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FOREWARD

My interest in the writings of Samuel McFarlane began in July 2006, when Mr Maxwell Shekleton
of Nouméa, New Caledonia, kindly provided me with a photocopy of a draft of Islands In the Sun
— The Story of Samuel McFarlane, by Malcolm McFarlane, Samuel’s grandson. Mr Shekleton was
a friend of Malcom McFarlane and accompanied him to Lifou when he visited New Caledonia in
1999 for the Centenary Celebrations of the first Conference of the Protestant Churches on Lifou.

Malcolm McFarlane died on June 15, 2005, without having published his biography of Samuel
McFarlane. With the objective of making it available, online, for others interested in South Pacific
history, | transcribed my copy into a Microsoft Word document, scanning and inserting the graphics
as JPG files, to produce a PDF file. I also added footnotes, with links to online references.

However, there were some problems. Some of the graphics are scans of photocopies of photocopies
and, therefore, of very poor quality. Also, page 105 of the draft text, in the chapter on The
Commission of Enquiry, is missing. In an attempt to resolve these problems, | tried to contact
Malcolm McFarlane’s relatives in England — namely his wife, Nancy (born 1924), and his
daughters, Angela Margaret (born 1952) and Elaine Mary (born 1955) — but, alas, to no avail.
Hence the imperfections in the current document.

The draft text has been edited by Mr Shekleton and myself to correct typographical errors and to
improve the punctuation. Certain French words appear to have been inappropriately translated;
however, the words in Malcolm McFarlane’s text, several of which also appear in The Story of the
Lifu Mission by Samuel McFarlane, have been retained. Certain letters quoted in the text also
appear in The Story of the Lifu Mission; they have been cross-checked, with only minor changes
herein.

There is no visible notice of a copyright on my copy of the draft text of Islands In the Sun; thus, it
can be considered to be in the public domain. If this is not the case and you are the copyright owner,
please contact me.

If this document is being read on an electronic device, click on a link below to go directly to the
volume of interest. Clicking on an item in the Table of Contents of Islands In the Sun will also take
you directly to the text.

Volume | Islands In the Sun — The Story of Samuel McFarlane, by Malcolm McFarlane
(2004).
Volume 11 The Story of the Lifu Mission, by Samuel McFarlane (James Nisbet & Company,

London, 1873).

Volume Iil Among the Cannibals of New Guinea: Being the Story of the New Guinea
Mission of the London Missionary Society, by Samuel McFarlane (Presbyterian
Board of Publication and Sabbath-School Work, Philadelphia, 1888).

Volume IV Pao, the Apostle of Lifu, by Samuel McFarlane, in The Pacific Islanders, From
Savages to Saints: Chapters From the Life Stories of Famous Missionaries and
Native Converts, edited by Delavan L. Pierson (Funk & Wagnalls Company, New
York & London, 1906).



I would also like to acknowledge anthropologist Nathalie Cartacheff for her encouragement with
this project; she is the author of La vie quotidienne aux Tles Loyauté — Maré au temps des Vieux
(L’Harmattan, Paris, 2012).

Timothy Adair Lawson
mythiot@gmail.com
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PREFACE

As the son of missionary parents, | had been brought up on tales of missionary adventure and
exploration. | knew that my father * had been born on a South Sea Island called Lifou. There was a
club in his possession which was said to have belonged to a cannibal chief. Much to the disbelief of
my school friends, there really was a place called McFarlane Harbour, ? which they could find in
the Times Atlas of the World. There was a pair of parallel rulers on my father’s desk, but I was not
aware then of how or where they might have been used. I knew that grandfather * had written two
books and | had read them both, but did not appreciate their significance at the time.

It was not until news filtered through to me in 1971 of the celebrations of the Coming of the Light,
which had taken place on the coast of Papua on July 17", that | began to take an interest in his story.
My father had died by then and I had received very little information from him about his early life,
or that of his father, on Lifou. It was not until 1985 that | came across the resources of the London
Missionary Society’s archives at the School of Oriental and African Studies in London * and |
began to collect material from there and other sources, much of which has not been published
before.

In 1985, 1 was encouraged to make a journey in my grandfather’s footsteps and was wonderfully
well received by the people of Lifou, amongst the islands of the Torres Strait and on the mainland
of Papua. Little did I think that I would be welcomed ashore by the people of Mawatta in much the
same way as my grandfather had been a hundred and fourteen years earlier.

A few years later, | was invited back to open the McFarlane Memorial Church at Masingara, the
next village from Mawatta, and they particularly asked me to bring them the story of Samuel
McFarlane: that is the reason why this book was first put together as a loose leaf folder. On that
occasion, | dedicated it to the people of Masingara. In 1999, | was invited to the Centenary
Celebrations of the first Conference of the Protestant Churches on Lifou. They, too, wanted to know
more of his story. They were also celebrating the fact that the house which he built at Chepenehe on
Lifou, which became the centre of a theological college for the training of native pastors in 1863,
was being rebuilt as a Memorial Library to him.

| felt that this was good enough reason to get the book published in a more permanent form. | now
hope that what was achieved so long ago by the pastors from the Loyalty Islands, under the
direction of their colleagues from the London Missionary Society, will continue to be an inspiration
and a challenge to those who are training for the ministry today.

This volume | dedicate to my grandchildren in the hope that they will remember what became of a
man of such humble origins.

Malcolm McFarlane
Milton, Cambridge
2004

! Alfred James McFarlane (1870-1957). See the family tree below.

2 Adjacent to Kupiano, Central Province, Papua New Guinea.

® Samuel McFarlane (1837-1911), born in Johnstone, Scotland; married Elisabeth Ursula Joyce (ca. 1837-1913) of
Bedford, England; died in Southport, England. See Samuel Macfarlane in the Australian Dictionary of Biography.

* A link to the catalogue of the London Missionary Society’s archives at the School of Oriental and African Studies can
be found here.
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INTRODUCTION

The Torres Strait, between the northern tip of Australia and the southern coast of Papua New
Guinea, is an area of shallow sea with scattered islands and an abundance of coral reefs. Captain
Cook ° described it as a labyrinth and Matthew Flinders ° as a sea area which, for its size, was one
of the most dangerous in the world. At low water the deepest parts are only about ten metres deep
and if the sea level were to be lowered by fourteen metres there would be a land bridge linking
Australia with Papua. It is a treacherous place for navigation at the best of times and the scene of
many shipwrecks.

In 1791 the H.M.S. Pandora was returning from Tahiti, where she had been sent by Captain Bligh
to recover the fourteen mutineers from the Bounty who were still living there. On the evening of
August 28", she struck a rock in an area where the lead line had just shown a depth of fifty fathoms.
She became a total loss, the first of many in these waters. As late as February 1890, the British India
steamer, the Quetta, struck a rock close to Thursday Island and sank rapidly, with the loss of 134 of
the 232 souls onboard, and this in spite of the fact that it was a calm night, the vessel was well
equipped for its time with a powerful steam engine, reliable compasses and an experienced Torres
Strait pilot on the bridge. ®

It is hard to imagine what it must have been like to navigate these waters in the early years of the
seventeenth century, at a time when it was not possible to calculate longitude other than by dead
reckoning and when a discrepancy of one degree in measuring the altitude of the sun could make a
difference of seventy miles in latitude. Steering a course was very unreliable, since no allowance
was made for the deviation of the compass as the ship’s heading altered. The only accurate bearings
which could be taken were those from a fixed position on shore. The tidal streams in the Strait are
so strong that sailing ships were obliged to anchor when the tide turned against them; they would be
swept along when it did turn, but not necessarily in the direction in which they wanted to go. In
such waters, when the wind was against the tide, the seas could become very rough.

In July 1605, Luis Baéz de Torres ? was appointed as Captain of the San Pedrico, the second ship in
a little fleet which had set sail from Callao in Peru. The flagship, San Pedro y San Pablo, with a
small vessel as tender, was under the command of Captain Pedro Fernandez de Quiros. *° The
Spaniards in Peru, part of the great Catholic empire of South America at this time, were coming
under pressure from rival Protestant nations. British privateers were harrying them along the
Atlantic coast and Dutch fleets were wreaking havoc on their trade on the Pacific side, especially in
the East Indies. This little fleet had set out to try and establish a base somewhere between Peru and
the Philippines to protect Spanish interests.

After crossing the Pacific and touching at various points along the southeast coast of Papua in the
area of Orangerie Bay, parts of which they claimed in the name of the king of Spain, they sailed due
west for about 600 miles across the Gulf of Papua to anchor off Bampton Island on September 5™
1606. This is a little to the east of Daru Island and within sight of the mainland once again. From
here they sailed southwards to clear the line of reefs which blocks the Strait in this area and made

% James Cook (1728-1779)

® Matthew Flinders (1774-1814)

" William Bligh (1754-1817)

8 See RMS Quetta.

® Luis VVaez de Torres (c. 1565 — fl. 1607)
19 pedro Fernandes de Queirés (1565-1614)
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their way westwards again into the Arafura Sea, reaching Manila on May 22" 1607. They used the
passage between Prince of Wales Island and Cape York, which Captain Cook was later to name

after his ship, the Endeavour.

After them, many other explorers came and went, but left little behind except names on the charts.
Among them were Tasman, Dampier, Carteret, Bougainville, Cook, Bligh, D’Entrecasteaux and
Dumont D’Urville. ™ It was not until the mid-nineteenth century that Captain Owen Stanley *? gave
his name to the mountain range which forms the backbone on New Guinea and charted the
southeast coast and the offshore islands beyond. For more than three hundred years, there had been
little contact between Europeans and natives of this part of the coast, but this was about to change;
events occurred which were to have a profound effect on the future development of this island,

sometimes called ‘The Last Unknown’.

Map 1. Islands of the Torres Strait
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The coast to the west of Daru, which is now the capital of the Western Province, consists of long
sandy beaches, fronted by wide expanses of coral reef at low tide, where traps could be set for

11 Abel Janszoon Tasman (1603-1659). William Dampier (Baptised 1651 —1715). Philip Carteret (1733-1796). Louis-
Antoine, Comte de Bougainville (1729-1811). Antoine Raymond Joseph de Bruni d’Entrecasteaux (1739-1793). Jules
Sébastien César Dumont d'Urville (1790-1842).

12 Owen Stanley (1811-1850)



http://en.wikipedia.org/wiki/Abel_Tasman
http://en.wikipedia.org/wiki/William_Dampier
http://en.wikipedia.org/wiki/Philip_Carteret
http://en.wikipedia.org/wiki/Antoine_de_Bougainville
http://en.wikipedia.org/wiki/Antoine_de_Bougainville
http://en.wikipedia.org/wiki/Antoine_Bruni_d%27Entrecasteaux
http://en.wikipedia.org/wiki/Dumont_d%E2%80%99Urville
http://en.wikipedia.org/wiki/Dumont_d%E2%80%99Urville
http://en.wikipedia.org/wiki/Owen_Stanley

fishing. Inland, vast areas of swamp and forest stretch for over four hundred kilometres, rising less
than a hundred metres in that distance, as far as the upper reaches of the Fly River. There are very
few villages in the interior and nothing we would recognise as a road. Travel is on foot or by
following the many rivers and creeks which cross this inhospitable country. There are occasional
patches of cultivation with coconut plantations, but most of the population is found in villages
scattered along the coast.

The first you come to, Tureture, is about fourteen miles west of Daru. It was featured in a
documentary made by the BBC called ‘Dugong Hunters of Daru’. This village also plays an
important part in our story. A few miles further west is the mouth of the Binaturi River, which runs
down from the interior and, as it reaches the coast, turns sharply to the west, where a sand spit has
blocked its original exit to the sea. On this spit of land, in 1871, stood the village of Ketau. On the
17" July, two men stepped ashore here, the first European missionaries to set foot on the mainland.
They were the Reverends S. McFarlane 2 and A.W. Murray ** of the London Missionary Society.
This event was celebrated a hundred years later in spectacular fashion. The Reverend Lindsay
Lockley, * Secretary of the Congregational Council for World Mission in Australia at the time,
wrote about this. It was this account which led me to begin the search for my grandfather’s story.
To quote from his report:

Report of the Daru Circuit’s Celebration of the Centenary of the first landing of
missionaries of Mawatta, Western Papua, 8" to 30™ July 1971

Across the years the sea claimed Ketau and a new village was built across the river at
Mawatta. The Revd Tabua Inabi, acting circuit minister of Daru, brought Bishop (later
Sir) Ravu Henao *° and others of the C.C.W.M. across the lively seas to the mouth of
the Binaturi River on July 16™. A dozen of the great twin outrigger canoes of the
Western District and other assorted craft had converged on the spot laden with
passengers. Many walked the beaches to Mawatta and others came downriver.

A lone warrior awaited the arrival of the guests on the river bank. As Ravu and |
stepped ashore we became McFarlane and Murray. Ninety-nine years and three hundred
and sixty-four days after their arrival, the friendly chief again warded off the threats of
suspicious fighting men. Fears allayed, we were given water and banana, the Kiwai
equivalent of oriental salt and bread. Mud-bedaubed women and children and dogs
received us in a clearing. Today’s school children sang their contemporary welcome.
Few people could have excelled the imaginativeness with which Tabua and his
colleagues had symbolised the progress of a century in half an hour of typical Papuan
pageantry.

The Islands in the Sun are the Loyalty Islands and the islands of the Torres Strait, especially Murray
Island and Darnley Island. This book is the story of the part that Samuel McFarlane played in the
‘Coming of the Light’.

3 In the text of this volume, the surname McFarlane is variously spelt MacFarlane, Macfarlane and M Farlane; the
different spellings have been retained.

 Archibald Wright Murray (d. 1892)

15 Geoffrey Lindsay Lockley (1909-1991)

1 Ravu Henao, O.B.E. (d. 2007), a founding bishop of the United Church in Papua New Guinea and the Solomon
Islands.



Samuel’s Early Years in Scotland

Samuel McFarlane was born in Johnstone, " near Paisley, on February 18" 1837. His father was
called William and was a pattern maker, that is, a skilled engineer who made the patterns in wood
or metal from which parts were cast in metal in a foundry. Unfortunately, civil registrations of
births, marriages and deaths did not begin in Scotland until 1855, so that we do not know in which
parish he was born, nor his mother’s maiden name; nor do we know to which church they belonged,
if any, nor how old Samuel was when the family eventually moved south to Manchester. We can
only guess when the family first arrived in Johnstone or where they came from.

We can tell much about Johnstone from the map and records which exist. The town was founded in
1781 near a bridge over the River Cart, where there had previously been a group of only ten houses.
The plan of the town was laid out by the landowner, George Ludovic Houston, who lived in
Johnstone Castle, just to the south of the town, on the other side of the railway and canal which
linked it with Paisley and Glasgow. The owners had built a large cotton mill on the banks of the
river and the town provided living accomodation for the people who worked in the mill. As there
were also coal mines in the neighbourhood, it soon became a considerable industrial centre and in
the first ten years of its existence, the population grew from 50 to 1500. In addition to the original
cotton mill, known as the Old Mill, the map shows three other cotton mills, two iron foundries, a
flax or linen mill, and an engine works. These employed between 3,000 and 4,000 people, and by
1834 there was a population of over 5,000. Most of the factories would have been powered by
steam, which depended on access to coal, which would have been brought by the railway or the
canal. Steam engines had been used for pumping water out of mines since the end of the
seventeenth century and the subsequent development of the Newcomen *® engine by Boulton *° and
Watt, % and the inventions of Kay #* and Arkwright, % made it possible to use them in cotton mills
towards the end of the eighteenth century. So Johnstone is a good example of the towns which
flourished as a result of the Industrial Revolution and which began to draw people down from the
highlands to the lowlands of Scotland at this time.

The map shows that Johnstone was laid out in a regular pattern, with a main street, the High Street,
running more or less east and west, with several other streets crossing it at right angles. There are
two squares, open grassy areas surrounded by stone-built houses. Houston Square is at the centre of
the town and Ludovic Square is on the south side. Many of the houses have gardens attached to
them and the town has a pleasant, open appearance.

The parish church was built in 1792, but in 1843 many ministers left the established church and a
Free Church was set up in Johnstone at about this time. Two Presbyterian churches were built in
1791 and 1892, and a Roman Catholic church in 1852. There were also schools which provided
places for 1500 pupils, of which Samuel was probably one.

It is quite possible that his father, William, worked in the Engine Works shown at one side of
Ludovic Square or in one of the foundries where iron castings were made. It is also quite likely that

17 See Johnstone, Renfrewshire, Scotland.
8 Thomas Newcomen (ca. 1664-1729)

19 Matthew Boulton (1728-1809)

% james Watt (1736-1819)

2! john Kay
22 Richard Arkwright (1732-1792)
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Scotland

Renfrewshire,

his father had followed the same trade and may have been one of the Macfarlanes who came down
Map 2. Johnstone

from the highlands at the turn of the century.
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EARLY HISTORY OF THE CLAN MACFARLANE

Scotland was a separate Kingdom from England until the year 1707, when it became united with
England. Before that time, Scotland had its own Kings and people lived in family groups known as
clans. They had their own language, Gaelic, which is still spoken by some of the people in the
highlands and islands of the west of Scotland. The clans were often related to each other by
marriage, but had fairly distinct territories at first. The area occupied by the clan Macfarlane # is at
the head of Loch Lomond and around Loch Long. The clans often took their names from an
important person in the history of the clan and the prefix Mac, M’, or Mc means ‘son of’, so the
MacDonald clan were sons of Donald. There are many ways in which the name can be spelt and
Samuel eventually settled for McFarlane. The McFarlanes take their name from a man called Parlan
or Pharlan, which probably comes from the Latin name for Bartholomew.

