faith .” The phrase,

at first sight, not unnaturally suggests the idea of

a mere act of intellect being the procuring cause

of salvation. But the true explanation of its use

is, not that it contains within its limited words a

full explanation of the gospel plan, but merely
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that it is employed by way of general epithet,

marking out the scheme by reference to the pro

minent feature in which the true doctrine differs

from the false. The plan of salvation, to which

the gospel, in its whole tenor, stands opposed, is

that which represents eternal happiness as the re

ward of merit or good works; and in contrast to

this is inculcated the true scheme of the Bible,

which teaches that salvation is procured, not

through a man's own works, but through faith in

the efficacy of what has been done for him by the

Saviour. Works in the one case occupy the fore

ground of the scheme : faith in God's mercy is

the prominent feature of the other ; and the faith

is, in the language of the Bible, “ faith without

works ;” or, in other words, the faith, which brings

to the mercy - seat, brings without a plea of good

works,--without,it may be said , even a thought of

them ,--on the part of the suppliant. According

to a very cominon proceeding, the former scheme

is termed, descriptively, “ Justification by Works;”

the other, “ Justification by Faith . "' ” It is not

thereby intimated that nothing is to be done

under the one scheme, or that nothing is believed

< C
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under the other ; but the two schemes are distin

guished by appellations taken, in each, from its

most perceptible element. The phrase is not a

logical definition, but a characteristic epithet. It

is the brief title to the ample volume. Rightly

to apprehend the gospel scheme of salvation, the

inquirer must read the volume itself, not content

himself with arbitrary deductions from the title

page. In the true construction of Scripture, faith

does not, more than works, possess any merito

rious efficacy " By grace are ye saved, ” is the

Scripture doctrine, referring all to the free mercy

of God, flowing through the channel of the Media

tor. But faith in the revealed grace is so needful

towards seeking and obtaining it, as to form the

prominent counterpart on the side of man . “ By

grace are ye saved, through faith ," is the full mea

sure of Scripture expression. To be saved through

faith is an abbreviated colloquialism . No sound

inquirer will be misled by the colloquialism into

conceiving that the faith which saves is a mere

intellectual act, or other than an active principle ;

a faith which leads to prayer, and through prayer

procures deliverance.
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It appears to many excellent persons, that to

represent anything as done on the part of the

sinner towards procuring salvation is at variance

with the freeness of the gospel scheme. But, in

so thinking, they forget the undoubted truth, that

a thing may be done, and yet there may be no

merit in doing it. We cannot move our limbs

for the purpose of walking towards a given point,

or raise our hand for the purpose of taking what

is offered us, without something being done by

us, in the proper sense of the word ; yet to speak

of such acts as implying merit would be mere

absurdity. When the gospel enjoins the sinner,

in order to his obtaining forgiveness, to go to God

by prayer through the one only Mediator, there is

no more of merit implied in his doing what is

required, than there is when he uses his limbs to

walk from a place of danger to a place of safety,

or stretches out his hand to take what is presented

to him as a free gift. It is a similar objection,

which is urged against speaking of conditions in

connexion with the plan of redemption. Here

again it is forgotten that condition, in a philoso

phical sense, merely imports the necessary pre
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cedent to a result, not a precedent holding in

every case the relation of merit to reward. In

the true sense of the word, everything which must

be done , before something else will happen, is the

condition of that other coming into existence.

And so our removal from the place of danger to

the place of safety is rightly said to be conditional

on our making the necessary exertion, or our

acquisition of a gift to be conditional on our

stretching out the hand to receive it, without, in

either case, the least implication of desert. When

the rebel is called on to journey from his distant

province to the foot of an earthly throne, to seek

and to obtain pardon, his deliverance is strictly

conditional on his doing what is prescribed ; yet

no act of merit is then performed by him, and he

owes his safety to the free grace of his sovereign,

and to nothing else. To represent the salvation

of the soul as conditional on going to God's throne,

in the way of his own appointment, detracts as

little from the freeness of the pardon.

Objections such as these originate in a feeling

entitled to respect, yet sometimes carried to an

injurious excess - I mean a feeling of fear lest the
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gospel scheme should be stated in such a way as

to derogate from the sovereignty of Divine grace.

Hence there is a shrinking aversion from the use

of any language which seems to ascribe to man

a share in the work of salvation ; and such words

only are employed, as intimate the scheme to be

one in which God does everything, and man does

nothing. But, in seeking to avoid one error, such

persons run into the exactly opposite, and appear,

by the phraseology used by them, to represent

man as a mere passive machine, acted on mechani

cally by Divine grace, without power of resist

ance, or liberty of choice. The mistake arises from

an over -sensitiveness about the use of ordinary

language on religious subjects, even when such

language is liable to no misapprehension ; for

who doubts the freeness of the pardon given to

the rebel, or attributes any merit to the journey

taken to procure it ? A scrupulosity such as this,

though springing from amiable motives, is un

warranted and injurious, and is directly rebuked

by the free and unrestrained use of the common

forms of expression exhibited in the Bible. The

fittest language to be employed on religious sub
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jects, as on all others, is the daily language of

practical good sense, with which, as those who

use it may be assured, the expositions of sound

philosophy will never be found to conflict.

The controversy concerning faith and good

works,-in other words, the question whether the

doctrine of justification by faith be, or be not,

injurious to morality ,-is as old as Christianity

itself. It will aid in the solution of this question

to remember the simple principle that, just as

faith is belief, so the effects of faith are deter

mined by the nature of the things believed. If

the doctrine given to be believed was that which

has at times been alleged, that, by a single act of

the mind, the Christian passed into a condition

of safety, which no after occurrence could en

danger, it might be rightly said that the doctrine

was perilous to morality ; for it would reasonably

be maintained, that a sense of security would

weaken the impulse to duty, and that he, who

knew himself to be in no danger from transgres

sion, would easily be tempted to transgress. But

the gospel inculcates no such lesson. It places

the penitent sinner where the penitent trans
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gressor in ordinary life is placed. It assures him

from Divine grace, sought by prayer, of what the

Bible itself calls “ the remission of sins that are

past.” But, with reference to his future course,

it leaves him the same moral agent as before,

alike bound in duty to God , alike liable to come

short in that duty ; exposed to renewed danger by

renewed transgression ; but with the same refuge

in Divine mercy, and additional motives to obe

dience, arising out of a personal experience of

the Redeemer's love. The Bible, indeed, tells the

believer that he is “ not under the law , but

under grace ;" and the language has at times been

interpreted, as if it signified that the moral law

no longer applied to him , either in its obligations

or its penalties. But this is another misconstruc

tion of an abbreviated truth. The Bible does not

thereby proclaim to the believer an exemption

from moral obligation, but simply reminds him ,

by an emphatic form of expression, that he is now

about to act under a different dispensation ; not

of law merely, as at first, but of grace to an offen

der against law, such as lays on the moral agent

an additional restraint of the strongest possible
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kind. It speaks, at the same time, in language

plain and unambiguous, of a “ fall from grace ;"

and tells not only of a possible declension , but of

a declension of which the consequences may not

be easily retrieved . “ It is impossible,” says the

Bible, using, as in common speech, the language

by which a case of extreme difficulty is indicated,

“ it is impossible for those, who were once en

lightened, and have tasted of the heavenly gift,

and were made partakers of the Holy Ghost, and

have tasted the good word of God, and the powers

of the world to come, if they shall fall away,

to renew them again to repentance ; seeing they

crucify to themselves the Son of God afresh ,

and put him to an open shame.” Now he, who

believes all this, must needs be impelled to good

works, by the natural effect on the mind of the

things believed by him . Feeling himself as much

as ever under the law of moral obligation, he is

as much as ever influenced by its power. He

has an added impulse to duty, in those senti

ments of gratitude for what redeeming love has

done for him , which, with all but the basest of

their kind, are the strongest incitements to virtue.
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Love towards Him who died for him, is that

motive to compliance with his will, and imitation

of his example, which, in every rightly consti

tuted mind, love is always found to be. “ The

love of Christ constraineth him.” “ He is not

his own ; he is bought with a price.”

The expression “ good works ” has commonly

had a meaning attached to it, different from what

truly belongs to it, in reference to the Christian

scheme. In the minds of many, if not of most,

the phrase invariably raises the combined idea

of work and reward ; the conception of virtue,

claiming recompense as its right. Such is not the

gospel sense of the expression : nor can ever be

its meaning, in any system of belief which con

tains a right estimate of the relation in which man

stands to God. For, however his virtue may be

deservedly applauded by his fellow -men, it can

never be presented to God as otherwise than im

perfect and tainted ; nor can ever the Divine

favour be expected otherwise than of grace. In its

gospel sense, the expression intimates the course

of him who, humbly believing that for Christ's

sake he has been pardoned his past sins, has
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entered on a new career, and aims at universal

conformity with the Divine law ; not as hoping

to attain to an obedience which will be perfect,

and entitle him to reward, but as performing the

true part of a creature towards its Creator, with

the certainty of failure and shortcoming in all

that he does, yet the assurance of advancing,

through Divine grace, to an always increasing

measure of moral excellence. The works of the

Christian are denominated good, because done

from a right motive, regard to the Divine will ;

and done towards a right end, fulfilment of the

Divine purposes : and so having the essence of

virtue, though not of virtue complete. They are

marked by many imperfections. They are broken

in upon by many infirmities. Their attempted

performance results in still recurring disappoint

ment. The consciousness of this keeps the Chris

tian humble : at the same time it impels him

to renewed efforts after holiness, and renewed

earnestness of prayer for the aid of Divine grace.

His language, from the beginning to the end, is

what the chiefest of the Apostles is found using ;

“ I count not myself to have apprehended : but

F
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this one thing I do, forgetting those things which

are behind, and reaching forth unto those things

which are before, I press toward the mark , for

the prize of the high calling of God in Christ

Jesus. The course of the Christian is, from the

first, a course of good works, in the only sense in

which the services of man towards God can be

rightly so described ; and the phrase is an ex

pansive term, embracing the weak beginnings of

the believer, not less than his highest attain

ments.

The peculiarity of the Gospel is not that it

relieves from moral obligation, but that it denies

to man's righteousness all title to reward at God's

hand ; depicts it as ever marked by incomplete

ness, and intermixed with sin ; and presents sal

vation in the aspect, exclusively, of a free gift of

Divine grace. Nothing can be more absolute than

the exclusion, under the Gospel scheme, of all

plea of merit before God. Man is, from first to

last, placed in the position of one who requires

forgiveness for something in his holiest deeds.

Heaven is bestowed on him, in a sense the most

absolute, for the sake of Christ only. But, so
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far is this scheme of salvation from injuring the

interests of morality, that, in reality, it is of all

others best calculated to secure, in the moral

agent, the continual advance in holiness which is

the grand object of the Divine plans. In place

of its impairing moral obligation, it only makes

duty more exacting, by heightening its standard ;

whilst it adds to the inducement to pursue it , by

awarding the prize to diligent striving, not con

fining it to successful achievement. Where man

expects to be saved by his own good deeds, the

result is a tendency to reduce the requirement to

the level of his attainment ; and, having reached

the mark placed by himself, he rests content. Or

another alternative may occur, that, feeling the

aim presented to him to be beyond the reach of

his powers, he abandons further effort, and either

remains in desponding inactivity, or gives himself

up, as in shipwreck, to the reckless jollity of

despair. The Gospel, in showing to man the way

to pardon and to purity, through the grace of

God, dispensed for the sake of the Redeemer,

delivers him at once from fear, and from the

inactivity of fear. It inspires him with the con
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fidence necessary for the effective exercise of his

powers, by showing him the foundation of his

safety laid securely on another's merits, not his

own ; whilst the very thought of his being so

saved maintains the humility indispensable to

wards further progress. It turns him into the

path of duty, with the highest requirements laid

on him ; and yet, by refusing to stamp any act

of his as worthy of recompense from God, it pre

vents him from at any time reposing in a fancied

state of perfection. Day by day, the Christian

strives after duty with more of vigour, and finds

the strength of duty to grow with its exercise ;

yet, day by day, he goes to God for pardon on .

account of felt deficiencies ; and, in the act of

doing so, perceives a flaw to mend, an error to

avoid, an aim beyond, towards which to start

afresh on the niorrow . Thus there is secured an

unceasing progress upwards ; and so the Gospel

solves the grand problem, how man may attain to

an heavenly inheritance, without his own works

having any share in the acquisition ; and yet;

there be thereby not prevented, but promoted,

a course of moral improvement, rising always
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higher and higher towards the loftiest eminence

of virtue.

There is a topic, comprised in that of faith , of

not unfrequent discussion, and of still more fre

quent dogmatism - I allude to the connexion of

faith with responsibility. It is stated by some,

as a truth too clear for argument, that no one is

responsible for his belief ; for belief (they say)

cannot be ruled by volition , but must necessarily

be determined by the aniount of evidence pre

sented to the mind. There is here, to some ex

tent, involved the same error of considering faith ,

in the religious sense, as a mere intellectual act,

and not a practical principle. Not that there

exists any absolute exclusion of responsibility,

even from the performance of a simple intellec

tual act ; for although , in one sense , it may be

true, that belief is independent of volition, and

must be ruled by the amount of evidence before

the mind, yet he who, from indolence, or other en

grossments, or a desire to remain unconvinced,

refuses to collect and consider the evidence which

would convince him , is justly deemed criminal

on account of his unbelief. Take, for instance,
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those truths of physical science, on which such a

flood of light has been thrown in modern times.

Surely, if an individual were in circumstances

enabling him to obtain the illumination of recent

discovery, and yet obstinately refused the infor

mation, and blindly adhered to the dogmas of an

antiquated theory, he would be justly censurable

for his scientific scepticism. Or, take the case of

a simple historical fact, resting on evidence held

sufficient by mankind generally for its establish

ment. He who, in a perverse or trifling turn of

mind, declares his disbelief of the fact, without

any inquiry into the evidence, will rightly have

his dissent from the common faith made the sub

ject of moral blame. It may be that, in strict

philosophy, the culpability does not lie in the want

of faith, but in the want of faith’s precedents, the

want of candour, of humility, of serious reflection ,

of diligent inquiry. There may be ground, in

accurate metaphysics, to remove the responsibility

from belief itself, and to place it in those acts or

omissions which form the preventives to belief.

But practically the result is the same. At what

ever point of the mental process a precise analysis
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may attach the blame, what the common judg

ment of mankind substantially does is to con

demn the individual for his unbelief. But

responsibility is held, in common life, still more

clearly to attach, when that which is in question

is the adoption or rejection of a practical course,

proposed on the authority of intervening friend

ship, for the attainment of an important end.

Here, again, a philosophical analysis may place

the culpability, not in the absence of belief, but

in the absence of the preparatives towards be

lieving ; but, in practical result, the rejection of

the proposal will meet with merited condemna

tion, if in itself it be one, of which a little reflec

tion would show the soundness and efficacy ; and

the alleged unconquerable scepticism will be

viewed as a legitimate subject of moral censure.

If a man be told by a friend, of whose wisdom

and kindly feeling he has every reason to be

assured, how to escape from surrounding perils,

and refuses to listen to the advice, the common

sense of mankind holds him responsible for his

ruin ; and to plead in excuse a want of faith

beyond his power to avoid, would be only con
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sidered evidence of a diseased intellect, or irre

claimably careless heart. In the practical matter

of salvation, men are dealt with by the Gospel on

exactly the same footing. The Gospel is a mes

sage from a friend who cannot lie, and whose

power can fully execute his wisdom , pointing out

to sinners, in danger of perishing, the simple

practical course by which they may attain salva

tion. He, who refuses to follow the course pre

scribed, fitly has his ruin laid on his own head ;

and, if claiming exemption from responsibility on

the ground of inability to believe, advances a plea

which he would not dare to present in the affairs

of ordinary life, because all around would at once

reject it with derision. And the Bible only re

peats the common language of mankind, when it

declares that the rejection of the Gospel is an

aggravation of the guilt incurred by the trans

gression of the law ; just as, by common consent,

he who transgresses command is deemed to add

to his culpability, when he also sins against the

love which would forgive and reclaim .

that despised Moses' law , died without mercy,

under two or three witnesses. Of how much

" He,
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God ;

sorer punishment, suppose ye, shall he be thought

worthy, who hath trodden under foot the Son of

and hath counted the blood of the cove

nant, wherewith he was sanctified, an unholy

thing ; and hath done despite unto the Spirit of

Grace ? For we know him that hath said, Ven

geance belongeth unto me ; I will recompense,

saith the Lord .”



V.

ORIGINAL SIN.

HEREDITARY succession is commonly viewed as

an institution of human policy. In an enlarged

sense, it is seen , on reflection , to form a principle

of Divine administration. By a law universal as

our nature, those, who have neither houses nor

lands to confer on their children , transmit to

them their features and dispositions, and give

them to inherit their peculiarities of body or mind ,

though often by an unequal distribution. A

physical peculiarity will so pass from father to

son, as to form the badge of a whole race ; per

haps, in the course of ages, to expand into a

national characteristic. There are particular dis

positions which, even in common conversation,

are spoken of as belonging to particular families.

And it is very noticeable, that the derivative

qualities, which are most prominent, are those
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which have in them the character of imperfec

tion or fault. The law is so general in its ope

ration , that probably there is no one, who has

not derived from his parents some inheritance of

this sort, some peculiarity of intellect, or habit,

or temper, sometimes of mere manner and ges

ture. Any seeming exceptions to the rule will be

found, in most instances, to be apparent only ;

and the reality of the case to have been unper

ceived, either from want of sufficient observation,

or from that familiarity, through which character

istic dispositions so soon pass out of sight.

If, therefore, a free agent fall into a depravation

of moral character, it is consistent with human

experience that a similar tendency to evil should

appear in his offspring, in the form of an original

taint. This is nothing else than that hereditary

succession, in temper and disposition, the evi

dences of which are scattered thickly around.

Hence the doctrine of Original Sin, or, in other

words, the belief that an original bias towards

evil is inherited by all mankind from their first

parents, is sufficiently intelligible, and ought to

be considered very reasonable. If our first parents
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contracted through sin a depravation of moral

character, it is not only not wonderful that this

should pass to their posterity, but anything else

would have been at variance with the fixed rule

of derivative life, in the whole surrounding hu

manity.

It may not at first sight be clear, how such

depravation of moral character could result from

a single transgression, however aggravated. But

a little consideration will show, how even a single

sin may change the whole moral constitution of a

being previously pure. The knowledge of sin is

itself a taint, and not unlikely to become a temp

tation. The consciousness of moral degradation

introduces fretfulness and despondency into the

heart,--- qualities importing a lowering of moral

tone, and inconsistent with that happy confidence

of right, from which the vigour of duty arises .

Love is, as a motive, exchanged for fear, thereby

substituting a new and less elevated source of

action, and diffusing through the moral frame an

element of vitality proper to a being of a lower

order. Hence it may be seen , how even the single

sin of our first parents imparted to their moral
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character an essential deterioration, passing to

all their descendants, by the grand rule of here

ditary derivation .

Original sin is not a dogma, but a fact. The

Bible deals with the Fall as a matter of simple

narrative, and declares the resulting consequence

to the race at large, in the language which an

nounces an event. The account of the Fall is

very plain and explicit, though expressed in terms

suggestive of something beneath the surface , not

fully revealed. When I read of a garden in which

God is described as walking, and of a tree of

which to eat made “ to know good and evil,” and

of another tree, concerning which the Supreme

Being is apprehensive lest man “ put forth his

hand, and take of the tree of life, and eat, and

live for ever,” I cannot help seeing indications of

objects and their qualities, different from what

fall within our present experience, and marking

a mysterious peculiarity of condition and circum

stance. I cannot regard the statements as purely

figurative, except on a principle of construction

destructive of all simple faith in the Divine Word.

I cannot, at the same time, venture to interpret
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them according to a rigid literality. I maintain

a mental suspense, exclusive of all dogmatic as

sumption of complete knowledge, and expectant

of some after revelation, which will show that,

when man lost his primal Paradise, he lost more

than the earth, as now constituted, could afford .

I see clearly, that the object of the revelation is

not to give precise information as to the external

circumstances in which man was placed, but to

convey a distinct impression of the moral char

acter of his fall. As to this , it is distinct and

unambiguous. The substance of what it tells is,

that man committed an act of direct disobedience

against God's command, when the precept was so

plain that he could not misapprehend it, and the

circumstances were such, that the sin combined

ingratitude for manifold bounties with discontent

under a single privation. There was transgression

of God's law, express in its injunction, and rea

sonable in its limited requirement. There was

offence against God's love, which gave so many

enjoyments, under a condition easy to be fulfilled .

There was restless and unthankful disregard of

the blessings bestowed, accompanied, as it usually
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is , by a rebellious aim at a gratification for the

time forbidden . And the guilt was aggravated,

not palliated, by listening to a temptation, whiclı,

standing, as it did, in direct opposition to the

unequivocal expression of God's will , could be

nothing else than an incitement to evil, the sug

gestion of a wicked creature, in a state of revolt

against the Creator.

That this transgression of our first parents pro

duced a deterioration of moral character, passing

by inheritance to their posterity, is declared with

equal explicitness. And the testimony of Scrip

ture is fully confirmed by experience. The fact

of an original taint, universal as the race, is sin

gularly attested by proofs presented to everyday

observation. It is made manifest in that early

period of life, when nearness to the source may

best determine the quality of the fountain . The

children of every family exhibit, intermingled

with the many charms of infancy, a perverseness

and capriciousness of temper, indicative of a

moral malformation, therein displaying the child

as the miniature of the man , with the streak of

the primary corruption running across a multi
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tude of noble qualities, and attractive graces.

The savage of the woods discloses the state of

human nature ere it has received an artificial

covering, and shows that it never exists without

a deep blemish, breaking forth, in some particular

point, into distinctive vice. But it needs not that

we go so far. There is testimony to the fact in

every bosom, if men were but faithful to look for

it. Scarcely any one but must be sensible of

one point of his character, in which there lies a

peculiarity of temper, a besetting infirmity, fairly

traceable to original obliquity. Actions are fre

quently performed, so much at variance with the

general principles and habits, as to indicate “

law in the members, warring against the law of

the mind .” The continual indulgence of inclina

tion, in opposition to the most urgent dictates,

not only of reason, but self - interest, is strong

evidence of a native bent towards evil. The

incessant relapse into the prevailing sin, notwith

standing the strongest resolutions to the contrary,

manifests at once the existence, and the strength,

of the bias. In the daily history of common life,

there are instances of conduct so irregular, so un

a
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reasonable, so wayward, as to present a standing

testimony to the Fall. I think I see traces of it

even in ordinary human language, with its gram-

matical corruptions and caprices, its countless

deflections from rule, its go frequent perversion,

in practical use, into something the very opposite

of what is right. For language is but the index

of thought ; and these irregular movements, on

the surface of the dial, prove the derangement of

the machinery within .

When the Bible says, “ By one man sin entered

into the world ,” it immediately adds, “ and death

by sin ; and so death passed upon all men, for

that all have sinned . " Here it intimates that the

punishment, as well as stain, of the sin passed

upon Adam's posterity ; and to some this is a

hard saying. It seems as if the transmission of

the penalty was still inore difficult to be under

stood than the transmission of the taint. In

reality it is easier, so far at least as the penalty

consisted of such a disorganization of the physical

frame, as at last resulted in dissolution ; for no

thing is more accordant with experience than the

transmission, from father to son , of disease, and

G
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death as its consequence. If the doom of Adam

was death , as the result of physical deterioration ,

the doom was one which, according to the exist

ing course of nature, must needs be shared in

by his descendants, simply as inheritors of the

parental frame. There may be mystery in the

enforced inheritance ; but the fact is before

every eye.

The grand question which is always asked is,

Why should all this have occurred, seeing that

God, by his omnipotence, might have confined

both the taint and the doom of the sin to Adam

himself; some will add, not unfairly, might have

prevented, in the case of Adam himself, the exist

ence of either ? When this question is put, it is

sometimes forgotten that it has a wider scope

than the matter immediately in hand. It touches

on the general topic of the origin of evil ; as to all

of which, moral or physical, it is equally open to

inquire, why it should have occurred under the

government of Omnipotent goodness. The ques

tion is one of natural theology, rather than of

Christian doctrine.

The wisest of our race have found the subject
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And yet

of the origin of evil to be surrounded with diffi

culties, incapable of entire solution.

there are considerations lying on its surface, which ,

if they do not remove the difficulties, at least

greatly relieve them . I see clearly, that the crea

tion of finite beings, who are at the same time free

agents, will, by natural consequence, bring with it

the entrance into the world of moral evil. For, in

its very conception, free-agency supposes a possible

declension. And we cannot conceive that such

declension should never take place, without ima

gining an inevitable propension to what is right,

such as seems, in finite creatures , contradictory of

the notion of free -agency. The nature of such

creatures implies the possession of intelligence

and information short of perfect ; and this very

imperfection of knowledge will produce a devia

tion from duty, where intentional disobedience

may not exist . Hence I attain to the perception

that moral evil, to a greater or less extent, fol

lowed inevitably the creation of free moral agents ;

and that this result could have only been avoided,

by God abstaining from such creation altogether,

and dwelling in the solitude of his own perfect

a
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being, in a world unpeopled by intelligences finite

and subordinate.

But I also see that, wherever moral evil or sin

occurs to any extent, physical evil or suffering is

its natural concomitant. If the free moral agents

have God's works at all within theiry power, a

part of their sin will not improbably consist in an

abuse or dilapidation of these ; thereby introduc

ing disorder into creation , and pain into the sen

tient parts of it. But suffering is, moreover, in any

view we can take of the natural fitness of things,

the proper atmosphere of sin. That transgressors

should be placed in a condition where no evil

exists, and all is unmingled happiness, is a thing

so abhorrent to reason , as to make its occurrence

inconceivable, under any right moral system. Suf

fering is not only the natural product of sin, but

also its necessary corrective. Hence I am led to

the conclusion, that the existence of finite beings,

who are also free agents, as it implies the entrance

of moral evil, equally implies the accompaniment

of physical ; and that, just as free - agency admits

of sin, right moral government imperatively re

quires suffering as its consequence.
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But so soon as I reach the conviction that, in a

creation peopled by free agents, some evil, more

or less, must exist, I find myself in substance re

lieved from all the difficulties of the subject. It

is true, that a general belief in the necessity of

some evil existing affords no satisfaction as to the

reasons of particular ills. But it tends to produce

in the mind a feeling of acquiescence in their oc

currence ; and thereby to place it in that frame,

in which it willingly turns to the perception of

their uses and alleviations. The great difficulty

is to understand why evil should have existed at

all. When that difficulty is overcome, and evil

in some shape is perceived to have been inevi

table, the mind is open to those compensating con

siderations, which it now perceives are all of which

the subject admits. It observes, with thankful

ness, the much of good which is mingled with the

ill. It traces, with satisfaction, the moral benefits

of physical suffering. It not merely compre

hends, but appreciates, the wise and holy pur

poses of the dispensation. If, in any particular

case, it has evidence of a remedy within reach, by

application of which the evil may be removed, it
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loses, as to that case, any feeling of uneasiness ;

for, even though it should remain a mystery why

the co - existence of evil and remedy should have

been ordained, in place of the evil being alto

gether prevented, yet, in practical result, deliver

ance from the evil , placed within the reach of the

individual, puts, or may at his own good will put

him , in the same position as if the evil had no

existence.

The consideration last mentioned is peculiarly

applicable towards removing the difficulties con

nected with the subject of Original Sin. There is

here an evil, and an evil of which the magnitude

can scarcely be exaggerated ; but God has pro

vided a remedy, by the application of which the

evil and its consequences are all taken away . In

this, even more clearly than in other instances,

man has never been left to the contemplation of

unavoidable, and at the same time irremovable ill.

The co-existence of evil and remedy has been

from the first proclaimed. It was announced, if

I may so speak , with such benevolent haste , that

the voice, which declared the consequences of the

Fall, intimated in the same breath , although with
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the obscurity proper to the Divine plan, the Atone

ment by which these consequences were to be

retrieved. In one particular, the parallelism of

the evil and remedy is manifest to all ; because,

in so far as the penalty of Adam's sin consisted

of the dissolution of the body, or what, for dis

tinction, has been called natural death, we know

that the doom has been reversed, by the resurrec

tion in store for all. We believe, at least I know

not how any can refuse to do so, without denying

their natural meaning to the words of Christ, that

those many members of the human family, who

die in infancy, have their safety for eternity se

cured by application of “ the blood of sprinkling,”

to remove the only taint which could attach to

them . We may not unreasonably suppose that

the benefit of the atonement may, in like manner,

be extended to others, whose circumstances pre

clude them, as much as infants, from the know

ledge and acceptance of the Gospel message.

