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PREFACE.

THI8 volume has originated in the wish to gather
together a few specimens of a style of teaching,
which increasingly prevails amongst the clergy of
the Scottish Church.

It does not claim to represent either the full
extent of that teaching, or the range of subjects on
which in their public ministrations its authors are
in the habit of discoursing. It may, however, serve
to indicate a growing tendency, and to show the
direction in which thought is moving. It is the
work of those whose hope for the future lies, not
in alterations of ecclesiastical organisation, but in a
profounder apprehension of the essential ideas of
Christianity ; and especially in the growth, within
the Church, of such a method of presenting them,
as shall show that they are equally adapted to the
needs of humanity, and in harmony with the results

of critical and scientific research.



vi PREFACE.

Some of the Sermons were preached exactly as -
they now appear, and are no more than samples of
popular religious teaching. Others have been written
expressly for the volume, or have been considerably
enlarged after having been delivered from the pulpit.
The writers are all clergymen of the Church of
Scotland.

Should this volume accomplish its aim, it may

be followed by another series.
THE EDITOR.

Christmas 1879.
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SCOTCH SERMONS.

I
CORPORATE IMMORTALITY.

BY THE VERY REV. JOHN CAIRD, D.D., PRINCIPAL OF THE
UNIVERSITY OF GLASGOW.

. These all, having obtained a good report through faith,

received not the promise : God having provided some better thing

for us, that they without us should not be made perfect.—HEB.

x1. 39, 40. .
THERE is something at once of exultation and of
sadness in the words with which the writer of this
book closes his recapitulation of the glorious roll of the
saints and martyrs and heroes of ancient times. They
were men “of whom the world was not worthy.”
They were inspired with a noble enthusiasm for great
ends, with dauntless fortitude and self-devotion, with
an unquenchable faith in things spiritual, with high
hopes for the future of humanity. But, judged by
the outward eye, their life was a failure: they never
attained to the end of their aspirations; one after
another, like breaking waves on the strand of time,
they were compelled to succumb to the universal limits
of human endeavour. In the midst of their noble
struggles they were constrained in succession to yield
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to the inevitable summons, their work unaccomplished,
their hopes unfulfilled, the dearest object of their lives
nothing better than a far-off goal. ‘These all died
in the faith,” it is written, “not having received the
promises, but having seen them afar off.” And again,
“These all, having obtained a good report through
faith, received not the promise.”