In the years 1124 to 1153, soon after the Normans had invaded England, King David of Scotland 2
gave lands to a chief called Alwyn, who ruled the Lennox % family clan. His son, Alwyn II,
promised land around Luss to Maldwin, Earl of Lennox, and gave land near Arrochar to his son
Gilchrist in the year 1220. In this way, Gilchrist of Arrochar ruled over the people who came to be
called McFarlane.

Map 3. Scotland
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%% See Clan MacFarlane.
** David | (1084-1153)
% For Alwyn, Alwyn Il and Maldwin, see Earl of Lennox.



http://en.wikipedia.org/wiki/Clan_MacFarlane
http://en.wikipedia.org/wiki/David_I_of_Scotland
http://en.wikipedia.org/wiki/Earl_of_Lennox

In 1263, at the Battle of Largs, 26 which is on the coast to the west of Paisley, Gilchrist’s son,
Duncan, fought the Norsemen. These were the people sometimes known as Vikings, who lived in
Norway, but often sent raiding parties over to Scotland and Ireland. For several hundred years, they
had established bases in the Orkney and Shetland Islands in the north, in Ireland in the west and
down the east coast of England as far as the Thames. King Henry 11 >’ of England had subdued the
Vikings in Ireland by the end of the 12" century, so this must have been a very late Viking venture.

The chief’s grandson, Parlan or Pharlan, led the clan to a glorious victory over the Norsemen in this
battle, so from then on his descendants called themselves MacParlan or MacPharlan to celebrate the
victory and the name of Gilchrist gradually passed away. The chiefs of the clan had various houses
and castles in the area around the head of Loch Lomond and Arrochar at the head of Loch Long.
They had residences at Eilean Vow, an island in Loch Lomond, at Inveruglas, at Arrochar and at
Tarbet. They also had forested land at Kenmore. The church at Luss is where many of the chiefs
were buried until 1685. They also paid for an almshouse at Buitford on land opposite their island
fortress, where travellers could seek rest.

Map 4. Area of the Macfarlane clan
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% See the Battle of Largs.
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During the seventeenth century, the clan acquired a notorious reputation for frequent raids which
they made from their lands around Loch Sloy. Because they gathered here before setting out on
their raids, the cry ‘Loch Sloy!” became the battle cry of the clan. The road from the highlands
down to the lowlands passes along Loch Lomond and the clansmen would come down from the
hills to steal cattle, which were being driven down from the highlands to be fattened up for sale in
the lowland towns. At one time, they tried to capture the castle at Boturich, but did not succeed. In
July 1624, many of them were caught and tried for theft and robbery. Some were punished with
very heavy fines, some were imprisoned and some banished to other parts of Scotland.

In the years 1715 and 1745, there were two attempts by Scottish noblemen to lay claim to the throne
of England. In 1714, King George | ?® had come to the throne on the death of Queen Anne, % who
was descended from King James 11, *° the last of the Scottish kings known as the Stuarts, who were
Roman Catholics. But King George was a German who spoke very little English and was also a
Protestant. The Scots were prepared to accept Queen Anne as queen of Scotland, but were not
willing to accept King George. Queen Anne’s half-brother was called James; ** he raised an army
against King George, but was defeated and fled to France. In 1745, his son Charles, ** sometimes
known as ‘Bonnie Prince Charlie’, came back to Scotland to try to regain the throne for the Stuarts.
He landed at Moidart in the west highlands and, at Glenfinnan, gathered the clans who supported
him. His army crossed the border into England, captured Carlisle and Manchester, and reached
Derby, less than 150 miles from London. However, the highlanders would go no further and turned
back. King George sent an army after them under the command of his son, the Duke of
Cumberland. In April 1746, the highlanders were severely defeated at the Battle of Culloden, * just
outside Inverness.

From that time, the highlanders were forbidden to carry weapons or to wear distinctive tartan,
which distinguished one clan from another. This led to the breaking up of the clan structure and
many highlanders emigrated to America or moved down to the growing industrial towns of the
lowlands like Paisley and Glasgow. The last chief of the clan Macfarlane got into debt and sold his
lands in 1785.

Although Samuel was probably unaware of the early history of his family, there are some
interesting themes which emerge from the story so far, which were to affect him greatly in his work.
He would become familiar with the struggle for power between rival chiefs and their use of
religious differences as a basis for authority. He became involved in the attempts of a group of
people, who found themselves under the domination of an occupying power, to achieve a measure
of political freedom. He experienced the effects of one tribal group crossing over the sea to raid the
lands of another. He saw the devastating effects on people whose lives were dominated by fear,
hatred and revenge, and he did something to bring them out of their darkness.

% George | of Great Britain (1660-1727)

% Anne, Queen of Great Britain (1665-1714)

% james 11 of England and V11 of Scotland (1633-1701)

3 James Francis Edward (1688-1766) was Anne’s half-brother; MHM has cousin.
%2 Charles Edward Louis John Casimir Sylvester Severino Maria Stuart (1720-1788)
% See the Battle of Culloden.
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EARLY TRAINING IN ENGLAND

Manchester, and the towns of the region, generated much of Britain’s wealth in the 18" century, as
well as pioneering much of its technological achievements. Methods of spinning, weaving and
dyeing had become fully mechanised as a result of steam power. Coal was readily available in
Manchester through a network of canals and railways. Mass production methods were being
introduced and, by the middle of the 19™ century, the town was booming. The Miles Platting district
of Manchester, a few miles from the centre of the Oldham Road, was being developed by many mill
owners at this time. It also had chemical works, timber yard, gas works and tannery. The black
grimness of the local landscape was its most notable feature. The map shows the densely packed
rows of back to back houses, which were a common feature of the industrial towns of this period.
Railways dominated the landscape, as the Manchester and Leeds (later the Lancashire and
Yorkshire) Railway extended its routes northwards from Manchester.

Their Railway Locomotive Works at Miles Platting had been established between 1839 and 1845.
The building of the first locomotives began a year later, when the Manchester and Leeds became
the first railway company in Britain to build its own locomotives. The main workshop building on
three floors was some four hundred feet long and seventy-five feet wide. The plans show that there
were engine sheds on the approaches from the northeast. Then came the main engine shed or
Roundhouse, where the engines could be moved on a turntable. Most of the ground floor on the
northwest side was for locomotives, with the carriage works occupying the rest of the site. On the
other side of the main line there were more extensive engine sheds, with boiler works and smith’s
shop in between.

Map 5. Miles Platting Workshops, Oldham Road, Manchester
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The Manchester and Salford directories tell us that William McFarlane, pattern maker, was living at
19 Alfred Street, Sudell Street, Manchester, in 1855 and 1856, and in 1858 and 1861, William and
Mrs McFarlane were living at 112 Reather Street. This was one of the many parallel streets of the
Oldham Road at the back of the Miles Platting Works. There was also a James McFarlane, pattern
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maker, at 31 Reather Street, in 1861 and 1863, which could have been a brother. Between 1827,
when Samuel was born in Johnstone, and 1855, when he would be a boy of 18, the family had
moved from a small industrial town in Scotland to one of the largest in Britain, and had exchanged
the pleasant and airy layout of a planned town for the less salubrious conditions which they found in
Manchester.

A locomotive typical of the designs to be seen at Miles Platting in the 1860s

From a photograph in Railway Magazine, November 1912, p.364.

Since Samuel described himself as a railway mechanic and lived with his parents in Reather Street,
a few hundred yards from the Miles Platting Works, there is no doubt that this is where he worked,
and probably his father as well. It was here that he learnt some of the practical skills which were to
serve him so well in his life as a missionary. He was later to say that a missionary in the South Seas
had not only to be a preacher, but doctor, mechanic, and indeed ‘Jack of all trades’. The natives
could only do what they were taught. Whatever needed to be done, he had to know how to do it, or
it remained undone. To draw a plan of a church, school and dwelling-house, he needed to be an
architect; to build and repair them, a mason and carpenter. When a pane of glass was broken, he
became a glazier. When the table knives or his wife’s scissors required sharpening, he turned
scissor-grinder. To mend his chairs, he had to be a cabinet maker; to repair his boat, a boat-builder;
and to manage it in rough weather among the islands, he had to be a seaman. When he introduced a
horse to Lifou, he had to be a blacksmith to make the shoes, and, finding it too difficult to make the
nails, he fixed them on with screws; and to manage a horse over the rough island roads, he had to be
a rider.

He learnt some of these practical skills at Miles Platting, but the far more important attributes of
patience, perseverance and discretion which he would need were acquired under the guidance of the
Minister of the Oldham Road Congregational Church, the Rev. James Bedell. ** He had been
brought up under the pastoral care of the Rev. William Alliot. * James Bedell had been encouraged
to open a new church in Oldham Road, and this was done in 1849, supported by 70 members. It was
said that his preaching was “loving and tender, his friendship constant and abiding and his
faithfulness and devotion to the young always conspicuous.”

% James Bedell and Samuel Macfarlane are mentioned on page 18 of Memories of the past; records of ministerial life
by James Griffin (1883).
% William Alliot (d. 1867) of Howard Chapel, Bedford.

10


https://archive.org/details/memoriesofpastre00grif/page/18

Oldham Road, Manchester, showing Reather Street, where Samuel lived with his

Map 6.

, Where he worked as a mechanic;

parents; the Miles Platting Locomotive Works

which he

Church (Independent Chapel),

the Oldham Road Congregational

attended
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It can be seen that the church and its adjacent Sunday School building, marked on the map as
Independent Chapel, were situated between Reather Street and the works entrance on the main road
to Oldham. Young Samuel must have passed there daily on his way to and from work. He was
received into membership here on August 31* 1854, when he was seventeen. He must have
attended the Sunday School himself at some time, and, within a year, he was teaching a class,
crowded with boys aged 12-14, every Sunday.

He had already expressed a desire to become involved in missionary work, but his minister
suggested that he should put off such thoughts for a year, in case they were “the mere excitement of
youthful zeal.” If the call was from God, it would still be there in a year’s time and, meanwhile, he
could be acquiring some useful knowledge and developing his character. To this end, James Bedell
took him into his house every week, along with four other young men, to give them some education.
Samuel was working in a machine shop at this time from 6 a.m. to 6 p.m., so did not have much
time for self-improvement. During those two years, he made remarkable progress from being a
“raw, uncultured lad,” as were most of his workmates, to one who could make himself useful in the
church, with an excellent gift in prayer.

In July 1856, James Bedell wrote to the Reverend E. Prout *® of the London Missionary Society in
support of Samuel’s application to become a missionary. He had already written to his own former
pastor, Mr Alliot of Bedford, to ask if he would be willing to take him on, and received the answer
that the Society would undertake the preparation of this young man for the work, and receive him as
one of their students in Bedford on the strength of James Bedell’s recommendation. At that time,
Bedford was one of several places in England where non-conformists could be sent to train for the
Ministry. The Reverend John Jukes *” had become the minister of the Bunyan Meeting in Bedford
in 1840. This had been formed as an Independent Meeting in a barn in 1672, when John Bunyan *
had been released from prison, and the first church building had been erected in 1707. John Jukes’
friend, the Reverend William Alliot, was minister of Howard Chapel, Bedford.

Independent Meeting House, Circa 1820 Howard Chapel, Bedford, 1854

Thomas Fisher. Cecil Higgins Art Gallery. J.S. Austin. Cecil Higgins Art Gallery.

% Ephenezer Prout
%7 John Jukes (ca. 1807—1869)
% John Bunyan (1628-1688)
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The fact that James Bedell had been a member of his congregation explains why Samuel was sent
there. The two ministers set up a training college between 1840 and 1866. This was carried on in the
Manse of Howard Chapel, and during that period, 100 ministers were trained by them, more than
half of whom subsequently became missionaries. Amongst them were many other men who were to
render distinguished service to the Society. Both W.G. Lawes * and his brother, F.E. Lawes, *° both
of whom followed Samuel to the New Guinea Mission, were trained here, as was David
Livingston’s ** brother-in-law, John Smith Moffat. ** It is also interesting to note that the Reverend
Griffith John, *® one of the Society’s pioneer missionaries to China, was also trained there, and that
Samuel’s son, the Reverend A.J. McFarlane, became headmaster of the Griffith John Memorial
School in Hankow.

John Jukes William Alliot

By kind permission of the Trustees of Bunyan Meeting.

39 William George Lawes (1839-1907)
40 Frank E. Lawes

! David Livingstone (1813-1873)

42 John Smith Moffat (1835-1918)

3 Griffith John (1831-1912)
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In August 1856, Samuel replied to the Reverend Prout and, as this letter is the first record we have
of Samuel in his own words and as it tells us something of his character, it is worth quoting in full.

112 Reather Street
Oldham Road
Manchester
July 1856
My dear Sir,

What you have already heard from my pastor you desire from me, namely, that |
wish to enter the missionary work. Truly this is, and has been the desire of my heart for
the last two years. The earlier part of my life was spent far from God. But whilst in the
pursuit of Him, He arrested me and drew me into the fold of Christ. Soon after I
attended a missionary meeting, | was struck with the statements then made, the cry of so
many thousands and no missionary, went straight to my heart and led me to think about
Christ and the heathen. Since then my love for Mission has constantly increased.

You ask me to give the fundamental doctrines of the Gospel. | feel myself to be
very ignorant on this subject and love to know more. But this | know that the heart is
naturally prone to sin, and there is no way to get cleansed but through Christ. All men
have sinned and come short of the Glory of God, but he so loved the world that he gave
His only begotten Son, that whosoever believeth in Him should not perish, but have
everlasting life.

| feel salvation is by Christ, for there is none other under heaven given among us
whereby we must be saved. From experience | have learned that the Spirit of God is
required to lead men to Christ. Naturally we are dead to trespass and sins, we need His
quickening power to enlighten our understanding and change of hearts. God uses the
preaching of the Gospel as the means of salvation. For it is Christ’s command, go ye
into all the world and preach the Gospel to every creature.

When | began to love Christ, | longed to tell everyone about Him and when at the
missionary meeting | heard of the tens of thousands in heathen lands and in heathen
darkness, | longed to be among them to point them to the Cross. How it is | wish to go
among them more than to stop at home, | cannot tell unless God has put it into my heart.
It has been, and still is, my earnest prayer that He will enable me to spend and be spent
in His cause.

Believe me to be,
Yours truly in Christ,
Samuel McFarlane

The questions to which Samuel refers were those contained in the standard form which the London
Missionary Society required all its candidates to complete. Their archives contain all these replies,
which make fascinating reading, including those of Samuel’s three sons, who all became
missionaries with the Society. They included:

1. Give a brief account of your religious life.
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2.  What are the reasons which led you to believe that you are called of God to missionary
work among the heathen and what is your encouragement and inspiration in the face of
it’s prospective difficulties?

3. Give briefly your views on the principle doctrines of Scripture, calling special attention
to the following subjects:

(i)  The Being and Character of God

(i)  The Incarnation and Atonement of the Son of God

(iii) Man, Sin and Redemption

(iv) Repentance and faith; the Work of the Holy Spirit; the future Life.

This is quite a daunting list for a young man and we can see from his letter how he attempted to
answer these questions, with enough humility to admit his ignorance, but with a strong sense of his
calling to serve overseas, rather than at home.

On hearing that he had been accepted, he wrote to express his amazement and gratitude that he had
been called and repeats his determination to be of service.

O that God may keep me humble. May | never, never think more highly of myself than |
ought to think. 1 know that I am nothing without Christ, but He is my strength and
henceforth determine to know nothing but Christ and Him crucified. He who is the
searcher of hearts knows what my desire is, to overthrow the empire of Satan and
establish the Kingdom of God.

Now for the glory of God will I live and for His glory will | die, no matter by what
death.

Writing of him in July 1856, James Bedell said he was a mechanic who would be 20 years old in
February, a tall, robust, healthy young man, with a fine intelligence, and that his only drawback was
his want of education. This is something which was about to be rectified.

In December of the same year, Samuel writes from Bedford to say that his health was good and his
love for learning increasing, but it must have been something of a culture shock to find himself
away from the furnaces and hammers of a machine shop and the uncultured lads who had been his
workmates, and in the company of a select band, many of whom were to achieve world fame.

The course of study at the Bedford Theological Seminary, as it came to be known, seems to have
lasted two or three years. Jukes taught at his Manse in Dame Alice Street, where some of students
boarded, and Alliot gave lectures at his Manse at 23 St. Peter’s Street. The subjects for study were
described as “solid and sound instruction,” and those of Alliot as “light scholarly talks.” Their
Sundays were taken with preaching in the surrounding villages, including Kempston and most of
them became members of the Bunyan Meeting.

Whether he met Elizabeth Ursula Joyce of Kempston while out there preaching or during some
social occasion connected with the Bunyan Meeting, we do not know, but there was a great deal of
interaction between the college students and young ladies whose families were members of the
Bunyan Meeting, as can be seen by reference to the family tree.
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The Joyce family of Kempston were well known as members of the Bunyan Meeting, with a
prosperous bakery and grocery business. By the time she was married, Elizabeth Joyce was a
member and so were her brother Alfred and her sister Harriet. Alfred married Sarah Nichols,
another member, and they produced children who served as missionaries, doctors, nurses and
ministers in India, China and Australia. Alfred himself became a missionary in Jamaica. Her sister
Emma, also a member, married another student, John Hawker, and the Hawker family produced
three missionaries in India and Samoa. Harriet married Evant Bryant, another student, and they
produced a family of Bryants and Rowlands, who served with distinction in China and Madagascar.
Thus, from beginnings in Bedford, we can trace the story of more than twenty men and women who
served in the mission field.