Even as, in common life, there are mediators, who

procure pardon for those who are ignorant of the

intercession, so, in the Divine plans, it may be,

with “ the one Mediator between God and men ."
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Here, indeed, our information is so incomplete,

that we may not venture, dogmatically, to apply

the inference to specific cases ; nor, perhaps, can

we safely proceed beyond a general impression of

the likelihood of such an intervention . But, very

plainly, in the only case with which you, my

reader, and I are practically concerned --the case

of those, who enjoy a clear revelation, and are

responsible for their use of it—there are the sure

means afforded of removing all the consequences

of the Fall, by application at God's throne for the

grace purchased by the Redeemer ; and those who

do not use a remedy, so simple and accessible,

have themselves only to blame for the continuance

of the calamity. The hearers of the gospel are

neither doomed, nor permitted , to regard the mis

fortune abstractedly from its relief. It is, to each

of them , at once his privilege and duty to view

the evil of the Fall in connexion with the remedy

of the Atonement. Simply to do so takes away,

in his particular case, all pretext of suffering injus

tice ; for no one can complain of a calamity, from

which he has afforded the sure means of escape.

It may remain , metaphysically, a difficulty, why
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the evil should have been permitted, so as to make

the remedy necessary ; but the co - existence of»

evil and remedy practically annihilates the evil.

It is of some consequence to clear the subject

of Original Sin, because the doctrine is an essen

tial part of Christian faith, and as such is to be

fully believed, and firmly held. The belief of it

is of no small efficacy in cherishing the humility

of spirit, so needful in the Christian ; indeed so

indispensable for producing the state of mind

suited to the reception of Divine grace. But if,

in the case of any one, difficulties should still

remain, let me add for such an one the considera

tion, that these difficulties are not such as should

affect, in the slightest degree, the practical course

of an inquirer after salvation . He must pursue

the same way to deliverance, whether his need of

it be created by original , or by actual sin. His

difficulties are, at the utmost, speculations as

to the origin of the transgressions ; whilst, for

all practical purposes, it is enough to be con

vinced of their existence. For the determination

of such an one's conduct, it is sufficient to know

the fact of his sinfulness, however arising ; and
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nothing could be more contrary to reason , than to

delay his resort to God's throne, by entering on

the inquiry how much of the sin, of which he is

conscious, is traceable to original taint, how much

to the exercise of free -agency. The question is

one, which probably never could be solved ; and

certainly the solution of it was never intended as

a step in the process by which man attains to

grace. None possessed of true self-knowledge

can doubt, that, to whatever stain he may have

inherited from his first parents, he has added an

amount of actual transgression, sufficient by itself

to expose him to God's righteous judgment, and

to make salvation by grace his only refuge from

perdition. How much, precisely , of each enters

into the aggregate of guilt, it is unnecessary for

him to know. Enough , for the great practical

end, the truth that he is a sinner, combined with

that other truth, that " the blood of Christ cleans

eth from all sin .”

a

6



VI .

CONVERSION.

A PASSAGE like the following may strike my

readers as something familiar : “ From that mo

ment the whole current of his thoughts and feel

ings was changed. A new light had flashed upon

his mind ; a new impulse had taken possession ofl

his heart, and bore him onward, with a power

which all other motives seemed, by intermingling,

to augment. Life for him appeared thencefor

ward to have but one object ; and though his

aim was distant, and the journey at times almost

hopeless, he still pursued his course, with the

vigour of concentrated energy. He saw the bright

point still beyond him ; but strove towards it,

with undiminished resolution , and undeviating

constancy .”

There is no particular volume, from which I

have taken this passage ; but something of the
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kind I have often seen , either in books descriptive

of real life, or in those works of fiction , whose

merit is supposed to lie in the skill with which

the features of real life are painted. The descrip

tion is quite a natural one ; indeed, the frequency

of its occurrence, in works which must win their

way by appealing to the feelings of the mass,

shows how accordant it is with the realities, or at

least with the possibilities, of ordinary experi

ence .

Yet it is no stronger description than this ,

which is often objected to, when used to depict

the process of conversion, in the religious sense of

the term . This is scarcely reasonable, and not

very consistent. It is strange, that such language

should be viewed as rightly portraying the condi

tion of him , whose faculties are absorbed in the

prosecution of one grand object of earthly desire,

and even to throw around him the dignity and

interest of a hero ; and yet should be deemed in-

admissible, when describing one, who has taken

for his great aim in life the object of all the most

important — the eternal wellbeing of the soul.

Conversion appears to some either hypocrisy or
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fanaticism ; to others, less uncharitable, it is a

mystery which it is well to let alone. Rightly

viewed, it is a very practical thing, and a very

intelligible occurrence . Conversion is, in the

spiritual concerns , simply that entire change of

course, which is so common in other matters, in

ordinary life. The analogy is warranted by that

matchless parable of the Saviour, which depicts

the restoration of the sinner as the return of the

prodigal to the charities and duties of a father's

house. The individual has the thought brought

home to him, that hitherto he has been in fatal

error ; that he has been pursuing sinful indul

gences, or following selfish inclinations, to the

detriment of his moral constitution , and danger

of his immortal soul. He sees that he has been

wanting in duty to the Heavenly Master, to love

and to serve whom he was bound by the strongest

ties ; that he has been guilty of the basest in

gratitude to that Divine Friend, who went to the

death for his sake . He perceives that he has

been neglecting the great end of his being ; that

he has wasted his time in trifles, and worse than

trifles, till , perhaps, there remains little for action.
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The prospect of a coming eternity fills him with

alarm . He is convinced there is no safety for

him , but in changing his whole plan of life. He

must gain God's forgiveness for the sins that are

past, and devote himself for the future to the

service which God expects from him , and the

work which God has given him to do. He is

thenceforward an altered man . Having sought,

through the appointed mediator, the pardon of his

past transgressions, and humbly trusting on the

testimony of God's Word, to have obtained it, he

enters on a course of sedulous obedience to the

Divine will. He withdraws himself from the

pleasures of the world, that he may give himself

to the work appointed him of God. He openly

devotes himself to the service of him who died

for him . Preparation for eternity is the great

object, which he now maintains steadily in view,

amidst all the occupations, and lawful enjoy

ments, of earth. Advancement in the Divine life

is the ambition which swallows up every other.

His grand aim in existence is to lay up for him

self treasures in heaven. There is nothing in all

this, but what finds its illustrative parallel, in
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that entire change of sentiment and conduct

which is so often exhibited in common life. The

change is undoubtedly a great one -- greater, it

may be, than occurs in any analogous instance.

Hence the strong language in which Scripture

frequently denotes it ; calling it a new heart, a

new birth, a new creation . But it bears, in its

generic character, so much resemblance to the

alteration of course frequently experienced in

ordinary life, as to make it, however difficult to

achieve, at all events easy to apprehend.

The parallel is maintained , between that Divine

intervention by which the work of conversion is

originated and assisted, and the interposition ,

friendly and powerful, which is often found, in

ordinary life, to suggest and aid the process of re

formation. It is strange that any difficulty should

arise in regard to the operation of the Holy Spirit

in conversion, when it is considered to how large

an extent the Divine agency intervenes in the

commonest affairs of life, and with what reason

it may be supposed peculiarly operative in the

matter of moral regeneration. When pursuing

our lawful schemes of worldly advancement, we
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rightly desire the Divine countenance and aid ; and

are considered reasonably to admit that without

these we cannot succeed. It would be singular

if, in that matter of moral improvement in which

God may be supposed to take peculiar interest,

and in regard to which his aid would seem the

most appropriate, God should interpose the least.

If, in regard to worldly wellbeing, we reasonably

solicit God to direct us aright, to assist our weak

ness, to prosper our efforts, we should surely as

fitly do so in regard to the eternal welfare of the

soul . Considering the relation in which God

stands to us as a most kind and bountiful friend,

it is natural to expect from him the same descrip

tion of intervention often experienced from a

friend on earth ; that he should present to us the

warnings and incitements, which will draw us

from evil towards good ; that he should help our

weak endeavours in the way of right ; that he

should be ready with his counsel in the time of

our infirmity ; and, from beginning to end of our

career, be our never -failing refuge and resource.

Nor is the language, in which the Christian

ascribes to God exclusively the praise of his re
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own .

storation , much , if at all, more glowing, than that

in which gratitude has often dictated on earth the

acknowledgment due to the friend who has re

claimed the erring, or redeemed the ruined . It

is a familiar expression, that an entire revolution

of character has been produced by the influence

on the individual of a stronger mind than his

Why should the language be thought

strange, when describing the moral change pro

duced by the influence of that mind by which

the universe is ruled ?

The analogy of common life is entirely forgotten,

when a stumbling -block is found in the sudden

ness with which conversion is recorded as often

taking place. Nothing is more striking in human

affairs, than the magnitude of those revolutions

which an instant suffices to produce. The flash

of a single thought, the utterance of a single word,

the revealment of a single look, are often enough

to alter the whole human destiny. The grandest

discoveries of science are the fruits of a sudden

suggestion, startling the mind into a perception

wide as the world itself. The most magnificent.

productions of genius have their origin in an idea

H
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which all at once met the mind, at a turn on the

common path . The highest attainments and ac

quisitions are capable of being traced to the strong

resolution, or fervent vow , of a moment. None

but knows how often, with the reckless profligate,

the starting-point of a better career has been a

sudden fit of remorse, harrowing the soul with the

conviction of impending ruin, or the melting peni

tence, into which a powerful appeal of affection

has caused the heart to gush. It may well then

happen that conversion, in the spiritual sense,

is sometimes equally instantaneous, through the

force of a striking thought, or an arousing word ;

through a flashing conviction of the guilt and

hazard of sin , or the influence of the love of Christ,

melting the heart into contrition, in the moment

of its clear revelation . Nor is the suddenness of

conversion confined to the individual. The elec

trical passage of feeling through a crowd of human

beings, particularly when produced by powerful

oratory, is an often remarked phenomenon. What

is called a season of revival is a natural incident

of religious history. There may still ensue, on the

preaching of the gospel the result attending the
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first sermon which emanated from the company

of the apostles-- " The same day there were added

unto them about three thousand souls.”

It is not the less true that here, as in all cases

of moral reformation, most of confidence is to be

placed in the change which bears on it the cha

racter of calm conviction, and progressive improve

ment. In the ordinary affairs of life, we accord a

very different trust to him who has only turned

from the path of error, and to him who has long

steadily prosecuted the way of right; and so it is

reasonable we should do in the matter of religion.

The conversion , which proceeds from a deliberate

consideration of the spiritual condition and pro

spects, and which shows itself in a growing vigour

of conflict with the besetting sins, and an always

augmenting holiness, has, judging from those ana

logies which God has given for our guidance, a

greater prospect of stability, than the rapid tran

sition which , for aught positively known to us,

may have had its origin in morbid sensibility, and

evanescent feeling. The experience of hasty con

version is too often followed by that of speedy

declension ; though there never, I believe, is a
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wide-spread movement of revival, without some

abiding fruit ; without, at least, some “ gleaning

grapes” in the topmost boughs. We may not,

without strong grounds, take on us to deny, in

either case, that the work is of God ; but the

judgment which is rested on the steadier exhibi

tion, and more protracted experience, necessarily

carries with it the stronger assurance ; is less

exposed to the shade of suspicion, and has less

attached to it the duty of suspense.

The elements of conversion are generically the

same in all : but in specific character they pre

sent as great a variety, as exists in the temper

and disposition of those who are its subjects.

Conversion is so expansive, as to give to its com

ponents the varied guise of individual peculiarity.

Repentance will be with some a wild and impas

sioned feeling ; whilst with others it will assume

the character of a deliberate and gradual convic

tion. The prayer for pardon will be with some a

cry of anguish : with others the scarcely uttered

petition of a quiet sorrow : with some, perhaps,

little more at first than an act of prescribed duty,

performed coldly and imperfectly, but growing
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In some

betimes into the full measure of fervent supplica

tion. The faith of some will be grounded on a

clear and satisfying view of the scheme of re

demption ; whilst others may be able to do little

more than cry out with him in the gospel, “ Lord

I believe; help thou mine unbelief.”

the work of sanctification will be exhibited in ,

the steady discharge of limited duties, with ad

vance , perhaps, little marked , save by the con

scious growth of a purer spirit; whilst with

others, living in a wider sphere, and amidst more

abounding temptations, the progress will be

flickering and interrupted ; the sunbeam often

darkened by a cloud ; perhaps the calm beauty of

the spiritual life never won , till just before the

shades of night are about to drop on the scene.

With a diversity so natural and obvious, it is

yet a prevalent error, from which the best are not

free, to expect an identity in the process, as a test

of the reality, of conversion . The rise and pro

gress of the Divine life have been sought to be

traced in such a way as to afford unambiguous

marks of every stage of advancement. The work

has been by no means without its use ; but the
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evil has always attended it, that it conveys the

impression of one fixed and unvarying course

being essential to conversion . It follows that

mistakes are often made, either through a too

rigid application of the supposed standard, and in

consequence a fancied shortcoming from its re

quirements ; or through a false belief of con

formity, where the agreement is little else than

formal. Some make convulsive efforts to follow

the prescribed course , and, by dint of mere ner

vous excitement, come to think themselves under

a Divine influence, whilst the heart is but little

changed. Others, conscious of not possessing the

warmth and impetuosity of feeling depicted as

characteristic of the transition, sink into needless

dejection ; are perhaps deterred from further

efforts, and fail to acquire what might have been

distinctive lineaments of Christian character, in

the hopelessness of resembling the one unvarying

portrait presented to their view.

It is simply an extension of the same error to

expect an identity in Christian character, after

conversion has taken place. It has happened

with Christians, even of high attainments, that
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they considered the only true exhibition of the

Divine life to be that which was made by them

selves, or in their own peculiar circle, so that,

when religion showed itself in others under a

different aspect, the Christianity of these was

either doubted of, or considered to be of a low and

imperfect type. The idea is directly opposed to

what is fairly presumable as to the Divine pur

pose ; which is not to destroy individuality in

making men Christians, but rather to give a

Christian impress to all diversities of character.

The effect of conversion is not to eradicate dis

tinctive peculiarities, nor at once , or by a sum

mary process, to remove even those defects, into

which it is an attribute of all human excellencies

to run.
The man, who is naturally of a lively

and cheerful temper, will not in the general case,

perhaps ought not in any case, to lose this cha

racteristic ; and the Christianity of such an one will

be cheerful and happy, thereby giving to religion

an attractive grace ; though it may be, that the in

dividual falls occasionally into sallies of thought

lessness, such as form the prevalent infirmity of

his peculiar turn of mind. He, to whom the
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natural dress of the mind is of a cast more seri

ous and sedate, will display a Christianity of a

more sombre tint, perhaps even awaken aversion

in some by the sight. A proneness towards the

bustle and excitement of active business will

cause the new - born sentiment to show itself in

the forward prosecution of schemes of public use

fulness, and not unlikely bring on the convert

the collisions incident to a crowd. A naturally

retiring spirit will shrink into the solitude of

prayer and meditation. Original warmth of

temper will break forth into zeal, soñetimes

going beyond the limits of sound discretion. The

amiability, which was beloved by all, will con

tinue to avoid giving offence, though in doing so

it
may sometimes have to blame itself for a more

than warrantable complaisance. In all these

cases, the Christianity may be equally genuine ;

yet there may remain, to the day of death, the

distinguishing mark of individual character. It

seems to be part of the Divine plan to avoid a

monotonous sameness, as well in the moral, as in

the physical creation ; and to give to the spiri

tual, as well as to the natural life , the charm of
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a wide -spread variety. By dint of those diversi

ties which Christians display, God is served in

various ways ; and the power of His grace is

proved by its touching all natural differences,

equally, with a divine hue. We cannot but be

lieve, that the higher intelligencies which people

Heaven show the all-pervading holiness imprinted

on moral features of great variety of aspect : how

then should not Christians differ here in their

Christianity, who unhappily to variety of excel

lence add diversity of defect ?

The reality of conversion is a matter of fact, to

be determined on evidence ; and, as with other

facts appropriate to human cognizance, it is the

preponderance of evidence which must rule the

judgment. There is, perhaps, no lesson more

necessary to be learned by Christians, than that

which teaches them to avoid pronouncing against

the Christianity of any one, merely because they

see some one prominent blemish mixed with a

religious profession. Of course I speak not ofI

any gross or palpable sin, wholly incompatible

with genuine conversion ; I allude to those in

firmities of temper, and defects from the full
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measure of virtue, which are sometimes made the

groundwork of a hasty denial of the Christian

name. In the best and holiest, there will be

found to the last a remnant of sin ; and, in each

particular individual, his own besetting infirmity

will form his characteristic defect. An accurate

self- knowledge would teach every man that this

is the case with himself ; and prompt him to

extend to others the same charitable construction

which he himself would ask. The reason why

one Christian would exclude another from the

pale will be found , on scrutiny, to be often little

else than that the sin of that other is a different

sin from his own, and therefore does not obtain a

sympathetic forbearance. If the choice is openly

made to rank amongst the people of God, and

the general tenor of the life be accordant with

the religious profession, there is reasonable evi

dence of conversion ; which ought not to be

considered negatived by the exhibition of a pro

minent fault ; which, for anything we know, has

been , day by day, striven and prayed against, and

only breaks out through the strength , even in the

best, of remaining corruption. The defects are
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name.

all the while not to be overlooked , or considered

other than blemishes. They may sometimes be

so great, as reasonably to make the judgment one

of suspense, even though not of condemnation.

Observable in the best, they should prevent that

idolatry, too often paid to men of high religious

On the other hand, they should never be

taken as the groundwork of a rash decision on

the sincerity of an humbler Christianity.

The like fairness of judgment is, with those

limitations which the difference of the case im

poses, allowable to the individual concerning

himself. It is true that, as he knows his own

sinfulness more certainly than he can that of

others, he is called on to pronounce on himself a

severer and less tolerant sentence. But the rule

still applies, that if, in his heart, there be a con

scious love of his Saviour, and a conscious hatred

of sin, and if his ordinary walk and conversation

be such as become the gospel of Christ, he is not

to fall into despondency on the subject of his

spiritual state, on account of the recurrence of a

prevalent infirmity. He is to strive, and to pray

daily, against his besetting sin ; but his very



124 CONVERSION.

1

sorrow on account of it, still more his resistance

to its influence, should convince him that he is

on God's side, and assure him of ultimate victory.

Let him not, however, attempt to overcome his

doubts by any but those practical references

which, in ordinary life, afford the true evidence

of a change of course. He will commit a fatal

error if, in place of surveying his general senti

ments and conduct, he set himself to look for

some particular moment in his history, at which

he can say that he passed from a state of con

demnation to assured safety for eternity. To the

Divine omniscience, the precise point of transition

is, doubtless, clearly marked ; but, with Chrisl ;

tians generally, it can only be surmised to have

been passed, from the conscious progress that has

been made. It is a mistake too common amongst

believers to view conversion as a change of con

dition, rather than as a change of character ; and,

by passing a judgment on their state of safety, to

anticipate the judgment of the Great Day. They

desert in this their proper field of practical in

quiry, for a search after something known at

present with certainty to the Divine Being alone.
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Escape from condemnation is an essential part of

salvation ; but so, equally, is deliverance from the

power of sin ; and, in the general case, the proof

of safety lies in the testimony of conduct. I say

not that, in the variety of the Divine dispensa

tions, it may not be permitted to some to trace

satisfactorily the point at which they crossed the

boundary between life and death ; but, with most,

the conviction of being in the friendly country

grows by degrees on the mind, from the new

aspect which the things around are putting on .

Christ is not present, as of old , to open the eyes

on a visible Redeemer. The work of his Spirit

is in “ the hidden man of the heart .” The cure

comes on imperceptibly, as the Christian proceeds

on the path on which Christ has sent him . He

went his way, and washed, and came seeing,"

sums up the narrative of the transaction. Often ,

when urged , like him of yore, to describe in detail

the process by which he passed from darkness

to light, he can return the same answer,

other ; “ One thing I know , that, whereas I was

blind, now I see. ”

66

and no
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PREDESTINATION.

SUPPOSE that I met an individual engaged in

prosecuting some allowable object of ordinary life,

and thus accosted him :- “ You know that God

rules over all, and that all things fall out as He

has appointed. Whether you shall succeed or not

in your present purpose, depends entirely on God's

will ; and God has already predestined the issue

of your exertions. It is idle to proceed on your

course, till first you have discovered whether you

are foreordained to success. If such be your des

tiny, nothing can frustrate its accomplishment.

If this be not your allotted position, all efforts will

be vain to reach it. Abandon, then , all further

activity, as wholly unavailing to alter the current

of events ; or at least intermit your endeavours,

until you have found out, with certainty, what is

their predestined end. ”
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I need scarcely say that such an address would,

in the general case , be ineffectual to produce any

change in the conduct of the person addressed----

perhaps only effectual to raise a doubt as to the

sanity of the speaker. Certainly, he would be

thought guilty of no ordinary folly who, on such

considerations, would exchange the vigour of exer

tion for the vexing inquiries of an interminable

speculation .

Yet the conduct of those is not substantially

different, who, in the matter of salvation, interrupt

the employment of the gospel means of grace by

an inquiry touching predestination. There is not

more of predestination in regard to a man's eternal

state, than in regard to his condition in the present

world. The one is, as much as the other, fixed

beforehand in the Divine mind. If, therefore, in

the ordinary affairs of life, it would be folly to

make inquiries into predestination a reason for

intermitting the practical means of success, it is

just as contrary to good sense, in the matter of

religion, to deviate into such an inquiry, from the

plain practical course prescribed for the attain

ment of Heaven .
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Not improbably, the individual whom I have

supposed myself addressing would reply to me

thus : - “ I know that all things fall out according

to God's appointment, and that the end of my

course has been already determined in the Divine

purpose . And it does certainly appear to be

difficult to reconcile this fact with the exercise

of free -agency on my own part. But the voice of

the same Great Being calls me to diligence and

fidelity in my lawful vocation ; and I am assured

that these will , in the ordinary case, command

success, not merely from the testimony of God's

Word , but from God speaking in daily events. I

have at once a command laid on me, and a pro

mise given me, in terms that are plain and unam

biguous. This is the practical matter, with which

I am immediately concerned. All besides is a

mystery, which I cannot solve. When I attempt

to do so, I wholly fail of success. What I do,

therefore, is to follow the clear rule of practical

conduct, and to throw aside the merely specu

lative considerations, as at present beyond my

depth. When difficulties in regard to predesti

nation obstruct my practical course, my resource
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"

is to discharge the subject from my mind, and to

resolve and act, as if there was no such thing as

predestination ."

This will, by most men, be thought a not un

reasonable proceeding, and very much the course

which practical wisdom would dictate. But if it

be so, there is no sound reason why, in the practi

cal part of religion (I speak not at present of the

speculative creed) , the same course should not be

followed. There is as much assurance of success

to the use of the prescribed means of attaining

salvation , as there is to the employment of the

usual endeavours after any right earthly aim :

indeed, a vast deal more of certainty, because the

promise of success in spiritual matters is a great

deal more absolute and unqualified than any that

is given in merely temporal. In the one case, as

in the other, he, who finds difficulties about pre

destination an obstacle to his use of appointed

means, will act a wise and rational part in dis

charging the subject from his thoughts, and pur

suing the very course he would follow, were the

idea of predestination never once present to his

mind.

I
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The course, which is thus dictated by practical

good sense , is not less defensible on the strictest

principles of philosophy. The question of pre

destination is an inquiry, neither more or less ,

into the condition of the Divine mind, anterior

to the creation of the world . In what precise

aspect (so runs the question) did future events

appear to the Divine view ? Were they before

it in the forin of absolute decree, or conditional

purpose ? Did they rest in the Divine thought

as the product of mere volition, or the result of

contemplated contingency ? Was there nothing

but pure resolve, or resolve mingled with inquiry ?

Was it irrespective ordination, or prospective

award ? The questions may be legitimate in

themselves : they may fitly be the subjects of

careful investigation, or authoritative teaching ;

but they belong to speculative theology, not to

practical religion --two widely different things.

Theology, as a science, contains many points of

discussion, with which practical religion has no

necessary concern ; as philosophy, natural or

moral, comprehends many topics, the discussion

of which is unnecessary towards the conduct of
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active life. I can conceive an individual reach

ing the very highest Christian attainments, and

carried by death from the world in the full assur

ance of a glorious immortality, without the subject

• of predestination having ever crossed his thoughts,

during a lifetime of prayer and piety.

I know, at the same time, that, with some

minds, there is no duty of more difficult perform

ance, than that of dismissing from the thoughts

a perplexing subject of intellectual inquiry. The

difficulty is not lessened but aggravated, when

the subject is found to occupy so prominent a

place in our systems of theology, and articles of

faith ; and the mind cannot but feel unsatisfied,

if full acquiescence do not accompany implied

assent. For such a case it is proper to make

provision, so far as practicable. Perhaps no better

can be made, than to indicate the mode of viewing

the subject, by which, in actual experience, its

difficulties have, if not entirely solved, been at

least so far unravelled, as to secure mental repose.

I believe that it may be laid down, as a rule

of universal application , that the great secret, in

every such inquiry, is to discover in what precise
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point lies the difficulty which is insuperable, and

to bring the mind to see, contentedly, what it

cannot explain, in the light of undoubted fact.

We are surrounded by facts, which we cannot do

otherwise than believe, though each of them in

volving a mystery into which we cannot penetrate.

Generally speaking, there is, in every subject of

inquiry, a point having this character ; a position

which , though difficult of explanation, is easy of

admission, or incapable of denial. With this

position of unquestionable, though perhaps in

explicable fact, from which to start as a postulate,

the subject will, in general, be found to evolve

itself, with the clearness of a mathematical de

monstration.

In dealing with the subject of predestination,

I find the difficulty to lie at a point, which has

not always been sufficiently prominent, in the

conduct of the controversy. The difficulty, in a

proper sense, is not in reconciling God's sove

reignty with man's free agency ; its place is higher

up ; it lies in conceiving how God could create

free agents. To a reflective mind, there are few

things more mysterious, than how God could
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originate beings, not having the common attribute

of creation, which is the derivation of every

circumstance of existence from an impulse of

the Creator's will, but possessed of independent

volition, and power of choice, as if they were

not creatures at all. I can scarcely, to my

own apprehension, explain the creation of self

determining intelligences, except by a shadowy

conception of the communication to such intelli

gences of a part of the Divine nature, a thought

involving considerations of very deep and solemn

import. Yet the fact is undoubted, that man is

created a free agent, in the sense in which I use

the expression ; that is, an agent having the power

of choice between one course and another, so as

to make the act of choice his own voluntary act,

for which he is responsible, not the effect of an

irresistible impulse from without. Amidst all the

metaphysical contentions that have arisen as to

the liberty of the will, none has disputed, at least

none has directly and in so many words disputed ,

that, wherever the moral agent is responsible for

his choice, the power of choice must belong to

him . The great controversy concerning Liberty
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1

and Necessity, does not, in reality, touch this

practical principle. It is a subtle, and not very

profitable disputation , as to the precise relation

which motive bears to volition ; whether, when

the will yields to the strongest motive, it must

be held to do so by force of irresistible necessity,

as contended on the one side, or, as maintained

on the other, by force of a self- determining power,a

which makes the motive the strongest, simply

because the agent so regards it. The disputation

is mainly of words, and resolves itself, on both

sides, into verbal truisms ; for, on the one hand,

the strongest motive necessarily rules the mind,

simply because it is the strongest ; and, on the

other hand, freedom of choice is freedom between

contending motives, by the very force of the term.

The disputants, whilst at variance as to the proper

nature of motive, philosophically considered (or,

to speak more correctly, as to the philosophical

nomenclature properly applicable to the subject),

are practically at one as to human responsibility.