At first sight, therefore, the language of the text
is simply a repetition of the old refrain, ¢ Vanity of
vanities,” with which writers, inspired and uninspired,
have summed up their trite moralisings over the
evanescence and incompleteness of human life. The
saddest aspect of human existence, this writer seems
to say, is, not simply that in which it seems to be
full of care and sorrow and trouble, but that in
which it suggests the impression of frustration, abor-
tiveness, incompleteness. @We never receive the
promise. We never are the thing we seem designed
tobe. There are in our nature the beginnings and
materials of great things, but they are never realised.
The foundation is ever grander than the superstruc-
ture, the outline than the picture, the promise than
the fulfilment. We can form soaring ideals of in-
dividual and social perfection, but they only serve to
throw contempt on the poverty and meanness of our
actual life. Human nature seems to be a thing of
boundless possibilities but of miserable performances;
of capacities which are never, or only feebly and
partially, developed, of desires, hopes, aspirations, to
which, even when the will to realise them is present,
the poor results which our brief life permits us to
reach are ludicrously disproportionate. Moreover it
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is precisely in the case of the best and greatest of men
that this incompleteness is most marked. If all men
were, what so many seem to be, creatures of mere
animal and selfish desires, finding all the satisfaction
they care for in eating, drinking, money-making, in
dress and gossip and foolish display and petty social
rivalries and triumphs, there would be no sense of
incongruity in the brevity of human life. There would
be nothing to startle or surprise us in the fact that
an existence of such mean and shallow aims should
cease for ever when its brief earthly career has run
out. Far less, indeed, than threescore years and ten
suffices often to play out that poor plot, to exhaust its
whole interest and significance. But it is when we turn
to contemplate human life in its nobler representatives
that the sense of unfulfilled promise forces itself on
our minds. Its minds of rare and piercing intelligence,
filled with the ever-growing thirst of knowledge,
catching glimpses on all sides of unexplored regions of
thought, into which it would be their delight to pene-
trate, and who seem to themselves, after the labours
of a lifetime, to be only standing on the very outskirts
of the realm of truth; its great originative intellects,
capable of striking out new discoveries, of penetrating
into the secrets of nature, of discerning the wants of
society, and of framing comprehensive plans for its
amelioration and progress; or, finally, its beautiful,
heroic, saintly spirits, refined and purified by the dis-
cipline of years, exalted above all that is selfish and
sensual, and sometimes doing deeds at the mere
recountal of which our hearts thrill with involuntary
admiration, and which are the silent prophecy of
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an unrevealed splendour in the spiritual nature of
man,—it is in the case of such natures as these that
the cruel limits of life strike us most.palpably. The
whole being of such men seems moulded on a scale
that is pure waste and extravagance, measured by the
few and rapid years of our individual life, The infinite
hunger for truth and goodness, the thoughts that
wander through eternity, the feelings of love and
adoration which point to an object nothing less than
infinite,—it seems strange and monstrous that these
inexhaustible capacities have no longer time for satis-
faction than the lust or appetite which an hour will
cloy. Of what use the vision of infinite perfection, if
the same fell stroke is to shatter it alike with the
poorest dream of worldly success! What meaning is
there in the capacity of conceiving and living for objects
the very least of which it would require many lives to
accomplish—in a mind filled with great designs, the
results of which it needs generations to develop, or
fired with enthusiasm for the progress of the race in
civilisation and goodness, when soon and for ever it
shall cease to have any more a part in all that is done
beneath the sun ?

" Now it is this view of human life which in the
latter clause of our text the sacred writer seems to
meet. Is our life indeed an incomplete and broken
thing? Is human existence but at the best a splendid
failure? Is the promise which our nature contains
never fulfilled? The common answer, as we all know,
to such questions is that which finds in the notion of
the “immortality of the soul” the solution of the
difficulty. The life that seems so incomplete is only a
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part of man’s duration, It will receive its complement
in a future world. But whatever truth there is in the
notion of individual immortality, it was obviously not
this, but another and different idea, which was before
the mind of the writer of our text, as that in which
he found consolation for the fragmentariness and
imperfection of the life of man. *These all died in
the faith,” he writes, “not having received the '
promise.” “These all, who obtained a good report
through faith, received not the promise.” Their life,
replete with immortal hopes, instinct with the spirit
and promise of a splendid future, was abruptly -
terminated. But it was not really so. The promise
was not left unfulfilled, the continuity was not broken.
Their story has not been left without a sequel. The
life they lived is one that is never broken, that never
dies, that is ever deepening, developing, ever through
the ages advancing to its consummation. Every one
of these ancient saints and martyrs, he seems to say,
has had a share in the advancing life of humanity, and
in the Christian Church of his own day he sees only
the flower and fruit of the same plant of which they
were the seed or germ, the maturity of the same
organic life of which the Church of a former day was
the childhood or youth. These passed away, he
exclaims, and life in them was one of unfulfilled
promise. But of that promise we are the fulfilment :
“God having provided some better thing for us,
that they without us should not be made perfect.”
Let us for a moment consider what is involved
in this view of the spiritual life of man, and try to
gather from it the lessons with which it is fraught.
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The imperfection which this writer ascribes to the
individual lives of a past time arises necessarily from
this : that it constitutes the very grandeur and noble-
ness of human life to be incapable of a purely indi-

" vidual perfection, and that each successive generation
can say of the men and the ages that are past, “ They
without us could not be made perfect.”