Samuel returned to Oldham Road Congregational Church to be ordained as a minister on November
11™ 1858, and he and Elizabeth were married in St. Paul’s Church, Bedford, on December 1% 1858.
They were each 21 years old and were about to embark on their great adventure together. He was
appointed by the London Missionary Society to serve on the island of Lifou in the Loyalty Islands.
They set sail from Plymouth on January 5™ 1859 on a journey which lasted until October 30™.
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The Joyce and McFarlane Family Tree
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EARLY HISTORY OF CHRISTIANITY ON LIFOU

The three main islands of the Loyalty Group, Maré, Lifou and Uvea, lie about sixty kilometres to
the northeast of New Caledonia, just inside the southern tropic. Lifou is about thirty kilometres
broad at its widest and extends about fifty-five kilometres from north to south. Like all the islands
in the group, it consists of a raised coral reef. Uvea still has a lagoon to one side, with a fringing
reef, but Lifou has been uplifted several times, so that the centre of the island is now a bare, low
lying plain, representing the floor of the old lagoon. Round the edges are sea cliffs which were the
original reef. Since there have been a series of uplifts, the coast shows a number of wave cut
platforms backed by cliffs, with caves now well above sea level. Many of the coastal villages are
situated on these terraces.

There are no surface streams and water is obtained from shallow wells sunk into the coral to sea
level, where the freshwater lies above the salt seawater. Samuel later describes the astonishment of
the natives when he produced freshwater from the well which they dug for him outside his house at
Chepenehe.

With so little depth of soil on the surface of the coral, the native agriculture was for subsistence.
They cleared a patch of bush with fire and planted their crops using digging sticks. Yams, taros,
bananas, sweet potatoes and sugarcane grew well and there were groves of coconuts all over the
island. There was little here to attract European colonisation and the early explorers had passed the
islands by. Dumont d’Urville charted the islands in 1827 and 1840, but his charts were very sketchy
and it is uncertain how the islands came to be known as the Loyalties.

New Caledonia and Dependencies
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ISLANDS
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Lifou

Samuel ‘s first station

GAITCHA

In the 1840s, traders came from Australia looking for the aromatic sandalwood and this continued
until the forests were depleted, within ten years. Ships continued to call looking for provisions, as
well as for islanders for their crews. Some English captains took them on for pearl diving and
béche-de-mer expeditions. Béche-de-mer, or trepang, is the boiled, dried and smoked flesh of sea
cucumbers, which was used in making soups and for which the main market was in China. The
main direction of trade was with New Caledonia and many of these ships were crewed by Loyalty
Islanders, who had acquired an excellent reputation as good seamen. American, English and French
whalers sought refuge on the more sheltered western side of the island, recruiting crews and setting
up shore stations. There was a long-standing tradition of hospitality offered to migrants from
Polynesia; indeed Samoans and Tongans were to play an important part in the establishment of
Christianity.

Not all of the many beachcombers, castaways and runaway convicts who landed on their shores
were quite so welcome, as is illustrated by the story of William Diapea or ‘Cannibal Jack’. ** He
had deserted from the schooner Munford in 1843 and attached himself to the chief Bula, who was

* William James Diaper was born on 11 November 1820 in Ardleigh, Essex, England; see William Diaper: a
Biographical Sketch, by Christopher Legge (1966), The Journal of Pacific History, 1(1): 79-90. He used the name John
Jackson and was widely known as Cannibal Jack; see Narrative by John Jackson of his residence in the Feejees in
Journal of a Cruise Among the Islands of the Western Pacific, by John Erskine (1853), and Cannibal Jack: the True
Autobiography of a White Man in the South Seas, by William Diapea [sic] (1928). Samuel McFarlane refers to
Cannibal Charley in The Story of the Lifu Mission, page 27-28, and Cannibal Charlie in Chapter 111, Pao, The Apostle
of Lifu, in The Pacific Islanders. In referring to Cannibal Charley, Samuel McFarlane quotes Missions in Western
Polynesia, by A.W. Murray (1863), pages 327-328. Murray met Cannibal Charley on Lifou in 1845; however, Legge
(1966) places William Diaper in Fiji at that time, which leads one to wonder whether Murray’s Cannibal Charley was
indeed William Diaper. In the Introduction to Cannibal Jack, Rev James Hadfield states that he met William Diaper on
Maré in about 1889. Diaper died on Maré on 4 March 1891, after 53 years in the South Pacific; see Legge (1966).
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himself a cannibal. He described his life as a savage and a cannibal as “as good as any other”; this
attitude was a serious hindrance to the work of Fao, the first native evangelist. Before the arrival of
Christianity, cannibalism, war, feasting and polygamy were common amongst the Lifuans and,
according to Samuel, they were extremely fond of human flesh, with the chiefs having the power to
club natives to death for their pleasure.

Amongst them, war was very frequent, but undertaken more for the sake of moral boosting than any
lasting achievement. There would be a lot of elaborate preparations, and skirmishing, brandishing of
weapons and taunting the enemy. After a few days, when one or two had been killed and a few
wounded, each group would return home claiming victory. One of the causes of war was sorcery. If
a man heard that a curse had been placed on him by people in one village, this would be an excuse
to gather a band and organise an attack.

They had no idea of any God, heaven or hell, and their superstitions were connected with the spirits
of their ancestors, which they felt to be all around them. They had sacred objects which had been
handed down to them, appeal to which they hoped would help in times of bad weather, crop failure
or war.

The island of Lifou was divided into three districts. In the southeast was L0si, under the old chief
Bula, stationed at Mu. Here there was a small bay, but the anchorage was very exposed to the
prevalent southeast trade winds. In the north of the island was Wet, ruled by chief Gwiet, who was
succeeded by his son Ukeneiso. His base was at Nathalo, some distance inland and without the
advantage of access to an approachable coast. In between lay the territory of Gaitcha, ruled by
Zeula, a buffer state between the two, rather favouring Bula. Into this situation came Fao, *° a
Rarotongan from the Cook Islands, who, like so many of his contemporaries, had travelled a great
deal in the whaling trade and was fluent in Samoan. He soon acquired the languages of the Loyalty
Islands, each of which had its own. At first he was stationed on Maré, but soon wanted to cross over

to Lifou, which he did in 1844, in his little outrigger canoe with his Bible and a bundle of clothes.

On Lifou, it was the custom to select from amongst strangers a very special friend with whom they
shared a common way of life, with mutual protection. These were called enemus, who felt obliged
to share in each other’s fortunes. Luckily for Fao, the chief Bula took him on, more as a sign of
hospitality towards strangers and a desire to attract foreign shipping than any interest in his religion.
Bula remained a cannibal and a heathen to the end.

Nevertheless, Fao lived with the king, ate and slept with him, went to war with him and prayed with
him, all this is spite of the fact that Cannibal Jack was also an enemu of Bula. When Bula became
blind, Fao was blamed and his life was threatened. Five men were chosen to kill him, but their
attempt failed. One of the assailants later recounted this incident to Samuel.

The first Christian converts were two Tongans, but they and Fao had to flee back to Maré when
Bula died and civil war broke out over the succession. After three years of fighting, his son, Bula,
was made king and Fao and his friends were able to return amidst great rejoicing. There followed a
period of growth so that, by 1852, the young Bula had built a substantial church building, which
attracted 700 worshippers. By 1858, when Creagh *® and Jones *’ were on Maré, the Lifuans were

** Fao or Pao or Paoo (d. 1860). See Chapter 111, Pao, The Apostle of Lifu, in The Pacific Islanders, From Savages to
Saints and Paoo.

% Stephen Mark Creagh (d. 1902) arrived on Maré in 1853. See The Late Rev. Stephen Creagh in the 11 October 1902
edition of The Sydney Morning Herald here.
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beginning to ask for their own missionary. “Say not ‘some day’. I do not like to hear that word
‘some day’. Why not today? Why not one of you stay?”” was the cry of one of their leaders.

Fao began to think of expanding his influence and moved on to We, on the east coast in Gaitcha,
but at the southern end of the beach, which was still Bula’s territory. Here he built his house, on
forbidden land which had been the site of the battlefield between the warring tribes in the past.
Because of the blood which had been shed there, no one wanted to live there; Fao was determined
to show that those beliefs no longer had any significance. He surrounded his house with a beautiful
garden and, later, a church was built there. A sorcerer from Wet district, called Haneka, together
with his son Tupaissi, decided to visit the villages in their district and find out more about the
religion that Fao was preaching. Everywhere they went, they heard about the love of Jesus for
mankind, and became evangelists themselves.

Wainya, the chief of the tribe of that name, who was married to Ukeneiso’s sister, lived at
Chepenehe, in a corner of Sandalwood Bay, which had frequently been visited by traders. The
Admiralty Chart shows an anchorage there in about 11 fathoms, about 3%z cables’ length off the
beach. Wainya had benefitted economically from these contacts and felt that conversion to
Christianity would give further advantages to his status as a secondary chief and rival to Ukeneiso,
although he was still a pagan at that time.

Ukeneiso was furious at what he saw as the influence of Bula spreading. He called a great meeting
of his people and told them of all the disadvantages which came with Fao’s religion. They would
have to give up polygamy and renounce going to war. He had seen the evidence of the power of
Fao’s God, but he was the God of his enemies.

*7 John Jones (1829-1908) and his wife Sarah spent 34 years on Maré. See the catalogues of Papers relating to Mare,
Loyalty Islands held by the Pacific Manuscripts Bureau, Australian National University, here, and articles about his
expulsion from Maré held by the Mitchell Library, State Library of New South Wales, here.

21


http://onesearch.slq.qld.gov.au/primo-explore/fulldisplay?docid=slq_alma21126831970002061&context=L&vid=SLQ&lang=en_US&search_scope=SLQ_PCI_EBSCO&adaptor=Local%20Search%20Engine&tab=all&query=any,contains,Papers%20relating%20to%20Mare,%20Loyalty%20Islands
http://library.sl.nsw.gov.au/search~S2?/XJohn%20jones&SORT=D/XJohn%20jones&SORT=D&SUBKEY=John+jones/1%2C2160%2C2160%2CE/frameset&FF=XJohn%20jones&SORT=D&4%2C4%2C

latio and Shenepehe Anchorages

Cadle 1 o 6 10 Cables or
1 1Sesa Mile/6054r%)

Foat 2000 800 o 3000 2000Feet  Matrwsr 100 O 800)evrae
===
Scals of Longituds
I 10~ 20° 30° ol 50~ 60 Seconds or
E AMouate

Soundings in fathoms. Reduced approximately to the level of Indian Spring Low Water.

Doubtless if Fao had landed on the west coast, he would have been as well received by Ukeneiso as
he had been by Bula, but coming as the friend and teacher of his enemies and regarded as the main
cause of his defeats in the recent wars, he could only look on this God also as one of his enemies.
He declared that he would club Bula to death and eat him whenever he got the opportunity.

Ukeneiso had promised Jones and Creagh, the London Missionary Society missionaries on Marg,
that he would convert to Christianity if they would send a missionary to him at Nathalo. This was
certainly motivated more by the prospect of political advantages in the face of competition from
Bula than by any serious religious inclinations on his part. Jones felt that this was a tremendous
opportunity to gain a foothold in all three districts, but the L.M.S. was not able to respond; its
failure had serious repercussions.

Ukeneiso sent for the Catholic Fathers from the mainland of New Caledonia, hoping that the French
would protect him against the ambitions of Wainya.

The “Society of Mary’, *® whose members came to be known as the Marists, had been founded in
Lyons, in the south of France, in 1824. It had been approved by Pope Gregory XVI *® in 1836 and
given the West Pacific as its special field of mission. Following in the Jesuit tradition, it consisted
of priests and lay brothers with a special responsibility for education and missionary work.

“8 See the Society of Mary (Marists).
9 pope Gregory XVI (1765-1846)
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The Marist Fathers had been accompanied by a French gunboat when they settled on the mainland
of New Caledonia in 1842. They flew the French flag at their mission at Balade in the north, but
they were not well supported by the French. They were short of supplies and under constant threat
of attack from the natives. When their original mission station was burnt down in 1847 and one of
their lay brothers murdered, they moved on to other places and eventually sought refuge at first on
the Isle of Pines (Kunie) and later in the New Hebrides. By 1851, they had returned to New
Caledonia. Father Xavier Montrouzier, *° who had suffered much for his faith in the Solomon
Islands, was sent to join them. In 1853, he persuaded the French Admiral Febvrier-Despointes " to
annex New Caledonia, and in 1858 was sent to Lifou.

He arrived in another French warship, accompanied by a colleague, Frangois Palazy, and by the
Commandant of New Caledonia, who was keen to redress the balance of English commercial and
religious influence. They landed at Eacho, just across the bay from Chepenehe, much to the dismay
of the natives, who suspected the French of taking over their island, as well as destroying the
authority of their hereditary chiefs.

Ukeneiso wanted to install them at Nathalo, but they preferred to remain on the coast so as to be in
contact with shipping. They lived in very poor conditions, even when they were provided with huts
at Nathalo by Ukeneiso and at Dueulu in Gaitcha Bay by the young chief Zeula. These compared
very unfavourably with the model villages which Fao had established at his stations all over the
island.

These events were in line with the words of a pagan prophet from Wet called Upino Walewet. He
had warned that anything which arrived from the East was good and should be accepted, but that
anything which came from the direction of the setting sun would cause problems and should be
rejected.

Meanwhile, the Anglican Melanesian Mission had become established in Auckland under Bishops
Selwyn *% and Patteson. *® They planned to bring young men in from the islands, train them in New
Zealand and send them back to their own islands as evangelists. However, the islanders found the
winters in New Zealand too cold for their liking. Soon after the Marists had landed at Eacho,
Patteson brought a dozen young men from the New Hebrides to Mu, realising that this was nearer to
the New Hebrides. He hoped to set up a school there during the winter months. He tried to adopt an
attitude of self-sufficiency and not rely on supplies from outside, but he spent so much time in
housekeeping that the school work suffered.

The L.M.S. was almost equally opposed to the High Church views of Patteson as to the Popery of
the Catholics. When they realised that there was competition from both Marists and the Melanesian
Mission, they had a change of heart and appointed not one, but two missionaries to Lifou. Samuel
McFarlane was appointed to Chepenehe in the north of the island, while William Baker >* was
stationed at Mu. John Garrett wrote, “the small island turned into a cauldron of Franco-British and
Catholig;Protestant recriminations. A wider world heard of the Loyalties — as never before or
since.”

%0 Jean Xavier Hyacinthe Montrouzier (1820-1897)

5! Auguste Febvrier-Despointes (1796-1855)

%2 George Augustus Selwyn (1809-1878)

%3 John Coleridge Patteson (1827—1871)

* William Baker (b. 1834) resigned in 1861 and was replaced by James Sleigh (1818-1901), who resided on Lifou
from 1862 to 1887.

%% See To Live Among the Stars: Christian Origins in Oceania, by John Garrett (1982).
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SETTLING IN ON LIFOU

On Sunday, October 30™ 1859, the John Williams dropped anchor in the corner of Sandalwood Bay
(or Wide Bay), just off the village of Chepenehe. Thousands of natives had gathered from all over
the island to greet the arrival of ‘their missionary’. Samuel and Elizabeth were soon installed in a
lath and plaster cottage belonging to one of the teachers, which was being re-thatched for them. By
the end of the first day, all their goods were landed, cups and saucers were rattling, and the teapot
was steaming on a makeshift table. Native houses did not have any windows and theirs had shutters,
which shut out the light as well as the wind and rain. The house had to be propped up in the
hurricane season and was ankle deep in water during the rainy season.

Samuel felt that they needed something more substantial and decided to incorporate storerooms
within the main house, instead of having them in out houses, as was the custom. He devised a better
system for preparing the lime for cement from the coral rock by using pieces of coral and placing
them in layers in a pit, between layers of wood and stones, instead of filling up the pit with logs and
then heaping the coral on top. This yielded more lime for the same quantity of wood.

The house was built at the top of a slope leading down to the beach and laid out in the form of a T.
Samuel laid out the plan on the ground with string. There was great competition between different
groups of natives to complete their part of the wall first. This sometimes meant that the mixture of
sand and lime was not always up to standard and parts had to be rebuilt as they fell down.

Samuel’s House at Chepenehe

The plan shows that there was a central corridor running through the house from front to back. As
the front faced the sea, this produced a cooling breeze through the house. At the front there were
seven French windows, which opened on to a verandah. On the left-hand side was a bedroom
leading into a study, and on the other side, two interconnecting bedrooms. On either side of the
central passage were rooms which could be used as storeroom, bedrooms or an office. At the back
of the house was a sitting room on one side, with a kitchen on the other. There was a verandah
around the house and part of this was partitioned off as a bathroom.
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Until French government buildings were erected in the 1960s, this was by far the biggest building
on the island and it came to be known as the ‘Great McFarlane House’. It was built on about an acre
of land, which was bought from the chief Wainya for the sum of $56. It is a tribute to its design and
construction that it is still standing more than 140 years later.

When Samuel’s son was born on May 31* 1860, Samuel called him Samuel Sewell, Siwelli being
the name of the chief’s firstborn son. Later he called his second son Evan, after the chief’s second
son, Nave.

One of the next tasks was to ensure a water supply for the house. Samuel had noticed that, in many
of the caves which occurred in the coral all over the island, freshwater was often to be found lying
on top of the seawater. The house was about seventy feet above sea level, so this would entail a
deep well to reach freshwater. From the first, the natives laughed at this idea, but he was ably
assisted by Gucheng. This was a young man of seventeen, who was a house servant. He had
struggled to pick up the rudiments of arithmetic, reading and writing, but was very efficient in the
use of tools. For the first twenty feet or so, the men worked willingly under Samuel’s direction, but
after that they tried to persuade him many times to give up the enterprise. Samuel knew just how far
down they would have to dig before abandoning the idea if no water was found. A few natives had
gathered at the top of the well, saying, facetiously, that they had come for a drink of water. When
they reached about sixty feet, Samuel called Gucheng and his mate to the surface and went down
himself, amidst a good deal of banter. He prodded around with a steel bar and noticed that the tip
was getting wet, and soon came up with a pint of freshwater. This led to a plan for improving the
villages in other parts of the island, centred on a well and a church.