It is admitted by the Necessitarian, as much as

by his antagonist, that reward or punishment

cannot follow on choice, unless the choice be in
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the agent's power. Denying the freedom of the

will, the Necessitarian concedes, practically, the

freedom of the agent. The great champion of

Necessity justifies the doctrine from supposed

opposition to that of human responsibility, by

expressly saying, “ that, notwithstanding this doc

trine, man is entirely, perfectly, and unspeakably

different from a mere machine, in that he has

reason and understanding, and has a faculty of

will, and is so capable of volition and choice ;

and in that his will is guided by the dictates or

views of his understanding ; and in that his ex

ternal actions and behaviour, and in many respects

also his thoughts and the exercises of his mind,

are subject to his will ; so that he has liberty to

act according to his choice, and do what he

pleases, and, by means of these things, is capable

of moral habits, and moral acts -- such inclina

tions and actions as, according to the common

sense of mankind, are worthy of praise, esteem ,

love, and reward, or, on the contrary, of disesteem,

detestation, indignation, and punishment. " 1

Once, however, clearly fix that men are free

"

1 Edwards on the Freedom of the Will, part 4, sect . 5.
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agents, to the same extent to which they are re

sponsible agents, and discharge from the mind all

difficulties as to the creation of agents possessing

such freedom , and there follow what seem obvious

inferences on the subject of predestination. The

choice of the free agent cannot have been pre

destined, in any proper sense of the word ; that

is, cannot have been fixed beforehand, so as by

necessity to fall out in one way and no other,

irrespectively of his own will. To say that it has

been so, involves a contradiction in terms ; for it

is to say that a man chooses, and does not choose,

at one and the same moment. The choice
may

be foreseen ---must, indeed, in every case, be fore

seen by God, otherwise the government of the

universe could not be conducted. But to foresee,

and to fore - ordain, are essentially different things.

I am aware of the metaphysical difficulty, as to

foreseeing certainly what is to happen contin

gently. This is, in another form , just the one

grand difficulty in the case--the difficulty as to

the creation of free agents---for any foresight ofthe

resolutions of such agents must always be in this

predicament. The difficulty is involved in the
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very existence of free agents, and does not go

beyond. But although metaphysically a diffi

culty, practically it is no difficulty at all ; for ,

considering with what confidence one human

being can often predict the course of another,

and the infinite superiority of the Divine mind

to every other ( to say nothing of any mysteri

ous communication between the Divine mind

and all others), there are few convictions, which

more readily or naturally reach the understanding,

than that all the future course of his creatures

must be within the foresight of the Creator. The

choice of the agent must needs be foreseen of God ;

it cannot, in any proper sense, be predestined.

To make choice predestined is to make it no

longer choice.

It is not to be inferred, that the freedom of the

choice precludes the operation of a Divine influ

ence to guide and to control it. Such an influ

ence , won , as it may always be, by prayer to God

to bestow it, is essential to the choice being right ,

and the grand cause of its being so. “ It is God ,"

saith the Bible, “ which worketh in you, both to

will and to do of his good pleasure ." There is no
"
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do so.

truth to be more firmly held, than that man of

himself will never choose what is right ; and that

only a Divine instrumentality will bring him to

So largely operative is the Divine agency

in renewing the will of fallen humanity, that, in a

practical sense, God is fitly said to do all, and the

right choice exclusively ascribed to his grace, and,

made to redound to his glory. So it will practi

cally be held, in the consciousness and gratitude

of every real Christian . It is not the less true

philosophically, that, at the turning - point of the

mental process, a free choice must have existed ,

otherwise there could be no responsibility. Give

to the act of choice however minute a space, its

existence as a free act is indispensable to human

accountability. It follows, alike inevitably, that

a free choice cannot have been fixed beforehand

by an irresistible force from without : to say it

has been is a self -contradiction. The choice which

fixes responsibility, however much it may be fore

seen, is not, and cannot be predestined, from the

very nature of the case.

But whilst this is so with the choice itself,

the results of the choice must just as necessarily
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be predestined, and on the simple ground that

these are all fixed by the sovereign will of God,

and not otherwise. There is no reason why one

consequence, rather than another, should follow

the act of choice, except that God has so ap

pointed it. Even so trivial a result, as that a limb

moves in obedience to a volition, arises from God's

ordaining that the act of will should be followed

by this consequence. What are called natural

consequences are only so in respect of God's

ordination. The laws of nature, commonly so

termed, are nothing but the uniform course of

action , which God is pleased to follow in the

material world . General laws are God's will,

producing, for wise purposes, the same event in

the same circumstances. Particular occurrences

are the same will, in isolated exhibition. In strict

philosophy, the distinction, urged in the schools,

between a general and a particular providence, is

a distinction without a difference. To the present

argument, however, it is immaterial whether, in

the production of events, the Divine will ope

rates by a succession of direct acts, or by one

grand prospective origination. I cannot, indeed ,

a
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view the representaion, so common in inodern

theories, of God launching into space the world

which he had created, leaving it , without further

intervention, to be governed by so-called law,

without considering the idea as substantially im

plying God's absence from some part of his crea

tion, and placing him in the position of a human

workman , who leaves his mechanism to itself,

that he may go and play ; throwing all the while

out of sight , that the workman's absence only

takes place in reliance on the continuing opera

tion of God's general law . God, everywhere pre

sent, is God everywhere acting : and the impress

of his will must, from the very nature of his

being, be always by immediate contact. But it

matters not to my present purpose, whether the

Divine will act mediately, or directly.
It is

enough, if it be admitted generally (and none,
I

believe, will deny it) that, abstractedly from the

choice of the inoral agent, events, even the most

trivial, and so all the results of the choice, are ,

in one way or another, consequences of Divine

appointment. But, justBut, just because they are so, all

such results must necessarily be subjects of pre
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destination . What God appoints, he, to whose

mind the whole of futurity lies open at a glance,

necessarily appoints beforehand. Hence arises

the axiomatic distinction , which I find the key to

the subject. All that God is himself to do, he

not merely foresees, but foreordains. All that he

does not do himself, but leaves to man to do, by

the very act of creating him a free agent, the

choice, namely, between one course and another,

is foreseen , but not predestined.

I apply the consideration, in the first instance,

to the topic which is usually most prominent, in

connexion with the present subject ; I mean the

doom of man in a future state. I cannot doubt

that this is the subject of divine predestination ;

it necessarily is so, just because it is entirely the

result of Divine appointment. There is nothing

in the conduct of the moral agent to fix his out

ward lot, by a self - determining process, or other

wise than through the will of God, attaching a

particular destiny to a particular course. The

locality in which, after death, the moral agent is

placed, the circumstances attending his position,

the joy or woe which gives its character to his
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state, are of one description or another, only in

consequence of God's determination ; pronounced,

we must believe, in strict conformity with justice,

but still dictated by his own sovereign good

pleasure. But what thus flows exclusively from

the appointment of the Divine will , is necessarily

pre - appointed in the Divine purposes. I cannot

perceive any substantial difference in this respect

between the future world and the present. Just

as, in the world that now is, the future destiny of

every man is fixed beforehand of God, so his fate

in another world must fall out according to God's

pre -appointment. And this is just predestination .

But, pursuing the same principle, I see clearly,

that it were by far too narrow a view to confine

the Divine predestination to the ultimate destiny

alone. Whatever God himself does, in reference

to the course of the moral agent, is equally pre

destined, because equally the work of God's hand.

In this will be comprehended the external cir

cumstances in which the individual is placed ; his

position of advantage or disadvantage for hearing

the gospel call ; the whole outward agency, and

surrounding influence, to which he is exposed.
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There will be further comprehended all that

belongs to the more immediate operation on the

soul of the Divine mind ; all the working of God's

Spirit, awakening thoughts, arousing feelings, pre

senting views of sin , and judgment, and a Saviour.

All this must be predestined in the case of each

believer, because it all belongs to what God him

self does in the work of salvation . But equally,

and for the same reason , will be comprehended

all that God does for carrying on the work once

begun : all the agency of his Spirit in purifying,

controlling, checking, encouraging, comforting.

All the good deeds of the believer, following on

his choice between right and wrong, come into

existence through a Divine instrumentality, giv

ing an outward result to the external volition ,

which would otherwise perish in the mind without

any external consequence : and therefore come

into existence through Divine predestination,

carrying by previous decree the right choice

into effect. Thus predestination pervades the

believer's course . The call at first given to

him to repent and be saved ; the influence from

above, without which he could do nothing ; the
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outward result of holy actions, into which he is

enabled to carry his holy purposes ; the inheri

tance of bliss which awaits him ; are all the pro

duct of Divine interposition, and therefore all

were the subject of Divine predestination.

The result, it will be manifest, is to give to the

doctrine of predestination a very extensive range.

I cannot, in truth , see how Divine predestination

can be otherwise than co-extensive with Divine

agency ; for all that God does , God must fore

ordain. In a strictly philosophical sense, nothing

is exempt from predestination, but the mere act

of choice on the part of the moral agent, which is

the necessary exception created by the nature of

All things whatever are of God,

and, therefore, all are the subject of Divine pre

destination , except the single mental act, which,

infinitesimal as it may be, amid the greatness and

multiplicity of God's workings, the nature of man,

as a responsible agent, excludes from the operation

of the general law. In this exception , holding, it

may be, amongst the circumstances of the Uni

verse, the place of an imperceptible, or scarcely

perceptible unit, lies the secret of the recon

free -agency .
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cilement between God's sovereignty and man's

responsibility.

The reservation may appear, at first sight, not

only to be a slight one, but, whilst retaining with

man responsibility for choice, to remove from him

responsibility for its results. But a little reflec

tion shows that, under the Divine arrangements,

responsibility for choice is responsibility for its

results also, in the great majority of cases. For

God in his sovereignty has been pleased, to a

large extent, to proceed by general laws, and so

to connect will with act, that the result follows

on volition by inevitable sequence. The arm

rises in obedience to the will, by a general law ,

wide as the human race. It may
be raised in one

case to save life, in another to destroy it ; the

result in both is the product of the same general

law, operating alike in the case of the benefactor

and the murderer. In the sequence of act to will ,

God has established and made known an uniform

course of operation , in the case of all men equally;

and, by force of this general law, choice is fol

lowed by consequence, in the case, equally, of both

righteous and wicked. This, in a practical view,

K
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is to place the consequences of the choice within

the control of the moral agent, as much as the

choice itself , for the result which is known in

evitably to follow on volition is, properly speak

ing, as much his own act as the volition . Hence,

whilst it is true, philosophically, that the results

of choice are of God's appointment, and therefore

all the subject of predestination, it is practically

true alike , that man is responsible for the results

of his choice ; and this just because of the pre

appointed connexion between choice and conse

quence, which his freedom of will left it in his

power either to incur or avoid. Hence, in par

ticular, arises the grand truth , that God is not the

author of sin, either in its existence in the heart,

or its outward results in the life. The sin lies in

the choice which the sinner makes, and makes in

the knowledge that by force of a general law,

such a result will follow such a volition. Of God

nothing can be said , save that, in the case of that

individual, he has not interfered to suspend those

general laws, the maintenance of which is essen

tial to the government of the universe. In the

strictest sense of reason , as well as of justice, man

a
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is himself responsible, at once for his sin and its

consequences.

But whilst fully preserving man's responsi

bility, the doctrine, as I have stated it, equally

maintains God's sovereignty. Indeed, the grand

objection against the doctrine of predestination

has always been, that it so exaggerated God's

sovereignty, as to give it the aspect of mere ab

solute will, if not of arbitrary caprice. It is urged

against the doctrine that, as usually taught, it not

merely implies an election, from all eternity, of

certain individuals, to whom , in the view of a

right choice on their part, a condition of bliss is

allotted, but an arbitrary pre -appointment of a

certain definite number, to whom exclusively the

call is confined, the rest being passed by, without

the power of choice being afforded . But, though

sometimes stated in terms which run into an

offensive extreme, the doctrine, in any right ex

position of it, expresses nothing in this respect

but the undoubted fact, that, in spiritual as well

as temporal matters, God has, in his sovereignty,

appointed some to a position of advantage denied

to others. The objection, rightly analysed, is not



148 PREDESTINATION.

7

against a doctrine but a fact. The fact is before

all eyes, and indisputable. A large proportion of

the human race are born and die in an heathen

ism which the light of Divine truth never pene

trates. Even in countries professedly Christian,

there are multitudes whose circumstances pre

clude them from spiritual illumination, almost as

much as the heathen , and appear to put them on

a footing little different. In the classes more for

tunately situated, there are differences in respect

of talent and training, opportunity and exposure,

which may be viewed as constituting an appointed

diversity of gifts. It is only an analogous exer

cise of Divine sovereignty, which varies the influ

ences from above, just as it varies the influences

from without ; and bestows upon one man the

call, or the light, or the help, denied to another,

or less abundantly afforded. These are mysteries

of Divine Providence, the difficulties of which

are perhaps only to be set at rest by a devout

suspense of judgment as to the issue, coupled

with an implicit assurance that the Judge of the

whole earth will do right, and that every one shall

be dealt with according to that which he had , not
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according to that which he had not. But the

mystery is one of Providence, not of predestina

tion . The mystery lies in the fact, not in the

pre-appointment of the fact, which is as necessary

as the fact itself. The existence of the fact ne

cessarily implies its predestination.

The doctrine of predestination, thus explained,

is the furthest in the world from producing those

effects on the mind, which are sometimes charged

on belief in predestination. It cannot be made

subservient to spiritual pride ; for it so resolves

the efficient causes of salvation into a Divine in

strumentality, with the part of man confined to a

simple act of choice, as thoroughly to exclude all

boasting, and to leave nothing to man , but what

is common to him with the beggar who takes

an alms, or the criminal justly condemned, who

leaves his dungeon by the door which free mercy

All else is of God ; and to God

alone is the praise. To have been “ chosen in

Christ before the foundation of the world,” was a

thought which of old brought to the Apostle no

cause of vain - glory ; on the contrary cherished

in his heart - and was presented to his fellow

throws open .
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believers, that in them it might equally cherish-

the deepest self- abasement, and magnify alone

the grace of God. The doctrine, on the other

hand, viewed in its full exposition, is such as to

afford no countenance to spiritual depression, or

ever to be rightly pleaded as justifying despair of

salvation. For it presents the freedom of man's

choice, as in full harmony with the Divine pre

destination . It declares salvation to be within

the free choice of every one ; and God's predesti

nation , to bliss or misery, to be made on God's

foresight of acceptance or rejection of his grace.

The same Bible, which teaches so clearly the

doctrine of predestination , contains the promise

indiscriminately to all, “ Whosoever shall call on

the name of the Lord shall be saved . ” The affir

mation is alike universal, “ God so loved the

world, that he gave his only begotten Son, that

whosoever believeth in him should not perish,

but have everlasting life .” No other than the

most literal interpretation, and meaning the most

thoroughly comprehensive, is to be put on this

grand proclamation.

The key to the differences amongst divines on
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the subject of predestination lies mainly in this,

that here, as elsewhere, they have not sufficiently

discriminated between the two points of view

from which the course of the moral agent may be

contemplated — the point of view from which God

regards it, and the point of view from which it is

beheld by man . In some Confessions of Faith,

the framers have proceeded on the plan of tracing

the scheme of grace, as contemplated in the

Divine purposes . In the prosecution of this plan,

they represent the Divine Being, with the whole

of futurity in His view , fore -ordaining his re

sponsible creatures to their appointed places

respectively, of eternal happiness or woe. Con

sidering the Divine purpose as embracing simul

taneously all future events, they depict God as

pre -arranging, at the same moment, the whole of

his own intervention in the work of salvation, from

the first call to repentance, to the ultimate trans

ference to heaven . Gathering the whole pre

ordinations into one simultaneous act of the

Divine mind, they say.---.“ As God hath appointed

the elect unto glory, so hath he, by the eternal

and most free purpose of his will, fore-ordained
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all the means thereunto ; wherefore they who are

elected, having fallen in Adam, are redeemed by

Christ ; are effectually called unto faith in Christ

by his Spirit working in due season ; are justified,

adopted, sanctified, and kept by his power through

faith unto salvation .” But, in all this, they have

no intention of portraying man as a mere ma

chine, driven to a particular point by an irre

sistible influence from without ; on the contrary,

they admit a choice by man, in the proper exer

cise of volition, in harmony with which the Divine

pré- arrangements are made ; and God's predesti

nation is expressly declared to be such ,

thereby neither is God the author of sin, nor is

violence offered to the will of the creatures, nor is

the liberty or contingency of second causes taken

away, but rather established . ” Believing the

Divine Sovereignty to be maintained in full ac

cordance with man's responsibility by these Con

fessions , when all the different parts of them are

taken into view , I hold them to express the very

truth of God ; although I may see that, being

framed to counteract a particular heresy, they

have assumed a form in which the opposite trutli

66

as
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has a more than usual, or , in ordinary circum

stances, desirable prominence ; that they share in

the imperfection of all human systems, and, in

attempting to exhibit a complete theory, in a

series of abstract propositions, contain statements

which are inadmissible without the correction of

antagonist passages ; and that, whilst valuable as

the armour in which a great battle of the faith

was fought, and as such to be preserved and

revered, they are , for ordinary purposes of in

struction, to be wholly subordinated to God's

Word, which possesses, in its practical simplicity,

and unsystematic character, an adaptation to the

general mind, never attained by any formal creed

of man's composing

The systems, which are usually considered as

opposed to the Confessions now mentioned, regard

the scheme at the point of view at which man

himself stands. Speaking from their own con

sciousness, their authors exhibit man as a free

and responsible agent, placed under the Divine

law , commanded to choose the good, and reject

the evil. They view him as, in the exercise of

this liberty, sinning against God, and thereby
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made amenable to a righteous condemnation .

They consider him as then addressed with an offer

of salvation on prescribed conditions, compliance

with which he may give or refuse, as his free

will dictates. They represent him, if complying

with these conditions, as thereby securing heaven

if refusing compliance, as deservedly incurring

perdition. In so stating the scheme, there is a

risk of giving to the proceeding a too exclusive

aspect of contingency ; as if, with God, as well as

man , everything hung in suspense down to the

moment of the agent's choice, and everything was

then determined by the agent's own act ; and the

framers of the scheme have thus exposed them

selves to the charge of throwing out of view the

Divine prescience, and limiting the Divine sove

reignty. Yet undoubtedly they had no such in

tention. They admit, as fully as their opponents,

that events are regulated by Divine appointment ;

nor dispute, generally speaking, that this appoint

ment is a pre- appointment, made in the foresight

of a particular course in the moral agent, and so

as to accommodate itself to that course . Were

they brought to an express interrogation, they
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would all , I believe, subscribe to the truth that,

whatever God does, he must be held also to fore

ordain ; and that, so far as events are the acts of

God, he has from all eternity decreed whatsoever

comes to pass. If required to follow out the dis

crimination between what God himself does, and

what he has left to man to do, I think they would

reach the conclusion which, as accurate reasoners,

I conceive they could not avoid, that all besides

the act of choice by the moral agent is traceable

to the Divine will ; and that, abstracting this act!

of choice, all events whatever are the subject of

predestination. At least, if this conclusion was

not expressly adopted, they would probably go so

far towards it as to see that, amidst much verbal

disputation, there was scarcely any difference,

certainly much less than had been supposed ,

between themselves and their antagonists.

The difference would vanish into nothing, were

a view to be taken which, though not easily ap

prehended by a finite mind, is strongly founded

in reason ; the view, namely, that no distinction

between past and future exists in the Divine con

templation , but that to God all things are com



156 PREDESTINATIO
N.

prised in one eternal present. If this be a correct

view of the Divine condition of existence, the

whole controversy about predestination falls at

once to the ground. It is at best a mere contro

versy as to the order of thoughts in the Divine

mind ; but, according to this suggestion, there is

to that mind no distinction between before and

after. God does not first ordain , and then carry

the ordination into effect, by a subsequent and

separate act. He works his will, throughout all

time, by what to him is a simultaneous accom

plishment. He stands towards every individual ,

as if eternity had no other than the present

moment for both. There is, in this view, no room

for perplexing the question of salvation, by any

inquiry into God's purposes ; for purpose has no

priority to act in the will of the Eternal. The

only question is, what God now wills and does

towards man , and what he now leaves to man, or

requires man to do. The answer is written on

every page of the Bible. To every one without

exception, who, casting away all reliance on his

own merits, and trusting alone to the efficacy of,

the Mediator, stretches his hand towards God,
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there is responsively stretched out the hand of

God, with pardon, and holiness, and eternal bliss,

all contained in it. The grand now , in which the

Eternal dwells, is proclaimed to man in these

words of grace : “Now is the accepted time ; now

is the day of salvation ."

It is difficult, however, perhaps impossible, for

the mind which only knows time in its ordinary

sequence, to realize this conception. In its very

attempt to do so, the succession of the moments,

which pass in the contemplation, effectually de

stroys the idea. We form our conceptions of

God in relation to the world he has created ; and

we therefore cannot help attributing to his exist

ence the same sequence of events which to us

characterizes his universe. It is proper to deal

with predestination in accordance with our ordi

nary mode of contemplating the Divine Being ;

and so I have endeavoured to deal with it. But

every view leads to the same practical result - to

wit, that there is nothing in the subject of pre

destination, which ought to prove to any one the

slightest obstacle in the way of receiving and

applying the appointed means of grace. The phi
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losopher, by whom the question is aright con

sidered, reaches the same practical conclusion

with him who, finding its difficulties inextricable,

throws it for the time out of sight. Sound phi

losophy, true religion, and practical good sense,

are here, as always, identical.



1

VIII.

PRA Y ER.

PREDESTINATION has often been made an objec

tion to prayer, and, strangely enough, by those

most of all who least believe in predestination.

Perhaps they justify the proceeding, on the ground

of one point of an adversary's argument being

legitimately used for the destruction of another.

However this may be, the metaphysical argument

against prayer is by no means to be treated lightly.

It is one which has, at first sight, an aspect of

great plausibility. If, it is said, all events are

fixed beforehand by divine decree, prayer is ne

cessarily ineffectual, and to pray is idle and

absurd. To suppose anything else involves the

self - contradiction of assuming events to be at the

same time fixed and variable. What is predes

tined is, by the force of the term , unalterable ;
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and , therefore, in the very measure in which pre

destination is believed, prayer is excluded .

If I wished to bring an individual, whom I

found under the influence of this difficulty, to the

practical exercise of devotion , the course which I

would probably follow would be that of declining

for the time to answer the metaphysical objection,

and of attempting to show that, even were the

objection insuperable, a regular approach to the

Divine Being, with the language of direct address,

would remain, nevertheless, a duty. The argu

ment I would employ would somewhat resemble

the following. Assuming an objection to exist,

which excludes all petitioning as useless, yet

petition does not form the whole of what is

addressed to God. Adoration and thanksgiving

compose a tribute, fitly due from the creature to

the Creator. The great Sovereign of the universe

is entitled to a solemn acknowledgment of sub

jection and dependence. The gracious Benefactor

justly claims an expression of gratitude, continual

as his bounty. It may also be not unfitting that

one, who cannot but be conscious of much viola

tion of duty, should make to the Divine Lawgiver
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a manly confession of error. Supposing, then,

that petitioning were wholly to be omitted, there

is still a duty, of worship and of praise, if not of

confession also, proper to be performed. And the

duty must be performed regularly, not merely

because the call to it constantly recurs, but also

because this is the only effectual security against

its being neglected. If, by such considerations as

these, the reasonableness of which could not well

be doubted, I prevailed on the individual to en

gage daily in the exercise of devotion, even

though a devotion from which petitioning was

purposely excluded, I would entertain a strong

assurance that, ere long, petition would be inter

mingled. In spite of all the reasonings of philo

sophy, a sense of want, or of wretchedness, would

extort from nature a cry for relief. It would not

be possible to be consciously in the presence of a

Being of infinite power and goodness, and not ap

peal to that goodness to pity, and to that power

to save . Not improbably, a more than usually,

bitter sorrow , or a keener remorse, would turn

the whole course of devotion into the channel of

agonised supplication. The man would come to

L
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pray, in the strictest sense of the word, by the

power of a natural impulse, too strong for him to

resist. Thus, in regard to this, as to many other

points of duty, I think that an individual might

be brought to what is right in practice, with all

his metaphysical difficulties remaining unsolved.

The difficulty, after all , is apparent, not real,

and yields to a little reflection . God, it is true,

predestines all events. But he is pleased to fore

ordain these, to a large extent, in connexion with

prescribed conduct on the part of the moral agent,

to'which he gives, in his sovereignty, the relation

of cause to consequence, of means to end. The

result is in every case predestined by God ; but

is so predestined, that he makes it to follow on a

particular course, to which, as foreseen by him, he

attaches a particular issue. That such a result

follows on such an act, arises exclusively from

God's appointment. Instrumental means, of

whatever kind, have no efficacy, except what is

given them by God ; and the same result would,

if God so willed, be accomplished by any other

instrumentality. Now prayer is just one of God's

appointed means a particular course on the part
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of the moral agent, with which God, in his

sovereignty, has connected a particular result.

The efficacy of prayer stands on exactly the same

footing with that of any other instrumentality.

Active exertion , for instance, is in human affairs

the ordinary condition of success ; but its results

arise out of God's ordination, and not otherwise.

There is no conceivable case, in which a certain

consequence follows on active exertion, in which

the same consequence might not, if God so

pleased, follow on supplication merely. Prayer

is, alike with activity, simply a pre-appointed

condition. Just as the doctrine of predestination

opposes no obstacle to the exercise of activity, so

should it oppose no obstacle to the exercise of

prayer ; and for precisely the same reason, that

God's predestination of the result proceeds, in

both cases equally, on God's foresight of the use

of the means. In both cases the end is fore

ordained, not irrespectively of the means, but as

the consequence of the means being employed.

God, in the case of active exertion, foresees the

act, and appoints the result which follows. So,

in the case of prayer, God foresees the prayer,
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and, on that foresight, appoints the event which

forms its answer. The result is , alike in both

cases, put within the power of the moral agent,

through the connexion with the precedent course ,

appointed by Divine sovereignty. Prayer and

activity are cognate instrumentalities, wisely or

dained in aid of each other, that man may be

thereby prompted to a course combining duty and

devotion. In their philosophical character, they

hold precisely the same position of commanded

means towards a given end ; equally destitute of

any self-acting power, but equally powerful as

conditions of Divine agency .

We are not without analogies in common life,

to aid us in the apprehension of prayer, in its

character of a pre -appointed condition . It not

unfrequently happens, that supplication for the

boon is the previously expressed condition of

obtaining it ; and the boon is then procured, not

through the influence of the petition, intrinsically

considered, but through the previously declared

good pleasure of the donor, attaching such a con

sequence to such an act. “ He shall have it, if

he will come to ask it,” is a well -known declara
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tion, generally applicable to the case, in which, so

far from petition being used, it is the subject of

complaint that the individual will not stoop to

be a suppliant. Who has not known the message

sent by an offended parent, that, if the erring

child come to ask forgiveness, he shall obtain

it ? If the sovereign issue a proclamation, to

rebels in arms against him , that all , who by a

given day shall send in a petition for pardon,

shall receive his grace, the proceeding is one

which creates no astonishment, and is not marked

by any seeming variance from the ordinary course

of human transactions. God deals with us after

a similar manner. “ Ask , and it shall be given ,"

is the message proclaimed to all . If no practical

difficulty is found about compliance in the one

case, as little should it be found in the other.

Nor does the answering of prayer involve any

miraculous intervention, as has sometimes been

alleged. It is a popular form of objection against

the use of prayer, that it implies a disturbance of

general laws for the sake of a particular individual,

such as cannot be reasonably supposed. But the

objection is an unsound one ; and receives an
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answer from very obvious considerations as to

the Divine pre -arrangement of future events.

God, in predestining all events, predestines also

their order and connexion, and, by his omnipo

tence, so pre - arranges them , that the fate of the

individual is worked out by the natural operation

of the general laws. God, in his predestinations,

so intermingles the individual case with the

general course of providence, that the ordinary

working, so to speak , of the grand machinery of

the universe moulds and produces the individual

destiny. He so places the individual in the

channel of events, that the general current pro

duces the personal consequences, in its ordinary

flow . The trade-wind is not created for the par

ticular vessel ; but the vessel is so placed in its

course, that thereby it is wafted to its appointed

destination . The mistake on this subject consists

in always taking it for granted, that to answer

prayer necessarily requires that the general course

of events should be bent aside, to meet the indi

vidual case.
Assume the converse operation, of

the individual case being accommodated to the

general course, and the difficulty is removed.