And to see this you have only to consider how all
existences rise in the scale of nobleness just in
proportion as they are incapable of individual perfec-
tion. The stones which are intended to form part of
a building lose their separate unity and any complete-
ness they possessed merely as stones. Taken apart,
they might seem unmeaning or even grotesque and
unshapely in form and outline. But it would be a
foolish and vain thing to try to give them a kind of
individual completeness by rounding off a ragged edge
here or filling up an unsightly gap there. It is just
that which makes them individually imperfect that
lends to them the capacity of contributing to a higher
perfection. When the stone is built into the shaft
or column, or when around and above the unsightly
structural fragment rise the other portions which form
its complement in the unity of some fair and stately
edifice, we perceive how, lacking or losing individual
completeness, it has become sharer in a greater and
higher completeness, a necessary contribution to
and participant in the perfection and beauty of the
‘'whole.

That incapacity of individual perfection is the
measure of inherent dignity and excellence is still
more clearly seen when we take the example of the
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living organism. Here too, as in the previous illus-
tration, we have a multiplicity of individual parts or
members, each of which, taken apart by itself, has no
worth or significance. Here too that which would be
a mere imperfect fragment, a maimed or mutilated
thing, if disunited from the other members, receives,
in its union with them, a share in that larger life,
that symmetry, order, proportion, that excellence and
beauty of diversity in unity, which belongs to the
organic whole. It is in the absolute surrender of any
isolated existence, in the fulfilment of its function
as existing for and contributing to the welfare and
growth of the other parts of the organism, that the
individual member or organ receives back into itself
a participation in a richer and ampler existence. Its
own perfection is impossible without them. So long
as in the living organism any one part or member is
undeveloped, there is something lacking to the perfec-
tion and happiness of the rest. They without it cannot
be made perfect. Lastly, there is this peculiarity in
the final perfection of the organism, that it is reached,
not, as in the former example, by accretion, but by the
perpetual change and renewal of its elements,—by
absorption and development. As it rises through its
successive stages, the materials of which it is composed
do not remain, like the stones of a building, fixed and
permanent, one stone or series of stones superimposed
on another, each, from foundation to copestone, remain-
ing to the last what it was at the beginning. On the
contrary, wherever there is life, its earliest beginnings
are present indeed, but in a far more intimate and
subtle way, in the beauty and perfection of its latest
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and highest form. Seed or germ, rising stem, leaf and
blossom, fruit and flower, do not continue side by side ;
the last is the perfection of the first, but it is a per-
fection attained by unresting mutation, by the seeming
extinction and absorption of all that went before.
When you have reached the rich profusion of summer,
the tender grace of the vernal woods is a thing that

is gone; when you gather the fruit, the gay blossom

has passed away. And each successive phase of the
living organism, as it passes from the embryo to the
full-grown frame of manhood, is the vital result of all
that it has been. The past lives in it—it could not be
what it now is but for the past,—but nothing of that
past remains as it was; it does remain, but it remains
as absorbed, transformed, worked up into the very
essence of a new and nobler being. The unity of the
fully developed life gathers up into it, not by juxta-
position or accumulation, but in a far deeper way,
the concentrated results of its whole bygone history.
Thus the nobleness of imperfect life lies in its very im-
perfection. It is greater than even the most complete
and finished of material things, because it is full of
yet unfulfilled promise, because the possibilities of an
ever-advancing progress are concealed in it, because it
contains in it the promise and prophecy of a future
without which it cannot be made perfect.