About a year after Samuel arrived, Fao died, after 14 years of faithful service. Later on, a
monument was erected to his memory near the beach at We, where he had first landed. His work
laid the foundations of the church on Lifou, on which Samuel was able to build. The terms of Fao’s
Will showed how much store the natives set by the possession of tools and their use. He disinherited
one of his daughters because he felt that she had not been attentive to him during his illness; this in
spite of Samuel’s protests. To a friend in Aitutaki, he bequeathed an old black cloth coat, the best he
had. To a native of Rarotonga, he left a carpenter’s brace and bits. To another friend of the same
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island, an augur. He bequeathed to his wife her own box, containing two dresses, a bonnet and a
piece of calico. To the younger daughter, he left the most valuable piece of his property — a few
carpenter’s tools, all of which were specified; also the clothes that remained after he had been
buried. He requested that his wife and children be sent back to Rarotonga on the John Williams.

Samuel himself had a small forge and a set of carpenter’s tools, which had been presented to him by
his friends in Manchester. Soon after he arrived, he had made a one hundred and forty mile trip
around the island on foot, visiting the various villages, many without any Christian presence. He
decided that a horse would be useful and imported one from Samoa. The roads were so bad that
horseshoes would be needed and until they could be brought from Sydney, he set about making
some. By placing the horses feet on a piece of old packing case, he could bend a piece of iron to the
shape required and punch some holes, intending to shoe the front feet only. However, the making of
nails proved too difficult and they were fixed on with screws.

The time had come for the formation of a church on Lifou. There were thousands of natives anxious
to join, who were prepared to go to almost any length to secure admission. They would learn the
answers to a catechism by heart quite willingly, but when cross questioned about their faith, would
remain silent. What was to be done? Some said to Samuel, “Do not admit any of whose change of
heart you are not certain.” He felt this would be to place more importance on his regard for them
than on their own feelings. He decided that if a native was anxious to join the church and could
answer his questions satisfactorily, was recommended by the teacher and the deacons, and
subsequently elected by their unanimous vote, this would be sufficient grounds for admission. In
this way, eight churches were formed on Lifou, consisting of about thirty members each. These
were visited in rotation.

The question then arose about what to use for the elements in the communion service. The use of
foreign bread and wine might have added to the feeling of superstition attached to this aspect of
worship and it was felt that it would be better to keep things as simple and as primitive as possible,
using elements with which the people were already familiar. It was decided to use the ‘bread and
wine’ of the country, the beautiful white yams, for which the Loyalty Islands were famous, and the
milk of the coconut. This has been the tradition carried out until the present day.

Samuel realised the importance of getting to grips with the language and set about this task with
energy. Within four months, he began reading his sermons, and about three months later, he began
preaching them.

Hna tune la ihnim i Akotesie kowe la fene hnengodrai, mate nyidéti a haméne la Neko i
nyidéti ka casi, mate tha tro k6 a meci la kete i angete lapaune koi nyidé, ngo tro ha
hettenyi la mele ka tha ase palua ko. (John 3:16 in the Lifou language) *°

A few years ago, Marc Lacheret, >" who had, at one time, been the Director of the Ecole Pastorale at
Chepenehe, commented on his ability as a linguist, describing some letters which Samuel had
written to the Catholic priests in the Lifou language.

What fills me with astonishment and admiration is his grasp of the Lifou language. Here
was a man who arrived in 1859 and had to learn by ear a spoken language and then fix it
in writing, finding suitable letters capable of rendering sounds which do not exist in

% The number of the chapter in John is illegible in the photocopy from which the Drehu text was transcribed; it was
kindly confirmed to be John 3:16 by Héléne Ixeko on December 16, 2013.
% Marc Lacheret (1909-1993) is the father of Evelyne Léques (b. 1937).
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English : the X corresponds (more or less) to the German hard ch (as in buch). There is
in Lifou a hard th and a soft th. He kept the English th for one and chose j for the other
(e.g., the village of Jokin). He understood the elements of grammar and fixed the
vocabulary, and the letters were written in 1862/3, just four years after he arrived, and
the elements of modern linguistics did not exist then! He was a champion.

Samuel may well have been assisted in this work by what had already been done by Bishop
Patteson of the Melanesian Mission. He had picked up the language from the Lifuans who had been
taken for training to St. John’s College, Auckland. In 1855, he had produced a primer of the Lifou
language consisting of 22 pages of Bible history and some prayers; 8 pages of a simple catechism
and 16 pages of faith and church history. In 1859, he produced the Gospel of Mark in Lifou and
some scripture books, which were printed in Auckland.

On May 28™ 1860, Samuel and Elizabeth left Lifou on a small schooner and arrived at Maré two
days later. It was during this visit that Elizabeth gave birth to Samuel Sewell, although his birth was
registered in Lifou. Samuel was able to meet with Creagh and Jones. They resolved to establish an
Institution on Lifou for the training of native pastors. During this time, a hymn book and a school
book were prepared for the press, a printing press for the Loyalty Group having been set up on
Maré. By 1863, Samuel had translated St. Matthew’s Gospel, followed soon afterwards by St.
John’s Gospel. In 1867, Acts, Romans, and 1% and 2" Corinthians followed. In 1868, he had added
St. Paul’s letters to the Galatians, Ephesians, Philippians and Colossians; both letters to the
Thessalonians and to Timothy, and those to Titus and Philemon.

Samuel produced a revised version of the whole of the New Testament and a Psalter in the Lifou
language, in a form that was finally published in 1873 when he was on leave in England.

Their stay of two months on Maré was longer than expected, as the missionary boat had been
wrecked!

Travel amongst the islands was a common activity. It was a ten mile journey to go across Wide
Bay. Samuel had often seen his teachers in difficulties on this crossing, when they were obliged to
swim alongside or paddle or push a canoe that was half full of water. On one occasion, one of them
had drowned.

Samuel made several attempts to improve the design of their canoes. One had foot operated paddle
wheels and another had removable outriggers, but the natives preferred to rely on their old methods.
He did succeed in designing and building a boat of a rather irregular shape, serviceable rather than
fashionable. This was part of the practical classes which his students undertook for three hours a
day, on three days of the week. The keel was soon laid and the stem and stern posts fixed. Ordinary
boat builders would have had three moulds, but they had only one, and the planks were too
independent to follow even that. Owing to some bad starts at the keel, the planks soon left the
mould and pursued a course of their own. Samuel describes the finished boat as being “nearly as
broad as it was long, and yet not proportionately steady by any means.” The Captain of the
Dayspring *® said that he had never seen anything like it. Samuel’s comment was that “he might
have added with the greatest confidence that he never would!”

%8 Captain William Alexander Fraser. See the article Mission Brigatine Dayspring in the The Star, Christchurch, 19
January 1869, page 3, here, and the article Wreck of the Dayspring in the Clutha Leader, 30 October 1896, page 6, here.
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Samuel gives a graphic description of boating in the islands:

In missionary work, as in other enterprises, there are, of course, risks and difficulties to
be encountered, and these do not arise from the hostility of the natives only, nor yet
simply from the diseases peculiar to the country, but also from visiting out-stations and
neighbouring islands in open boats. | have myself often been caught in very bad
weather, and on two occasions have been nearly lost between the islands.

Perhaps an account of one of these may be interesting, and give the reader some idea of
the dangers connecting with boating amongst the islands. We had been waiting at the
weather side of Lifou for a favourable wind to cross over to Maré, and as it veered
round to the west, the boat was launched and we started. | was simply a passenger. It
was the chief’s boat; he and fifteen others were going to Maré with a cargo of mats to
barter with their neighbours on that island. They had made what they considered every
preparation for the voyage. For many miles we smiled at our good fortune. We had a
splendid breeze and a smooth sea, and Lifou soon began to look hazy in the distance.
But before we sighted Maré, the natives began to look serious; the wind was increasing;
the sea was rapidly rising; the clouds were blackening, and our little craft was flying
over the waves at a fearful pace. Spare ropes were employed to secure the masts;
everything was stowed away snugly; we shortened sail, and anxiously watched the
progress of the storm. Soon the crested waves were rising behind and threatening to roll
over us; now and then one leapt in as it rolled along the side of the boat, as if to prepare
us for what was coming. A native was kept constantly bailing the boat, and as the water
began to come in pretty freely, | asked a question which | found should have been asked
before we started — “Where is the bucket?” They had not brought one. “How many
bailers have you?” “Only the one in use!” Then they began, as usual, to blame each
other for not taking (as the missionary does in his boat) a bucket and a few calabashes;
and | learnt a lesson about never trusting natives to prepare for a sea voyage.

We were constantly shipping seas, which saturated the native mats, alarmingly
increasing the weight of our cargo. | proposed to lighten the boat, but no one spoke. |
reminded them of our danger, and of the value of our lives compared with a few mats,
and requested the leading man amongst them to show example by throwing his mats
overboard first. This man was one of the chief’s advisors, a great talker, and would-be
great man. He was ready enough to take the lead in most things, although not in this; he
had probably reckoned what he should get for his mats, and determined what he should
do with it, and so clung to the chance of getting to Mare, mats and all.

Our conversation was interrupted by a scream from the chief Bula, and in a moment a
tremendous wave swept right over the boat, causing it to tremble from stem to stern,
drenching us, and half filling it with water. For a few seconds we seemed paralysed. “Jo
tim!” 1 cried to the fellow who ought to have been bailing, and to our dismay he replied,
“The bailer is gone.” The wave had taken it away. There we were, with the boat half full
of water, without either bailer or calabash. “Throw every mat overboard instantly,” I
said, and moved towards them, but they preferred to lighten the boat by jumping
overboard themselves, and in an instant a dozen of them were in the sea, some holding
onto a rope, others to the side of the boat... Fortunately for us, we rose on the waves;
had such another swept over us just then, we must have gone down.

After reducing the water a good deal, the natives got back into the boat again; we spread
a little sail to the wind, and proceeded on our voyage, during the remainder of which we
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managed to keep the water down with our hats. As we drew near to Maré, the natives
assembled on the cliffs; they did not expect to see a vessel, much less an open boat,
approach on such a day. They swam to the reef to render assistance, if necessary, whilst
entering the small boat passage, and we divested ourselves of some of our garments and
prepared for swimming. We did not feel the force of the wind so much whilst running
before it, but when we turned to enter the passage, the wind blew the sails to ribbons. A
crowd of natives plunged into the surf, seized our boat, and drew it into the placid little
bay. It was an immense relief to see and hear the raging sea behind us.

Much worse storms, of a far more serious nature, were soon to follow as a result of Samuel’s
attempts to introduce law and order to Lifou. The Gospel was beginning to have an influence on the
native way of life, but even those who had adopted Christianity sometimes fell back into the evil
habits of old. Among the pagans, fighting, stealing and adultery were still commonplace. There
were also white men who had little regard for native laws and considered themselves at liberty to do
as they pleased, with their pistols as protection. This often led to oppression.

The chiefs were concerned and Bula asked Samuel to draw up a set of Laws and assembled his
people in the Losi district to publish them. Officers were appointed in the various districts to
investigate minor offences and impose suitable fines or punishment. The supreme court was held at
Mu, the residence of King Bula.

At first, Ukeneiso objected to the establishment of the laws in his district. However, some of his
under-chiefs decided that they would establish them in their districts. Eventually, the Catholic
priest, acting for Ukeneiso, drew up a code and, after consulting with Samuel, this was agreed upon
and was adopted in Wet as well. Possession of this sort of authority was something new for the
natives to whom it had been delegated. There is no doubt that, at times, they were more vigorous
than just in applying the laws. Naturally, Ukeneiso, supported by the Marist Fathers, objected to the
enforcement of laws in his territory by those serving Wainya and Bula, who were keen to settle
scores with their old adversaries. Ukeneiso insisted on all his subjects becoming Roman Catholics.
Since Bula had ‘forced’ Protestantism on his subjects, why shouldn’t he make his subjects
Catholics? The under-chiefs, Wainya in particular, refused to renounce their faith, and the Marist
Fathers charged them with insubordination to their chief and referred the matter to the Governor in
New Caledonia. A letter was taken by Wenemecingo, Ukeneiso’s brother, purporting to come from
Ukeneiso, although he denied that he knew its contents. This was to ask soldiers to come to punish
his disobedient subjects.

A few weeks later, on May 1% 1864, the French troops arrived. The scene was set for a major
confrontation and the next stage in our story.
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THE ARRIVAL OF THE FRENCH TROOPS

Although Protestant missionaries from the London Missionary Society had arrived on New
Caledonia in 1841 and the French Marist Fathers in 1843, the French did not annexe New
Caledonia and its dependencies until 1853. The aim was to reserve the territory as a possible penal
colony and more than 20,000 convicts were sent there between 1864 and 1897, 4000 of these being
political exiles from the 1871 uprising of the Paris Commune. ** While New Caledonia itself
afforded some potential for agricultural development and for the exploitation of minerals, the
Loyalty Islands presented few attractions. The government of the capital, Port de France (later
called Noumea), could not afford to do more than keep a watching brief on the islands. Its influence
was limited to occasional visits to settle some local dispute. According to Samuel’s diary, on March
12M 1861, a French warship arrived to settle the ‘Cape Horn Affair’, and in December, he visited
the Commandant of New Caledonia and its dependencies onboard the Cockajou. He presented His
Excellency with a copy of a resolution which the missionaries had made at their meeting on Maré.
This was to declare the intention of establishing a Training Institute for native pastors on Lifou. He
received a very frosty reply pointing out that:

No Mission, Christian or otherwise, can be admitted into the island without
authorisation of my government.

| would request you to make this perfectly understood. Also, that no Frenchman or
foreigner can settle himself in New Caledonia or any of its dependencies before he has
obtained from the Superior Authority in the colony a ‘permission of residence’.

In forgetting to fulfil the first of these two formalities, the English missionaries earned
on my part a strenuous opposition to their enterprise and the execution of their designs.

In neglecting the second, they would find a case of Contravention of Law and they
would be liable equally with every other person to a judicial prosecution.

Their ‘bon esprit’, their loyalty and nobleness of their character afford me the certainty
that they will know how to respect the laws and regulations.

They will thus spare me the painful necessity of interfering in a manner more direct.
Receive, | pray, Monsieur, the expression of my distinguished regards.

The Commandant of New Caledonia and its Dependencies.

Samuel found this attitude unhelpful and did not respond. This was just the beginning of what was
to become a lengthy correspondence with the French authorities. In his opinion, the only ‘laws and
regulations’ which were effective on Lifou were those which the chiefs had asked for and which
had been designed with his help. He admitted that their code had become “ludicrously elastic.” He
quotes the case of a native who had noticed that harbour dues were charged in Sydney and tried to
extract them from the captain of a coastal schooner from New Caledonia, in spite of his protests that
there had been no improvements to the harbour at Mu to warrant such charges. The captain reported

% The Paris Commune was a socialistic government that briefly ruled Paris, from March 18 to May 28, 1871.
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this to the Governor, and Bula sent an order that the vessel should be released and that there should
be no interference with vessels as there was no law to this effect. Samuel maintained that the
population “generally rejoiced in the security of their plantations and property and the general
diminution of crime.”

On December 27™ 1863, a pilot boat arrived with two policemen and a Justice of the Peace from
Port de France to settle another case. By now, Charles Guillain, ®° the Governor, was beginning to
be very concerned about the state of affairs on Lifou. Samuel had originally called his house at
Chepenehe ‘Britannia’, which the natives referred to as ‘Peretania’. Because the French objected,
this was later modified to ‘Béthanie’. They also disapproved of the fact that the natives were being
taught in their own language.

One of the Marist Fathers had written to Guillain complaining that things were at a point where the
“politics of the Chepenehe autocrat must oppress us, or our supporters fight a war to the death, or
the Governor comes to make the despot see reason.”

Guillain declared Lifou to be a military district and on Sunday, May 1% 1864, a warship dropped
anchor just off Chepenehe. A detachment of about 30 soldiers were landed and established
themselves at Enu, midway between Chepenehe and the Catholic base at Eacho. Their commanding
officer ®* ordered the natives to cut grass for their huts and threatened to burn down the village if
they refused.

On the previous Sunday, Elizabeth had given birth to a daughter, but by this time the baby was
seriously ill. Samuel went onboard to seek the help of a doctor, who accompanied him home and
did what he could. Sadly, the child died the same evening and was laid to rest in the cemetery at
Chepenehe. It has not been possible to identify the grave. Wainya and his followers presented
themselves at Enu, dressed in their best clothes, with the traditional gifts of yams to show their
submission to the French authorities. They were received with great indifference and ordered to
take off their best clothes and construct houses for the soldiers.

Samuel and Mr Creagh, from the other side of the island, both went to pay their respects. Samuel
took an instant dislike to the young man, probably only a year or two younger than himself, who
called himself ‘the Commander of the Loyalty Islands’. He felt that the policy of burning the village
to teach the natives a lesson would be a rash, unprovoked and unjust procedure, which would be
likely to bring about fatal consequences.

The steamer remained for a week and the natives submitted themselves quietly to the new routine,
although this involved much unpaid labour. A few weeks later, a ship arrived with some books from
the printing press on Maré. The captain was reprimanded for not showing the French flag as he
entered the bay. Two days later, Samuel received a letter from the Commandant strictly forbidding
the distribution of all books in the native language and demanding the cessation of all public
instruction since, without authority from the government, these activities contravened a decree
published in the Moniteur in October 1863. Samuel was not aware of this, the purport of which was
to require French to be the sole medium of instruction in all native schools. Their own dialects were
to be abolished.