1
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The proceeding implies, on that supposition, no

violation of general law. Undoubtedly it implies

a pre -arrangement of the individual fate ; but, in

the Divine ordination, such there must be, in

every case. In this way, the very doctrine of,

predestination, which is supposed to create the

grand difficulty on the subject of prayer, is found

to be actually what enables us to clear the subject

from difficulties ; for it aids us to apprehend, how

the Divine pre-arrangements may be so made,

that God's plan towards the individual, framed

in connexion with foreseen prayer, is carried out

in harmony with his plans for the whole sur

rounding universe.

Thus prayer, when rightly considered, is seen

to be no irrational or fanatical thing ; but to

occupy the place of an ordinary condition of

Divine intervention. It is seen, in its character

of means towards an end, to be exactly in the

same category with activity. And the analogy is

not only sound philosophically ; it is also practi

cally useful for the direction of every -day con

duct. To fail, for instance, in the object of attain

ment by prayer, no more warrants a cessation of
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the exercise , than at first to fail in the natural

result of active industry justifies a discontinu

ance of exertion. In both cases, the only remedy

lies in a renewed use of the appointed means.

In both, there is the same call to perseverance,

and patience, and hope. In both there is the

same promise ; not necessarily of the exact suc

cess desired ; but, as I firmly believe, of a result

more or less favourable, as God, in his higher

wisdom than ours, is pleased to allot. Again, in

prosecuting the duty of active exertion, our ex

perience teaches us, that, whilst believing the

issue to be of Divine pre -ordination, we follow

the best practical course when we act in the same

way as if there was no pre-appointment, but the

means employed by us possessed an intrinsic

capability of effecting our object. The reason ,

and it is a sound one, is, that, without derogating

from the Divine fore - ordination, it is expedient,

for the time , to throw it out of view, lest, in the

weakness of human nature, the thought should

lay a paralysing check on our activity. So also

as to prayer. Though believing in the issue

being pre-appointed , in the case of prayer,
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equally as in that of activity, yet in this, as in

the other case, we act wisely, when we pray in

the same state of feeling as if the issue was

brought about by the direct influence of our

petitions, at the moment of these being employed.

This is very clearly the course prescribed to us

by the Divine Word, which, showing in this, as

in all things, an admirable adaptation to human

feelings, commands us to pray to God exactly as

we would petition an earthly parent or sovereign,

and with precisely the same expectation as to the

influence of earnest and continued supplication.

We have in this way both an answer for the

philosopher, and a practical course for the devout

Christian. Whilst the philosophical view may be

always had recourse to, for obviating metaphy

sical difficulties, the practical course of devotion

remains unobstructed. Though assured of the

soundness of our philosophy, yet in this, as in

other departments of human conduct, we do not,

in the proceedings of actual life, keep before the

mind the metaphysical aspect of the question ;

on the contrary, we most commonly turn from it

of set purpose, that it may not, in the infirmity
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of our nature, injuriously influence our steps.

We can, when need be, discuss the subject of

prayer as metaphysicians : we say our prayers

with the simplicity of little children.

There is perhaps no duty, as to the imperative

ness of which there can be less doubt, than that

of prayer. For it is commanded in the most ex

press terms, and times without number, in God's

Word. The command is indeed so plain, that even

though the philosophical difficulty was much

more formidable, nay was wholly insuperable, the

course of practical wisdom, not to say of Chris

tian obedience, would be to obey the command,

and to trust to the corresponding promise. To a

creature conscious of need, there should be no

exercise more attractive ; and at first sight it

might appear as if no duty was of easier fulfil

ment. Yet we know that, in practice, none is

more frequently neglected ; nor is there any,

about commencing which greater reluctance is

felt. The previous infrequency of the exercise

becomes itself an obstacle to its resumption.

Men appear deterred from going to God, by the

same feeling of false shame which prevents them
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from resorting to a friend, from whose presence

they have undutifully kept away. I doubt not

that, with many, the neglect of the duty generates

an incapacity for it, which is very sincerely felt

to exist, but which ought, as soon as possible, to

be removed, by the employment of the proper

means.

The duty is, like other duties, to be achieved

by the simple expedient of attempting it ; by at

first feeble, and often failing efforts, growing into

steadfastness through perseverance. In the out

set, a most legitimate aid will be afforded by

forms of prayer, which, though sometimes spoken

of slightingly, as if they cramped the freedom of

supplication, have been practically found of great

advantage, and, in the early stage of a religious

course, are simply the dictation, necessary for the

spiritual child, of the new language he has to

learn. Many have been led to pray, through the

facilities afforded by forms of prayer, who would

otherwise never have prayed. Prayer is, to the

most advanced Christian, an unceasing repetition

of the same nts ; and even to such an one,

à form of prayer may at times be more available
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for awakening right feeling, than the accustomed,

and scarcely less formal expressions, in which

every one has a tendency to stereotype his devo

tions. Chief, above all others, is that form of

prayer which our Lord taught his disciples : so

simple, yet so comprehensive ; so ready for use,

when a broken or harassed mind cannot frame its

own petitions ; so easily repeated, when its first

utterance has been unaccompanied with the pro

per devotional sentiment, and until the full flow

of its significance occupies the soul. The reveal

ments of eternity will show to what a now un

thought- of extent the Lord's Prayer has been

serviceable, in originating and maintaining a life

of devotion . Times without number, the very

first step in the religious life has been the repeti

tion of this prayer, with the spirit coming fresh

again, which accompanied it when said at a

mother's knee. The dying Christian could not

enter heaven with more appropriate words, than

are contained in its closing sentence, “ Thine is

the kingdom, the power, and the glory, for ever

and ever."

But forms of prayer, and the best of all amongst
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the rest, might be used with more advantage, were

the true mode of employing them more widely

practised. The first rule to observe is that, to

give the substance of prayer to the form , the mind

must enter into the thoughts expressed, as fully

and intently as if they were its spontaneous pro

duct. The necessity of this towards true and

earnest supplication will be at once admitted.

But another practical rule, of not less importance ,

has not been so much attended to. Even when

used with the fullest sense of their meaning, forms

of prayer have always the defect of generality --- a

want of sufficient application to the individual

case. This defect is to be supplied , by always

distinctly placing before the mental contempla

tion the specific personal necessity which at the

time prevails, in connexion with the general peti

tion, under which that necessity naturally falls.

The suppliant will in this go further than to

apply personally a general petition, though this

itself is a step in advance. He will convert the

petition, by inward interpretation, into the specifi

cation of a particular desire, applicable to a present

emergency, as fully as if the desire was detailed
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in words at length. For prayer is, in its essence,

a communion of spirit, not necessarily requiring

words for its expression ; and the direction of

a desire towards God, even though not audibly

uttered, is in its substance prayer. There is no

conceivable want, which may not be classed under

one or other of the general supplications in com

mon use. Let the petitioner, in uttering that sup

plication, clearly set before his mind the specific

need then pressing on him, which the supplication

naturally comprehends; and, without his uttering

more than the formal words, the whole character

of the prayer will be changed. The inward thought

of the specific need, silently intermingling, will

turn the general into a particular prayer. The

general words will, by force of the inward asso

ciation, express the individual emergency. So,

whilst in the words he utters the suppliant does

not travel beyond the prescribed form , he will, by

combination of the unexpressed consciousness of

his then pressing want, attain to all the reality of

personal prayer.

The advantage of this proceeding is not, how

ever, merely the increased efficacy of the form
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of prayer ; it is also its instrumentality towards

ultimately escaping from the trammels of form .

When the utterance of the formal words is care

fully combined with a silent reference to the

pressing emergency, the reference will not always

be a silent one. Let the suppliant practise the

habit of individualizing the petition, by an inward

application of the general words to his existing

needs, and the specific necessity will burst, by

and by, into specific verbal expression. It will

do so, naturally and irresistibly. Petitions for

relief from felt distress or defect, uttered in the

language of his own heart, will intermingle with

the formal prayer, or be added at its close ; till,

if the formal prayer be at all preserved, it becomes

at last the subordinate portion of the exercise.

The course of prayer will then advance rapidly

towards its destined fulness and flow . The regular

habit of supplication, maintained with a direct

reference to the then pressing necessity, will draw

after it the occasional prayer, raised at whatever

hour of the day, when conscious need impels

to the resource. The habit will at last become

an instinct ; even the most ordinary feelings will
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never be long of assuming the form of devotional

expression ; the life will become a life of prayer ;

the walk will be a walk with God.

It would aid materially the attainment of the

great object of prayer if, alongst with furnishing

forms of prayer, the right use of them was more

commonly explained and inculcated ; the use of

them, I mean, in the way now described --- of

coupling with each general petition an

pressed inward reference to some specific personal

emergency. The Lord's Prayer itself, fitted as

it is, by its Divine authorship, for best of all

training to devotion, is, though taught to all in

childhood, not taught in the way calculated to be

of most service. Too commonly, the Lord's Prayer

is the very thing which the Lord warned against

at the time of teaching it, " a vain repetition .”a

To use aright this simple but expansive prayer,

the suppliant should be trained to couple with

every petition contained in it a direct mental

reference to something then occurring in his indi -

vidual history. There is nothing in human ex

perience, fitted to be the subject of special prayer,

which may not, by an easy association, be in
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thought embodied in one or other of the petitions

of the Lord's Prayer. If the words of the prayer

be said with an under-current, if I may so speak ,

of distinct mental reference to the existing neces

sities of the individual, the Lord's prayer will

not only be the simplest, and yet noblest, form

of devotion, but will be all through life the ready

channel of the most varied personal supplication.

I would illustrate these suggestions, by briefly

noticing in succession the different clauses of the

Lord's Prayer, indicating as to each its easy con

vertibility into strictly personal petition .

1. The introductory words of the prayer are

words of direct personal address. OUR FATHER

WHICH ART IN HEAVEN,” is the proper language

of a speaker to an auditor. The words exclude

all idea of their forming a mere acknowledgment

of abstract Deity, and teach the suppliant to

place himself under the feeling of personal inter

course with God. I do not, therefore, commence

the prayer aright, unless I so bend the mind as

to enter into an act of felt personal communica

tion, as distinct as when I hold communion with

an earthly parent or friend. I fix my mental

60

M
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gaze on a definite point in space (it matters not

whether in the blue sky, or in the surrounding

atmosphere, or amidst the darkness of closed eye

lids) ; and although I do not personify God under

any sensible aspect, I direct my prayer to that

point, with all the conscious reality of intercourse,

with which I would address my earthly language

towards a point where is one whom , though un

seen, I know to sit and listen.

I address God as a Father ; but it is as that

Father in Heaven , who is at once Father and

King. I strive, therefore, to put on the serious --

ness which befits the entrance into such a pre

sence. I pause reverentially on the threshold,

and, ere I advance in the prayer, gather around

my spirit the fitting solemnity of feeling. It is

not with filial confidence only, it is also with the

lowliest humility, we ought to say, “ Our Father

which art in heaven . ”

In the utterance of these words, I further feel

that the prayer, as so expressed , is not the prayer

of one individual only. “ Our Father ” is the

cry of joint suppliants, using a common petition.

I think, therefore, that I rightly follow out the
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purposes of the prayer when , in commencing it

with these words, I in thought associate with my

self those whom I would wish to find suppliants

along with me, and feel as if they prayed by my

side. In this mental condition , the prayer may

not only assume the character of an intercession

for others, but may be felt as a prayer led by the

suppliant, in which those others join for them

selves. Thus are afforded the means, by an easy

exercise of mind, of every individual bringing

with him in spirit, to the Throne of Grace, the

peculiar objects of his love. He has but to think

of those dear to him , as if with him on their

knees, thereby to give to his solitary devotion

the effect of an act of worship performed amid

affection's circle. Thus may the broken family be

again around him , morning and evening. Thus

may those, concerning whom it is his grief that

they pray not for themselves, be made, as it were ,

to pray along with him . All the valued and

esteemed , however distant or separated, may thus

be made his fellow -worshippers. Nor is the union

necessarily confined to earth. Those once so

dearly prized, who are now in a better country,
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and who know God as Father in heaven, in a

sense peculiarly their own, may be thought of as

in spirit beside him . And so, whilst there is

nothing uttered but these simple words, “ Our

Father which art in heaven ," there may be pro

duced, by an act of mental association, the prayer

of a communion of saints, triumphing over dis

tance, and alienation, and death itself, and said

at times to the Father in heaven even as if in

heaven itself.

2. When I proceed to say, “HALLOWED BE THY

NAME,” I perform what in its primary sense is

more, perhaps, an act of adoration than of suppli

cation . The words embody a devout bowing down

before God ; the reverential salutation to a Divine

superior. But even the act of adoration may be

deprived of the character of formal acknowledg

ment, and invested with personal sentiment. I

strive, whilst using the words, to bend humbly in

spirit before God, with a distinctly perceptible

feeling, akin to that of the heavenly host, when

prostrating themselves before the throne ; and, as

far as I can , with a sense of then uniting with

them in their worship.

a
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The words, however, may also fitly be con ·

sidered as having in them the essence of petition ;

a desire, namely, that God may be everywhere

worshipped and reverenced. I strive to cherish

sensibly this desire, in the pause which ought to

intervene after every petition of the prayer. But

I also endeavour to give to the desire an indivi

dual reference, suited to the existing exigency.

When I am conscious of shortcomings in the duty

of worship of the duty having been unwarrantably

intermitted, or carelessly performed, I endeavour

to make the thought of this dwell at the moment

in my mind, and awake a conviction of sin, need

ing forgiveness. If, in my neighbourhood, or my

country, the worship of God be neglected, or have

degenerated into idle form, or been polluted by

superstitious intermixtures, the words " Hallowed

be thy name," are fitly accompanied by a silent

petition for the prevalence around me of a better

spirit, and a purer service. If recently I have

been in society, where sacred things have been

trifled with, the remembrance of this may well

lie on my spirit, raising an earnest, though wn

expressed, supplication that, in the circle of my
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friends and companions, and more especially by

those of them to whom my thoughts at the time

more particularly turn , God and His Word may

be more reverenced and honoured. And if, on

such an occasion, I have myself been chargeable

with culpable complaisance, the utterance of these

words affords a fitting opportunity for a penitent

prayer, in my own behalf, for more of protective

grace .

All this variety, and even more than this, of

personal supplication, may be achieved by the

simple expedient of a silent mental reference, ac

companying the utterance of the general prayer.

3. The next petition of the prayer, “ THY KING

DOM COME,” is, in general expression, a prayer for

the establishment of God's rule in the hearts of

men ; for their conversion from what in Scripture

is called the kingdom of darkness and of this

world, to the kingdom of light and of God ; in

other words, from a state of ignorance of the gos

pel, and of irreligious or non -religious living, to

the knowledge of the truth as it is in Jesus, and a

life of gospel obedience. But the prayer, rightly

used , should, like all others, primarily have refer
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ence to the case of the suppliant himself. Thy

kingdom come in my heart," is the first applica

tion I make of it. And, in so applying it, every

suppliant should prominently set before his mind

his own existing condition, in respect of religious

character and attainment ; and accompany the

words by a corresponding inward petition. If

he knows himself to be still an unconverted

man , " Thy kingdom come " should , in his secret

thoughts, be a prayer to be brought to the state

and feelings of a believer ; a prayer for light and

grace, to show him the way to God's kingdom ,

and to enable him to pursue and persevere in it.

If he be sensible of having made little progress in

the Divine life , the words will embody a prayer

for a greater advance, for a more rapid coming of

the kingdom of God within his heart. In the

best of Christians, there will be times and seasons,

in which a prevalence of sin, or a coldness of

spiritual affection, will produce a feeling as of the

entire absence of God's kingdom from his heart ;

and, in the utterance of these words, there will

then rise a desire for the distinctly felt return of

God's rule . The power of temptation unsuccess
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fully resisted, or weakly yielded to, will turn the

words into a petition for a keen sense of God's

restraining sovereignty. In this, and in similar

ways, there will be always scope for the sup

pliant praying that God's kingdom may come, or

may come in more distinctly felt power, in his

own heart ; and thus may these words, “ Thy

kingdom come,” be, at every stage of the Chris

tian's course, made instrumental in conveying

a prayer for the furtherance of his individual

Christianity.

It is not, however, merely in his own heart that

the suppliant ought to desire that God's kingdom

may come . In pronouncing the words, my mind

fitly makes a transition from my own case to that

of those who stand nearest to me, of those who

are connected with me by any special ties, of all

for whose spiritual welfare I am bound to pray.

And how wide a field is thus opened for the per

sonal application of the prayer.

right -thinking Christian, there is always some

particular individual, often many more than one ,

in regard to whose spiritual condition he is for

the time under special anxiety. Such an one

With every
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ought to be specially present to his mind, in

uttering the words of the prayer ; and “ Thy

kingdom come in his heart,” be its appropriate

application. It needs no enlargement in words

to confer efficacy on the prayer. It only needs

that the pause, following the utterance of the ge

neral petition, be filled up with a definite mental

reference, to give to the prayer all the force of a

distinct intercession.

The scope of the petition, thus used , is bound

less as the world in which the suppliant lives.

By a simple mental act, without the utterance of

an additional word, it may be made so expansive

as to comprehend all for whom I fain would pray

---my kinsmen according to the flesh, the asso

ciates of my daily walk, the friends I visit, the

strangers into whose society I am thrown, the

land of my nativity, the dwelling - place of my

choice, the country through which I travel, the

distant spot in which are those dear to me ;-all

persons, and all places comprehending persons,

forming for the time my objects of interest, the

petition may successively present at the Divine

Throne. There is no limit to the prayer, short
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of the coming of God's kingdom in all its fulness.

The supplication may extend even to those worlds

of which science tells us that they must be peopled,

but cannot tell if the inhabitants are willing

subjects of God's rule. Wherever there may be

a spot, in which it may be surmised that God's

kingdom is not yet arrived, as to that spot it may

be said, with a specific reference, “ Thy kingdom

come."

With those of advanced years, or who may have

good reason to consider their work in the present

world accomplished, the words may fitly convey

the Apostle's desire “ to depart and to be with

Christ. ” Only let the feeling be that which the”

Apostle describes, “ willing rather to be absent

from the body, and to be present with the Lord, ”

yet “ labouring that, whether present or absent,

we may be accepted of him .” “ In thine own

good time (so let the silent qualification run ) thy

kingdom come."

4. The petition which follows, “ THY WILL BE

DONE IN EARTH, AS IT IS IN HEAVEN,” implies

a desire that not only God's kingdom should

come, but the Divine government be permanently
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submitted to and obeyed. It comprehends sub

mission to God's will, both in doing and suffering.

In regard to active duties, it is a prayer which

may often have an important personal reference.

There are times when duty brings with it pain ,

and sacrifice, and obloquy ; --when the heart sinks

at the prospect of attempting it, and shrinks irre

solutely from its discharge. What an impulse may

be given to all right sentiment, what a quickening

to conscience, what a strengthening to resolution,

if, in repeating this petition, I can look duty

steadfastly in the face, and inwardly vow to go

forward in spite of every obstacle, saying, as with

the words of a battle cry, “ Thy will be done in

earth , as it is in heaven ! ”

But, in a world of sorrow like the present, the

more frequent association with the prayer is likely

to be the thought of some care, or grief, or disap

pointment, experienced or impending. In utter

ing the words, the suppliant should set distinctly

before his view the particular woe under which he

is at the time labouring. It matters not what the

cause of mental disturbance may be : worldly

losses, the death of the loved, family jars, affec>
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tion's disappointments, failure in the favourite

aim , a spot on the fair reputation, declension of

the mental powers, obscureness of the spiritual

vision, want of spiritual comfort, darkness on the

onward path - whatever may form the dispensa

tion of the moment,fitly has the words appropri

ated by a distinct mental reference ; and “ Thy

will in this be done,” is the inward application of

the petition.

The words of the petition indicate the measure

in which accordance with the Divine will is in

culcated, and to be desired . “ Thy will be done

in earth, as it is in heaven ,” expresses the parallel

aimed at between the saints below and the holy

beings above. A direction of the mind upwards,

to the abode of those pure intelligences, whose

acquiescence in God's will is entire and unre

served, fitly accompanies the prayer. But, in so

directing the mind, there may also arise a refera

ence at once personal and touching. There is

scarcely any one, to whose thoughts there may

not be present the image of one loved being, now

assuredly an inhabitant of the better country.

How appropriate to this portion of the prayer a
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silent remembrance of the departed, drawing, out

of the general words of the petition , an inward

desire after conformity of spirit with the beloved

friend in heaven ! “ Thy will be done by me on

earth, as it is done in heaven by my loved one,” is

the heart's paraphrase of the prayer. Here is an

application of the petition, the most winning, and

satisfying, and elevating. Love has hereby given,

what even love requires, a remembrance regular

as the hour of devotion. A holy example is kept

constantly in view, with even more than the

power it had on earth. The soul is drawn up

wards, as “ with the cords of a man , with bands

of love."

5. The prayer proceeds from these petitions,

which more immediately regard the Divine go

vernment and glory, to others which directly refer

to human wants and necessities. “ GIVE US THIS

DAY OUR DAILY BREAD ,” is a prayer for the supply

of that bodily sustenance which is the common

need of the race . For although there are some

who, holding it beneath a Christian to pray for

any but spiritual blessings, interpret the words

metaphorically, and consider them to supplicate
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for spiritual supplies, their view is an over- refine

ment, unduly limiting the Divine benevolence,

which delights to bestow on us temporal not less

than spiritual blessings, and is ready to help us,

not merely in great difficulties, but in the most

trivial cares. The object of the petition cannot

be more aptly expressed than in these words of a

venerable Catechism :--" In the fourth petition,

which is, ‘ Give us this day our daily bread , we

pray that, of God's free gift, we may receive a

competent portion of the good things of this life,

and enjoy his blessing with them .”

So interpreted, the prayer is as comprehensive

as humanity itself ; for almost every one is, in

some measure or another, under the pressure of a

temporal want. Yet this petition, like the rest of

the prayer, is too often repeated by rote, without

any distinct apprehension, and as if without any

probable efficacy. The correction to this error is,

as before, to individualize the prayer, by a mental

reference to the specific personal predicament.

When used with such a reference, it will become

a prayer of the most varied character. The poor

man , who is threatened with a destitution of the
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common necessaries of life, will, in using these

simple words, be praying, by inward petition, for

a return of employment and plenty. He, who has

any particular loss impending over him , will be

praying for deliverance from that loss. He, on

whom the blow has fallen, will be supplicating

restored prosperity. He, whose worldly state is

flourishing, will be entreating a continuance of the

blessing Nor are even those, who seem placed

on a secure pinnacle of wealth and greatness, ex

cluded from a like use of the prayer ; for even to

these, and sometimes most of all to these, there

are embarrassments, and fears, and anxieties, their

relief from which may fitly be comprehended in

Or, if free themselves from any

worldly care, they may so use the plurality of the

prayer, as to convert it into a joint petition with

those others dear to them , whose necessities re

quire a Divine intervention. If, by the Divine

blessing, the suppliant have attained a position in

which his worldly supply appears secured beyond

a reasonable doubt, he may turn the prayer into,

a thanksgiving, and, whilst still praying against

those possibilities which may endanger earth's

the prayer.
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Us. "

stablest position, or bring its comforts to an un

timely termination, he may inwardly send up his

praise for the grace which now enables him to

“ take no thought for the morrow.”

6. There is the same, or, if possible, greater

comprehensiveness in the next petition : “ AND

FORGIVE US OUR DEBTS, AS WE FORGIVE OUR

DEBTORS ;" or as, for general apprehension , it has

been rightly turned, “ And forgive us our tres

passes, as we forgive them that trespass against

For all, without a single exception, are

sinners before God, in need of forgiveness ; and

all require to use the prayer.

But, as commonly used, this petition has the

same fault of vagueness and generality, charge

able on all our prayers, but especially on

prayers for pardon. The great difficulty with the

teachers of religion has always been to carry men

beyond a mere general acknowledgment, and to

bring them to see and own their specific acts of

culpability. A general confession of the sins of

the world is wholly uninfluential as an act of

penitence ; and a common prayer for forgive

ness to all is little better than a formal rite. So

our
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it is, and so it will be, with this petition of the

Lord's Prayer, until something more be done than

to repeat its general words.

That something again consists in combining with

the utterance of the general petition a distinct

mental reference to the particular act of trans

gression, with which the suppliant is chargeable

at the time. Forgive me this trespass,” will be

then the inward application of the general ex

pression. Whatever is the sin to be confessed,

flagrant transgression of God's law , forgetfulness

of God in the midst of his bounties, shortcoming

in duty, selfishness in conduct, irregularity of

temper, pollution of thought, failure in courtesy,

everything, however slight, for which, in a right

exercise of self- examination, a man ought to

blame himself, ought to be present to his mind,

as the express subject of the prayer. The process

is easy, as is a simple act of thought. The cause

of the common difficulty of confession is , to no

small extent, an unwillingness to put in words

the details of the transgression ; at times, the

trivial nature of the offence makes the suppliant

ashamed to speak of it. But every offence, how

N
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ever trivial , must be subject of recollection and

regret to a right -thinking moral agent ; and

simply to rest on it in thought, whilst he utters

the words, “ Forgive us our trespasses, ” will give

to the petition all the substance and efficacy of

penitential prayer.

Here, however, there is something to supply ,

even in a prayer taught by Christ. When the

prayer was taught, the Divine plans did not em

brace a full revelation of the Redeemer's mediator

ship. It is different now . I cannot contemplate

the forgiveness of sin without reference to that

great work of redemption bywhich it was achieved.

At this point of the prayer, therefore , I raise my

mental contemplation to that once crucified Sa

viour, who now intercedes for me at God's right

hand ; and, whilst uttering, “ Forgive us our tres

passes,” with a conscious reference to my then

burdening sin , I add inwardly, “ for the sake of

Christ.”

But this part of the prayer contains not a peti

tion merely ; it comprehends words by which the

suppliant, at the same moment, accords to those

who have offended him a forgiveness as full as
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that which he asks for himself. The Divine

Teacher has, in another place, pointed out the

mode in which the act of pardon should be per

formed : “ And when ye stand praying (he says),

forgive, if ye have aught against any, that your

Father also, which is in heaven , may forgive you

your trespasses. Here the Saviour appears to

enjoin that very avoidance of formal generality,

and that very process of distinct mental reference

to a specific case , which I have endeavoured to

inculcate. I do not fulfil the precept aright un

less, in uttering the words of the prayer, I set

clearly before my view the particular offence

under which I am at the moment smarting ; the

particular offender from whom the offence has

proceeded. Nor is it only great injuries with

which I so deal ; I equally embrace those trivial

wrongs, and petty slights, which occur in the

course of daily life, and, just because they seem

unmeet for a great act of self- control, are allowed

to rankle in the mind, till , by brooding over them ,

it gives to them the character of serious evils.

Thinking on any such , occurring in my recent

history, I , in uttering the words of the prayer,
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bestow on the particular offender a forgiveness as

unreserved as I supplicate for my own trans

gressions : " For if (says Christ) ye forgive men

their trespasses, your Heavenly Father will also

forgive you ; but if ye forgive not men their

trespasses, neither will your Father forgive your

trespasses."

7. The prayer, as it draws to a close, expands

as if to embrace every earthly necessity. For,

when the suppliant says, “ AND LEAD US NOT INTO

TEMPTATION, BUT DELIVER US FROM EVIL ,” he utters

a petition, wide as are human sufferings, or human

fears. “ Lead us not into temptation ,” may be

generalized into a prayer against impending trial

of any description ; for all may be rightly brought

under the Scripture phrase, and in all there is a

risk of sin. “ Deliver us from evil," is a prayer·

properly applicable after the blow has descended,

yet susceptible of a general meaning, as extensive

as are the ills of humanity, whether experienced

or apprehended.

The Divine Teacher has given us, in his per

sonal history, an example of the spirit in which

this prayer should be used ; the spirit, namely,
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in which humble resignation to the Divine will

mingles with permitted prayer for deliverance.