Now it is in this idea, rather than in that of a
merely individual immortality, that the writer of the
passage before us finds the explanation of the seeming
incompleteness and evanescence of human life. It is
here that he seeks the solution of that contrast of
greatness and littleness, of nobleness and meanness, of
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beginnings so full of promise and results so poor and
insignificant, on which moralists in all ages have been
fain to dwell. Regarded from the individual point
of view, human life 13 the paradoxical thing which
such reflections make it to be. Individual happiness,
individual perfection, are never attained ; but it is, he
declares, the very greatness and glory of man’s nature
to be incapable of it. The key to the riddle of human
life, the explanation of the scale on which our nature
is constructed, of the boundlessness of its hopes, the
inexhaustibleness of its desires, of its eager longing
for a larger, fuller, more lasting life, of the splendour
of its ideals, and the dissatisfaction with their best
attainments which the noblest spirits feel, is this : that
he who lives nobly and wisely, who rises above the
narrow life of sense, to identify himself with that
which is universal and infinite, is sharer in a life of
humanity that is never arrested, and shall never die.
It needs little reflection to perceive that the whole
order of things in which we live is constructed not on
the principle that we are sent into this world merely
to prepare for another, or that the paramount aim and

effort of every man should be to make ready for death
“and an unknown existence beyond the grave. On
the contrary, in our own nature and in the system of
things to which we belong, everything seems to be
devised on the principle that our interest in the world
and human affairs is not to terminate at death. It is
" not, as false moralists would have us believe, a mere
illusion, a proof only of the folly and vanity of man,
that we do not and cannot feel and act as if we were to
have no concern with this world the moment we quit it.
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It is not a mere irrational impulse that moves us when,
in the acquisition of knowledge, in the labours of the
statesman and legislator, in the houses we build, the
trees we plant, the books we write, the works of art
we create, the schemes of social amelioration we devise,
the educational institutions we organise and improve,
we act otherwise than we should do if our interest
.in all earthly affairs were in a few brief years to
come to an end. It is not due to a universal mistake
that we work for a thousand ends the accomplishment
of which we shall not live to see, that the passions
we feel are more intense, the efforts we put forth
immeasurably greater, than if we were soon and for
ever to have done with it all. Even the desire of
posthumous fame, which has been the theme of a
thousand sarcasms and satirical moralisings, the passion
that impels us to do deeds and create works which
men will be thinking of and honouring when we are
gone, does not rest on a mere trick of false association
which your clever psychologist can explain so deftly,
but is the silent ineradicable testimony of our nature
to the share we have in the undying life of humanity.
So again it is nmo mere logical abstraction which
rises before the mind when we talk of a national life’
which embraces and transcends that of the indi-
viduals who pertain to it, and which, when they seem
to come and go like shadows, goes on broadening,
deepening, developing in knowledge and power and
freedom. It is no imaginative fiction, for example,
but a sober fact to which we refer, when we speak
of the silent, steady growth of that organic unity, that
system of ordered freedom, which we designate the
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Constitution of England, and when we say that that
is the collective result of all that was valuable in
the intellectual and moral and religious life of the
myriads who, from the first pioneers of England’s
civilisation downwards, have contributed to her pro-
gress ; that all that her poets have sung, and philo-
sophers taught, and statesmen, legislators, warriors,
patriots, have achieved,—nay, all that has been accom-
plished by thousands of nameless and unhonoured lives
which have been poured out like water in the cause
of her civil and religious freedom,—all this, assimi-
lated and transmuted into the very bone and fibre
of her social existence, lives still in that great and still
growing personality, the national life of our country.
And when we take a wider range still, it is no mere
figure of speech when we say that there is another and
still grander personality which comprehends within it
the life of nations as well as of individuals, and which,
when the place of nations knows them no more, when
their function in the providential order of the world
has long been finished, and their glory and splendour
is a thing of the past, retains in it the elements of
spiritual good which it was their vocation to work out,
gathered up and transfused into that undying life of
humanity without which they could not be made
perfect. The perfection of man is not the perfection
of the Jew, nor of the Greek, nor of the Roman ; but
there is a richer, fuller, more complex life, into which
the Hebrew consciousness of holiness and sin, the ideal
beauty of the Greek, the sense of law and order which
Rome left as her legacy to mankind, flow together and
are blended in the unity of the Christian civilisation
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of the modern world. And that too, in its turn, is
still far short of that ideal perfection which our Chris-
tian faith reveals, and for the realisation of which it
calls us to live and labour. Eighteen centuries ago a
vision of human perfection, a revelation of the hidden
possibilities of our nature, broke upon the world in the
person and life of Jesus Christ ; and as we contrast
with this the highest attainments which the best of
men or communities have yet reached, it seems an
ideal towards which as a yet far distant goal, with
slow and stumbling steps, humanity is tending. Yet
for this at least the belief in it suffices, in the hearts
that have become penetrated with the sense of its
sublime reality and beauty—to assure them that what-
ever of greatness or goodness in the long course of
ages humanity has attained, is but an augury of that