% Charles Guillain (1808-1875) was Governor of New Caledonia from 2 June 1862 to 13 March 1870.
81 Eugeéne Bourgey (1838-1899)
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Samuel replied to say that the schools had been established on Lifou for more than twenty years and
that they were not public schools, all the teachers being employed by the London Missionary
Society.

The natives were very indignant when they heard about this and a number of them assembled at
Chepenehe, some of whom were armed. The Commandant was afraid that they might attack his
camp at Enu and, indeed, Samuel had great difficulty in persuading them not to do so. However, he
received a letter from the Commandant ordering him to disperse them and holding him responsible
for disturbing the peace. Who was really in charge of the situation, the man who persuaded the
natives to disperse peaceably or the one who threatened them if they disobeyed his commands?

While waiting for the arrival of the Governor from New Caledonia in answer to a despatch from the
Commandant, a conspiracy arose which might have had very serious consequences had it not been
for Samuel’s influence. The soldiers at Enu were in the habit of asking some of their friends to take
their places on watch while they went to sleep. Some of these were the subjects of Wainya, who
thought that this would provide a good opportunity to kill all the soldiers. Samuel was not given
warning of the plot until the natives were armed and on their way to the camp. He persuaded them
that, whether they succeeded or not, only harm could come from such an enterprise. They all went
home and back to work the next day, as if nothing had happened.

Samuel felt that the Commandant was exceeding his authority in ordering the closure of schools and
the banning of books, so he wrote to the Governor General to make his position clear.

Chepenehe, Wide Bay, Lifu
May 31" 1864

TO HIS EXCELLENCY THE GOVERNOR OF NEW CALEDONIA
AND DEPENDENCIES

SIR, — The following is a letter of explanation relative to our position in these islands,
which it appears desirable to lay before Your Excellency, as we regret to learn that we
have unintentionally incurred the displeasure of your government by prosecuting our
evangelistic labours on this group of islands without having obtained your permission.
Before calling in question our loyalty, or the purity of our motives, we wish you to
understand distinctly the circumstances of this case.

We are the agents of the London Missionary Society, which commenced the work of
evangelism and civilisation on this group of islands in 1841. (Teachers were placed on
New Caledonia at the same time.) At a subsequent period, the French government took
possession of ‘New Caledonia and its dependencies’. But as the work of the London
Missionary Society had proceeded steadily and uninterruptedly in the Loyalty Group,
we, upon our arrival, unhesitatingly proceeded to carry on the work, not apprehending
any obstacles from your government as no formal possession had been taken of these
islands, nor yet had a representative of your government been located or your laws
made public here.

On the 2" inst. the French flag was planted upon this island and a representative of your
government located here, to whom we immediately presented ourselves, acknowledging
his authority. The first act of interference with the operations of the London Missionary
Society occurred on the 25" inst. On that day, the Commandant sent to the Protestant
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missionary at Wide Bay (myself) a letter requiring the immediate cessation of all public
instruction and strictly forbidding the distribution of all books in the native language,
intimating the serious consequences of disobedience. This order was immediately
complied with, as we daily anticipated the opportunity of laying our case before Your
Excellency.

It is to us a source of profound regret that the government of this group should have
been commenced by placing restrictions on those agencies to which these natives are so
greatly indebted for their present improved condition, and which have rendered life and
property secure throughout the island. The natives are quite reconciled to surrender their
land without a struggle, and have evinced their willingness even to labour for the
government without remuneration, but, like other nations, they cleave with surprising
tenacity to their established forms of faith and worship. They have been taught to set a
high value upon instruction and the sacred Scriptures; therefore, to close the native
Seminary, whence they hope to receive teachers and pastors — also public schools, in
which they have been accustomed to receive moral, religious and secular instruction —
and to prohibit the circulation of all books in the native language, is a course of
procedure which they regard as a blow aimed directly at their dearest and long-
cherished interests; consequently we fear that this act, if carried out, will ultimately lead
to deeds of cruelty and bloodshed. Such a result would be deeply to be deplored, and
lamented by none more than ourselves; yet we confide in the honour, wisdom,
moderation and benevolence of your government to secure the secular, moral and
religious advancement of the natives, and to allow the agents of the London Missionary
Society to continue their labours in their respective spheres.

Receive, Monsieur, the expression of my most distinguished regards,
S. M’FARLANE
On the 21* June, two steamers appeared at the south head of Wide Bay and Samuel went aboard as
soon as possible to make his position clear. By then the Governor had not received this letter, so its
contents were discussed. Samuel did not attempt to deny that the French had taken possession of the
islands, but attempted to assign reasons for his not regarding them as such and simply seeking
permission to carry on a long established work. The Governor proceeded to find fault with the
Englishness of everything, from the preference of the natives to wear red dresses to their derogative

use of the word ‘we-we’ (from oui, oui) to describe the French. Samuel went home and wrote the
official requests which the Governor seemed to require for permissions:

1. to reside and have protection from the government;

2. to occupy the land bought from Wainya;

3. to preach and teach in the native language.

He received a reply about six weeks later to the following effect:
1. Granted, provided that he comply with all French laws.

2. The purchase was not valid; the land must be bought from the administration at 25 francs a
hectare.
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3. Completely forbidden from acting as a Protestant missionary until a decision of the Metropolitan
government; forbidden to use the local language in schools; French must be their first language;
the rules for schools are fixed in New Caledonia and schools may be opened if these are
complied with.

Meanwhile, events occurred which were to reveal the real intentions behind these regulations,
which were to establish the authority of the French government beyond all doubt and whatever the
cost.

On June 23", the Colonial Secretary ® and two officers visited Chepenehe and were shown round,
including chief Wainya’s new house. This was “a lath-and-plaster building erected on a stone
foundation raised about four feet from the ground; boarded throughout, glass folding doors opening
upon a spacious verandah that encircles the house; furnished with an English bedstead, table, sofa,
chairs and even pictures, which gave it a very European appearance, although not more English,
perhaps, than French.”

The fact that Wainya’s father-in-law was an Irish carpenter may have accounted for the superiority
of his house. Wainya himself was not keen to go onboard the Governor’s ship in case he was held
there. Rumours were circulating that the Governor intended to burn the village the following day
and Samuel wrote to the Commandant at Enu to ask him for an assurance of their peaceful
intentions, but, ominously, no reply was received.

The same evening, one of the ships left and went round to the north of the island, where a hundred
and twenty soldiers were landed, who began to move towards Chepenehe. The next morning,
another one hundred and fifty troops, all armed, marched through the village behind the Governor,
pulling two artillery pieces behind them. The natives were alarmed and ran to hide in the bush,
which the Governor considered a hostile act. Arrived at an open space in the centre of the village,
the Governor declared the island to be French, forbade the natives to support the London
Missionary Society or to go to their missionary for advice. They were to regard the Commandant as
their king and go to him in all cases of difficulty. The soldiers then proceeded to plunder the village,
entering houses and destroying what property had been left behind. They entered the house of a
Rarotongan teacher, found him sitting on his box to protect his few belongings, ejected him at the
point of a bayonet and took all that he possessed. The soldiers then moved back onboard and the
villagers, thinking the worst was over, returned from their hiding places and celebrated their
supposed safety. This was regarded as an act of rebellion and severe retribution was to follow.

The following morning, Friday, June 25", about fifty people were assembled in church for a normal
weekday service, when the doors burst open and a company of soldiers rushed in. Tui, the oldest
teacher on the island, was conducting prayer and continued calmly. A hymn was sung and a portion
of scripture read, followed by more prayer, while the soldiers mounted guard at the doors. Samuel
was allowed out, but the rest of the congregation, including women and children, were kept in under
guard.

Some of the natives who had fled inland came upon the band of soldiers, who were approaching
from the north, and attacked them with what weapons they possessed. Several of the natives were
killed and some wounded, as were some French soldiers. &

62 Adolphe Frangois Mathieu (1827-1912)
8 See Chapter XIII in The Story of the Lifu Mission, and also Chapter XX, Bloodshed in the Loyalties, in Cannibal
Island: the Turbulent Story of New Caledonia's Cannibal Coasts, by H.E.L. Priday (1944).
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The Governor then told Samuel that he was prohibited from acting in any public capacity in the
Loyalty Group and was not to go beyond the boundary of his property or he would be shot. All the
native prisoners were taken onboard one of the steamers and placed in irons. Storehouses containing
coconut fibre, which the natives had contributed to the London Missionary Society, were burned
down, along with many houses in the village. The chief’s house was occupied by the Commandant
and another by his lieutenant. The church was turned into a barrack, with soldiers cooking, eating
and sleeping inside, and part used as a storeroom. The Mission premises were entered and goods
stolen from some of the students and damage done to the mission boat.

The Church at Chepenehe Occupied by the Soldiers

[=== -
| ———
| =

For three days and nights, the womenfolk had taken shelter in the Mission house, but they, too,
were rounded up and taken off to another ship, separated from their menfolk.

Once again, Samuel went onboard to talk to the Governor, who accused him of disloyalty. He said
that he had heard that some of the chiefs were going to petition the Queen of England to take the
Loyalty Islands under her protection. He complained again of the use of ‘Peretania’, the native
name for Great Britain, being used by the natives to describe the Mission premises. The Governor

35



concluded by saying that the request for permit of residence would be dealt with in council at Port
de France and a reply would be forwarded.

The male prisoners and their wives were released within a few days and the Governor prepared to
leave. The chief Wainya was deposed and an underling of Ukeneiso’s put in his place. **

About a week after the village had been destroyed, the mission ship Dayspring arrived. Mr and Mrs
Ella ® were onboard on their way back to Uvea, as were Creagh and Jones from Maré, and also
members of the Presbyterian mission in the New Hebrides. They had hoped to have a meeting to
discuss the affairs of the Loyalty Island mission and to cooperate with the Presbyterians about the
limits of their activities and the movements of the mission ship.

However, the missionaries onboard were not allowed to land. Although Elizabeth was allowed
onboard, the Dayspring was ordered to return Mr and Mrs Ella to the New Hebrides. During the
night, a gale blew up and the ship dragged its anchors and was being blown onshore. Fortunately, a
land breeze developed in the morning and the captain was able to sail her off backwards.

The results of the punitive expedition to Lifou were controversial and long-lasting. Each of the
parties involved — the French authorities, the Protestant mission and the Marist fathers — sought to
maintain their position and justify their actions.

For his part, Samuel was determined to resist any attempts at Catholic domination or infringement
of his liberties by the French authorities. He wrote to a friend:

What! Beat a retreat! And before the French men too! Ah, Sir, I see you don’t know me
yet. My ‘energetic temperament’ may and hope will lead to introduce the Gospel to
other lands still shrouded in heathen darkness... You need not entertain any fears for the
cause of Christ on Lifu. No restrictions which the French are able to place on me can
impede very much the progress of truth and knowledge on this island even if | were
silenced tomorrow. My presence, influence and advice would, I am sure, baffle all
attempts which might be made to turn the natives from the simple truths in which they
have been trained.

There followed an uneasy time when the Commandant exerted his authority and made life very
difficult for the Protestant community. Samuel’s response was to write letters on an almost daily
basis to the Commandant, then to his superiors in New Caledonia, and eventually to the government
in France. These became known as his ‘Paper War’.

% And the Commandant of the Loyalty Islands, Eugéne Bourgey, was relieved of his command on 28 June 1864; see
the article in the 1 September 1864 edition of the Sydney Morning Herald, page 5, here.

% Samuel Ella (1823-1899). See his obituary in The Sydney Morning Herald of February 13, 1899, reproduced in the
Journal of the Polynesian Society, Volume 8, No. 2, June 1899, page 136, here.
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The Church and Village Attacked by the French During Divine Worship

Students’ Houses Mission House Church Chief’s Enclosure
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THE PAPER WAR

Events got off to a rather bad start when, in August 1864, Samuel pleaded with the Commandant to
allow Mrs McFarlane to travel to Maré as she was ‘indisposed’. This contravened the direct
instructions from his superiors to prevent any communication between the two islands. He risked
their censure for so doing. It was an act of kindness on his part. He wrote to Samuel, “The sentiment
which guided me will be before the eyes of everybody. | intended to be agreeable to you thinking
that the state of Mrs McFarlane’s health was to be taken into consideration before any other.”

When she had not returned by September 20", Samuel begged to be allowed to go and fetch her.
The Commandant reluctantly agreed and Samuel left for Maré the same day.

He returned exactly a month later and the teachers who came out to greet him were put in irons
because they approached the ship before she was anchored.

The Commandant was very angry because the missionaries on Maré had held a meeting which
Samuel attended, at which they had passed a resolution objecting to the behaviour of the French
authorities on Lifou. Letters passed between them in which Samuel maintained that he had not
officiated in any public capacity, which he had been forbidden to do, but was merely exercising his
rights as a ‘private English resident’. He also maintained that he had a duty to carry out his
responsibilities as the agent of those who had sent him there, just as the Commandant was under
orders from his superiors. The correspondence on this subject carried on for several days. In the
end, Samuel insisted in obtaining from the Commandant a copy of the written instructions from the
Governor General, which, up to that time, had only been conveyed to him verbally. The relevant
paragraphs of the letter from the Governor to the Commandant read:

You will inform Mr McFarlane that | will examine the demand in Council of
Administration and will ultimately make him acquainted with what | there decide.

| intend to accept the order of His Excellency in reference to Mr Sleigh and Mr
McFarlane when the authorisation has been given them to continue their functions as
ministers of the Protestant religion.

Whilst waiting they must remain quiet and consider themselves simply as private
English, subjects submissive to French laws and to local decrees. It is in this sense only
that, until the decision of the Minister is known, their demand for residence and
acquisition of land are able to be taken into the Consultation of the Colonial
government.

It was too early for Samuel to regard this as a victory and many other matters needed his attention.

Since their arrival on the island, the French had imposed a system of forced labour (corvée) on the
natives. They had been compelled to work, without payment, on building roads and constructing
huts for the troops.

The chief Bula was a mere boy when Christianity began to be a power in Lifou. He attached himself
to the teachers and subsequently to the missionaries, and grew up to be an intelligent, amiable,
earnest Christian. His great desire was to become a pioneer teacher to some distant heathen land. He
said he did not want to rule as a king and wished to work for God as a teacher. He had been with
Bishop Patteson on a voyage round the islands and was anxious to take them that Gospel which had
done so much for his own land. Two years after his application, he was admitted into the Institution,
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having appointed his brother to the chiefdom. It was while he was there that the French arrived and
the schools were closed. When the Seminary was reopened, the Commandant regarded him as chief
of the Losi district. He was twice taken from the Institute and put in prison because there were not
enough of his men working at the army camp. He was given permission to resume his studies, but
still held responsible for whatever happened in his district.

He was then submitted to a shameful course of very severe treatment. He was seldom allowed to
remain more than a few weeks at his home. If a Losi lad had escaped from the camp, or there were a
few labourers short, or some of his people neglected to pay the usual tax of pigs, fowl or cotton,
Bula was sent for to walk the fifty miles across the island to prison. It was up to his people to supply
him with food. Released a week or ten days later, he was sent for again and again.

Up until then, Bula had been charged with the faults of his subjects. Now a more serious charge was
brought against him. One of the Catholic priests alleged that he had forbidden one of his subjects to
marry a Roman Catholic. Bula was placed in irons and taken aboard a government ship and sent to
Noumea. Here he was treated kindly, but kept prisoner at large for twelve months. He was obliged
to attend the government school to learn French. As there was no Protestant church in New
Caledonia, part of this scheme was to place him under the influence of the priests and attempt to
remove him from ‘English influence’. There were many among the European residents who gave
Bula good advice and encouraged him to hold fast to the profession of his faith.

He paid a four-month visit to the Isle of Pines, where the priests and leading men of the island felt it
was their special duty to convert him to Catholicism. Bula promised that when he returned to Lifou,
he would consult with his people about becoming Catholics. A meeting was called of the people in
his district, which was attended by one of the chiefs from the Isle of Pines, hoping to witness this
great act of renunciation. He was disappointed. One of the deacons of the church at Mu got up and
said, “Our answer to all who ask us to change our religion is that we shall hold fast to the one we
have embraced until death.” The resolution which Bula showed through all these events was an act
for which his family is held in high esteem to this day.

At about this time, a proclamation was issued stating that the people were not allowed to select their
own pastors, that they must be appointed by the local chiefs and that any native found officiating
who had not been so appointed would be imprisoned. Bula confirmed the appointment of those
selected by the people throughout his district. At the same time, a proclamation made Zeula, a boy
of 12, chief in the district of Gaitcha. Both he and Ukeneiso appointed pastors who were unsuitable,
not being church members and often unable to read the Scriptures. Ukeneiso’s policy was direct.
His subjects must either embrace Catholicism or be punished by the government. The Commandant
was not so direct, but simply deposed, degraded and punished the Protestants, while entertaining the
Catholics at his camp, placing them in positions of importance and allowing them to get away with
actions for which the Protestants were being punished.