“ Father, if it be possible, let this cup pass from

me ; nevertheless, not as I will , but as Thou

wilt,” is Christ's method of applying the prayer.

Every Christian should use it, with as distinct a

mental reference to his own existing calamity, as

the Saviour himself expressed in these words.

If a particular evil is dreaded, as likely to fall,

the general petition of the prayer should, by such

reference, be made a silent petition that this evil

may be averted . “ Let this cup pass from me,”

is then its inward application . Or, if the cala

mity has descended, the petition is , by the same

mental reference, turned into an inward prayer,

that in God's good time it may be removed.

“ Let this cup pass from me,” is still its applica

tion within the heart.

As spiritual blessings are what chiefly should

be sought by the Christian, it is against spiritual

ills that the prayer should be chiefly directed.

In uttering the words, “ Lead us not into tempta

tion ,” I fix my mind on any special occasion in

prospect, when I fear that my religious constancy

( 6
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may be shaken, or my besetting sin may over

power me, or my otherwise commendable courtesy

may lead to an apparent compliance, which may

practically be a denial of my Master ; and I in

wardly pray that God, in his good providence,

may enable me to avoid the scene of peril, with

out dereliction of duty. When I say, “ Deliver

us from evil ,” I reflect on that form of evil which,

for the time, burdens me as a moral disorder ; and

I inwardly pray that God may make me whole

of that plague.

But it were unduly to limit the petition to con

fine it to spiritual ills. “ Deliver us from evil,” is‘

the last clause of the prayer ; and, as if inten

tionally, it is so placed, that no evil whatever

should be excluded from the resource which the

prayer affords. Only let the prayer be so used ,

that the mental reference may never fail to in

clude the prevalent calamity. Nor is the most

trivial of experienced ills to be forgotten ; for, as

to all, it is intended to send us like children to a

father, to communicate our cares or our perplexi

ties, by that act of thought which is enough for

God . And how wondrous in its encouragement

>
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is the sympathetic mediation in which we trust ;

“ For we have not an High Priest which cannot

be touched with the feeling of our infirmities, but

was in all points tempted like as we are, yet

without sin. Let us, therefore, come boldly unto

the throne of grace, that we may obtain mercy,

and find grace to help in time of need .”

8. The prayer, ere it concludes, reverts to an

act of adoration . For such an act is performed,,

when the suppliant says in the close, “ FOR THINE

IS THE KINGDOM, AND THE POWER, AND THE GLORY,

FOR EVER AND EVER .” Yet this act of adoration is

connected directly with the previous prayers ; for

it is because of the belonging to God of the king

dom , and the power, and the glory, that the clause

intimates that these prayers have been addressed

to God's throne. And the words of homage may

be so pronounced, as to express a relation in

which God is felt to stand, at that moment, to

wards the suppliant personally.

When the rightly taught suppliant says, “ Thine

is the kingdom ,” he in spirit bows down, with a

distinct feeling of acquiescence in the providential

dispensation, or impending duty , which then more
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particularly presses, and calls for abjuration of

his own will , and subjection to that of God .

When he says, “ And the power,” he thinks of

God's omnipotence, as what is, or must be, exerted

on his behalf, for the special aid or deliverance

required by his existing circumstances.

When he adds, “ And the glory,” he makes the

inward acknowledgment, that the acquisition of

whatever boon his previous prayer has com

prised, is not to be attributed to any merit in

himself ; but that to God belong the honour

and praise of the special blessing, received or

expected.

When he says, “ For ever and ever," he does

not make an abstract acknowledgment of the

eternity of the Divine attributes, but feels him

self individually in the position of one, towards

whom these attributes are to be exercised, for an

endless course of being. In uttering these words,

he mentally looks forward to a futurity during

which he is personally to exist ; and, in spirit

and desire , he puts himself under God's rule, and

commits himself to God's favour, and devotes

himself to the promotion of God's glory, for the
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whole coming eternity. So he closes the prayer,

as he would close his life.

There is added “ Amen,” or “ So be it,” with

the feeling, in the heart of the suppliant, of one

who bends into the dust, in the concentrated ear

nestness of a prayer which is now closed, and

waits a favourable reply. The word suggests, and

is accompanied by, the solemn and reverent pause,

which is fitting to be made by him , ere he rise

from his knees. In the silence of such a pause,

he compresses the whole supplication into one

intense feeling of earnest, yet submissive desire,

directed towards God : and he rises in the assur

ance of faith, that his prayer has not been in vain .

“ After this manner, therefore, pray ye.”



IX .

THE HOLY TRINITY.

IF at any time religion is scoffed at on account

of its mysteries, the heathens themselves afford

an immediate rebuke. A true instinct taught

them that a religion without mysteries is impos

sible. Whatever is above the ordinary sphere of

knowledge is necessarily mysterious, more or less.

Atheism itself cannot exist without mysteries ;

itself greatest of all.

Judging from the past history of religion, there

is no conception, which is more easily formed by

human beings, than that of Deity incarnate. To

picture God, in the likeness of man, is that to

which we find uninstructed humanity everywhere

tending. Philosophy in this matter so far accords

with nature, as to see an incarnation of Deity to

be a perfectly possible, if not a probable event.

The Being, who possesses omnipotence as one of
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his attributes, may surely, if he so please, assume

the human form . It might even occur to be a

peculiarly gracious adaptation to human weak

ness, were God to reveal himself to man in a way

so well calculated to fix his thoughts, and draw his

affections. There is nothing unphilosophical, but

quite the reverse , in the idea of “ God manifest

in the flesh .”

If, however, a conception can be formed of an

incarnate God (and none, as I have hinted, is

more common and natural), a little reflection may

suggest, that in this conception is involved an

idea of God, analogous to what is implied in the

doctrine of the Trinity. For no philosophic mind

will suppose that, in the human shape which may

be presented to the eyes of men, the whole God -

head lies concentrated and confined, so as to be

withdrawn from every other part of the universe.

The Divine presence will still be as much as ever

diffused through all space. Here, therefore, whilst

the Divine unity is maintained, is what fitly may

be termed a double personality ; to wit, that which;

is displayed in the incarnate form , and that which

otherwise exists in the universal presence. This
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indeed is not Trinity : but it involves the principle

of Trinity, that is , the combination of unbroken

unity with multiplied personality.

I desire that it be clearly understood that, in

my present observations, I am not attempting to

explain the doctrine of the Trinity, but merely to

remove obstacles in the way of fairly considering

it . I am not dealing with the fact itself, but with

the possibility of conceiving it. I am narrating

thoughts which, in actual experience, have con

tributed to its clearer apprehension. I think it

may be shown that, in many, if not in most, of

the conceptions which man naturally forms of a

Supreme Being, there is involved an idea closely

akin to that which lies at the foundation of the

doctrine of the Trinity, and which forms the great

stumbling -block in the way of receiving that

doctrine .

Let me take another illustration, drawn from a

familiar conception. Every picture which we

form of Heaven comprehends, as an essential

part of it, a sensible manifestation of the Divine

presence. Indeed, we scarcely have any definite

idea of Heaven , beyond that of a locality in whicha
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God is perceptibly revealed to the hosts of the

blessed. This is the essence of the conception ;

all besides is the colouring of fancy . Now , under

whatever manifestation the Divine presence is

made apparent, the idea of such a manifestation

implies what may be called a double personality :

to wit, that which exists in the manifestation it

self, and that by which, imperceptibly to finite

intelligence, the Divine presence is diffused over

all space. If, to this twofold conception , we add

that of Deity existing at the moment incarnate ---

whether of the Son of God walking the earth , or

the Lamb in the midst of the Throne ” .

brace in the idea the characteristic element of the

doctrine of the Trinity ; that is to say, the combi

nation of absolute unity with threefold person

ality.

It might almost indeed be said, that the saine

conception is involved in every act of devout

supplication. For, to every such act, a certain

localization of the Deity is requisite ; the presen

tation of God to the mind at some definite point

of space. Every earnest supplication implies what

may be termed a personification of the Divine

we em
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Being, meaning thereby not the formation of any

picture, or the conception of any distinct form ,

but the apprehension of God, as a personal auditor

in a particular spot, towards which the eye of

faith is raised, and the prayer of faith directed .

Prayer cannot be earnest, if vaguely pronounced

in the universal air : it takes the character of a

real and true address, only by attributing to God

the personal presence, at some definite point, of

one who listens to the supplication . But here is,

as before, involved the idea of twofold personality ;

of that personal presence which is, so to speak,

concentrated in a particular locality ; and of that

other personality, by which, at the same moment,

God is everywhere present throughout the Uni

If we add the idea of Deity incarnate,

once in earth , now in heaven , the conception

again embodies the characteristic element of the

doctrine of the Trinity-- Divine unity, and three

fold personality.

I repeat that these illustrations are not in

tended to present a true representation, or de

finite conception, of the Holy Trinity : their

use is merely to show , that our natural appre -

verse.
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hensions of God are so far from excluding the

idea of multiplied personality, that this very

idea is almost necessarily involved in all. We

hence learn that, whilst the doctrine that there

is but one God is an essential doctrine of true

religion, we cannot apply to the subject those

narrow ideas of what constitutes unity, which the

human mind is so apt to form , in the ordinary

course of its thoughts. We are so accustomed to

the material unity, the characteristic mark of

which is the visible accumulation of a definite

quantity of matter into one locality, that our

minds insensibly connect with every conception

of unity some such picture as this. We must

soon , however, perceive that this is not the unity

of God. Indeed, material unity itself, when duly

reflected on, is seen to be often composed of a

plurality of elements, each of which is transfused

through the whole, so that no part can be con

ceived without it, and of each of which we yet

think and speak as a separate existence. Ex

tending our views beyond objects purely mate-

rial, our narrow conception of unity receives still

further correction . Perhaps, à priori, no kind of
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unity is more unlikely, than would be formed by

the combination of elements so discordant as those

of mind and matter ; yet we find, in the familiar

connexion between soul and body, these ele

ments, to all appearance, wholly separable by

death, and yet, during life, interfused into unity

the most absolute, with perhaps, at death itself,

some connecting, though unseen bond, presery

ing the oneness for the destined union of eternity.

When , from such familiar experiences,we pass to

the possibilities of a world of spirits, we meet

with increased facilities for receiving the concep

tion of absolute unity combined with multiplied

personality. In the case of an omnipresent spirit,

nothing is more easy than to fancy a personal

manifestation at one part of the universe, and a

different personal manifestation at another and a

different point, yet all the while the unity un

broken , or even the bond which preserves it an

all- pervading essence , which constitutes a third,

though impalpable personality. I again do not

present this conception as advancing the mind

towards the true idea of the Divine Trinity.

Perhaps no conception, formed by a finite intel
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ligence, will ever quadrate with the reality. But

it may serve to show how inconsistent with reason

is the conduct of those, who find, in the truth of

the Divine unity, a ground for holding the doc

trine of a threefold personality in the Godhead

to be excluded from the possibility of belief.

The truth is, that a right consideration of the

Divine unity is the best of all preparations for

receiving the Christian doctrine of the Trinity.

For the mind, which seriously ponders how im

possible it is clearly to conceive the mode of

God's existence in unity, soon arrives at the in

ference that the doctrine of the Trinity cannot

be rightly rejected, merely in consequence of a

difficulty in apprehending it. If this be a good

objection to the one doctrine, it will equally lie

against the other, and so lead to a denial, not

merely of the Trinity, but of the very being of

God. If the mode of God's existence in unity

be a mystery wholly impenetrable, the like (per

haps no greater) mysteriousness of the mode of

his existence in Trinity, should be no obstacle to

our receiving the Scripture teaching on the sub

ject, to the extent to which that teaching goes.
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It is with this, as with all other topics, touching

on God's existence and attributes ; God's revela

tion concerning himself is necessarily expressed

in language accommodated to human capacity,

and, from the nature of the case, can but ob

scurely shadow forth the reality, as known to

higher intelligences, or, perhaps, only to God

himself. We can only talk, or be talked to ,

concerning God, in the language of men. Our

expressions, therefore, although correct for all

practical purposes, can never be taken as enun

ciating the literal reality. When we speak of

God seeing or hearing us, or stretching forth his

hand to strike or heal, or feeling towards us

the emotions of pity or anger, we do not thereby

represent God as possessed of human organs or

affections ; we merely use the most appropriate

language in our power, to indicate his proceed

ings towards us. This is universally the case in

what we say concerning God ; indeed we could

not do otherwise if we would. The most stre

nuous opponent of the doctrine of the Trinity

can employ no other language. But not only is

the language never to be construed literally. It
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equally follows, that it never can convey more

than an obscure and imperfect conception of

the thing represented. Both results alike follow

from an incapacity to compass the literal reality.

When we say that God hears and sees us, we not

only do not mean that God hears or sees after

the manner of men , but we convey no intimation

how God does what the words represent. This

also holds universally ; equally with the lan

guage used by the believers in the doctrine of

the Trinity, and with that employed by their

antagonists.

The doctrine of the Trinity is presented to the

mind by its expounders, exactly as other doctrines

concerning God. When we speak of three persons

in the Godhead, we do not use the word “ persons”

in the ordinary sense of the term , as applicable to

individuals of the human race ; far less do we

speak, as has unjustly been represented , of three

persons in one person ; which might rightly be

called a contradiction in terms. All that we mean

is, that, in revealing God to us, Scripture presents ,

under the name of the Father, the Son, and the

Holy Spirit, three distinct objects of conception,
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to which, using the most approximate language

in our power, we give the appellation of persons ;

thereby intimating, as nearly as words can express

it, the distinctness declared by God's Word, yet all

the while believing, on the authority of the same

Word , that there is one only God, in whose myste

rious essence all Three are comprehended. I have

sometimes wished, that, in place of the word

“ persons,” some other expression, such as “ per

sonalities ,” had been used, merely as giving to

the term more of the indefiniteness proper to the

conception. But it matters little what may be

the language employed, so that its true import be

understood. The language used to set forth the

existence in Trinity of the one only God, simply

intimates that the unity of God, unlike all other,

as the nature of God is unlike all other, compre

hends what we find no other words to express

than “ Three persons in one God ;” not thereby

inaking plain to the mind the manner of the

Trinity, more than of the unity, but only going

as far as our limited intellect can, to follow the

conception.

The idea formed is in the highest degree inde

6
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finite and obscure ; the mind cannot resolve it

into a distinct image ; if it try to do so, the result

will be either utter confusion of thought, or con

ceptions that are contradictory, and irreconcilable.

But this is what happens with all the conceptions

which man forms concerning God ; with all the

conceptions of God formed by the most intellectual

opponent of the doctrine of the Trinity. Take,

for instance, God's attribute of omnipresence. If

the mind attempts to produce a clear and definite

image of an omnipresent Being, it altogether fails

of its object Nothing results but a shadowy

and confused idea, in which locality clashes with

ubiquity, in a way to show the effort to be at

once hopeless and forbidden. Turn from the idea

of omnipresence to that of omnipotence, and the

difficulties of the subject increase rather than

diminish . No huinan intellect can achieve a

clear conception of creation out of nothing ; any

endeavour to present to the mind a picture of the

working of God's power always leads to the only

image which created beings can realize, the com

bination, namely, of might with materials ; and so

the effort either lands the inquirer in an idea at
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variance with the reality, or leaves him tossing in

a darkness which he cannot pierce. The like will

be found the case with all the Divine attributes;

eminently so with the Divine affections, as to

which any attempt to go beyond the imperfect

analogy of human feelings issues in obscurity the

most distressing. The truth is , that, if we would

not be atheists altogether, we must train ourselves

to rest contented with those dim and undefined

conceptions of God, which alone it is possible for

finite creatures to possess. We must train our

minds to receive conceptions which we cannot

attempt to follow out into clearness, without run

ning into thoughts at variance with the true idea

of Godhead ; for such will ever be the case, when

the finite endeavours to compass the Infinite. If

the philosophic believer in one only God were to

suspend his creed on the possibility of working

out a clear idea of God's mode of existence, and

were ready to abandon his belief, whenever his

attempt at clearness of conception issued in appa

rent contradictions, he would soon make utter

shipwreck of faith. The theist would become an

atheist. The mind, which sought an impracticable
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clearness, would be obliged to take refuge in the

darkness of universal scepticism .

This result is , in the ordinary case, avoided by

a mental process, which every one, who watches

the operations of his own mind, will recognise so

soon as stated ; I mean the process of transition,

made, as 'the case requires, from the practical

view of the subject to the philosophical, and the

converse . Practically, God is regarded as holding

towards us a relation similar to what might be

held by a superior being of our own species, as

hearing, and seeing, loving, and being angry with

By this practical view, which is fully autho

rized, indeed is the only one open to us , the

believer receives enough, at once for duty and

devotion. When he turns from the path of prac

tical conduct into the field of speculation, his

mind makes a transition to a different view of

God, regarding him now as the Great Spirit, who

exists in a mysterious Omnipresence, without

aught which resembles human perceptions, or

human passions. This may at first sight appear

a transition from one view of a subject, to that

which is opposite and contradictory. In reality,

us.
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it is only the transition which must always be

made by a finite mind, in its conceptions of the

Infinite ; a transition from one imperfect con

ception, to another equally so, both being approxi

mations merely, but approximations on different

sides. The philosophical view of God is an at

tempt to picture him as he exists in himself,

irrespectively of his relation to ourselves ; correct,

so far as it goes, though ending in nothing beyond

a vague and general conception. The practical

view of God is an attempt to apprehend him

in his relation to man, which naturally results in

attributing to God's dealings the motives and

affections which characterize the like dealings

amongst men ; because the only mode, in which

we can form a conception of God's dispositions

towards us, is to take the analogy of those human

feelings which are the only subjects of our ex

perience. This transition between the practical

and philosophical idea of God, though a transition

between conceptions apparently conflicting, is the

transition which is made by every one, who has

advanced beyond a mere recognition of the exist

ence of a First Cause, and regards the Infinite



THE HOLY TRINITY. 217

Jehovah as his Ruler, his Benefactor, and his

Judge. It is warranted and sanctioned by the

whole tenor of Scripture, which is found, in almost

every page, making this very transition , from the

grand but obscure view of the eternal I Am, to the

touching delineation of the Father, the Master,

and the Friend.

It is a similar process of transition, by which

those who believe in the Trinity extricate their

ideas on the subject, and avoid all practical dif

ficulty. When revelation tells that in the unity

of the Godhead there exists a mysterious distinc

tion, which it expresses in language usually ap

plicable to three separate Persons, the believer

takes the language, and uses it, just as he em

ploys the language indicative of the Divine affec

tions, not as expressing what the words literally

import, but as denoting the revealed mode of the

Divine existence, as nearly as human words can

accomplish. He thinks of the Father, the Son ,

and the Holy Spirit, as he would of three distinct

persons , for so his Bible presents them to his

view. Practically, he acts on this conception, by

adapting his prayers and his conduct to the reve
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lation given him of the relation and offices sus

tained, by these Divine Persons respectively , in

regard to human salvation. He knows and feels,

all the while, that there is no such separation as

the common use of the terms supposes to take

place amongst men , or even amongst created in

telligences of the highest order. To him there

is still only one God, in whose unity this three

fold personality mysteriously exists. The idea

thus given him of God is a dim and incomplete

conception, which he cannot, with all his efforts,

work out into clear apprehension. It is an idea

which necessitates a transition from one concep

tion to another, from the clear idea of threefold

personality-clear, because accordant with human

experience-- to the dark apprehension of absolute

unity in which threefold personality is compre

hended. But the well - instructed believer sees

that this is nothing else than happens in regard

to every conception of God, as revealed to man, in

man's own language ; for, in every case, there

must be precisely this transition, from the clear

idea given by the accommodated expressions, to

the obscure conception of the actual reality. The
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believer, therefore, willingly assumes the place of

a finite and subordinate intelligence. He receives

and follows out the revelation, as alone such in

telligence can . He regards the Father, and the

Son , and the Holy Spirit, in the light of three

Divine Persons, for so his Bible presents them ;

yet, swayed by the same sovereign authority, he

meekly bows down before the Throne, and, with

humbled heart and brow, though, it may be, with

perception dim as when the cloud filled the

temple, he gives glory to the Three Persons as

One God.

It is not within my present design to enter at

length on the Scripture proofs of the doctrine of

the Trinity. My object here, as elsewhere, is to

deal with the subject generally, and in the way

of removing difficulties, rather than of expound

ing a system . I would merely sketch, in a few

rapid sentences, the process of thought, by which

it may be easily credited that a mind anxious

after truth may have been brought experimentally

to full belief in the doctrine.

The idea of God the Father is received without

any difficulty. This is the generic idea of the
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Supreme Being, from whom all things proceed.

The name is what the heathens themselves gave

to their chief divinity. The native tendency of

the mind, even when professedly enlightened by

the Christian revelation, is not to proceed be

yond this idea ; and, perhaps, for a considerable

time after it has become sincere in the pursuit of

truth, it adheres to this, as to its only allowable

conception of God.

But, in diligently perusing the Scriptures, espe

cially of the New Testament, it is found impos

sible to resist the influx of fresh convictions,

which, one after another, arise. It is soon per

ceived, that He, to whom is given the epithet of

the Son of God, has had the name bestowed on

him for reasons which cannot be exhausted by

any views of mere humanity, however exalted.

The Bible is seen to indicate a relation , sustained

under this title, anterior to the creation of the

visible universe. A pre- existence in a state of

glory is perceived to have belonged to the Re

deemer. A superiority to all created beings is

seen attributed to him , in a way not to be ques

tioned . In Christ's appearance on earth , comes
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to be discerned the incarnation of an intelligence

above the highest of angels. Here, perhaps, for

a time, the mind makes another pause, content

to give to Christ a place above all creatures, but

still a place inferior to that of God.

But the Bible allows not the inquirer to stop

here. From almost every point it pours intima

tions, from some it issues the most express decla

rations, leaving no alternative save to ascribe to

this exalted Being the possession of proper Divi

nity. Titles, attributes, and offices, are declared

to belong to him, peculiar to Godhead. Equality, .

with God, in the most absolute sense, is ascribed

to him . Plain statements of his participation in

the essential divinity of the Most High conclude

all reasoning on the subject. “ In the beginning

was the Word ; and the Word was with God ;

and the Word was God. The same was in the

beginning with God. All things were made by

himo ; and without him was not anything made

that was made." The mind at last settles into

the conviction, that Christ was indeed what the

Bible expressly names him, “ God manifest in

the flesh .”
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The step which remains is perhaps the most

difficult of all, For the language employed con

cerning the Divine Spirit may, with less violence,

be interpreted into the expression of an influence

merely. But here too, ere long, the diligent

student of the Bible finds statements and implica

tions, which cannot be fairly met by any stretch

of metaphor, or otherwise satisfied than by the

conception of a third mysterious personality.

The Holy Spirit is spoken of so frequently,

indeed almost so invariably, in the terms appli

cable to a distinct and separate agent, that, when

once the mind escapes from those limited notions

of the Divine unity, which nature teaches, and

revelation corrects, it finds that it cannot stop

short of the apprehension of a third person in the

Godhead . The same process of reasoning,which

establishes the personality of the Son , legitimately

carried out, establishes also the personality of

the Spirit. The argument becomes unanswerable,

when the name of the Holy Spirit is found, in

express words, united to those of the Father and

of the Son, so to attribute personality to

all equally. The Saviour proclaims the doctrine,

a

as
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with the authority of a Divine promulgation,

when he gives his parting precept ; “ Go ye , and

teach all nations, baptizing them in the name of

the Father, and of the Son, and of the Holy

Ghost.”

Thus the mind becomes established in the

faith of the Trinity. It believes the doctrine, be

cause the Bible teaches it. But it believes accord

ing to the Bible, not according to any theory of

man's devising. It rejects, as wholly forbidden ,

all attempts to frame a clear delineation of the

reality, by the likeness of earthly things ; which

it sees only to lead to inextricable contradiction,

and to be , by this itself, shown to be prohi

bited. It regards as presented to its view three

several objects of contemplation, of which it is to

conceive, with reference to office and operation,

exactly as of three several persons ; for so the

Bible reveals them . In prayer and meditation , it

thinks and expresses itself as of three persons, of

whom each maintains a separate place and agency

in the work of human redemption ; of the Father,

as the ruler and lawgiver of the world ; of the Son,

as the mediator between God and man ; of the
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Holy Spirit, as the indwelling teacher, and sancti

fier, and comforter of believers. Under the in

struction of the same Divine Word, it passes from

these contemplations to that of the one only God,

whose mysterious essence comprehends and fuses

the distinctions into unity the most absolute. The

transition is at first difficult ; but the mind soon

perceives it to be necessary, and in kind not dif

ferent from that which it made without objection ,

before it believed in the Christian doctrine, when

it passed from the personal view of God, as one

who saw , and heard, and smote, and healed, and

loved, and was wroth, to the thought of the uni

versal presence, “ without body, parts, or passions."

And thus the advancing Christian, whilst main

taining in his prayer the whole measure of gospel

reference to the Father whom he has offended, the

Saviour who died for him, the Spirit who descends

for his sanctification, closes his act of worship by

ascribing, from the heart, “ Glory to the Father,

and to the Son, and to the Holy Ghost, One

God.”



X.

CHRISTIAN MORALS.

An, ingenious, but paradoxical author of the

last century maintained it to be the strongest evi

dence of the Divine origin of Christianity, that

the virtues enjoined by it were directly opposed

to the qualities considered to be such by man in

his natural state, or by even the most enlightened

heathens. The position is true to this extent,

that some virtues, and these of the highest order,

are recognised by Christianity, which were un

known to the heathens, or esteemed by them

weaknesses. But, generally speaking, it is an un

sound, and therefore an unsafe method of teaching

religion, to represent it as enforcing a strange,

and before unknown morality. So far, at least, as

concerns the intercourse between man and man

(I refer not at present to higher duties), the con

duct enjoined by religion is , generally speaking,

P
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what the men of the world, when exercising a

calm and impartial judgment, themselves approve

and recommend. I say,I say, " when exercising a calm

and impartial judgment ;" because I do not take,

as expounding their system of morals, either their

conduct when under the influence of sinful pas

sion, which their better judgment condemns ; or

the idle bravadoes, by which they sometimes

make a boast of vice ; which are often the mere

outbursts of a thoughtless moment, for which

afterwards their heart bitterly reproves them .

The virtues which , when nothing obstructs an

unprejudiced decision, the world at large stamps

with its approbation, are just those which religion

inculcates ; active industry, considerate prudence,

unostentatious charity, amiable temper, inflexible

integrity, high honour, unaffected purity.

This is not merely an homage to virtue , on the

part of those who do not practise it themselves.

There is, up to a certain point, a true approxima

tion between the social duties as practised by the

Christian , and the same duties as exhibited by an

upright man of the world , who, in the religious

sense, is still an unconverted person.
The com
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common course .

mon duties of life regard, for the most part, worldly

relations : and the conduct appropriate to these

relations is, generally speaking, accurately dic

tated by those considerations of natural reason ,

sound policy, and instinctive morality, operative

in directing the affairs of the present life. The

immediate object of these duties is the wellbeing

of existing society ; and their discharge by the re

ligious man having thus far a common end with

their fulfilment by others, they naturally follow a

The religious man must attain

worldly success by the same industry which is

successful with the man of the world. He is

trusted on account of the same integrity. He

avoids unnecessary risks by the same prudence.

He conciliates affection by the same generosity of

disposition, and the same amiability of temper.

As superior or inferior, as parent or child , as

friend or associate, the duties lying on him , rightly

performed, will issue for the most part in the

same outward conduct, by which the due main

tenance of these relations is characterized in

society at large. The consideration is not unim

portant. It tends to remove a difficulty, which
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sometimes lies in the way of entering on a re

ligious course, as if it led into a field of action

marked by repulsive peculiarities. It also tends to

correct an error committed by some religious per

sons, who signalize their entrance on a religious

course by an abandonment of ordinary avocations,

and a disruption of ancient bonds, in order to the

exclusive substitution of devotional observances,

and spiritual ties. Conversion, undoubtedly, will

produce a marked change on the outward aspect

of the life, as well as on the inward motives. The

converted man will openly join the people of

God ; he will be regular in his observance of reli

gious ordinances ; will be forward to assist in all

efforts for the diffusion of gospel light, at home

or abroad ; will bestow his care and ministrations

on the souls, as well as bodies, of men : will

always, when occasion requires, be ready in

society with an avowal of his faith , “ not ashamed

of the Gospel of Christ.” But with all the dis

tinctive lineaments of a true believer, his com

mon relations, and common duties, will remain as

before, to be maintained and discharged as much

as ever, and only to be characterized by a firmer
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hold , and by a purer and more diligent fulfil

ment.