splendid future which is yet in store for it. For no -

ideal of a perfect state, no dream of a golden age or
paradise restored which has ever visited the imagina-
tion of genius, or risen before the rapt gaze of inspired
seer or prophet, can surpass that future of universal
light and love which Christianity encourages us to
hope for as the destiny of our race—that time when
human society shall be permeated through and through
with the spirit of Jesus Christ, and the whole race, and
every individual member of it, shall rise to the point
of moral and spiritual elevation which that life repre-
sents, when * we shall all come into the unity of the
faith, and knowledge of the Son of God, unto a perfect
man, unto the measure of the stature of the fulness of
Christ.”

It is then in this idea that we find, as I have
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said, the true solution of that contrast between the
largeness of human desires and hopes and the brevity
of human life, between our far-reaching aims and
aspirations and the contempt which death seems to
pour on them. Death does mot pour contempt on
them. You can think and desire and work for more
than the petty interests of your brief individual life,
because you are more and greater than the individual,
because it is possible for you to share in a universal
and undying life, with the future of which your most
boundless aspirations are not incompatible, It is little
indeed that each of us can accomplish within the .
narrow limits of our own little day. Small indeed is
the contribution which the best of us can make to the .
advancement of the world in knowledge and goodness.
But slight though it be, if the work we do is real and
noble work, it is never lost ; it is taken up into and
becomes an integral moment of that immortal life to
which all the good and great of the past, every wise
thinker, every true and tender heart, every fair and
saintly spirit, have contributed, and which, never
hasting, never resting, onward through the ages is
advancing to its consummation. Live for your own
petty interests and satisfactions, waste the treasure of
an immortal nature on the lust of the eye and the lust
of the flesh and the pride of life, and death will indeed
be the destroyer of all your hopes and ambitions.
But live for the good of others, live to make your
fellow-men wiser and happier and better, take part
with those nobler spirits of all time who have striven
for the rectification of human wrongs, the healing
of human wretchedness, the redemption of human
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souls from evil, the advancement of the world in
knowledge and wisdom and goodness,—live for these
ends, and the whole order and history of the world,
and that Gospel of Heaven's grace in which we believe
as the revelation of God’s purpose and plan for our
race, must prove a fable, if your most boundless hopes
and aspirations be doomed to disappointment.

But what, after all, avails for me, does any one ask,
this idea of a future perfection of humanity, these
hopes and endeavours for a-world in whose good or ill
I shall soon have no place or part? It is not the
-immortality of the race, but my own, that is the great
and all-important question for me—not whether the
progress of mankind shall go on in a world I am so
soon to quit, but whether there is another world
beyond the grave, and whether death shall find me
prepared for it. Even if it be true that this dream of
a perfect social state is in some far distant day to be
realised in this world, what personal interest can I
have in a perfection and happiness I shall never know
and in which I shall never participate ?