The people of We, where Fao had originally landed, had unanimously elected as their pastor a
young man named Wenegent. He had been at the Institution for several years and was a subject of
Bula’s, who had confirmed his appointment. After the boy, Zeula, had been appointed chief, he
went to We with a few of his followers, where some of his Protestant subjects lived. He told
Wenegent that he had orders from the Commandant to depose him and put another in his place.
Wenegent said that he had been chosen by the people as their teacher; that his election had been
confirmed by Bula and sanctioned by the Commandant; that he was a subject of Bula’s and working
in his district; and that he did not believe the Commandant had sent him, adding, “Tha tro ko ni a
dei nyipa.” (“I will not listen to you.”) Zeula went back to his Catholic priest, who wrote to the
Commandant reporting that Wenegent had said, “Tha tro ko ni a dei nyipo.” In the Lifou language,
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nyipo is the plural form of nyipa, so this was interpreted as “I will not listen to you personally, nor
to the French authorities.” Thus, by changing a single vowel, the teacher was accused of treason,
put in irons and sentenced to be shot. A day was fixed and all the chiefs of the island were
summoned to Chepenehe to witness his execution. He was a worthy man, with a wife and two
children, and after an impassioned plea by Samuel, his sentence was commuted to twelve months
hard labour. This was carried out at the camp at Enu, on the other side of the island from his home,
and his friends and, as usual, his family, were expected to feed him.

The eastern teachers, while in irons onboard the government steamer, had been receiving regular
rations. After their release, they were kept as prisoners at large in the deserted village of Chepenehe,
strictly forbidden from visiting inland villages and plantations, yet no provision made for their
wants by the Commandant. There were forty-one of them, with their families, and it was difficult to
find food for them all. Supplies of flour, arrowroot, rice and biscuit soon disappeared. Natives from
their former villages brought them food secretly at great personal risk. One of the wives went to
fetch food for her husband and he was put in prison. Repeated requests to be supplied with food or
to be allowed to go and fetch it were refused. They were told that they were not to be dependent on
the mission in any way, although the Commandant knew that they and their families were almost
entirely dependent on the mission for food. They had to wait until the mission ship arrived and they
could get back to the other side of the island.

On one occasion, the Commandant found five natives in a hut by the roadside, one of whom was
trying to teach the others to write. Instead of congratulating them and encouraging them in this
attempt at self improvement, they were severely reprimanded. They were told that they had no right
to be so engaged, as all the schools had been closed. They were to report at his camp, where they
were imprisoned for three days.

The Commandant appropriated the church bell and used it, like a ship’s bell, to tell the time. Many
letters passed before it was restored to its proper use. In Samuel’s journal, between June 1864 and
January 1865, there are copies of more than seventy letters written or received by him dealing with
these and similar complaints.

Samuel had influential friends in Sydney through members of the Pitt Street Congregational
Church. It was as a result of the support offered earlier by members of this church that the London
Missionary Society was able to send Creagh and Jones to Maré. One of the members was the
proprietor of the Sydney Morning Herald, John Fairfax. ® The editor, the Reverend John West, *’ a
Congregational minister, wrote news and editorial columns which drew the attention of the world to
the situation in the Loyalty Islands and articles appeared in the Times in London. The government
became involved in diplomatic exchanges with Paris.

% John Fairfax (1804-1877)
®7 John West (1809-1873)
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The London Missionary Society addressed a memorial to the Emperor of France in the following
terms:

TO HIS IMPERIAL MAJESTY NAPOLEON I,
EMPEROR OF THE FRENCH

LONDON, January 13, 1865

MAY IT PLEASE YOUR MAJESTY — We, the undersigned, with feelings of
profound respect, beg to request Your Majesty’s obliging and considerate attention to
the accompanying statement of Protestant missionary operations in the Loyalty islands,
South Pacific, and the suppression of these labours by M. Guillain, Governor of New
Caledonia, in the month of June 1864.

Your Majesty needs not to be informed that the benevolent and religious classes of our
countrymen have long been engaged in Christian and philanthropic efforts, with a view
to extend the blessings of civilisation and true religion among the heathen tribes and
nations; and we confidently assure Your Majesty that the deepest sympathies of the
several Protestant missionary associations of Britain have been intensely excited by the
painful facts narrated in the statement which we have now the honour to submit.

Many of the most successful efforts made by English Protestant missionaries have been
accomplished among the debased and savage islanders of the South Pacific; and of this
fact the past and present condition of the islands of the Loyalty group supplies abundant
evidence. Twenty years since, before Christian teachers visited these islands, murder
and cannibalism were the common practices of the natives; and the lives of strangers
who ventured upon their shores were often sacrificed and their bodies consumed. But
now these horrid practices are of rare occurrence, and the character and habits of
thousands of the people present a transformation over which the Christian philanthropist
must sincerely rejoice.

We cannot, therefore, entertain a doubt that Your Majesty will share in our deep regret
that labours so highly beneficial should be prohibited or restrained, and that the
disinterested and self-denying men by whom they have been accomplished should be
deprived of the pleasure of continuing their works of mercy for the further improvement
of the islanders.

We are able confidently to assure Your Majesty that the reasons assigned by the
Governor of New Caledonia for the oppressive measures he adopted are mistaken and
unfounded. The English missionaries were accused of denationalising the native
Christians of Lifu by teaching them the English rather than the French language;
whereas there was, probably, not a single native who understood a word of English, the
missionaries having learnt the language of the people in order to give them instruction
in the only way in which it was practicable. The representation, also, that the
missionaries had encouraged the islanders to resist the French authority was equally
unfounded, as the Governor of New Caledonia had never claimed any authority in Lifu
up to the period when these hostile proceedings were adopted.

We are glad to know that the measures of M. Guillain were adopted on his own
responsibility, and they require Your Majesty’s sanction to give them force and
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perpetuity; because we feel convinced, from Your Majesty’s well-known attachment to
the great principles of social justice and religious freedom, that these oppressive
restrictions will be revoked, and that the English missionaries will be allowed as
heretofore to carry on their peaceful and beneficial labours, and, together with the native
Protestant Christians, to enjoy without restriction the ministrations and ordinances of
Christianity.

We beg to assure Your Majesty that such an enlightened and generous exercise of your
Imperial prerogative will be gratefully appreciated by all classes of our countrymen, and
by none more highly than the friends of the Christian missions whom we have the
pleasure to represent.

With every sentiment of profound respect, we have the honour to be, Your Majesty’s
most faithful Servants.

SHAFTESBURY.

CHICHESTER.

A. C. LONDON.

ARTHUR P. STANLEY, Dean of Westminster.

WARREN S. HALE, Lord Mayor.

THOMAS DAKIN, Sheriff of London and Middlesex.

ROBERT BESLEY, Sheriff of London.

JAMES ABBISS, Alderman.

JAMES CLARKE LAWRENCE, Alderman.

D. H. STONE, Alderman.

THOMAS CAVE, Ex-Sheriff of London and Middlesex.

A. KINNAIRD, Treasurer of the London Missionary Society.

S. MORTON PETO, Treasurer of the Baptist Missionary Society.
ARTHUR TIDMAN, Secretary to the London Missionary Society.
HENRY VENN, Secretary to the Church Missionary Society.
EDWARD B. UNDERHILL, Secretary to the Baptist Missionary Society.
WILLIAM B. BOYCE, Secretary to the Wesleyan Missionary Society.

The Emperor’s reply was received within a few days:

TUILERIES, 24" January 1865.

GENTLEMEN, — I have received the memorial which you addressed to me relative to
the measures recently taken in the Loyalty islands by the Governor of New Caledonia. |
am writing to Commandant Guillain to censure any measure which would impose a
restraint upon the free exercise of your ministry in those distant lands. | feel assured
that, far from raising any difficulties in the way of the representatives of French
authority, the Protestant mission, as well as the Catholic, will seek to diffuse among the
natives of the archipelago the benefits of Christianity and civilisation.

Receive, gentlemen, the assurance of my distinguished consideration.

NAPOLEON.
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This information was communicated to Samuel by the Governor with a strict reminder to
distinguish religious from political affairs and not to interfere in the judicious affairs or the
administration of the colony. On January 30", Samuel agreed to “adhere scrupulously to the
distinction” and added:

| humbly yet earnestly request Your Excellency to be guided by facts and not reports,
with reference to the moral and intellectual condition and population of this island; and |
trust that the future will prove that this people can be good Protestants and faithful
French subjects, also that English ministers can exercise the functions of their office in a
French colony without Anglicising the population.

There was great rejoicing amongst the native Protestants when the news was received. They were
delighted to be able to hear from their missionaries in an official capacity again, after a lapse of so
many months, and a service of thanksgiving was held.

The next day, Samuel was asked by the Commandant °® to swear an oath of allegiance. Samuel was
very unwilling to comply, for the following reasons, as he made clear in his letter of January 31%:

1% Obedience to the Colonial government

2" Not to co-operate with any person or persons in any measure which is contrary to
the established order of the colony.

3™ To render certain services to the Colonial government. (The oath required him to
report anything being concocted which was prejudicial to the government.)

You will pardon me, Sir, in informing you that I regard this form as utterly superfluous,
having already complied with the first, and the fact of my being an ordained Christian
minister supplies a sufficient guarantee for the second and third.

Although the spirit of the oath is in perfect harmony with my own sentiments, yet |
object to the form, as it implies a want of confidence, and also because | am not, and
have no desire to be, in any way connected with the government of this colony, or that
of any other country. | wish neither to receive State pay nor to become a government
agent. | ask only to be protected in the prosecution of my evangelistic labours; my letter
from His Excellency the Governor assures me of that protection, and | rely upon the
honour of his government. 1, in return, assure your government that | will ever strive to
maintain peace and order among the natives of this colony, and exert my influence to
make them loyal and intelligent French subjects. An oath in either case is unnecessary.
“Actions speak louder than words.” Consequently I refer to my conduct during recent
events as a proof of my desire to act in accordance with the spirit of the oath which you
have sent me.

At the same time, Samuel put in a request to the Governor to circulate the books in the Lifou
language printed on Maré, the circulation of which had been previously forbidden. He also asked
permission to reopen the Institution, the seminary for teaching the native pastors, and the various
day schools at different stations, which were conducted by the native teachers, under his
supervision. The four books referred to were:

% The letter, published in The Story of the Lifu Mission, page 201, is signed by E.D. Treve, who replaced Eugéne
Bourgey as Commandant of the Loyalty Islands.
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a translation of one of Gospels from the Greek;

a book of hymns, some in English, but some native ones;

a catechism on scripture teaching; and

a translation from the Maré language of a schoolbook written by James Jones.

Samuel began to realise that his interpretation of the ‘freedom of worship’, which he had been
granted, was at variance with that of the Governor, who decided that these matters would best be
settled by a personal interview. The Governor invited him to Port de France, the capital of New
Caledonia, providing him with a passage on a government steamer. Meanwhile, the Governor had
allowed the circulation of books, provided that, in future, a copy of each book should be sent to him
for inspection.

Samuel was kindly received by the Governor and entertained for three weeks. He found him to be a
“very agreeable, fatherly old gentleman,” who would, divested of some of his mannerisms, pass for
a “fine old English gentleman.”

In spite of this more relaxed attitude, which Samuel attributed to the pressure which was being
brought to bear on the Governor from various quarters, Samuel did not achieve his objectives as a
result of this visit. He wrote to the Governor again in April 1866, drawing his attention to previous
correspondence; to communications which had passed between the French Minister for Foreign
Affairs ®° and Her Majesty’s Ambassador in Paris; " to remarks by the French Minister of Marine
and Colonial Affairs * that “the Protestant missionaries have only to make the demand to open
schools in conformity with the usual regulations and the authorisation will be immediately
acceded;” and to specific points made in the letter from the Emperor of France himself. He then
made two specific requests:

For permission to reopen the Seminary, which had been closed on the orders of the then
Commandant of the Loyalty Islands, Captain Bourgey. It was for adults, so would not
interfere with the government school, which was for boys.

For permission to circulate portions of the Bible in the Lifou language, without
comment, as they came to press, adding that any other books would be submitted for
approval.

% There were three different Ministers of Foreign Affairs during 1866; Edouard Drouyn de Lhuys (1805-1881) was
Minister in April.

" Henry Richard Charles Wellesley (1804-1884) was British ambassador to France in 1866.

™ Justin Napoléon Samuel Prosper de Chasseloup-Laubat (1805— 1873). The Ministére de la Marine was a section of
the French government that was in charge of the navy and colonies. Samuel McFarlane, in The Story of the Lifu
Mission, page 207, has Minister of Marine and the Colonies.
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THE LAST YEARS ON LIFOU

Samuel’s report to the Directors of the London Missionary Society for the year 1866 sums up the
successes and frustrations of this period. He seldom received a direct reply from the Commandant,
who passed his letters on to the Governor General. Samuel then wrote to the Governor General or to
the Colonial Secretary and was told to be patient while waiting for a reply. Many of the letters were
therefore repeating the substance of previous requests, a very tedious and time-consuming process.

Here is his report as recorded in his journal for February 12" 1867, in a letter written to the
Reverend Dr Tidman: "

My dear Brother,

There being now the prospect of an opportunity ® to New Caledonia in a few days, |
proceed to lay before you some account of the work here during the past year.

The present state of the mission is to us a source of great satisfaction. You will
remember that we commenced 1866 under some grave restrictions. We were not
allowed to reopen the Institution for training native teachers, nor to circulate the
Scriptures among the natives, unless in French. My correspondence, however, with the
Commandant and the Governor on the subject has happily terminated in the reopening
of the native Seminary and the full liberty to print and circulate the Scriptures in the
native dialects.

The translation of the New Testament in the Lifou language has been completed during
the past year and is now being revised and printed.

The French having forbidden the natives to make contributions to the L.M.S., we have
requested the churches (and they have consented) to provide for their own teachers. This
IS an important step in the right direction. Although the churches in this group are
amongst the poor of this world, they are nevertheless equal to this duty, as the wants of
their teachers are but few.

You will perceive from the accompanying statistics that 124 persons have been admitted
to the churches under my care. (I have not included the middle station, it being in the
L6si district. Mr Sleigh and | visit it alternately.) There are five or six times this number
in this district who are anxious to join the church, and who would have been delighted if
we had admitted them, but the admission of these people to church fellowship is with
me a serious affair. Repentance, which ought to characterise all who desire to be called
and treated as children of God in Christ Jesus, is not, | regret to say, a very prominent
feature in a South Sea Islander (at least as far as my experience goes and | have put the
guestion to almost every missionary with whom | have come into contact). | fear that
many wish to enter the church from wrong motives, so that we find it our duty to keep
them back for instruction and trial, and proper evidence of a contrite and pious spirit.

We are encouraged by the number of young men who have joined the seekers’ classes
during the past year and that notwithstanding the evil influences by which they are

"2 Rev Arthur Tidman (1892-1868) was Foreign Secretary of the London Missionary Society from 1846 to 1865.
"3 A phrase appears to be missing; perhaps for you to travel.
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surrounded. The drunkenness and immorality of the soldiers places many temptations in
the way of these natives, but we hope and pray that they may be enabled to resist them.
Strong exertion is made by the Commandant and soldiers to revive the old heathen night
dances. The lads in the government school are assembled nearly every night for this
purpose, near the residence of the officers. When the Commandant visits the interior, he
urges the natives to dance, tells them they are only fools for listening to the
missionaries, and order the chiefs to keep a sharp lookout upon the teachers and report
their proceedings to him.

A very pleasing feature amongst this people is their eager desire to have the Scriptures
expounded to them. | have commenced a weekly class for Sunday school teachers,
which is regularly attended by them all, even the most distant (30 miles off). This I find
the best way of disseminating a knowledge of God’s word throughout my district. I
expound to them a portion of scripture for the Sabbath and give them my notes, of
which they take a copy. | always question them upon the previous lesson and advise
them to do likewise in their classes. They are delighted with this class and appear to
appreciate its importance.

The Institution occupies most of my time and is the most encouraging part of my
labours. It consists of twenty-two young men, twelve of whom are married. With the
conduct and talents of these young men, generally I am pleased. Many of them, |
believe, will become superior teachers and pioneers. They have settled at home stations
during the past year. We hope the government will allow them to proceed to the
numerous dark islands beyond. They all prefer the work of a pioneer, but I fear the
French will not permit their subjects to extend ‘English influence’. This appears about
the only light in which they regard Protestantism, at least Protestantism propagated by
the English. The Governor has lately published a law that no natives are to go beyond
this group, unless in French vessels. | am not aware whether he intends this to apply to
native teachers or not, but | have written to His Excellency on the subject.

| meet the students in class four days a week, and the following are the subjects which
we know have in hand: French, Arithmetic, Geography, Theology, EXxposition,
Sermonising, The Bible Companion and Ormes’ Catechism on the Construction and
Ordinances of the Kingdom of Christ. ™

During the past year, we have built a substantial and commodious lecture room, 56 feet
by 22, with sixteen sash windows and boarded throughout. The windows were given by
the friends in Adelaide. The building is the work of the students. We meet in this edifice
for services on the Sabbath, as our new chapel is not yet finished.

The following is my mode of working my station, which | trust God will continue to
own and bless, as we have reason to believe he has done in the past.

1. Classes with the students on Monday, Tuesday, Wednesday and Thursday. On
Friday and Saturday, they work on their plantations and provide their own food.
We supply clothing, books, paper, etc.

2. A weekly class for Sunday school teachers, of which | have already spoken.

™ William Orme (1787-1830)
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3. A weekly class for the native teachers to give them outlines of sermons for the
following Sabbath, to give advice in the case of difficulties, to expound passages of
scripture which they do not understand, and to hear accounts of their people.

4. A weekly singing class, attended by a number of young men from each station
throughout my district.

5. A weekly enquirers’ class. In this class, | meet for catechising and further
instruction such as the teachers and deacons consider fit persons to be admitted to
church fellowship.

6. Weekly services on Thursdays.

7. Two services on the Sabbath and two classes with the Protestant boys in the
government school.

8. Monthly deacons’ class, to hear an account of the sick in their several districts and
their visits to them, to expound passages of scripture which they don’t understand,
and to urge them to excite the people by example and precept to industry,
improvement in their dress and personal appearance, dwellings, roads, etc.