The true difference between the Christian and

others in respect of common duties, is not in the

outward character of the duties, but in the prin

ciple which actuates their performance. Here

there is a vital distinction . There is an element

in the conduct of the Christian, wholly wanting

in that of the others. The motives, by which the

man of the world is incited to duty, are not

necessarily mean or grovelling ; they are often

lofty and high -minded : but they comprehend no

conscious reference to God, or God's purposes ; to

what God has done for him, or what God expects

him to do. If religious sentiments to any extent

influence his conduct, they are the vague reflec

tions of early education, or of the general en

lightenment of Christianity, without any distinct

perception of the Divine source of light. His

system of morals is a collection of abstract rules,

deriving their authority from a sort of tradition

ary law, not from the command of a sensibly

existing, and sensibly present Lawgiver. His in

centives to action are all influences from the
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world around. He acts as if he were all his own,

and this world were his all . Scripture, with one

emphatic touch, depicts the entire character :

“ God is not in all his thoughts." By the Chris

tian the same duties may be performed, and with

precisely the same outward aspect ; but the im

pulse is wholly different. There is connected

with the outward conduct a succession of inward

feelings, all directly pointing to God, and his re

sponsibility to God, and the destiny which God

has assigned to him . The thought of God is,

with the Christian, diffused through the whole of

duty : he seeks to perform it all , as with God

sensibly present, to direct, restrain, and encou

rage ; and marks his advance in virtue by the

growing clearness with which his view of God, as

the object of all duty, is maintained, and the

growing comprehensiveness with which a refer

ence to God intermingles with his daily conduct.

Considering himself as the servant of God, not

only here, but hereafter also, he has in view the

acquirement of those dispositions, and the for

mation of those habits, which will fit him for his

existence in a higher state ; and so his perform
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ance of this world's duties is also purposely a pre

paration for the world to come. Above all, he is

under the conscious influence of the evangelical

motives to obedience ; those, namely, which are

drawn from the contemplation of his redemption

by a crucified Saviour ; gratitude for the mercy

which bought him at so great a price ; a sense of

the increased obligation, laid on him by such won

drous grace ; attachment to the Divine Friend,

who loved him , and gave himself for him . Chris

tian morality, without gospel motives , is a contra

diction in terms. The love of Christ is the grand

foundation of Christian morals.

A right apprehension of the nature of Chris

tian morality affords an explanation of a remark ,

which has been often thought strange and un

charitable, that a man may exhibit the strictest

correctness of conduct, and the greatest amiabi

lity of disposition, and yet be as far from a state

of grace, and of safety for eternity, as the most

profligate of his fellows. The observation has

been sometimes made in terms unwarrantably

offensive ; but there lies at the bottom of it a

great truth, that the full amount of virtue , neces
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sary for the wellbeing of the present world, may

characterize the individual, and yet there be

wanting that direct and conscious reference to

God, and God's will, and God's purposes, not for

time only, but eternity, in which lies the essence

of Christian morality. It is not that the quali

ties possessed are not good and laudable. They

are not merely apparent, but real excellencies.

Relatively to the present world, they are un

doubted virtues, and often virtues of a high order.

Nor are they necessarily dictated by mere con

siderations of worldly interest ; they are often

the fruits of a severe code of duty, carried into

effect at the sacrifice both of interest and happi

It is not the less true, that the duty is not

done directly to God, nor through constraint of

the love of Christ. The duty is not religious

duty, because not proceeding from religious prin

ciples. The morality is not Christian morality ,

because not flowing from gospel motives. And

however rightly it be rewarded in the present life,

by success, and honour, and affection, it cannot

warrantably expect to share in the eternal inheri

tance, for which neither the appointed way has

ness.
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been taken, nor the commanded preparation

made. The distinction is one, which may be

paralleled in the affairs of ordinary life. I can

picture an individual, sent to a particular locality,

with a special duty committed to him , so passing

his time as to acquit himself of all the claims

possessed on him by those immediately around,

yet failing to accomplish, or even to attempt, the

particular object of his mission, and so becoming

justly liable to censure, or even punishment, at

the hand of those to whom he was accountable.

I can conceive him an useful, and also a most

agreeable, member of the society in which he is

placed for the time, and day after day passing

smoothly along, with nothing to interrupt his

happiness ; yet, all the while, the grand object of

his position in that spot neglected, and the penal

consequence of such neglect rightly falling on

him at last. Similar to this is the condition

amongst us of the man of morality without reli

gion. He may be satisfying the claims of the

world in which he lives. He may be exemplary

in all the worldly relations, an amiable, agree

able, useful member of society, as happy as earth
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permits. But, viewing him in his relation to

God, and as having an immortal soul given him

to train for the services of a higher state, he is all

the while performing no duty at all, nor advanc

ing a single step towards the great end set before

him . He is a negligent servant, a disobedient

child , a rebellious subject, justly amenable to

condemnation.

It is a trite observation, that the character of

an action is determined by the character of its

motive. I have alluded to the diversity of moral

character, given to the same outward act by a

difference in the inward sentiment. The con

verse of the proposition equally holds good ; and

actions, which are as different in outward aspect,

as is religion from the want of it, may yet, from

the identity of inward affection, be properly placed

in the same moral category. Actions outwardly

religious may, by force of the impelling motive,

or intermingling sentiment, possess the essence

of worldly --mindedness. I do not merely allude

to the case of the hypocrite, who assumes the

mask of virtue, whilst sin is in his heart. Even

those, who are sincerely religious, require to be
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greatly on their guard, lest they carry into their

religious conduct the same unregenerate feelings

by which they had been previously characterized .

The natural passions are, even after conversion,

so strong in the best, as, in some instances, to

appear as if they were entirely unchanged, and

were merely transported into another field of

exercise. Hence it happens, that the naturally

passionate temper shows itself in a fiery, con

tentious zeal, impatient of any difference, even

in trifles ; that the naturally bustling and inter

meddling disposition pushes itself forward in

administrative offices, or the spiritual concerns of

others , with indelicate obtrusiveness ; that the

naturally censorious spirit indulges in idle gossip,

and uncharitable comment, on the spiritual state

of those around; and that a turn for pleasurable

excitement exchanges the whirl of worldly amuse

ments, and the circle of fashionable gatherings,

for an incessant round of what, without a breach

of charity, may be said to be little else than

religious dissipation. The topic is one deserving

of being seriously pondered by religious persons.

It is not merely that , by such transference of the
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natural passions to the religious course, discredit

is done to religion ; the religious character of the

individual is, if not lost, essentially lowered ;

and, unless by force of rigid self - examination,

and a fresh resort to renewing grace, he may

perinanently remain under the delusion of being

deeply religious, when he is only much busied

about religious matters.

The grand error of professing Christians is one

which they have borrowed from the heathens --

that of placing religion in formal religious ob

servances. Religion is too much dealt with as

if a duty of a separate character, superadded to

other duties, in place of being, what it truly is ,

the spirit which should pervade all duties what

The formal observances of religion must,

indeed, be fully maintained ; they are the regu

larly recurring supply, without which the spiritual

life would lose its vitality, as necessary towards

spiritual vigour, as the daily food towards the

maintenance of the bodily strength. But, just

the bodily sustenance is mainly intended

to fit the frame for the daily labours, so are the

formal observances of religion designed to infuse

soever.

as
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the strength of religious principle into common

duties. The true Christian will make pre- emi

nence in common duty the sign, and the glory,

of his religion. He will be, more than others,

active in business, strictly just in his dealings,

scrupulously faithful in his engagements. He

will be noted as an example in the discharge of

all the social relations. He will be known as

beyond his fellows candid, charitable, courteous.

He will possess a sensitive feeling of honour,

which will effectually exclude from his conduct

all that is unhandsome and mean . In his deport

ment and manners, he will exhibit the graceful

kindness, which is the mark of moral elevation.

He will maintain a constant cheerfulness, as an

obligation of Christian love, by which, even

whilst darkness is about him , and the thorn is at

his breast, to charm all around through the sweet

ness of the strain ; or rather, as by the song of

the lark , rising above the lower clouds , to tell that

a bright dawn has opened on him, and to lead

men to look up to the heaven, towards which he

visibly soars.

To turn religion into the channel of ordinary
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duties, not only conduces to the right discharge

of these duties, but is the best and safest method

of promoting spiritual progress, and of securing

advance in the Divine life. It is a great mistake,

which is sometimes made, to suppose that, whilst

ordinary duties must be gone through as an ap

pointed task, it is not by means of these, but ex

clusively through the devotional observances, to

which escape is made from them , that the be

liever attains to a higher spiritual elevation.

Whilst devotion is indispensable to draw out of

duty its spiritual effect, duty, on the other hand,

affords materials for devotion, which give to it

substance and reality. The religion of the cell

is notoriously imaginative and unreal. It is

amidst the rough exercise of active life, that de

votion acquires health, and vigour, and natural

growth. There is not a step in the evangelical

course, which will not be more wholesomely taken

amid the exigencies of ordinary duty, than in the

unchecked license of retirement. The conviction

of sin, and the consequent humility of the peni

tent, are more genuinely produced by the appli

cation of a daily standard, and the consciousness
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of daily failure, than through any mere excite

ment of feeling, which, as fancy may awaken,

fancy may also soothe. The exercise of religious

principle, day by day, and hour by hour, in re

straining the outbursts of natural temper,and the

movements of natural selfishness, more truly give

to the life the character of a Christian warfare,

than all the conflicts of a spiritual solitude. The

every -day duties, performed in a religious spirit,

secure a succession of religious acts, a formation

of religious habits, comparatively free from the

interruptions of varying moods, and intermittent

feelings. Religion is saved from the peril of be

coming a romance of self, full of fanciful alterna

tions ; it is a practical work, interfused through

the whole of life. Prayer is no burst of tempor

ary emotion , but the never relinquished resource ,

the staff of the daily pilgrimage, needful for every

step, resumed every day, and leant upon all

the day long. God is kept continually present ,

because inwardly appealed to, as director of the

commonest task, counsellor of the slightest diffi

culty. Christ becomes the friend of the daily

walk, never lost sight of by the Christian, be
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cause always at his side, companion, not of the

perils only, but of the pettiest incidents of the

journey.

There is a twofold life, which, for a large por

tion of his history in the present world, is main

tained by the Christian . There is the outward

course, which, though ever and anon showing a

divine influence sparkling on the surface, like

the turn of a stream breaking into sight beneath

sunshine, is, to human view , for the most part,

a course of sedulous discharge of common duties,

distinguished only by greater faithfulness and

assiduity. There is the inward life, which draws

from events and employments, seemingly the

most indifferent, the means of spiritual growth,

by every act and occurrence being turned into

an occasion of direct reference to God. Whilst

the Christian may, to all appearance, be only

engaged in the common pursuits of the mass, he

is, all the while, making a spiritual progress, not

the less real, that it may not be visible to the

general eye, concealed, it may be, by a retiring

modesty, such as made even his Divine Master

shrink from the mention of his preternatural deeds
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of kindness. The heart is always rising to heaven,

from the midst of every -day avocation, and ordi

nary intercourse, although not a look or gesture

reveal the momentary prayer. Communion with

God is intermingled with converse amongst men ;

though no man know it. The drudgery of the

daily task is made within the silent breast a con

tinual spiritual exercise. Beneath the cheerfulness

which is maintained as a duty, there is proceeding

a conflict with sin, which, though never a sigh

break forth, is causing the combatant to ache for

the rest and holiness of the better inheritance.

So the believer nourishes and sustains “the life

which is hid with Christ in God.” So he becomes,

not almost, but altogether, a Christian. So he

follows out into fulfilment the grand precept of

the faith : “ Whether ye eat or drink , or whatso-

ever ye do, do all to the glory of God .”

Q



XI.

CHRISTIAN EXPERIENCE.IAN

PERHAPS nothing is more characteristic of the

literature of the present day, than the improved

method of writing history. In place of, as for

merly, building up an elegant narrative on a

scanty foundation of fact, the great object is to

reach the actual truth, by a diligent search into

contemporaneous documents. An importance, pre

viously unknown, has thus been given to family

muniments, and private correspondence, and tri

vial, if only ancient, documents, as to every - day

transactions ; and the diaries of eminent persons,

and at times even of those who played but a

subordinate part, are viewed in the light of valu

able materials of an authentic record .

There is one description of diary, in regard to

which public opinion is not so unanimous : I

mean the diary which records the spiritual course

1
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of a religious person ; or what has been called, by

an intelligible form of expression, the experience

of the believer. With a large class, this is a

popular kind of publication ; and carries with it

much of the same value as is attributed to the

contemporaneous materials of civil history. With

another class, the very same work is looked on

with distrust, if not with contempt, being con

sidered as little better than a piece of sentimental

fiction ; a memorial of the reveries of weak, though

well - intentioned piety ; a journal of the succes

sive fancies of a devout, but dreamy solitude.

It is in this, as in other cases, in which criti

cism merges in partisanship ; the value of the

thing spoken of is on the one side overrated, on

the other unduly depreciated. It is, on the one

side, not always remembered that a diary, which

is chiefly occupied with inward feelings, has not

the same security for accuracy , because not having

the same check on self-delusion, with one which

deals mostly with outward events. There is an

insufficient allowance made for the error, or exag

geration, to which every record of mere emotion is

liable. But, with all fitting deduction on this
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account, there is still a reality in the religious

feelings recorded, to which, on the other side,

sufficient justice is not done. Suppose a record to

be kept of the feelings and emotions passing

through the mind, during a day of ordinary life ;

or that these had a self-registering power, like

that possessed by certain scientific instruments.

In such a record, there would probably be much

that was overstrained , and much that was trivial;

yet no doubt would arise as to the genuineness of

the sentiments ; and whatever might appear un

usual or fantastical would be readily ascribed to

the weakness of human nature, or the peculiarity

of individual temperament. There is no just

reason why the record of religious feelings should

not receive the same allowance, and be judged of

with equal fairness.

It is true with regard to all diaries, that to

journalize systematically the passing emotions and

feelings is attended with a measure of danger to

personal character ; and the religious diary is, as

well as others , amenable to the observation. The

individual, who is kept constantly before his own

view , the centre of a picture drawn every day
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afresh, becomes too much his own hero, and is

apt to acquire a self - importance and egotism ,

unfavourable to the maintenance of Christian

humility. The self -imposed duty of regularly

chronicling his feelings creates a tendency to

magnify into importance things in themselves

immaterial, lest otherwise his journal should be

without fitting contents. And to make it read

able, even by himself, emotions are heightened in

the colouring, in a way bordering at times on

want of candour. The minute dissection of his

motives and affections is apt to change the process

of self - examination into a piece of morbid rumi

nating, which issues in false and distorted views

of his character and conduct. Above all, it is

scarcely possible for any one, by whom such a

record is kept, to avoid the lurking thought, that,

at some period or another, perhaps after he is

laid in the grave, it will meet the eye of others ;

and the prospect of this leads, perhaps uncon

sciously, to a style and manner of representation,

more nearly allied to self--display than to self

improvement. So much there is in this to en

danger the single -mindedness and simplicity of
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the Christian character, that I have sometimes

thought, that the only form of such a journal,

which would be perfectly safe, would be that in

which the entries should only afford to the in

dividual himself the means of recalling past

seasons and frames,-undecipherable by others.

But with all this reasonably said, by way of

practical warning and guidance, Christian expe

rience remains a great fact, equally capable with

other facts of being traced and recorded. The

work of salvation has as much of practical, and,

so to speak, of registrable existence, as any in

which man can be engaged. To him who is inr

earnest in preparing for eternity, the process has

the character of daily labour, renewed every

morning, and continued till night falls down. In

this spiritual work, there are aids and alliances,

hindrances and perils, successes and reverses, as

capable of being marked and noted down, as any

which advance or retard a man's ordinary pro

gress in the world. Grace from above, or assaults

from without, support under temptation, or sore

struggling against it, the companionship of Chris

tians, or allurements of the world, clearness of
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apprehension of things divine, or confused per

ception of the objects of faith, duty accomplished ,

or sin incurred, cheerfulness or depression, affix

their successive marks, and contribute varying

incidents to the spiritual history, with all the

force of reality. With some, the occurrences of

the religious life may be striking and remarkable,

deserving of being recorded, as objects to others

of interest or information. With others, the course

may have been one of quietness and routine : yet

even here, there is an experience, which, though

not perhaps worthy of a formal record, is, to the

individual himself, a proper subject of serious

retrospection, and, as the case may be, a source of

penitent humiliation, or of thankful praise.

The doubts which have been thrown on the

reality of Christian experience, have mainly arisen

from that want of participation, which renders

us incredulous of feelings which we ourselves

have never possessed. Yet so true to nature are

the feelings of the spiritual life, that to make

them understood and appreciated requires little

else than to adopt a nomenclature more familiar

to the world. Take, in illustration, that self
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abasement on account of sin, to which Christians

have frequently given utterance , in language so

strong as to seem to many the offspring of a

diseased imagination . In this, as in every ex

pression of strong emotion, there may often be

exaggeration ; yet, even in its intensest exhibition,

the world would not improbably do it homage, if,

deprived of the religious character, it were simply

presented as a conscious shortcoming from a lofty

standard, an exquisite sense of perfection, a quick

apprehension of all the shadings of error.
The

nice perception of his own corruptions, shown by

the Christian, is what the world would probably

applaud, if exhibited by an heathen moralist, with

out mention of God, or with God dimly shaded

under the name of virtue. Self - reproach on ac

count of failure in duty is what the world highly

commends. Remorse on account of ingratitude,

or breach of faith , towards those from whom

beneficence has been experienced, forms a favour

ite picture in works of fiction , as indicating a

mind which retains a high -wrought sensibility,

amidst much of wandering from the path of right.

In such a case, the strength , or even the extrava

a
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gance of the language is only held to exhibit

more clearly the intensity of the feeling. When

the Christian then comes to perceive, in all its

reality, his position towards God, as a bountiful

Benefactor, against whom he has grievously of

fended, it ought not to be wonderful that his

accusing conscience should employ the strongest

expressions in which to utter his self-upbraidings.

Or if the Christian, day by day, carefully examine

the state of his heart and feelings, it is no marvel

if the scrutiny detect changes and aberrations, to

which others are not sensitive, by whom a similar

inquiry is not practised, or practised much less

diligently. And if the language of the Christian

appear at any time to stretch beyond the tone of

healthful sentiment, it were the part of candour

and fair -dealing to look on this as but the con

sequence of a more than usual depth of emotion,

and jealously to watch any tendency to censure ,

lest the source of the tendency lie in the lower

level of the reprover's Christianity.

In contrast to such sorrow for sin, is often

found a description of spiritual joys, which, in

like manner, those, who have not themselves had
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a similar experience, are apt to brand as fanciful

or fanatical. But if a course of moral
regenera -

tion be itself a reality, why, as it has its peculiar

triumphs, should it not also possess its appro

priate joys ? Success in any pursuit is always

attended with satisfaction. Should it not equally

be so , in the case of sin subdued, and holiness

advanced ? Here, again, it is only necessary that

the phraseology be changed, to have the truth

admitted in different words. The description of

Christian joy would readily receive credence, were

the language in common use by the world to be

employed, and the happiness to be simply at

tributed to triumphant rectitude, and virtuous

complacency. It is the spiritual hue of the ex

pressions which, with those who possess no sym

pathetic feeling, awakens a doubt of the reality

of the thing expressed. But the joy of the Chris

tian is not the less genuine, that it rests on a

spiritual basis. His peace of conscience is not

the less sweet, that it flows from an assurance of

forgiveness, procured through the atonement of

Christ. His complacency is not the less satisfy

ing, that it arises from the possession of God's
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favour, bestowed for the Redeemer's sake. Nor

is the triumph of his virtue less exalting, that

he joins in the Apostle's acknowledgment, “ Yet

not I, but the grace of God which was with me.”

Communion with a spiritual world is a mystery

to those, whose conscious experience is confined

to a world of sense. Yet a surrounding spiritual

world is, to everyone without exception, as

much a reality, as that material creation which

is the object of his bodily perceptions. God

is present with every one, in each moment of

his existence ; and, to the mind which can at

once read every other, the simple presentation of

a thought is as much of a true communication, as

is the same thought presented in human speech

to a mortal auditor. Christ is, through the omni

presence of his Godhead, at the side of every

disciple ; and, in a like interchange of thought

and of sentiment, there
may

be as true a converse

with the Saviour as that maintained on the way

to Emmaus ; of which those, whose eyes were for

the time holden, said afterwards, " Did not our

heart burn within us, while He talked with us by

the way, and while he opened to us the scriptures ?"
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The Holy Spirit dwells in the heart of every

believer ; and, however undistinguishable they

may be from the suggestions of his own mind,

there are sudden thoughts, and alarming appre

hensions, and clear perceptions, and guiding views,

which are nothing else than the whisperings of

this faithful monitor. Of the angels, the Bible

says, with a question which contains the force of

a strong affirmation, “ Are they not all ministering

spirits, sent forth to minister to those who shall

be heirs of salvation ?” . It tells, on the other

hand, of a host of evil spirits, under the rule of

one great power of darkness, to whose assaults

and seductions a constant resistance is a part of

duty. The Word of God at once declares the

truth, and inculcates the corresponding precept,

when it uses these magnificent words ;-words

which, if occurring in the writings of some sage

of classic antiquity, would have stood to all pos

terity as a grand specimen of philosophic elo

quence : “Put on the whole armour of God, that

ye may be able to stand against the wiles of the

devil. For we wrestle not against flesh and blood,

but against principalities, against powers ; against
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the rulers of the darkness of this world ; against

spiritual wickedness in high places. Wherefore

take unto you the whole armour of God, that ye

may be able to withstand in the evil day ; and,

having done all , to stand. Stand, therefore, having

your loins girt about with truth ; and having on

the breastplate of righteousness ; and your feet

shod with the preparation of the gospel of peace :

above all , taking the shield of faith, wherewith ye

shall be able to quench all the fiery darts of the

wicked. And take the helmet of salvation , and

the sword of the Spirit, which is the Word of God :

Praying always with all prayer and supplication

in the Spirit, and watching thereunto with all

perseverance , and supplication for all saints. ”

Doubtless, the realization of this surrounding

spiritual world must be maintained and acted on ,

under the guidance of practical wisdom . There

is the possibility of forbidden wandering into the

spiritual country, from the path of earthly duty.

Supposed spiritual communications may impro

perly take the place of reason and conscience.

Mistakes may be made, which lead to spiritual

arrogance, or unduly lessen the sense of personal
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responsibility. Yet not only is the conception a

true one ; it is also calculated to give a character

of importance and dignity to the course of the

humblest believer. The poorest and meanest

Christian is the hero of a great adventure. He

is a warrior in divine panoply, sent on a high

mission ; whose solitary path is watched with the

deepest interest by beings of exalted intelligence ;

for whose capture or protection hosts are in array

on either side ; who must bear himself with the

courage and vigilance of one on whose arrival at

the distant point the highest expectations wait ;

and whose welcome will be the acclamation of

rejoicing myriads, as if “ the shout of a king was
>

among them .”

aChristian experience is a form of human expe

rience ; it will, therefore, exhibit all those varie

ties, to which the differences existing between

one human being and another, in character, tem

per, and circumstances, naturally give rise. No

error can be greater, than that of chalking out a

particular course, which every Christian must

run, under penalty of his Christianity being called

in question. In reality, there will be as much.



CHRISTIAN EXPERIENCE. 255

difference between one individual and another,

in distinctness of spiritual apprehension, liveli

ness of gospel hope, and steadfastness of Chris

tian duty, as there is in clearess of intellect,

cheerfulness of disposition, and steadiness of con

duct, with reference to the matters of ordinary

life. After the same analogy, the difference,

which exists between one Christian and another,

is found in the same Christian at different times.

Exactly as in ordinary life, the believer will at

times appear as different from himself, as though

he were two distinct individuals. His distraction

by worldly cares, or participation in perilous en

joyments, the character of the society in which

hé lives for the time, his condition of bodily

health , the strength or weakness of the nervous

system , sometimes the very changes of the at

mosphere ,--these, and a thousand other influ

ences, not easy to be expressed, yet not the less

sure to be felt, will so affect his spiritual state , as

to make him run through all the vicissitudes of

exaltation and depression, of clearness and per

plexity, of hope and fear, of sunshine and cloud.

Hence the practical rule, that the Christian ought
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not to decide on the soundness of his spiritual

condition, according to the character of his tem

porary spiritual frame. Hence, perhaps, a still

more important lesson, as to the mode in which

he should perform the duty of self -examination ;

namely, that it ought not to consist of a minute

analytical dissection of sentiments and feelings,

which will probably lead into distempered fan

cies, but in one prompt and decided glance at his

existing course, followed by an instant resort to

prayer, and self-denial, and renewed diligence in

common duty.

The same variety, which is exhibited in the life,

will also be exhibited in the death of Christians.

It is the error of some religious persons to look,

in the death -bed of all whom they hold true

Christians, for a display of high -wrought joy, in

the prospect of passing into a better state ; and

if such be not found, to experience a feeling of

disappointment, as if the tone of the Christianity

was lower than they had a right to anticipate.

In reality, the aspect of the scene will, even with

the best, vary indefinitely with individual pecu

liarities of condition and character. There is

1
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such variety in the form of the disease which

God makes the instrument of dissolution , as gives

a corresponding diversity, not only to the out

ward expression, but even to the inward frame.

It is not merely that bodily pain may so engross

the sensibilities as to leave little room for other

perceptions, or, on the other hand, freedom from

suffering afford scope for ampler communications.

The spiritual condition may itself be largely in

fluenced : a scarcely perceptible increase in the

fever of the pulse may communicate increased

intenseness to devout emotion ; or the unmarked

dislodgement of the grosser elements produce a

keenness of apprehension, which expatiates in

clear recollections, and vivid hopes ; or, again,

the conscious, though, by those around, not fully

apprehended, prostration of the bodily energies

may incapacitate for aught except awaiting the

end in silence. Nor is it always the condition of

the dying one which determines the character of

the death bed . The relation of those around to

the sufferer, the familiarity which facilitates, or

the restraining delicacy which impedes the mutual

communications, may yield an impress to the

R
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scene, derived in reality from the spectator. I

speak not of those spiritual agencies, mysterious

yet real, which may communicate to the same

identical chamber as much diversity of circum

stance , as lies between the groans and struggles

of the continuing fight, and the procession of the

conqueror homewards. So great is the difference

of aspect exhibited by the Christian's death -bed,

as largely to subordinate the importance of the

death to that of the life, and to raise an im

pressive warning against trusting the believer's

assurance, or the believer's testimony, to the con

tingencies of the closing hour.

It is with the death as with the life of the

Christian : -- as that, probably, is the best life,

which consists in a steadfast progress through

common duties towards the higher inheritance, so

that, perhaps, is the most desirable death where,

without any of that excitement which belongs to

the earth he is leaving, rather than to the heaven

he is entering, the Christian meets the event as a

natural and expected occurrence, and sinks to the

rest which closes a wearied day, without a thought

of dread for the morrow. It is the last and best

1
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act of God's goodness, when “ so he giveth his

beloved sleep ." If Christians were what they

ought to be, death would have less the aspect of

an extraordinary and startling event. To die will,

indeed, be always a solemn and serious thing.

The thought of passing into the immediate pre

sence of God cannot be unattended with awe.

But to one who has been living in communion

with the spiritual world, the familiarity of the

idea takes away from the apprehension of the

reality. I knew a venerable man, a minister of

God's Word, and who had faithfully served him

in the gospel of his Son, whose life, prolonged to

ninety years, was spent in an active benevolence,

which still keeps his memory in honour. With

the soundest evangelical sentiments, and a piety

diffused throughout the whole of life, he com

bined a warmth of kindliness, a geniality of dispo

sition, which won the affections of old and young

alike. His activity did not fail him till a short

period before his death ; and his time thereafter

was almost wholly engrossed with his Bible, and

devout meditation over it. He was seized, a few

years before he died, with a malady which at the

a



260 CHRISTIAN EXPERIENCE.

time was thought to be mortal. Those who sur

rounded him were surprised at the absence, in one

so eminently religious, of the expressions which

seemed appropriate to the occasion : the truth

was, that death was to him an occurrence so con

tinually looked for, as, when it seemed to come,

not to produce any marked emotion. His death,

when it at last arrived, fully agreed with his life.