I answer, that the idea of the text, far from de-
stroying, only lends new significance and reality to,
the hope of a personal immortality. It leaves the ar-
guments for immortality which reason and Christian
faith suggest precisely what they were ; only it bids
us think of that immortality, not as a vague and
shadowy state of blessedness in some unknown exist-
ence beyond the grave, but as the realisation of those
possibilities of perfection which our nature contains,
and which are present here and now, ready to be
elicited in the common earthly life of man. ¢ These
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all died in the faith, not having received the promise.”
That for which these ancient heroes and martyrs lived
and laboured, that which would be to them the crown
and consummation of their dearest hopes and the
reward of their sacrifice and self-devotion, was not a
heaven of dreamy isolated happiness, to which at the
hour of death they should withdraw, no longer to be
affected by the struggles and sorrows of humanity.
They toiled and suffered and died for the good of man-
kind ; their dearest, deepest desires were not for selfish
happiness here or hereafter, but for the redemption of
the world from evil ; this was the heaven they longed
for, and the bliss of any other heaven would be incom-
plete without it.

And we too, if we inherit their spirit, shall feel
that for the heaven we seek we need not fly away on
the wings of imagination to some unknown region of
celestial enjoyment where we shall summer high in
bliss heedless of mankind—where, lost in seraphic con-
templation, steeped in voluptuous spiritual enjoyment,
we shall forget or be unaffected by the good or evil of
the world we have left. The materials of our heaven,
the elements of that glorious future in which we hope
one day to share, are present here, within us and
around us, in our very hands and in our mouths.
The Divine and Eternal are ever near us. God does
not dwell in some far-off point of space; He is not
more present anywhere else than on this earth of ours,
nor could any local transition or physical transforma-
tion bring him' nearer. God is here, above, beneath,
around us; and the only change that is needed to
bring us to the beatific vision of his presence is the
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quickening and clarifying of human souls. Purify
and ennoble. these, let pure light fill the minds and
pure love the hearts of men, and heaven would be
here, the common air and skies would become resplen-
dent with a divine glory. The eternal world is not a
world beyond time and the grave. It embraces time ;
it is ready to realise itself under all the forms of tem-
poral things. Its light-and power are latent every-
where, waiting for human souls to welcome it, ready
to break through the transparent veil of earthly
things, and. to suffuse with its ineffable radiance the
common life of man. And so, the supreme gim of
Christian endeavour is not to look away to an incon-
ceivable heaven beyond the skies, and to spend our
life in preparing for it, but it is to realise that latent
heaven, those possibilities of spiritual good, that un-
developed kingdom of righteousness and love and
truth, which human nature and human society contain.
Does any one press on me the thought that, say what
you will of the future, death to each of us is near, and -
no ulterior hope can quell the nearer anxiety as to
what is to hecome of us, and how we are to prepare
for that fast approaching, inevitable hour? Then I
answer, finally, that to whatever world death intro-
duce you, the best conceivable preparation for it is to
labour for the highest good of the world in which you
live. Be the change which death brings what it may,
he who has spent his life in trying to make this world
better can never be unprepared for another. If
heaven is for the pure and holy, if that which makes
men good is that which best qualifies for heaven, what
better discipline in goodness can we conceive for a
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human spirit, what more calculated to elicit and
develop its highest affections and energies, than to
live and labour for our brother’s welfare? To find our
deepest joy, not in the delights of sense, nor in the
gratification of personal ambition, nor even in the
serene pursuits of culture and science,—nay, not even
in seeking the safety of our own souls, but in striving
for the highest good of those who are dear to our
Father in heaven, and the moral and spiritual redemp-
tion of that world for which the Son of God lived and
died,—say, can a nobler school of goodness be dis-
covered than this? Where shall love and sympathy
and beneficence find ampler training? or patience,
courage, dauntless devotion, nobler opportunities of
exercise—than in the war with evil? Where shall
faith find richer culture, or hope a more entrancing
aim, than in that victory over sin and sorrow and
‘death, which, if Christianity be true, is one day to
crown the strife of ages? Live for this, find your
dearest work here, let love to God and man be the
animating principle of your being ; and then, let death
come when it may, and carry you where it will, you
will not be unprepared for it. The rending of the
veil which hides the secrets of the unseen world, the
summons that calls you into regions unknown, need
awaken in your breast no perturbation or dismay, for
you cannot in God’s universe go where love and truth
and self-devotion are things of naught, or where a
soul, filled with undying faith in the progress and
identifying its own happiness with the final triumph
of goodness, shall find itself forsaken.