9. | administer the ordinance and admit members at the outstations quarterly, visiting
one each month

Add to the above the arduous and delightful work of translating the Scriptures, private
reading and study (for which | can still find time), and letter-writing, and you will have
an idea of the way in which weeks, months and years pass away in our adopted home.

The arrival of the French disturbed our somewhat monotonous yet peaceful and happy
life, but being now permitted to go on much as before, we keep ourselves to ourselves,
pursuing our course as if they were not on the island.

STATISTICS
Wetre District

[ (01 (S - 0 £ 2,400
NaLIVE tEACNEIS ... s 11
CRAPEIS ... 11
CUICRES ...t 5
In church fellowship:

Church at Chepenehe.........c..ccoccevvennnn 202

Church at Natikatewan ..............ccoccoevnens 233

Church at Elthi.......cccocooiiiiiiiiee, 105

Church at NajoiSISI .....ccovvvverieiieirerieenn 76

Church at Gaicha.........ccccooevieiiiinie, 134 Total ..o, 750
JOINEd SEEKEIS” ClaSS.....cueiiiiiieiiieieeie e 219
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Admissions to church fellowship during the year 1866................c.ccuen..... 124
Who can read tolerably Well ..., 834
EXPUISIONS ...ttt nre s 4

Mrs MacFarlane joins in Christian regards to yourself and the Directors.

| remain, my dear Sir, yours very sincerely, Samuel MacFarlane.

Samuel had first put in a request for the reopening of the Seminary in February of 1865, when he
pointed out that he had deliberately refrained from doing any teaching except in their native
language. In May 1866, he received a request from the Governor General about the course of study
which he proposed when the school would be reopened. He replied that the students would occupy
lath and plaster cottages, would be provided with two suits of cotton apparel annually, and would be
supplied with food on Tuesdays, Wednesdays, Thursdays and Fridays, which were the days set
apart for instruction. On the other days, they would provide food from their own plantations. The
students’ wives would cook their food and be taught to wash and iron their clothes, and also to
make garments and useful native articles.

He then gave the timetable of the day’s activities, which was marked by a series of bells rung at:
5 o’clock, when all were required to bathe in the sea;

6 o’clock, for prayers;

7 o’clock, for students to attend the government school;

9 o’clock, for breakfast;

10 o’clock, for classes until one o’clock;

2 o’clock, for instruction in the useful arts until 5 o’clock, then dinner;

7 o’clock, for prayers and exposition of the Scriptures; and

10 o’clock, bedtime, when all lights were to be extinguished.

At this stage, he listed the subjects to be taught as writing, arithmetic, geography, history, theology
and exegesis. However, the Governor objected to the inclusion of the first two, as these were being
covered in the government school. Samuel explained that he was anxious that the students should
have as much time as possible at the government school to acquire the ability to speak the French
language, and he was afraid it would be too much for mature students to expect them to learn to
write it as well. However, he was happy to concede this point at the Governor’s request and it
would seem that this had been done by the time he wrote the report in February of 1867.

A few years later, he wrote to say that he was teaching French in the Seminary and introducing the
use of French numerals in their services. He had also given French Testaments to the Protestant
boys in the government school who could read a little and had promised them each a handsome
Bible in French when they were able to read it. Other missionaries and writers recognised the
enthusiasm for learning as a characteristic of the Lifuans. It was particularly the existence of printed
material in their own language which encouraged this. Any written pages were treasured by the
recipients and handed round for mutual discussion and enlightenment. Parents encouraged their
children to sit for examinations which might win them a small prize or some position of status in the
church.
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His report of 1866 mentions the interruption to the building of churches in his outstations. He had
written in November 1865 to say that the natives at Shengen, Hnacaum, Hnanemuhaetnan, Cila and
Peng wished to replace their old churches by new and more substantial ones. In February 1867, he
was still complaining to the Commandant, whose delaying tactics were preventing this work from
being carried out. It seemed to Samuel that the ‘liberty of worship’ extended in the letter from the
Emperor of France was being curtailed by the Commandant and he regarded this as a ‘grave affair’,
which was contrary to the wishes of the Governor and of the government in France. He had no
alternative but to appeal, once again, over the head of the Commandant, to the Governor General.
This time it was a personal interview in New Caledonia. It was a very unsatisfactory interview.
With reference to their recommencing a mission on New Caledonia, the Governor said that he had
received orders from France to prevent this. When asked how he could reconcile that with a law that
he had just read to them, which stated that Protestants were entitled to the same rights and privileges
as Roman Catholics, he simply replied, “C’est mon affaire.”

The points which Samuel raised with the Governor, and for which he wanted a written reply,
included:

1. To be allowed free exercise of our ministry (where no law of France is infringed) according to
the modus operandi of the London Missionary Society.

2. Similar liberty for the native teachers who are the agents of the London Missionary Society
placed under our care.

3. The right, in common with other missionaries of our Society, to place, remove or depose
teachers wherever and whenever it seems to us desirable.

4. The liberty to erect and repair religious edifices at the different stations where teachers are
located.

5. The liberty to send educated natives from this group as pioneer teachers to the surrounding
heathen islands.

In May 1865, he had received a copy of a letter written by the Governor to the Commandant
instructing the Commandant that:

It will be well for you to make every arrangement for removing with as little delay as
possible all the things which belong to the camp (at Chepenehe) and inform me of it. It
iS my intention that the returning of the church may be the object of an official
ceremony in order to give the natives a new proof that the Governor seriously desires
liberty of worship.

The Commandant ignored these instructions, so Samuel wrote to the Governor again to say that the
church was still occupied and that he did not have the use of the bell, and had to summon people to
worship with a wooden gong. The church was still occupied by the troops two years later.

In a letter to the Reverend Jeffries, dated June 25" 1867, just before his visit to the Governor
General, Samuel had outlined what the effects of the Governor’s restrictions were likely to be, since
obtaining the sanction of the Commandant to place a teacher would depend on:

1. his estimate of the teacher’s character;

2. his opinion as to the desirability or not of locating a teacher at the place proposed; and
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3. the will of the chief.

This was a particularly unsatisfactory state of affairs as Roman Catholics were being nominated as
chiefs in villages which were predominately Protestant. In May 1865, he had written to the
Commandant about some land at Hunan. He had “marked off about six or eight hectares which will
do for gardens and pasturage and which I desire to purchase for that purpose. It is bounded on the
North West by the Gala road, on the South West by the new road which you are making; on the
South East and North East, I have cut a passage as a line of demarcation.”

In March 1867, he was accused of allowing his cattle to stray. The Commandant heard from a
native woman that her plantation had been injured by cattle, and sent her husband to demand from
Samuel one pound in cash. No person had seen his cattle there, and although those of a French
resident had been observed nearby the day before the damage was discovered, and although he was
the only one of about ten Europeans who kept cattle on private property and within an enclosure,
yet he was the only one summoned for damages. He felt that as the cattle had broken down a fence
on a previous occasion and might have been responsible in this case, he offered to pay in kind or to
an equivalent value. He was keen to settle out of court, but the Commandant was equally keen that
the matter should be brought before the court in Noumea. Another of Samuel’s letters to the
Governor General was enough to persuade him and the Attorney General that there was no case to
answer and the matter was dropped.

In the same letter of June 25™ 1867, he outlines the situation:

We are subject to all kinds of annoyances and the natives are plainly taught that to draw
near to the English is the surest way to draw down upon themselves the disapproval and
vengeance of the government. If they bring us presents of yams (their usual mode of
showing their attachment), they are ordered by the Commandant to do the same for him;
if they thatch our house, he gives them extra work at camp; if they are deacons or
Sabbath school teachers, they are marked men and ’tis easy to find an excuse to put
them in prison... If | take my family to a neighbouring village upon one of their
birthdays, he sends a soldier to stand by during our stay in order to see and hear all. If |
get a log of wood cut on my premises, he sends up a soldier to enquire about it and see
where it came from, thinking, | suppose, that | may have stolen it. The students are
imprisoned for imaginary offences: the natives are forbidden to haul up my boat when |
visit them and, thus, in a variety of ways, are made to feel the truth of the open boast of
the priests, viz., that they must become Roman Catholics in order to escape punishment.
These trivial things, like mosquitos, derive their power to annoy not so much from their
size as from their numbers and frequency of their occurrence, but | am happy to say that
they have not the desired effect, for although we must confess that at times we
experience feelings of discouragement and despondency (who does not in the mission
field?), yet we are determined, as far as possible not to be annoyed, and on the whole,
we have much to encourage us. These things do not abate the attachment of the natives,
nor yet diminish their desire for instruction: they pay little regard to the repeated
injunctions of the Commandant not to listen to the missionaries and teachers, and often
express to us their delight and thankfulness that we remain with them to teach, and as
far as we can, to protect them. Were we to consult our own case and temporal interest,
we should doubtless seek another sphere of labour. But | have long ago adopted as my
motto “Duty before inclination.” To us there are unmistakable indications that the cloud
still hovers over Lifou, and until it passes, we dare not move hence.
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The flood of letters was now reduced to a trickle, only 13 in 1867, compared with the 70 of the
previous year. From October 1867 until April 1868, he was appointed to the Loyalty Islands
Committee on Deputation to visit the churches of the Australian colonies to secure a renewal of the
support for the Dayspring, so there were only 16 recorded in that period. He and Mrs McFarlane
arrived in Sydney on December 29" 1867 and returned from Melbourne on April 6™ 1868 on the
Dayspring. This was the first time that they had left the Loyalty Group since their arrival eight years
earlier and it must have been a very welcome break. During this time, their eldest son Samuel
Sewell was born, on May 31% 1860, and on May 15" 1862, their daughter Hattie.
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THE COMMISSION OF ENQUIRY

On their return, they found that the situation had not improved. Students in the Seminary from Uvea
and Maré were forced to return home. On both these islands, Mr Ella and the Protestants were under
constant persecution and threat. On one occasion, Keresiano, the teacher from Lekin, was seized at
midnight, dragged from his bed, bound hand and foot, and carried like a pig to a canoe. He was
taken over to Lifou and handed over to the Catholic priest at Chepenehe. Samuel protested to the
Commandant, but nothing was done.

Mr Ella appealed to the London Missionary Society, urging them to move the Imperial government
in Paris on behalf of the Christians of Uvea. After several memoranda, directly and through the
British government, an order was sent to New Caledonia appointing a Commission of Enquiry to
look into their grievances.

On 24™ September 1869, a French steamer arrived at Chepenehe with the Commission onboard. It
consisted of a judge and a lawyer from Noumea, the Commandant of the Loyalty islands and an
interpreter. Samuel repeated his requests to be allowed to rebuild the five churches and to send
pioneer teachers overseas. He was told that other questions which he raised were not within the
instructions of the Commission and should be referred, once again, to the Commandant. Samuel felt
that the real purpose of the Commission was to justify the actions of the Commandant, rather than
to investigate their grievances, so he decided to make a written declaration of which they would
have to take notice.

TO HIS WORSHIP, THE CHIEF JUSTICE, PRESIDENT OF THE COMMISSION
NOW ASSEMBLED AT THIS VILLAGE

Chepenehe, September 27" 1869

SIR, — With reference to our interview on Saturday, and the object of your visit to this
group, | have the honour to submit the following considerations:

1. As we don’t complain of French laws relative to the liberty of worship, nor of the
merited punishment of Protestants, nor yet simply of the persecution of Protestants by
Roman Catholics, but of a palpable maladministration in this group, it is begging the
guestion to proceed on the assumption that the Commandant has acted justly, because
had he thus acted, the principal cause of our appeal would not have existed.

2. We maintain that the administration of this group has been unjust, oppressive and
partial; also, that the Commandant, in his reports to the Governor, has made flagrant
mis-statements. It has been unjust by inflicting severe punishment for trivial offences,
and by imprisonments without trial or even assigning a cause. It has been oppressive by
forcing the chiefs to keep a gang of natives constantly at work at the camp, without
giving them either food or remuneration, by imposing heavy fines, and by incarceration
and flogging by which some have been killed, and which have led several hundreds to
escape from the island. * Its partiality has been manifested and felt in a variety of ways
too palpable to be mistaken, and the mis-statements of the Commandant are evident by
comparing his reports with the easily-acertained facts.

3. We regard as the cause of the disturbances in this group: 1% the priests, who,
anxious to make converts, urge their followers to acts of violence and persecution; 2"

52



the authorities, who, anxious to destroy what they call English Influence, and supposing
that the natives would be more loyal in politics if Roman Catholic in religion, connive at
the outrages in question. *Tis well known that both on Uvea and Maré, the priests have
given their followers arms and ammunition to be used against the Protestants, and it is
equally well known that the authorities have neither protected the innocent, nor
punished the guilty.

4. In laying these considerations before Your Worship, | hope that you will do me the
justice to consider that | am not actuated by any feelings of disrespect towards the
authorities, but simply by an earnest desire to obtain for these natives that justice which
it is your prerogative to dispense, and which is necessary to promote the peace and
welfare of the native population of this group.

I remain, Sir, with sentiments of profound respect, your obedient servant, S. M’Farlane.

* If Your Worship will examine the natives who are now in prison (all of whom are
Protestant), you will be able to judge for yourself. You will find there three boys with
lacerated backs, who, because they ate a piece of the Commandant’s bread whilst
carrying it along the road, were severely flogged with a horse whip and imprisoned with
hard labour. We hear that they have to be confined for three months. The Commandant,
supposing that some of his wine had been drunk at the same time, and that the bottle had
been filled up with water, caused all the natives to be assembled who had carried it at
different stages for a distance of forty miles, and as he could not discover the supposed
culprit, flogged them all round. You will easily find ocular evidence of this.

You will find there also a gang of natives from an island village, who, because they
complained of the severity of the native acting as chief, and unanimously desired the
Commandant to appoint their real chief in his stead, are imprisoned with hard labour.
The native teacher at the same village is also subjected to the same punishment because,
it is said, he did not use his influence to reconcile them to the chief appointed by the
Commandant. They have now been incarcerated for thirteen days. Native prisoners do
not receive any food from the Commandant, and their friends, who have to provide for
them, often live at a distance of forty or fifty miles.

Samuel realised that these were very serious charges against the authorities and the danger in which
he might find himself as a resident of the colony. He trusted that steps would be taken which would
prevent the recurrence of such things and lead to a more just and liberal administration in the
Loyalty Islands.

The President acknowledged receipt of his letter, but stated that, as it contained charges against the
Commandant, who was a member of the Commission, he could take no action in the matter. Samuel
was assured that the matter would be laid before the Governor and that was the last he heard of it.

On Uvea, the Commission was kept very busy. They were three days in receiving the depositions of
Mr Ella. They then noticed those of the priests and concluded with a prolonged examination of the
natives. The whole proces-verbal was sent to Paris and the decisions were never made public. What
happened six months later showed clearly what those decisions must have been. Both priests were
removed from Uvea and two others sent in their place. The Commandant at Lifou was recalled and
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replaced by a liberal, impartial gentleman, a civilian. "> The Governor was required to appear in
Paris and did not return. Shortly afterwards, a new Governor, M. de la Richerie, “® was appointed to
New Caledonia and under his administration, conditions in the Loyalty islands improved.

Samuel had now been on Lifou for ten years and had come a long way towards his objective of
training native pastors to be pioneer teachers in heathen islands. This was to be achieved very soon
in an unexpected way, as an indirect result of an event which had occurred at Nathalo several years
earlier.

[PAGE 105 IS MISSING FROM THE PHOTOCOPIED TEXT]

They spent three days at Natikatewan and were returning through Nathalo when they were accosted
by two natives who used abusive language about Elizabeth. They kept shouting, “Why have you
two injured the Body of Jesus?” Samuel told the men to speak civilly to him, and, if they had a
complaint, to speak to the Commandant and not insult Europeans on the main road.

In his subsequent letter to the Commandant, Samuel suggested that if Elizabeth had realised that
such an act would be regarded as a misdemeanour by the priests, she would not have done it. But
the matter did not end there.

In April 1866, Samuel responded to the Governor’s comments, expressing surprise that the matter
should be treated so seriously, when he had assumed that it would have been “consigned to
oblivion.” His letter continues:

Your Excellency refers to “les opinions et observations critiques formulées par vous
dans [’edifice Catholique.” I am prepared, Sir, to maintain the unimpeachableness of my
conduct in the Roman Catholic church. I did nothing then that | do not feel at liberty to
repeat at any time. | expressed no opinion, made no observation; | simply asked a few
guestions. When you say that my wife was actuated by an “imprudente curiosité” ’tis
the utmost that can be said and is what | said at the time. On this, and this alone, can any
charge be founded. Mrs Macfarlane does not plead ignorance of the use of sacred things
in the Roman Catholic worship. She simply was ignorant that they were kept in the box
which she unfortunately opened in her search for a wax figure.

You regard my visit to the Roman Catholic church as “tout au moins, du prosélytisme
bien intempertif.” You will pardon me, Sir, for feeling that a little reflection would have
led you to a different conclusion. Apart from all other considerations, the very vigilance
with which | am watched by those who are anxious to find, and evidently to magnify,
the least fault on my part, would have led me to refrain from any attempt to proselytise
in such a place at such a time.