He felt on a sudden what appeared to him his

Master's call. The old man went to his knees

and prayed - he, the old man of ninety, prayed

that, if God had further work for him on earth,

he would leave him longer here, if not, that he

would take him to himself. The answer to the

prayer was immediate. Death came to him as

he knelt. He died without a groan or sigh. It

almost seemed as if he realized the transition of

the ancient patriarch ; — “ He was not, for God

took him . ”
>



XII.

THE ASSURANCE OF FAITH.

The desire of certainty is one of the most

natural of desires. A state of doubt is always a

state of unhappiness, and one from which escape

is sought at almost any cost. There is utility in

this desire. It prompts to the pursuit of intel

lectual researches, by the painfulness of unsatis

fied inquiry. It inspires a struggle out of a

position of inferiority and privation, by the feel

ing of insecurity which such a position creates.

It urges an incessant progress upwards, towards

a region of clearness and stability.

Yet this very desire of certainty often leads into

Like other desires, it tempts to forbidden

gratifications. Rather than remain in doubt, the

mind frequently puts up with a groundless or

error,
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precipitate persuasion, rushing to the enjoyment

of certainty at the cost of truth . To satisfy the

craving, theories are formed, on a partial induc

tion, to which is given the character of settled

principles. A false certainty is fixed upon opi

nions, not yet supported by sufficient evidence.

The progress of knowledge is thus impeded, by a

premature confidence in an incomplete investiga

tion. Nor are the interests of morality uninjured.

The pleasure, which is found in certainty, seduces

into dogmatism, and self-sufficiency, and conten

tiousness about trifles, which are all deviations

from virtue, as well as obstructions to truth .

That division into sects and parties, for which the

Christian world has to mourn, is perhaps in some

measure traceable to the gratification of the feel

ing of certainty at the expense of charity, in

things indifferent, or not yet fully revealed.

The safety of the soul for eternity involves a

question so momentous, that none can wonder at

the desire, if possible, of placing the affirmative

on the footing of an absolute assurance . But the

same craving for certainty leads here into similar

The assurance is entertained in circumerrors.
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stances in which it is not warranted ; and is fre

quently based on false and deceitful grounds. A

speculative theory concerning universal redemp

tion ; an unwarranted application of the Atone

ment,as having placed the individual case beyond

doubt or fall ; a strong impression, drawn from a

state of heated feeling ; a supposed communication

from above , flashing at once across the mind ; a

rash inference from the sentiment of a moment

to the perseverance of an eternity ; these, or the

like, have often been the foundation of a cer

tainty, illegitimate in its character, and perilous

in its consequences to soundness of spiritual

health,

And yet the world at large is strangely forgetful

of the general passion for certainty, and unfairly

intolerant of its intermixture with spiritual things,

when it brands the whole subject of the assur

ance of faith as a fiction of fanaticism . It applies

a different principle here from everywhere else.

It here connects both desire and duty with a

condition of uncertainty and suspense. It decries

as folly the idea of obtaining, in the present life,

any correct apprehension of the soul's destiny in
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a future state. Its tendency is to place all, with

respect to their condition in another world, on the

same level of ignorance, that it may place all in

the same comfortable condition of hope.

The error does not lie, either in desiring the

assurance of safety, or in endeavouring to obtain

it ; it lies in the way and mode in which the

desire is followed out to its gratification. The

greatmistake is in the kind of assurance sought

to be obtained. What is usually aimed at is the

absoluteness of mathematical certainty. Salva

tion must present itself to the mind, as fixed and

settled by an immutable decree ; otherwise the

mind is not satisfied. The redemption of the

individual must be seen in the aspect of a past

and concluded fact, having all the absoluteness

of any past fact in his history.

This description of assurance it is impossible

to obtain, consistently with man's position in the

present world. To the Divine mind, in whose

pre - ordination the event is already fixed , the sal

vation of the individual has all the certainty of

a concluded fact ; to the view of the individual

himself, it can only possess the probability, higher
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1

assurance

1

or lower, attached to an event yet future. To fix

it, one way or another, he has only moral evi

dence, no demonstrative proof. He cannot, like

God, see the certainty of the case ; he can only

gather his conclusion from an accumulation of

circumstances creating a reasonable belief. But,

according to the rules by which human belief is

regulated, the persuasion may pass, through all

gradations, up to an
as firm as the

mind may entertain . There will never be mathe

matical, but there may be moral certainty. The

prospect of the heavenly inheritance is, relatively

to human contemplations, not dissimilar from

the prospect of earthly advancement, lawfully

desired, and legitimately pursued. The heaven ,

which the believer aims at, cannot be held abso

lutely secured , until it is actually entered. But

assurance of the result may be as legitimately

entertained, as, in regard to the objects of ordi

nary life, is the assurance of the natural conse

quence following the appropriate course . In both

cases, the feeling may vary , through all degrees

of strength, from the faintest hope, up to the

fulness of undoubting belief. But neither ex
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treme is excluded, either from the one case or

the other.

The analogy of ordinary life is here more than

usually applicable ,—indeed, may be applied almost

literally. Imagine the case of one, in the com

mon walks of life, who has offended a generous

friend by a long course of misconduct, and has

thereby forfeited the wealth and honour which

had been designed for him, but to whom there

comes a message, promising that, if he own his

guilt, and pursue an altered career, all that he

has done will be forgiven, and all he has lost

restored. Suppose, to bring the parallel closer,

that the friend is at a distance, and that the pro

mised restoration is not to be bestowed till an

interval has elapsed, spent in a prescribed course

of duty, at the end of which the penitent shall

be admitted to the presence of his benefactor, to

have his pardon pronounced, and his acceptance

openly proclaimed. Suppose that the offender,

melted with the kindness of the message, enters,

in penitence and thankfulness, on the appointed

course, and, perhaps, amidst many relapses, suc

ceeds in forming new habits and dispositions,
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and maintains a character of growing excellence,

strengthened and encouraged all the while by

kindly communications, and generous tokens of

remembrance, from his distant friend. It cannot

be denied that, in such a case, there may reason

ably exist an assurance of the expected restora

tion, rising to the height of certainty itself. The

conviction of being in the appointed way to the

promised result, and the consciousness of acquir

ing by degrees the prescribed character, coupled

with implicit reliance on the faithfulness of the

benefactor, will, in the natural progress of things,

give birth to a feeling, which the name of hope

would inadequately express. The individual will

possess assurance, in the true sense of the term ;

perhaps an assurance subject to many fluctuations,

from the varying state of his mind, or of his

conduct, and apt to be overshadowed, or tem

porarily lost, when perverse or thoughtless acts

bring back a sense of unworthiness ; but still

assurance, renewed with the renewal of virtue,

and strengthening with the strength of persever

As the character becomes formed, and the

course of duty steadier and more unbroken , and

ance.
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the tokens of favour arrive in greater number and

frequency, the assurance will become propor

tionally confirmed. As the time draws near for

hastening to the presence of his benefactor, the

joyful termination of his career will assume the

aspect of greater sureness ; and, although a mo

mentary feeling of fear may come across him, this

will be only the agitation of natural emotion, and

will not prevent him from going on his journey,

in the full belief of a welcome. The last mes-

senger from his friend will find him looking

forward to his departure with joyful expectation ;

and the hour of meeting will carry him to the

arms of love, full, it may be, of contending feel

ings, but without a doubt as to his acceptance

and his happiness.

I have now stated a conceivable case in com

mon life, in language, I trust, not unintelligible

or inappropriate. But the same words identically

might be used to describe the process, by which

the Christian attains assurance of his safety for

eternity. God is the offended Benefactor, who

has pledged to the penitent offender forgiveness

and acceptance for the Mediator's sake ; and ex :
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actly the same assurance of a welcome reception ,

in an heavenly home, may be entertained by every

one who, accepting the offer, has entered on the

course prescribed ; substituting the spiritual and

heavenly for the carnal and worldly, and, amidst

all discouragement and failure, struggling towards

higher attainments. He may fall into renewed

transgressions; but, seeking anew for pardon,

through the same all-prevailing name, and re

turning to the path of holiness, he knows that he

is still in the way . Doubts and fears may come

across him , when thoughtless speech, or impru

dent conduct, discredits his profession, or does

dishonour to his Saviour ; but his confidence is

restored, when supplication for grace renews the

vigour of duty, and awakes an unashamed acknow

ledgment of his Divine Friend. The sureness of

the inheritance becomes clearer, as the grace of

God shows itself towards him in an increase of

light, and aid, and spiritual joy. The lengthen

ing of the course brings with it a strengthening

of the confidence. The prolonged experience of

God's favour makes his reception by Him, in an

other sphere, a prospect on which there rests no
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dread. And so the assurance of his salvation ;

becoming stronger and stronger, bears him on

ward through all the trials of life, supports him

in the hour of dissolution , and carries him, with

out a doubt of his acceptance, to the bosom of his

God.

This is that assurance, which is called the assur

ance of faith, and fitly so called, because faith

in God's promises forms its entire groundwork.

When exhibited in its true light, it is seen to

be no dream of fanaticism , but the very feeling

which, according to the analogy of daily life, and

of human intercourse, issues out of the connexion

between a promised end and a prescribed path.

Nor is such assurance to be treated, as it too fre

quently has been, as a singular and special boon,

conferred only on a few eminent believers. This,

indeed, might be well said of it, if the mathe

matical certainty, which is sometimes looked for,

were truly its essence. But, viewed in its true

character of moral assurance , having in it degrees

of strength proportioned to the growth of grace, it

is, or ought to be, a very common concomitant of

the Christian course . It may, in all cases, be fitly
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spoken of as a Divine gift, because it is the re

sult of a connexion divinely appointed. But the

appointment is one of those general arrangements,

which have a wider scope than the case of some

specially favoured individuals. The assurance of

faith is intended to be co - extensive with faith it

self, and to form the privilege and stay of every

genuine Christian, though it may be in a measure

varying with the spiritual progress , and the al

lotted peculiarity of position.

I do not intend it as an inference from these

observations, that the assurance of faith can in no

instance have place, except where there has been

a lengthened course of spiritual advancement. I

feel how naturally it may be asked, whether no

room exists for the assurance, in those cases in

which the prayer for pardon cannot, in the nature

of things, be followed by a course of active duty,

as in the case of death -bed conversion. The ana

logy of ordinary life may here , again , assist in

supplying an answer. Suppose an individual

on his death-bed, conscious of having grievously

transgressed against an earthly benefactor, and

tortured by the thought of his guilt ; there is no
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difficulty in conceiving a message of forgiveness

sent to him, so fully accredited , and so accordant

with all he knows of the generous feelings of his

friend, that he rests with undoubting confidence

in the assurance that he is pardoned,and dies in

peace. Now, though such a case does not accu

rately exemplify the relation of man to God, there

are elements of similarity sufficient to show, how

God's message of pardon may reasonably produce

a feeling of assurance in the mind of the dying

penitent. Nor is entire reliance on pardon hav

ing been procured, in answer to penitent prayer,

excluded from the life, more than the death ; or

in the one case, more than the other, absolutely

incapable of being obtained, antecedently to the

confirmation afforded by a renewed course. All

penitent suppliants are authorized to believe that,

in answer to their prayer, they have obtained, for

Christ's sake, “ the remission of sins that are past.”

To him , however, who has still before him the

trials and temptations of life, the conviction of

forgiveness for past sins is but the starting -point

of a fresh career. There may still be a fall from

grace. There cannot be any absolute certainty of
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final safety. Exactly as in ordinary human affairs,

it is still to be said, that the general character of

the course will best impress the probable nature

of its termination. To the dying man , to whom

the past is now all , that assurance of pardon, legi

timately entertained by every penitent suppliant,

is at once the commencement, and the completion,

of salvation. Yet no rational man will postpone

on this account the time of repentance to the

hour of death. None can securely reckon , either

on the opportunity, or the power, of raising, at

death , the prayer of penitence and faith. A mo

ment's unexpected blow may hurry out of ex

istence, nor afford the delay of a single thought.

Physical pain may preclude mental exercise.

Physical weakness may render the departure an

unconscious transition . Death - bed conversion is ,

in its nature, a peradventure. It forms the ex

ceptional case, not the normal exhibition . To

him who, in the faith of the gospel, maintains a

course of holy living, “ looking for, and hasting

unto, the coming of the day of God ,” assurance

springs as a natural product, though in varying

measure of abundance. The assurance of the

>

s
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gospel is, speaking generally, to be found in a

walk and conversation, such as become the gospel.

This is the assurance, rational in its source, sound

in its foundation, safe in its effects, permanent in

its comforts, which God places before every be

liever, as the object of his prayer and endeavour ;

to the attainment of which every believer may

look forward, in the natural course of God's

working

There is a key afforded, by the same analogy of

common life, to those diversities in the assurance

of faith, exhibited by different individuals, or

experienced by the same individual at different

times. A difference in temperament, or in cir

cumstances, may produce a marked distinction in

their feelings of confidence towards God, between

those who are equally God's children ; just as

those, who are equally the objects of friendly in

terest to an earthly superior, may have very dif

ferent feelings as to the certainty of his favour.

The timid and nervous will doubt, where the con

fidence of a stronger mind, or more resolute dis

position, remains unshaken. The humble will

fall short of their rightful claim ; the presump
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tuous will go beyond it. The cheerful will take

a happy view of this, as of all things else ; the

depressed will involve in the same gloom both

earth and heaven. The varieties thus exhibited ,

in the case of different individuals, are paralleled

by similar variances in the case of the same in

dividual, produced by those changes in circum

stances, or conduct, or mere physical condition, to

which every one is liable. Such fluctuations of

feeling occur in daily experience, with reference

to an earthly friend. Absence , forgetfulness , con

scious transgression , will break the course of our

confidence, till the bond be knit by renewed

pardon, and restored intercourse. A fall from

wealth and honour, though the thing of all others

which should lead us to seek the aid of friend

ship, is sometimes that which causes us to sit

down in a moody dream of its loss. A depressed

or nervous condition of the physical frame will

produce the most unreasonable doubts of our

friend's affection ; which yet a single act of kind

ness, a word, a smile, à remembrance, may dispel

like breaking sunshine. It is the same change

able frame, which forms the residence of that
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higher feeling, which we bear towards that Friend

who is closer than any brother ; no marvel, that

the assurance of his love is subject to similar

vicissitudes.

The same wholesome analogy instructs how the

feeling of assurance , lost for a time, may be re

stored. Consider what is the course proper to be

followed in common life, in order to regain con

fidence in a friend's affection . It is not to sit.

down in wayward gloom , or to give up the mind

to a current of idle imaginings ; but simply to

recur to those instances of kindness and goodwill,

which form a reasonable warrant for continued

trust ; and if conscious transgression be the cause

of doubt, to combine with this a frank confession

of blame, and a resolute return to what is right.

To him who, whilst renewing his course of duty

to his friend, at the same time fortifies his mind ,

by dwelling on the proofs of affection which his

friend has afforded -- perhaps, in spite of his mis

conduct, continues to afford — the almost inevit

able result will be a gradual revival of confidence,

diffusing itself imperceptibly through his heart,

till, ere he is aware, his position of security is

a
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2

retrieved . Thus, precisely, ought the believer to

act, when his confidence towards God has for a

season forsaken him . He ought not in this case,

any more than in the other, to give way to an

unreasoning, and therefore an unreasonable de

spair. His course is simply to recur to his ex

periences of God's love and kindness. No believer

is without many such in his history ; and, if all

besides fall from his remembrance, he has the

“ unspeakable gift ” of God's Son, given up to

death for his sake, as a topic on which to dwell,

and to find it inexhaustible. He is to enter on

a work of rigid self examination, in order to dis

cover those sins which , in consequence of the

inevitable connexion established between sin and

woe , may be disturbing his peace, even when not

palpable to his perception. He is to betake him

self, more faithfully and unremittingly, to a course

of active duty, and devotional observance ; yet he

is not to be looking to his excellencies for his

assurance ; for the analogy of ordinary life teaches,

that a renewal of anxious questionings, and minute

inquiries concerning these, will only be a renewal

of former agitation and doubt. He is to combine

а
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patience with perseverance, inasmuch as haste for

the attainment of peace is the surest preventive

of its arriving ; and it is according to the very

nature of peace, not to be obtained forcibly, but to

steal insensibly into the mind. To the believer

who thus works and waits, the assurance of God's

favour will, in the general case, return, by a pro

cess as natural, perhaps as imperceptible, as that

which brings back to him his confidence in the

affection of an earthly friend ; and he, who for a

season tossed about in the terrors of a night which

seemed never to end, will gradually sink into a

repose, from which, ere he is aware, to awake to

the possession of light and sunshine.

One other, and a parting statement. It seems

as though, with some Christians, it were necessary

for the comfort of the spiritual life to have assur

ance of salvation always consciously before them ,

in the form of an intellectual perception ; and

hence their condition as to safety is , by such per

sons, made the subject of continual inquiry ; and

frequently, from the fluctuating nature of human

feelings, of very anxious and agitating thoughts.

So much are these in error, that the highest kind
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of assurance is in reality that, in which the feel

ing of certainty so takes possession of the mind

as to exclude all question, and even all thought,

on the subject. The happiest condition of affec

tion is where the mutual reliance is such, that a

formal inquiry, whether it exists, never once

occurs to the mind. The members of the family,

in which true love resides, go out, and come in ,

perform the appointed duties, enjoy the unceasing

intercourse, without any heart putting to itself the

question, whether it loves and is beloved. The

assurance is such , that the inquiry never arises .

So, with the believer, the highest condition of

assurance is that, in which the feeling becomes so

fixed and habitual, that the subject never presents

itself, in any formal shape, to the mind. The

question, whether the soul be safe for eternity, is

unasked, and unanswered, because no doubt occurs

regarding it. The believer performs his duties,

enjoys his privileges, bears his afflictions, with

heaven as undoubtedly before him , as is home

at the termination of the path leading to it, to the

member of the household wending from his daily

toil. And how is such assurance attained ? Sim
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py by the renewal mind being so completely

formal, that the believer is, in very deed , a child

of God, a lleinber of that Divine family, to

which heaven and earth are but several parts

of tie same wide mansion , which is, to all equally,

the house of a Father. The question, Does my

Father love me, no more accurs to such an one,

than to the dutiful child who lives in every -

das intercourse with a tender and bountiful

parent. Assurance , with such an one, loses the

character of intellectual apprehension, because it

has put on the higher character of uninterrupted

feeling He looks forward to the future life,

with the same absence of emotion, as when

viewing the continuation of a known and experi

enced course. Heaven is but a higher point on

an upward path. Death is but a change of place

. in the saine domain ; the arrival , in company

with Christ, from the dusty way, at the even

ing habitation of repose. The song of the Chris

tian in dying is his song through life pro

longed : “ The Lord is my shepherd ; I shall not

want. He maketh me to lie down in green

pastures : le leadeth me beside the still waters.
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He restoreth my soul : he leadeth me in the

paths of righteousness, for his name's sake. Yea ,

though I walk through the valley of the shadow

of death , I will fear no evil : for thou art

with me : thy rod, and thy staff, they comfort

me.”

EDINBURGH : T. CONSTABLE ,

PRINTER TO THE QUEEN , AND TO TBE UNIVERSITY
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and discoveries of one of the greatest men that ever lived, by a gentle

man distinguished for his profound scholarship and scientific knowledge.

The book is worthy of the subject to which it is devoted . ” — London

Review , December 15.

“ Such works as Sir David Brewster's careful, though rather partial,

biography, are of the utmost value in presenting a faithful summary of

all that materially illustrates the character of the mind of our great philo

sopher. ” —Quarterly Review , October 1861 .
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MARGARET Maria GORDON ( BREWSTER) .

Lady Elinor Mordaunt ; or, Sunbeams in the
Castle. Crown 8vo, cloth, 9s.

“ To say of this book, that it is written in a style which is worthy of

its theme is no greater praise than it merits.” — Morning Post, January 10 .

“ The kindly and generous spirit of the book, its quiet and impressive

religiousness, the earnestness which characterizes every page, and the

sunny cheerfulness which make it the pleasantest of reading, cannot fail

to endear it to many of those for whom it has been written . We thank

Mrs. Gordon for this last and best of her books most sincerely and cor

dially .” — The Scottish Press, January 9.

Letters from Cannes and Nice. Illustrated

by a Lady. 8vo, cloth , 12s.

Work ; or, Plenty to do and How to do it .
Thirty -second thousand Fcap . 8vo, cloth, 2s. 6d.

Little Millie and her Four Places. Fcap.
8vo, cloth, 3s . 6d .

Cheap Edition. Forty -second thousand. Limp,

1s.

Sunbeams in the Cottage; or, What Women

may do. A narrative chiefly addressed to the Working

Classes. Cheap Edition . Thirty -sixth thousand. Cloth

limp, 1s.

The Word and the World . Tenth Edition,

18mo, sewed, 2d.

Leaves of Healing for the Sick and Sorrowful.
Fcap. 4to, cloth, 3s. 6d.

The Motherless Boy ; with an Illustration by

J. Noel Paton, R. S.A. Cheap Edition, limp cloth, 1s.
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Rev. JAMES D. BURNS, M. A.

The Vision of Prophecy, and other Poems.

Second Edition , fcap. 8vo, cloth, 6s.

JOHN BROWN, M.D., F.R.S.E.John Brown

Horæ Subsecivæ ; Locke and Sydenham,

with other occasional Papers. 2 vols., fcap. 8vo, 7s. 6d.

each.

“ Of all the John Browns commend us to Dr. John Brown - the

physician, the man of genius, the humourist, the student of men, women,

and dogs. By means of two beautiful volumes he has given the public a

share of his bye-hours, and more pleasant hours than these it would be

difficult to find in any life .

“ Dr. Brown's masterpiece is the story of a dog called ' Rab .' The

tale moves from the most tragic pathos to the most reckless humour, and

could not have been written but by a man of genius. Whether it moves

tears or laughter, it is perfect in its way, and immortalizes its author . " .

Times, October 21, 1861.

“ With his pen Dr. Brown has depicted dogs as powerfully and

humanly as Landseer has done with his pencil.” - Oriental Budget, April

1, 1861 .

“ The work now before us will be so generally read in Scotland that it

is superfluous to describe its contents to the public.” — Courant, June 6,

1861.

Supplementary Chapter to the Life of the

Rev. John Brown, D.D. A Letter to the Rev. John

Cairns, D.D. Second Edition , crown 8vo, sewed, 2s.

“ It forms an indispensable appendix to the admirable memoir of

Dr. Cairns, and it will, if possible, increase the love with which Dr.

Brown's memory is cherished .” -Scottish Guardian , January 5.

“ There is a fresh luxuriance in the style, that charms and fascinates

the reader.” — Glasgow Saturday Post, January 5.

Rab and his Friends ; Extracted from " Horæ

Subsecivæ . Eighteenth thousand. Fcap. sewed, 6d.

6

Rab and his friends. By John Brown, M.D.

With Illustrations by George Harvey, R.S.A., J. Noel

Paton, R.S.A. , and J. B. In 1 vol. small 4to, price 6s.
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“ With Brains, Sir ; ” Extracted from · Horæ

Subsecivæ . ' Fourth thousand. Fcap. sewed, 6d.

John CAIRNS, D.D.

Memoirs of John Brown, D.D. , senior Minister

of the United Presbyterian Congregation , Broughton Place,

Edinburgh , and Professor of Exegetical Theology to the

United Presbyterian Church, with Supplementary Chapter

by his Son , John Brown, M.D. Fcap. 8vo, cloth , 9s. 6d .

“ The Memoir is exceedingly well written.” · Every one should

read the last chapter of Dr. Cairns' Memoir, giving an account of the

closing scene of Dr. Brown's life . ” — Scotsman, September 11 .

In preparing and publishing these memoirs, Dr. Cairns has conferred

upon us a most valuable gift, and has fulfilled his own part with great

discrimination and ability " _Evan. Christendom .

66

SAMUEL BROWN .

Lectures on the Atomic Theory, and Essays,

Scientific and Literary, 2 vols., crown 8vo, cloth , 15s.

Rev. John BRUCE, D.D. , Minister of Free St. Andrew's

Church, Edinburgh.

The Biography of Samson. Illustrated and

Applied. Second Edition. 18mo, cloth, 2s.

J. F. CAMPBELL.

Popular Tales of the West Highlands, orally
collected, with a Translation by J. F. Campbell. 2 vols.,

extra fcap ., cloth, 16s.

“ Mr. Campbell has published a collection of tales, which will be

regarded as one of the greatest literary surprises of the present century .

It is the first instalment of what was to be expected from any fair state

ment of the scientific value of popular tales. . . . It required some

striking demonstration of the real worth of popular tales to arouse Gaelic

scholars from their apathy. They have been aroused, and here is the first

fruit, in a work that is most admirably edited by the head of a family

beloved and honoured in those breezy western isles, who has produced a
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book which will be equally prized in the nursery , in the drawing -room ,

and in the library .” — Times, November 5th.

They are the ' Arabian Nights of Celtic Scotland ,' and as such we

recommend them as a present for the young .” — Critic, November 24th .

“ We feel assured that Mr. Campbell's labours will be rewarded with

such signal success as shall encourage him to extend them in every direction

over the rich field which he has been the first to explore and cultivate."
-Spectator, November 24th .

“ The book is one that no modern student can afford to miss, and that

few persons of any age or degree of culture would not come to again and

again . — Daily News, December 28th .

A New Volume of West Highland Tales. By
J. F. CAMPBELL. Crown 8vo. [ In the press.

F. H. CARTER.

Book -keeping, adapted to Commercial and

Judicial Accounting, with Styles. By F. H. CARTER,

Member of the Society of Chartered Accountants, Edin

burgh. 8vo, cloth , price 10s.

Rev. THOMAS CHALMERS, D.D., LL.D.

Life and Works of Rev. Thomas Chalmers ;

Memoirs by Rev. W. Hanna, LL. D. 4 vols., 8vo,

cloth, £ 2 : 2s.

-Cheap Edition, 2 vols., crown 8vo, cloth, 12s.

A Selection from the Correspondence of Dr.

Chalmers, uniform with the Memoirs. Crown 8vo, cloth ,

10s. 6d.

Posthumous Works, 9 vols., 8vo.

Daily Scripture Readings. 3 vols., £ 1 : 11 : 6 .

Sabbath Scripture Readings. 2 vols., £1 : 1s.

Sermons. 1 vol., 10s . 6d .

Institutes of Theology . 2 vols., £1 : 1s.

Prelections on Butler's Analogy, etc. 1 vol., 10s. 6d.

Sabbath Scripture Readings. Cheap Edition, 2 vols .,

crown 8vo, 10s.

Daily Scripture Readings. Cheap Edition, 2 vols., crown

8vo, 10s.

Astronomical Discourses. New Edition, cloth, 2s. 6d.
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Lectures on the Romans. 2 vols. , crown 8vo, 12s.

Institutes of Theology. 2 vols. , crown 8vo, 12s.

Political Economy. Crown 8vo, 6s.

Select Works, in 12 vols. , crown 8vo, cloth, per vol . 6s.

Vols . I.and II. - Lectures on the Romans, 2 vols.

Vols. III . and IV . - Sermons , 2 vols .

Vol . V. - Natural Theology, Lectures on Butler's Analogy, &c .

Vol. VI.-Christian Evidences, Lectures on Paley's Evidences, &c.

Vols . VII. and VIII.-Institutes of Theology, 2 vols .

Vol . IX.-Political Economy ; with Cognate Essays.

Vol . X. – Polity of a Nation.

Vol. XI. - Church and College Establishments.

Vol. XII . - Moral Philosophy, Introductory Essays, Iudex, &c.

Characteristics of Old Church Architecture,

etc. , in the Mainland and Western Islands of Scotland .

In one vol. 4to, with Illustrations, price 25s.