B
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BY THE VERY REV. JOHN CAIRD, D.D., PRINCIPAL OF THE
UNIVERSITY OF GLASGOW.

' That they all may be one; as thou, Father, art in me, and I
in thee, that they also may be one in us. . . . And the glory
which thou gavest me I have given them ; that they may be one,
even as we are one : I in them, and thou in me, that they may be
made perfect in one.—JoBN xVII. 21, 22, 23.

By those who reject the doctrine of the Divinity
of Christ great stress is often laid on the argument
that whatever tampers with Christ’s real and simple
humanity deprives Christianity of that which gives it
its chief value as a religion for man. The mysterious
grandeur which is thrown around the personality of
the Author of our religion is dearly bought if it removes
him beyond the reach of our human sympathies, or
makes it impossible to think of him as in any real
sense sharing our sorrows, infirmities, and temptations,
and as exhibiting in his life an ideal of excellence to
which all human beings may aspire. The most precious
ingredient of Christianity is, it is said, the ideal which
Christ’s character and life present of what humanity
essentially is, and of what we may become. It
communicates a new inspiration to virtue, a new
_ impulse to moral endeavour, to contemplate in him
a revelation of the hidden beauty and greatness of
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our nature. It ministers strength to us amidst the
temptations of life to see how a noble human spirit
triumphed over them; and human wretchedness,
through a hundred generations, has found its sweetest
consolation in the thought of the tender sympathy
of one who drank more deeply than all other mortals
of the cup of suffering, who was pre-eminently the
man of sorrows and acquainted with grief.”