The remark of Your Excellency about “reviving religious quarrels on Lifou and Uvea
which have been assuaged if not completely extinguished” must appear strange to all

™ Adolphe Le Boucher (1837-1896)
" |_ouis Eugéne Gaultier de La Richerie (1820-1886)
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who are acquainted with the real state of things in this group. We know of no religious
quarrels here, but are painfully conscious of the fierce and shameful persecution on
Uvea, patiently borne by the Protestants, hoping the government would redress their
wrongs, but they have had experience of the truth of the boast of the Roman Catholics
on that island, viz., “We may do what we please to annoy the Protestants; the
government won’t interfere.” There the Roman Catholics have burnt Protestant villages;
pulled down a Protestant church and thrown the materials into the sea; taken five others;
the priests have furnished the natives with powder for these purposes. The priest has
entered a Protestant church at the head of an armed mob, ejected the congregation, and
immediately celebrated the Roman Catholic worship, and that in a district entirely
Protestant. The Roman Catholics have entered the Protestant church during the
celebration of the sacrament, stopped the service, dragged out the teachers and natives,
and even laid violent hands upon the Reverend gentleman who was conducting the
service. These and many other abominable acts and outrages have all been laid before
Your Excellency and the Commandant of the Loyalty Islands, yet not a single culprit
has been punished, nor apparentle/ any attempt made to put an end to these unjust and
shameful proceedings. On the 27" Sept. 1865, | wrote to inform the Commandant of the
Loyalty Islands of a systematic course of proselytising organised by Pére Fabre, but |
have not yet received an answer to that communication, and none of the culprits were
punished. It would be easy to prolong the list of such grievances, all unredressed. Yet
the “imprudente curiosité” of Mrs MacFarlane is considered sufficiently grave to
occupy the attention of His Excellency, the Minister for Marine and Colonies. So be it.
| am content to await the decision of His Excellency, but I cannot regard it as either
necessary or expedient to write an explanatory letter to Pére Fabre. '’ If the man had a
spark of generosity, he would not impute such motives to such a person on such an
occasion.

With sentiments of profound respect, I remain, Sir, your faithful servant, S. MacFarlane.

Samuel did not receive a reply to this letter and was unaware of the diplomatic correspondence
between the French government and the British Foreign Secretary, Lord Clarendon. "® He passed
the information on to Mr Hammond, "® the Under Secretary for Foreign Affairs, who informed the
Foreign Secretary of the London Missionary Society. The French government had asked for Mr
Macfarlane to be removed! A sub-committee was set up to look at the relevant documents,
including the letters which had passed between Samuel and the Governor, and made a
recommendation to the Board of the London Missionary Society, which passed the following
resolution:

Minutes of the Board Meeting of the London Missionary Society

August 13" 1866

Resolved — That the Directors, having carefully considered various documents
presented to Her Majesty’s government by the French Ambassador alleging certain
indiscretions committed by the Reverend S. Macfarlane and his wife in the Catholic

"7 Jean Baptiste Fabre
8 George William Frederick Villiers (1800-1870)
™ Edmund Hammond (1802-1890)
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Chapel at Nathalo on the island of Lifou, cannot but express their deep regret and
disapprobation that their missionary should have so grievously offended the feelings of
certain natives by the proceedings in question.

The Board cannot attribute to Mr and Mrs Macfarlane any deliberate intention to wound
the susceptibilities of their Catholic fellow subjects or any desire to interfere with the
freedom of worship which has been so equitably established by His Majesty the
Emperor of the French, nevertheless they fully concur in the reproof which the
Governor of New Caledonia with equal wisdom and good feeling administered to Mr
and Mrs Macfarlane on the occasion.

The Directors hope that ere long, their missionary will have expressed his regret for the
improper proceedings with which he was chargeable, and in a manner satisfactory to M.
Guillain, but should he unhappily have neglected this duty up to the time this resolution
reaches Lifou, the Board resolves at once to remove Mr Macfarlane from the position he
occupied on that island as a representative of the London Missionary Society.

This information was received by Samuel on the 6™ December in a letter from the Directors written
on September 26". He called a meeting of the Loyalty Islands Committee, which was held on Maré
to give him their support and they passed a resolution on December 14™ to this effect:

We have carefully read and deliberated upon the letter to Mr Macfarlane from the
Secretary of the L.M.S. % concerning what has proved the occasion of offence and
serious discussion so disproportionate to the circumstances of the case. Mr Macfarlane’s
correspondence with the Governor has also been laid before us. Our conclusion is that
the view taken by the Directors requires to be corrected and that their resolution was
premature and unmerited.

These are the grounds of our Conviction — whilst we all, including Mrs Macfarlane
herself, feel and acknowledge that her act was indiscreet and cause for regret, yet we are
sure she had no intention of giving offence. It was thoughtless curiosity, but it was her
offence and not Mr Macfarlane’s, who remonstrated against her at the time. All persons
are allowed to enter Roman Catholic churches in the absence of the officiating priest
and without having previously obtained his permission. This priest at Nathalo himself
acknowledged. Mr Macfarlane wrote to the Governor on April 6™ 1866 in reply to his
dated January 25", which was not received until April 5", and subsequent to this, Mr
Macfarlane had an interview with the Governor at Lifou, on which occasion His
Excellency expressed himself satisfied with the explanations of Mr Macfarlane and
spoke of the circumstances as too trivial to occupy the attention of the home
government, though he stated that the influence of the priests with those in authority
was such as necessitated his advising his superiors of the case. Unfortunately, a copy of
the entire correspondence of Mr Macfarlane and his letter to the Directors on the subject
was lost in the wreck of the vessel which took the mail, and we deeply regret that in the
absence of that correspondence, the Directors have passed so hasty a judgement.

We have admired the qualities which Mr Macfarlane has displayed in circumstances of
great trial and difficulty. Our confidence in him is unabated and we trust the Directors

85, Mullins (d. 1879)
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will reconsider their resolution with reference to the alleged offence communicated in
the letter of Mr Mullins, since we consider that Mr Macfarlane is entirely free from
blame in this manner.

We would also express our fear that the resolution of the Directors, which by this time
has probably arrived in New Caledonia, will prove decidedly injurious to the Society’s
mission in this group and that if carried out, would be attended with very disastrous
consequences.

Revd Messrs Jones, Macfarlane, Sleigh and Creagh being present with Mr Macfarlane
in the chair.

Three days later, Samuel wrote to the Directors from Maré to put his point of view.

To the Revd. S. Mullins, Secretary of the London Missionary Society
Maré, Dec 17" 1866
My dear Sir,

On the 6™ inst. I received per John Williams your letter dated Sept. 26™ 1866 containing
your animadversions and the Resolution of the Directors upon the visit of Mrs
Macfarlane and myself to the Roman Catholic Church at Nathalo in December last.

That you should be “extremely surprised and disappointed” at not having received any
letter from me on the subject is quite natural, but that, in the absence of my explanation,
the Directors should pass judgement and you make use of such strong expressions,
considering the well known of uncertainty of communication between these islands and
the Colonies, and when you admit that “my conduct in all my preceding
communications with the French authorities since their arrival in these islands has been
distinguished by exemplary prudence and reserve,” appears to me a mode of procedure
strangely at variance with that usually adopted by the august body of Directors of our
honourable Society and its venerable Secretary. You will allow me, Sir, to express my
humble opinion that you have passed judgement when you should have solicited
information of the brethren of the Mission (to whom | am better known than to the
Directors or yourself) and if the churches of South Australia, which I have the honour to
represent in these islands, had expressed themselves as you have done on the subject,
my course would have been clear and my reply to your letter exceedingly brief, but
having the approval of my brethren, as well as that of the churches with which I am
connected, | am induced, for the present, to continue my labours here, hoping that you
will reconsider the matter, and inform me of your decision by an early opportunity.

| cannot but feel that a person to whom the expressions in your communication are
applicable ought not to remain in so responsible and difficult a position as that which 1
now occupy. | cannot but feel also that if the Directors had that confidence in me, which
ought to exist between Directors and Missionary and which every missionary should
command and which he has a right to expect, they would not have passed that resolution
without having received my explanation, or at least being sure that the correspondence
received was complete.
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In April last, | forwarded to Mr Pitman ® a copy of the entire correspondence of the
subject, accompanied by a letter of explanation, but, unfortunately, the vessel containing
the mail never arrived at its destination. When we heard that pieces of her wreck had
been picked up on the coast of New Caledonia, we were expecting the John Williams
here in a few weeks. So | deferred writing until after her departure. Her arrival here,
however, has been delayed on account of the accident at Aneiteum, hence my silence on
the subject.

The misrepresentation of the case by the French authorities is, to say the least,
exceedingly dishonourable. My letter to the Commandant (which was written rather
hastily, not supposing that | should hear more of the case) is represented as addressed to
the Governor, and my reply to the Governor’s letter withheld. The letter of His
Excellency is highly calculated to make a very erroneous impression of the entire case. |
was greatly annoyed when it came to hand, not only with its contents, but also on
account of the delay in transmission.

| answered it immediately. The following day, the Governor arrived and my reply was
sent to His Excellency onboard the steamer. | had an interview with him, in company
with the Reverend S. Ella, during which | referred to the Nathalo affair. He laughed and
made light of it, and when | asked why he had treated the affair so differently in his
letter to me, he said that he was led to act as he did on account of the opposition and
influence of the priests who were writing home on the subject, but he assured me that
nothing more would be said about it.

Notwithstanding the friendly disposition and hospitality which the Governor has shown
towards me, ’tis very clear from his public acts that he does not want us here, nor will
the government be satisfied until we are removed and our places filled by French
Protestant missionaries.

Hitherto 1 have prosecuted my work under very considerable difficulty and
discouragement, not only from a personal conviction, but also from the assurance of my
brethren and friends that | have been guided to that part of the great vineyard where |
am labouring by our Divine Master. Neither the annoyances nor the caresses of the
colonial government have hitherto moved me from what | considered was my duty, but
if the Directors pass a resolution which leaves me no honourable course but to bring my
connection with the L.M.S. to a speedy termination, then they are responsible for the
consequences of my removal.

Hoping to hear from you, | remain, yours very sincerely, Samuel Macfarlane.

It must have been a very difficult time for Samuel to continue his struggle for the next five years,
with the cloud of suspension hanging over him. It was not until 1869 that, as a result of the
Commission which came to Uvea, Guillain was replaced as Governor of New Caledonia and a
civilian sent as Commandant of the Loyalty Islands. In those last few years, there were still many

matters which required Samuel’s attention.

Soon after he had returned from his visit to Australia, he was writing to complain about the action
of the Catholic priests. They had ordered their converts to collect together the bodies of all those

8 possibly Charles Pitman (d. 1884).
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who had been baptised as Catholics. “Catholics arrive at the graves of their fathers, mothers, sisters
and brothers of Protestants and, amidst tears and protestations, dig out the remains, jumble them
together in coconut leaf baskets and bear them off to Nathalo. The Protestants submitted to this
outrage on their feelings, supposing it to be a French custom and authorised by the authorities... One
young man stood on the grave of his father, which the Catholics were about to exhume, with a
tomahawk in his hand, declaring that he would kill the first man who dared to open the grave.” This
was a situation which could have caused considerable unrest and Samuel requested that, at least, a
priest should be present at any further exhumations.

The question of who was responsible for locating the Protestant teachers had still not been resolved
by January 1869, when Samuel reported that Tepeso had been unanimously elected as the teacher at
We. Within two months, there was a reply to say that the Governor did not approve and that Tepeso
must, without delay, take up his port at Chepenehe.

Samuel’s reply was as forceful as ever:

Seeing that Tepeso has been an acknowledged teacher for nearly five years, and by his
intelligence, energy and devotedness during that period, has come to be regarded as the
best teacher on Lifou.

Seeing that he was appointed to Dropen, where the natives of Chepenehe took refuge
after their village was burnt and occupied by the soldiers in *64; that since their return to
this village, a teacher is no longer necessary, and that in accordance with the unanimous
and earnest wishes of the entire population of We, also with your knowledge and
sanction, he was located at that village about three weeks ago.

Seeing that the inhabitants of We are unwilling to give up their teacher and that those of
Chepenehe are unwilling to receive him again, or anyone else in that capacity, and that
to remove him by force would not only be unnecessary, but exceedingly impolitic, as it
would tend to excite and perpetuate amongst the natives the very feelings you desire to
allay.

And seeing that the repeated interference with the peaceful labours of our teachers, as
well as the prohibition to erect village chapels, and send pioneer teachers to the
neighbouring heathen islands, is entirely at variance with the spirit of His Majesty the
Emperor’s letter, dated Jan 24™ 1865, and addressed to the representatives of the most
distinguished missionary society of England; with the liberty accorded to Protestants in
France, and also with that granted to Roman Catholic teachers on this island, who, in
proportion to the population, are more numerous than the Protestant teachers and,
however they may be designated by the priests, exercise the same function.

| have the honour to inform you that I cannot recall Tepeso and replace him at this
village, and although | cannot prevent you from sending soldiers to bind and conduct
him to prison like a felon, as you did to another teacher on a former occasion, yet | can
and do protest, and shall be under the painful necessity of referring the whole affair to
the appreciation of His Excellency the Minister of Marine and Colonies at Paris.

A few days later, in April 1869, Samuel replied to the Commandant’s response, pointing out,
paragraph by paragraph, the errors and inconsistencies in his letter. No solution was forthcoming
and six months later, Samuel was writing to complain that some of the students in the Seminary,
who were from Maré and Uvea, had been ordered to return home. He wrote to the Governor
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General on the same theme in October, and to the Colonial Secretary in January of 1870. The
natives from Uvea, with their wives, had been put in prison, released after eight days, and ordered,
with the Maré natives, to return to their homes. Samuel pointed out that as liberty of worship
implies liberty to instruct those who are to conduct it, he was unable to conceive how to do this
more openly than by the plan which he proposed. This was to have one Seminary, based on Lifou,
instead of one on each of the islands, and to educate there not only ten students from Lifou, but six
from Maré and four from Uvea, with a view to becoming native pastors in their own islands. This
was the plan which had been originally submitted and approved, as early as 1863.

Samuel’s final gesture on this topic came in a letter to the Commandant in October 1870, when he
suggested that if the Governor could see his way to allowing the students from the Seminary to
proceed elsewhere as pioneer teachers, he would try and persuade the Directors of the L.M.S. to
give up any idea of establishing a mission on New Caledonia. This is, more or less, what happened
in the end, but there was one final irritation which roused Samuel to action.

On January 20" 1870, Samuel’s son, Alfred James, was born and Samuel wrote on the next day to
the Commandant to notify him and ask him to register the birth. The same day, he wrote to the
Colonial Secretary a letter which epitomises the style which he had developed:
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8 See the Appendix for a transcription.
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Five months after the birth of Alfred James, Samuel received a letter from the Attorney General,
which stated that the Commandant of the Loyalty Islands had accused him of “tenter
systematiquement de vous soustraire a son autorité de ne tenir aucun compte, tant de ses avis que
des dispositions de nos lois que vous ne voulez pas connaitre.”

Samuel regarded these as very serious charges, which were feebly substantiated by the facts of the
case. He had informed the Commandant of the birth of his son, as he had done on similar occasions
previously, but his letter had been returned without any explanation; hence his letter of January 21
already quoted. What really annoyed him was that a sergeant was sent to his house to institute a
proces-verbal and to inform him that he must present the infant to the Commandant on the
following day. This he refused to do, having been told by a Frenchman that it was not necessary.

He also had personal reasons for wanting to avoid an interview with the Commandant, who had
written to him, in his official capacity, “an ungentlemanly and injurious letter, and refused a
personal explanation.” He emphatically and indignantly repudiated the charges contained in the
quotation from the Commandant’s letter and said that he would be happy, whenever called upon, to
explain and vindicate his conduct.

It sounds as if the relationship between them had reached rock bottom, after all the years of
correspondence. However, the very last letter in the Lifou journal strikes a happier note. Written on
October 24™ 1870 and addressed to the Commandant, it reads:

Sir, — The recent startling intelligence of the disasters which are accompanying the
present deplorable war between the French and the Prussians not only struck me with
astonishment, but also excited our deep commiseration.

Stimulated by your example and feeling assured that the natives would willingly
contribute their mite for the relief of the sufferers, | caused it to be announced in all the
Protestant churches of Wet and Gaicha on the Sabbath following the reception of the
unhappy news, that contributions would be received by the teachers at their respective
villages on the following day, to assist the French relief fund.

We, the undersigned, in the name of the tribes of Chepenehe, Natiketiouanne,
Nandocigai, Nenemoueta, Toquine, Pennes, Ichazi, Natchaume, Sila, Edzinguenne,
Woneroulou and Que, have now the pleasure of handing over to you the response to that
appeal, two hundred and twenty francs, collected in small cash upon a day’s notice,
from a poor community like this, where money is so very scarce and the fact of many
children being among the contributors will doubtless be appreciated by you, not so
much for its intrinsic value as for the sentiments of which it is but a feeble utterance.

Please accept the amount as an expression of the sympathy felt by the Protestants in my
district for their suffering fellow subjects in France and rest assured that we shall pray
for the welfare of that distinguished, though at present unfortunate, country.

With feelings of profound sympathy, we remain, yours faithfully, the Protestant
missionary, teachers and Protestant chiefs of Wet and Gaicha. (Signed by all)

The French authorities had asked for his removal and the London Missionary Society had other
work for him to do.

It was time to move on.

61



APPENDIX: SAMUEL MCFARLANE’S LETTER TO THE COLONIAL
SECRETARY OF JANUARY 21, 1870

Chepenehe. Jan’ 21. 1870

To The Honorable A. Mathieu,
Colonial Secretary.

Sir

I have the honor to forward to you a letter which | sent to the Commandant
of the Loyalty Islands (per tempore) but which he returned unsealed.

A letter addressed to His Excellency the Governor which | requested the
Commandant, a short time ago, to enclose in his packet was also returned.

Without remarking upon the spirit of such conduct I have simply to observe
that finding myself thus hindered from conforming to French laws by those appointed to
administer them in this group, | am compelled to write to you, not only with reference to
the registration of the birth of my son, but also for a permit to cut down some wood for
construction.

| remain Sir
Yours with profound respect
S. MacFarlane
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