" Alighting on a book that has discoveries in it is pretty nearly as

good as making the discoveries for one's self. In either case, there is an

impulse to come forward and let the fact be known, lest some other should

be the first to make the revelation . It is thus that we are tempted, with

more than usual promptitude, to notice this book, which contains valuable

and striking novelties from an untrodden archæological ground.

That something might be found in the west had been hinted , in accounts

of some curious relics, by Professor Innes and his friend, Dr. Reeves, but

it has fallen to the author of the present volume to go thoroughly to work

and excavate the neglected treasure ." -Scotsman, April 24.

“ This volume certainly fulfils its title, and gives us an excellent idea

of the Characteristics of the Ancient Religious Architecture of the Main

land and Western Isles of Scotland .” - Saturday Review , July 27, 1861.

«

"

NATHANIEL CULVERWELL, M.A.

Of the Light of Nature, a Discourse by

Nathaniel Culverwell, M.A. Edited by John Brown, D.D.,

with a critical Essay on the Discourse by John Cairns, D.D.

8vo, cloth, 12s.

PROFESSOR DALZEL.

The Annals of the University of Edinburgh.

By ANDREW DALZEL, formerly Professor of Greek in the

University of Edinburgh ; with a Memoir of the Compiler,

and Portrait after Raeburn. In one vol . demy 8vo.

[ In preparation .
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GEORGE WEBBE DASENT, D.C.L.

The Story of Burnt Njal; or, Life in Iceland

at the end of the Tenth Century. From the Icelandic of

the Njals Saga. By G. W. DASENT, D.C.L. In 2 vols.

8vo, with Maps and Plans, price 28s.

“ Considered as a picture of manners, customs, and characters, the

Njala has a merit equal in our eyes to that of the Homeric poems them

selves.” — Edinburgh Review , October 1861.

“ The majority of English readers would have been surprised to be

told that in the literature of Iceland there was preserved a story of life and

manners in the heroic age, which for simple force and truthfulness is, as

far as we know , unequalled in European history and poetry, and is not

unworthy of being compared , not indeed for its poetic richnessandpower,

but for the insight which it gives into ancient society, with the Homeric
poems.” — Guardian, May 1 .

“ A work , of which we gladly repeat the judgment of a distinguished

American writer, that it is unsurpassed by any existing monument in the

narrative department of any literature, ancient or modern." — Saturday
Review .

“ An historical romance of the tenth century, first narrated almost at

the very time andby the very people to whomit refers, nearly true as to

essential facts, and quite true in its pictures of the customs and the temper

of the old Norsemen, about whom it tells, is in these volumes edited with

the soundest scholarship by Dr. Dasent. There was need of a thorough

study of the life and language of the early colonists of Iceland for the

effective setting forth of this Njala, or saga of Njal.” — Examiner, March 30.

“ This ' Story of Burnt Njal' is worthy of the translator of the Norse

Tales : a work of interest to the antiquary and thelover of legendary lore

that is, to every one capable ofappreciating those sourcesofhistory which

are at once the most poetic and the most illustrative of the character and

growth of nations. The events of the story happened while the conflict

of the two creeds of Christ and Odin was yet going on in the minds of

the Northmen . We must pass the book over to the reader's attentive

consideration, for there are few portions of it that are not pregnant with

interest and instruction for a reflective mind .” — Athenæum .

“ Hurriedlyand imperfectly as we have traced the course of this tale

divine, it must be evident to all who have accompanied us in our progress

that there is real Homeric stuff in it. The Saga has a double value, an

æsthetic and anhistoric value. Through it we maylearn how men

and women in Iceland, near a thousand years ago, lived, loved, and
died .” — Spectator, April 20 .

“ Mr. Dasent has given us a thoroughly faithful and accurate transla

tion of the Njala; or, the Story of Njal, the longest and certainly the

best of all the Icelandic Sagas. " The style isthatpure Saxon idiomwith
which the readers of his " Norse Popular Tales ' are familiar. To the

translation are prefixed disquisitions on Iceland ; its religion, constitution,

and public and private life ; and the appendix contains a very amusing

essay on piracy and the Vikings, the biography of Gunnhillda, the wicked

queen of Eric of the Bloody-axe, king of Norway, and afterwards warder
of Northumberland, and a disquisition on the old Icelandic currency."

Times, April 8.
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GEORGE WEBBE DASENT, D.C.L.

Popular Tales from the Norse, with an Intro

ductory Essay on the origin and diffusion of Popular Tales.

Second Edition, enlarged. Crown 8vo, 10s. 6d.

A Selection from Dasent's Popular Tales
from the Norse. With Illustrations. 1 vol. crown 8vo.

The Prose, or Younger Edda. Commonly
ascribed to Snorri Sturluson. Translated from the old

Norse, by George WEBBE DASENT, D.C.L. A New Edi

tion, with an Introduction, in one volume, crown 8vo.

[ In preparation.

JAMES DODDS.

The Fifty Years' Struggle of the Scottish
Covenanters, 1638-88. Third Edition, fcap ., cloth, 5s.

“ The volume before us is by a Mr. Dodds, with whose name we

were not previously acquainted . His Lectures on the Covenanters were

addressed to popular audiences, and they are calculated to be exceedingly

popular. They have merits of their own ; they are in passages

very eloquent ; they are full of graphic touches; they appeal with no

small success to our sympathies ; and, though we cannot endorse the

leading idea of the book, we must do it all honour as an advance upon

previous ideas on the same subject.” — Times.

“ This is an excellent little book, written in a large -hearted , earnest,

pious, and thoroughly manly spirit. The style is forcible,

graphic, and robust ; now and then perhaps a little stiff, sometimes pseudo

rhetorical, but, in general, well suited to the subject.
These

men, whatever be the reader's prepossessions, are really worth reading

about. There was manhood in them .” — Spectator.

.

DUNBAR .

From London to Nice. A Journey through

France, and Winter in the Sunny South . By Rev. W.B.

DUNBAR, of Glencairn. 12mo, cloth, price 3s.
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Edinburgh University Calendar, 1861-1862,

Corrected to October 15, 1861 , and containing all the new

Lists for Examination in Medicine and Arts. Authorized

by the Senatus Academicus. 12mo, price 1s. 6d..

M. LAMÉ FLEURY, Auteur de plusieurs ouvrages d'education ,

L'Histoire d'Angleterre racontée à la Jeu
nesse, augmentée d'une table analitique. 18mo, cloth ,2s.6d.

L'Histoire de France, racontée à la Jeunesse.

18mo, cloth , 2s. 6d.

66

Rev. A. L. R. Foote, author of " Incidents in the Life of

our Saviour . ”

Christianity viewed in some of its Leading

Aspects. Fcap., cloth, 3s .

“ It may seem high praise, when we state that sometimes, in the fresh

ness, breadth, and definiteness of the author's thinking, we have been

reminded of the posthumous lecture of Foster .” — News ofthe Churches.

Fragments of Truth , being the exposition of
several passages of Scripture. Third Edition. Fcap. 8vo.,

cloth , price 5s.

DR. W. T. GAIRDNER.

Public Health in relation to Air and Water.

By W. T. GAIRDNER, M.D., Fellow of the Royal College

of Physicians, Edinburgh, and Lecturer on the Practice of

Medicine . In one vol. fcap. 8vo.

By same Author.

Medicine and Medical Education. Three

Lectures, with Notes and Appendix. 12mo, cloth, price

2s. 6d.
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Clinical and Pathological Notes on Pericarditis.
8vo, sewed, price 1s.

ARCHIBALD GEIKIE of the Geological Survey of Great

Britain .

The Story of a Boulder, or Gleanings from the

Note Book of a Field Geologist. Illustrated with wood

cuts. Fcap., cloth, 5s.

“We do not know a more readable book on a scientific subject, and it

will be invaluable to young people, as well as interesting to those who

are already acquainted with the subject it treats of."- Clerical Journal.

The Giants, the Knights, and the Princess
Verbena. A Fairy Story, with illustrations by Hunkil

Phranc. 4to, boards, 2s. 6d.

GEORGE GRUB, A.M.

An Ecclesiastical History of Scotland, from

the Introduction of Christianity to the Present Time. By

GEORGE GRUB, A.M. In 4 vols. , demy 8vo, 42s. Fine

Paper Copies, 52s. 6d.

6

Rev. WILLIAM Hanna, LL.D., author of ' Memoirs of

Thomas Chalmers, D.D., LL.D.'

Wycliffe and the Huguenots ; or, Sketches of
the rise of the Reformation in England, and of the Early

History of Protestantism in France. Fcap. , cloth, 5s.

The Healing Art, the Right Hand of the
Church : or, Practical Medicine an Essential Element in

the Christian System , Crown 8vo, cloth , price 5s.
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Homely Hints from the Fireside, by the

author of ' Little Things ' Fcap, cloth, 2s.

“ A collection of excellent counsel on everyday subjects.” — Courant.

“ Many readers will be grateful for its advice, and delighted with its

homeliness and pleasant gossip.” — Scottish Press.

“ This little volume contains many homely hints ' of the most truly

valuable kind .” — Falkirk Herald .

“ Some of the ‘ hints' will be found most acceptable to those who have

to regulate the domestic economy of a household , whether large or small;

and other parts of the book contain advice which cannot fail to be of

service to most people.”— Court Journal.

Miss Susan HORNER, translator of Colletas Naples.'

A Century of Despotism in Naples and Sicily,

1759-1859. Fcap ., cloth , 2s.6d .

Cosmo INNES, Professor of History in the University of

Edinburgh.

Sketches of Early Scottish Social Life. By
Professor C. INNES. Contents : 1. On the Old Scotch Law

of Marriage and Divorce. 2. A Sketch of the State of

Society before and immediately after the Reformation in

Scotland. 3. A Chapter on Old Scotch Topography and
Statistics.

Scotland in the Middle Ages. Sketches of

Early Scotch History and Social Progress. By Professor

C. INNES. With Maps Illustrative ofthe Civil and Eccle

siastical Divisions in the Tenth and Thirteenth Centuries.

8vo, cloth, 10s. 6d.

“ All who wish to learn what early Scotland really was, will prize it

highly .” — Scotsman, January 7.

“ The students of the Edinburgh University have reason to be congra

tulated on the qualities of their Professor of History, and the general

public ought to be thankful for this volume.” “ More of real his

tory may here be learned in a few hours than from some more pretentious

works in as many weeks ; and, what is still better, ingenuous youth, if

ingenuous indeed , will here take a noble enthusiasm , which will stimulate

to long, laborious, and delightful research ." - Dial, November 9.
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Sketches of Early Scotch History. By Cosmo

Innes, F.S.A. , Professor of History in the University of

Edinburgh. 1. The Church ; its Old Organisation,Parochial

and Monastic. 2. Universities. 3. Family History. In

one vol. , 8vo, price 16s.

“ It is since Scottish writers have abandoned the search of a lost poli

tical history, have dropped their enthusiasm for a timid and turbulent

ecclesiastical history, and have been content to depict the domestic annals

of the people, to enter their shops and their houses, to follow them in the

streets and the fields, and to record their every - day life — their eating and

their drinking, their dress, their pleasures, their marriages, their wealth

and their science -- that Scottish history has become an enticing study.

In this new path none has been more active than Mr. Cosmo Innes.”

-Times, April 3.

“ This is a valuable collection of materials, from which future his

torians of Scotland may extract a solid basis for many portions of their

work. .... This recapitulation of the contents of the volumebefore us

shews that it is a treasury of valuable documents, from which may be

framed a better domestic history of Scotland during the middle ages than

we yet possess. It reveals many inner characteristics of a shrewd, enter

terprising, yet cautious people, as they were floating down the stream of

time to blend with their co-civic races in an amicable fusion of political

interests.” — Morning Post, April 8.

“ Mr. INNEs, who is favourably known to us as the author of a work

entitled ' Scotland in the Middle Ages,' has attempted, in his Sketches of

Early Scotch History,' to open up the still tangled wild of his country's

annals, down to a later period, joining modern thought and customs to

mediæval beliefs and usages. . Of the home life in Scotland, Mr. Innes

gives us some very attractive notices, passing in review no less than four

collections of family documents—the Morton, the Breadalbane, the Caw

dor, and the Kilravock papers. Abounding, as these papers do, in social

illustrations, and sketching, as they do, the character and spirit of the

age, the condition and customs of the people, they cannot fail to instruct

and entertain. Touches of reality , pleasant bits of gossip, records of wind

and weather, household doings and sayings, are all to be found scattered

over these family papers. ”—Spectator, April 6.

“ The length of our quotations prevents us from dwelling on the

encomiums this work so really deserves. The charms of literary composi

tion are hardly expected in antiquarian researches. Knowledge and

judgment are more looked for, but how well Mr. Innes has combined

acumen with the power of investing his subject with interest, the most

casual inspection will prove. He has added an important volume to the

literature of his country, and doubtless will have many followers in a

branch of authorship which is at once instructive and amusing. ” — Glasgow

Courier, March 28.
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1 vol.,

1

Concerning Some Scotch Surnames.

small 4to, cloth antique, 5s.

“ We can safely recommend this volume to those who are interested

in the subject.” — Caledonian Mercury, October 26.

“ Those fond of etymological pursuits will find in it matter to interest

them ; and the general reader cannot open it without finding in it some

thing that will suit even his capricious taste. ” — Atlas, October 27.

Instructive Picture Books.

boards, 10s. 6d, each .

3 vols. , folio ,

1.

The Instructive Picture Book. A few Attractive Lessons from the

Natural History of Animals. By ADAM WHITE, Assistant, Zoological

Department, British Museum. With 58 folio coloured Plates. Fourth

Edition, containing many new Illustrations by J. B., J. Stewart, and others.

II.

" «

The Instructive Picture Book. Lessons from the Vegetable World .

By the Author of “ The Heir of Redcliffe,” “ The Herb of the Field,” &c.

62 folio coloured Plates, arranged by Robert M. Stark, Edinburgh.

III .

The Instructive Picture Book. Lessons from the Geographical

Distribution of Animals; or, The Natural History of the Quadrupeds

which Characterize the Principal Divisions of the Globe. By M. H. H.J.

60 folio coloured Illustrations.

The New Picture Book. Pictorial Lessons

on Form , Comparison, and Number, for Children under

Seven Years of Age. With Explanations by NICHOLAS

BOHNY. 36 oblong folio coloured Illustrations. Price

10s. 6d.

DR. IRVING .

The History of Scottish Poetry, from the
Middle Ages to the Close of the Seventeenth Century.

By the late DAVID IRVING, LL.D. Edited by JOAN AITKEN
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In one
CARLYLE, M.D. With a Memoir and Glossary.

vol. demy 8vo, 16s.

“ Such a book was demanded to supply a gap in Scottish literature,

and being executed with adequate knowledge of the subject, must be

recognised as a standard work . — Spectator, October 19.

“ The book seems to us to exhaust the subject, and is therefore of

permanent value.” — Dumfries Herald, October 25.

LORD KINLOCH.

A Hand-book of Faith, framed out of a Lay

man's experience. By the Honourable LORD KINLOCH.

Second Edition . In one volume, fcap. 8vo, price 4s . 6d.

Dr. J. G. KURR, Professor of Natural History in the

Polytechnic Institution of Stuttgart.

The Mineral Kingdom, with Coloured Illustra

tions of the most important Minerals, Rocks, and Petre

factions, folio , half-bound, 31s. 6d.

THE DEAN OF LISMORE'S Book.

Specimens of Ancient Gaelic Poetry. Col

lected between the years 1512 and 1529 by the Rev.

JAMES MʻGREGOR, Dean of Lismore—illustrative of the

Language and Literature of the Scottish Highlands prior

to the Sixteenth Century. Edited, with a Translation and

Notes, by the Rev. THOMAS MACLAUCHLAN . The Intro

duction and additional Notes by WILLIAM F. SKENE. In

one vol. demy 8vo.

a

Little Ella and the Fire-King, and other

Fairy Tales, by M. W., with Illustrations by Henry

Warren . Second Edition. 16mo, cloth, 3s. 6d. Cloth

extra, gilt edges, 4s.
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Rev. NORMAN M'LEOD, D.D.

The Earnest Student ; being Memorials of

John MACKINTOSH . By the Rev. NORMAN MʻLEOD, D.D.

10th Edition, fcap., cloth , 6s.

" Full of the most instructive materials, and admirably compiled. We

are sure that a career of unusual popularity awaits it. Nor can any

student peruse it without being quickened by its example of candour,

assiduity, and happy self- consecration . " - Excelcior .

Deborah ; or Christian Principles for Domes

tic Servants; with Extract Readings for the Fireside.

Fcap ., cloth , 3s. 6d. Cheap Edition, limp cloth , 1s.

Altogether this work is well worthy of its author.” — Glasgow Herald .

Rev. Dr. M'Cosh and Dr. DICKIE.

Typical Forms and Special Ends in Creation .
Crown 8vo, 7s. 6d.

“ We are glad to find this work in its second edition . It is an able

and satisfactory examination of one of the most interesting yet difficult

problems of modern science.” — Bradford Review .

Memoirs of Francis L. Mackenzie; late of

Trinity College, Cambridge ; with Notices of Henry Mac

kenzie, B.A., Scholar of Trinity College, Cambridge. By

Rev. CHARLES POPHAM MILES, M.A., M.D., F.L.S. Fcap.,

cloth, 6s.

JOHN G. MACVICAR, D.D. Author of ' An Inquiry into

Human Nature,' &c.

The Philosophy of the Beautiful, With

Illustrations. Crown 8vo, cloth, 6s. 6d.

First Lines of Science Simplified, and the

Structure of Molecules Attempted, by the Rev. J. G. Mac

VICAR , D.D. 8vo, cloth, price 78.
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HERMANN MEYER, M.D., Professor of Anatomy in the

University of Zurich.

The correct form of Shoes. Why the Shoe

Pinches. A contribution to Applied Anatomy. Translated

from the German by John STIRLING CRAIG, L.R.C.P.E.,

LR.C.S.E. Third Edition . Fcap. , sewed, 6d.

“ A sixpenny pamphlet which should be profonndly studied by all who

suffer on their toes.” — Examiner, August 8.

“ The English translation of Dr. Meyer's essay (published by Edmon

ston and Douglas), exact in detail and clearly illustrated by drawings, is

enough to enable any man to lay down the law clearly to his bootmaker.

It is sixpennyworth of knowledge, that will, we hope, be the ruin of the

fashion that has put thousands of people into actual torment of pain , and

denies to most of us the full and free use of our legs.” —All the Year

Round, August.

“ We cannot too earnestly recommend to all readers the attentive

perusal of the little work before us. ” — London Review , October 15 .

Nuggets from the Oldest Diggings ; or Re
searches in the Mosaic Creation. Crown 8vo, cloth, 3s. 6d .

ORWELL.

The Bishop's Walk and The Bishop's Times.
By ORWELL. In one vol., fcap. 8vo, price 5s.

J. PAYN.

Richard Arbour ; or, the Scapegrace of the; ,

Family. By JAMES PAYN. 1 vol. , crown 8vo, price 9s.

“ As might be expected, Mr. Payn displays in his more familiar

passages the habit of much observation as regards both men and things,

which contributes so much to give reality and life to novelists' con

ception .”-Manchester Weekly Express.

6. The above is a work which we can recommend to those readers who

have apenchant for a good work of fiction .” — Lincoln Herald, August 20.

_

a

E , B. Ramsay, M.A. , LL.D., F.R.S.E. , Dean of Edinburgh.

Reminiscences of Scottish Life and Character.

Two vols. , fcap. 8vo ., 6s. each.
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C. T. PERTHES, Professor of Law at Bonn.

Memoirs of Frederick Perthes ; or Literary,

Religious, and Political Life in Germany from 1789 to

1843. Crown 8vo, cloth , 6s.

“We regard this volume as among the most interesting that has been

published of late years . " - Dundee Advertiser.

A , HENRY RHIND, F.S.A. , & c.

Egypt; its Climate, Character, and Resources

as a Winter Resort. With an Appendix of Meteorological

Notes. Fcap ., cloth , 3s.

John RUFFINI.

Doctor Antonio ; a Tale. Crown 8vo, cloth,

4s.

Cheap Edition. Crown 8vo, boards, 2s. 6d .

“ This is a very charming story. ” — Leeds Mercury.

Lorenzo Benoni; or, Passages in the Life of

an Italian, with Illustrations. Crown 8vo, cloth gilt, 5s.

Cheap Edition, crown 8vo, boards, 2s. 6d.

The Paragreens ; or, a Visit to the Paris

Universal Exhibition. With Illustrations by John Leech .

Fcap. cloth, 4s.

John SCARTH.

Twelve Years in China ; the People, the

Rebels, and the Mandarins, by a British Resident. With

coloured Illustrations. Second Edition. With an Appen

dix. Crown 8vo, cloth , price 10s. 6d.

" One of the most interesting books that has been published on that

most mysterious country .” — Morning Post, April 9 .

“ Whether Mr. Scarth be right or not in his political conclusions and

he certainly leaves a strong impression uponour minds that he is right
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we have to thank him for a very interesting volume. ” — Chambers's Journal,

April 14 .

“ One of the most amusing and original volumes ever published on

China ....He has been at great pains to form correct opinions, and in

many cases appears to have succeeded . But the external relations of so

vast an empire are too important to be discussed and dismissed in a para

graph. We therefore advise all those who desire to understand the

question to study Mr. Scarth’s volume. ”– Daily Telegraph, March 21.

“ This volume is very readable, sketching the Chinese and their ways

in a correct yet lively manner, and containing many judicious extracts

and observations on such general subjects as the character and religion

of the Chinese.” — Hong - Kong China Mail, April 25.

“ Mr. Scarth’s little work will modify the opinions of many among its

readers concerning the Chinese Empire. Even for those whohave asyet

committed themselves to no definite opinions and felt no special interest

in regard to the Flowery Land, it is a volume which will repay perusal .

It is written from a new point of view , and in a new spirit ; and the

Chinese question is one with at least two sides. The point of view may

be fixed in a few words by saying that a ‘ British Resident of twelve

years in China is not a British official. ” - Saturday Review , May 5.

GEORGE Seton, Advocate, M.A., Oxon.

Practical Analysis of the Acts relating to the
Registration of Births, Deaths, and Marriages in Scotland .

(17 and 18 Vict. , c. 80 ; 18 Vict. , c . 29 ; and 23 and

24 Vict. , c . 85). With an Appendix, containing the

Statute, Sheriff's Forms, Tables of Burghs, Sheriffdoms,

Fees, Penalties, &c. , and a copious Index . Fifth Edition.

8vo, cloth , 7s.6d .

Causes of Illegitimacy, particularly in Scot

land . With relative Appendices. Being a paper read in

Glasgow at the Fourth Annual Meeting of the National

Association for the Promotion of Social Science, ' on the

28th of September 1860. 8vo, sewed, 1s.

The Law and Practice of Heraldry in Scot

land, by G. Seton . [ In preparation .

SHIRLEY.

“ At the Seaside. ” Essays by Shirley, Re

printed from Fraser's Magazine. 1 vol., crown 8vo.
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one vol .

PROFESSOR SIMPSON.

Aemona and the Islands of the Forth.

Notes on an Ancient Oratory or Stone-roofed " Cell dis

covered in the Island of Inchcolme, &c. & c. By J. Y.

SIMPSON, Vice - President of the Society of Antiquaries. In

[ In preparation .

By the same Author.

Archæology : its Past and its Future Work.

An Address given to the Society of Antiquaries of Scotland .

In 8vo, price 1s. [ Ready.

The Skip Jack, or Wireworm, and the Slug.
With notices of the Microscope, Barometer, and Thermo

meter for the use of Schools. Fcap., cloth limp, 9d.

DR. SOMERVILLE. 1741-1813.

My Life and Times ; being the Autobiography

of the Rev. Thos. SOMERVILLE, Minister of Jedburgh , and

one of His Majesty's Chaplains. 1 vol. crown 8vo, price 9s.

“ His book is eminently graphic and readable, and it is no mean

proof of its singular excellence that, following so close in the wake of his

more imposing friend, Dr. Somerville should be able to hold his own with

perfect ease ....... Such , then, are a few of the points of interest afforded by

this curious work, which we accept as a most valuable addition to a most

interesting species of literature. The style of the book is flowing and

graceful; the spirit of it refined and genial. It is excellently edited by a

man who knows when to speak and when to be silent - when a foot -note

is required and when it is not. We may expect that such a book will

become a favourite among those who read for amusement, and, endowed

as it is with a careful index, a standard work of reference to those who

are in search of facts.- T'imes, May 24.

“ The concluding chapters of this volume teem with interest”-Critic,

April 20.

Works— Vols .

I. to X. 8vo, cloth, each 12s.

Vol. I.-- Dissertation .

Vols. II ., III . , and IV . - Elenients of the Philosophy of the Human

Mind. 3 vols.

Dugald Stewart's Collected
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Vol. V.-Philosophical Essays.

Vols. VI. and VII.— Philosophy of the Active and Moral Powers of Man
2 vols .

Vols. VIII. and IX . - Lectures on Political Economy. 2 vols.

Vol. X.- Biographical Memoirs of Adam Smith , LL.D., William Robert

son, D.D., and Thomas Reid, D.D. To which is prefixed a Memoir

of Dugald Stewart, with Selections from his Correspondence, by John

Veitch, M.A.

Supplementary Vol.—Translations of the Passages in Foreign Languages

contained in the Collected Works ; with General Index, gratis.

PROFESSOR SYME.

Observations in Clinical Surgery. By JAMES

Syme, Professor of Clinical Surgery in the University of

Edinburgh. In one vol. 8vo. Price 8s. 6d.

By the same Author.

Stricture of the Urethra, and Fistula in Per

ineo . 8vo, 4s. 6d.

Treatise on the Excision of Diseased Joints.

8vo, 5s.

On Diseases of the Rectum. 8vo, 4s. 6d .

Illustration of Medical Evidence and Trial

by Jury in Scotland. 8vo, sewed, ls.

The Right Reverend The Lord Bishop of London.

Lessons for School Life ; being Selections
from Sermons preached in the Chapel of Rugby School

during his Head Mastership. Fcap. , cloth , 5s .

istory of Sir Thomas Thumb, by the author

of The Heir of Redcliffe,' ' Heartsease,' ' Little Duke,•

&c. &c. Illustrated by J. B. 4to, boards, 2s.c
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The Two Cosmos. A Tale of Fifty Years Ago.

1 vol. , crown 8vo, 10s. 6d.

" It excels in what we most of all desire in a novel - freshness . ..a

There is in some passages a good deal of pathos in it ; and a writer who

is capable of pathos—not mere maudlin, but genuine, manly feeling

belongs to the higher ranks of authorship . Many men have true tender

ness of feeling, but, perhaps, the rarest thing in literature is the art of

expressing this tenderness without being ridiculous, and of drawing tears

of which the reader is not ashamed. Our author has not much indulged

his faculty in this way but in one little scene - the deathbed of the elder

Cosmo's mother. He has been so successful that one cannot help feeling

his superiority. ” — Times, January 10th.

“ To call it merely a good novel is to do an injustice to the narrator,

to say that it is the best of the season would not be absolutely correct, but

would not be far from the truth . Every one should read it, all who

read it will heartily recommend it to their friends.” — Morning Herald,

February 2d .

Memoir of George Wilson, M.D., F.R.S.E.,

Regius Professor of Technology in the University of Edin

burgh, and Director of the Industrial Museum of Scotland .

By his Sister, Jessie Aitken Wilson. 8vo, cloth , 14s .

“ We lay down the book gratefully and lovingly. To read of such a

life is refreshing, and strengthening, and inspiring. It is long since we

read any biography with equal pleasure ; and assured of its general

acceptance, we pass it on to our readers with our heartiest commenda

tion . " — The Scottish Press.

A Memoir of John Wilson (Christopher North),

late Professor of Moral Philosopby in the University of

Edinburgh ; compiled from Family Papers, with a Selec

tion from his Correspondence. By his Daughter, Mrs.

GORDON. [ In preparation.

THE BISHOP OF ST. ANDREWS.

A United Church of Scotland, England , and

Ireland, Advocated. A Discourse on the Scottish Refor

mation, to which are added Proofs and Illustrations,

designed to form a manual of Reformation Facts and

Principles. By the Right Reverend Charles Words

WORTH, Bishop of St. Andrews.
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