But, it is argued, all this consolation and encourage-
ment are lost the moment you introduce a foreign or
superhuman element into the conception of Christ’s
person. Not only does the mind become confused in
the attempt to grasp such a notion as that of a being
half-human, half-divine, but the life and history of such
a being are deprived of their exemplary value. What
we need is a type, not of superhuman, but of human
excellence. If it is to afford any stimulus to effort,
what is set before me must, however exalted in degree,
be an example not of what is possible for an angel or
a God, but of what is possible for a man. It gives me
no encouragement, in facing the temptations to which
flesh is heir, to be told how a being whose human
nature was rendered infallible by combination with a
Divine nature overcame them. It does not make me
more courageous in fighting life’s conflicts to witness a
being, practically omnipotent, coming scatheless out of
them. When I vainly try to conceive of an immutable
sufferer, an omnipotent weakness, of a consciousness
of pain and doubt and perplexity experienced
by a being who is at the same time impassible
and omniscient, the sense of sympathy is overawed
and repressed. I can no longer feel the magic thrill
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that responds in the hour of sorrow and darkness to
the touch of a tender human hand. Set before me the
example of a being of flesh and blood, and however
splendid it be, I can at all events feel rebuked by its
faultless purity and nobleness; but by the example of
what was achieved by a God in human shape I am no
more humiliated, than the crawling worm or browsing
cattle by the eagle’s soaring flight. If Christ was man,
and nothing more than man, though I fall miserably
short of the perfection and beauty of his life, I can at
least try to be like him, and be ennobled by my very
failures ; but is there not a kind of blasphemy as well
as folly in the very thought of a finite being straining
after resemblance to infinitude and omnipotence ?
Now, whilst there is, no doubt, a way of thinking
about the nature of God and man which would render
this objection to the Christian doctrine unanswerable,
there is another and different conception of them which
our Lord’s words in this passage bring before us, and
which completely meets the difficulty. He makes it
possible for all men to sympathise with him, not by
levelling down his own nature, but by raising theirs ;
not by disclaiming his own Divinity, but by de¢laring
that there are Divine elements, Divine possibilities, in
the common nature of man. He does not impoverish
himself of his own infinitude, but He reveals the
possibilities of an infinite wealth in us. “1It is true,”
He seems to tell us, “that I am Divine, that the
human consciousness in me is in absolute union with
the consciousness of God : ¢ Thou, Father, art in me,
and I in thee” But in so saying, I do not place an
impassable gulf between my nature and yours, so as
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to remove myself beyond the reach of your human
fellowship and sympathy. I do not say that what I
am you can never hope to become. In the contempla-
tion of my example and of the ideal of goodness and
greatness which I set before you, there is no point at
which human sympathy and hope need be arrested.
You too may become ° partakers of a Divine nature.’
It is no impossible and extravagant aspiration for you
also to entertain, that ye ‘may be perfect as your
Father in heaven is perfect.” *This is the record that
God hath given to you, eternal life, ¢ that eternal life
which is in the Father and in his Son Jesus Christ.’
To enter into such identification with the very nature
of Deity that your thoughts, like mine, shall be God’s
thoughts, your will and actions, like mine, a Divine
will, a Divine activity—to become thus one with God
as I am, is not to transcend but to realise your true
nature as men. For nothing less than this is the
height of spiritual attainment, the glorious consum-
mation which I seek for humanity, for all my brethren
after the flesh, ‘That they all may be one; as thou,
Father, art in me, and I in thee. . . . I in them, and
thou in me, that they may be made perfect in one.’”
Now, there can be no question that these words have
to the ear what, if we met them in an uninspired book,
many would be disposed to characterise as a pantheistic
sound, and that the oneness or identification with
Deity to which they point seems to be open to the
same objections which are often urged against pan-
theistic teaching. What our Lord here speaks of is
not a mere outward relationship between God and man,
such as subsists between distinct and independent
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persons, as, for instance, between a master and servant,
between a ruler and subject,—between beings, that
is, who, though they may enter into such external
relations, have yet a distinct and separate individual
life of their own; but it is a oneness or union with
God, of which his own indivisible personality is the
type,—a union therefore which is not that of two beings,
a human and Divine, existing side by side or in con-
tiguity with each other, but in which the conscious-
ness—the thought and will—of the one, is absolutely
blended and identified with that of the other, in which
the human is no longer divisible from the Divine :
“ As thou, Father, art in me, and I in thee, that they
may be one in us.” But is not the great objection to
pantheism and pantheistic religions and philosophies
just this, that they tamper with or swamp the indi-’
viduality, the moral independence and responsibility of
man? Our high prerogative as moral and spiritual
beings is, that we have each of us a separate self, a
consciousness and will which no other being can invade,
and in virtue of which we are each of us responsible
for his own acts and architect of his own moral life
and destiny. Amidst the myriads of beings who con-
stitute the human race, is there not given to each
a moral individuality, a life which belongs to him
apart from all around him, a career of duty which
no other can fulfil for him, and which in time and
eternity he and he alone must accomplish? Is not
each human soul, as is often said, alone amidst the
crowd? However close the relations into which we
enter with others, however intimate the ties of kindred
or friendship, or of common inclinations and pursuits,
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can the closest of these for a moment break down the
impassable barrier between each and all other souls?
In my sorrows you may pity me, but the tenderest
affection cannot make my pain yours. In my guilt
and sin you may grieve for me, but my sin can never
become yours, the burden of my moral acts can never
be rolled over to you, now and for ever my goodness
or my guilt is all my own. And is not this gift of
spiritual individuality, which in some of its aspects is
so awful, just that which raises man above all other
finite beings—above the mere unconscious life of
nature, above the life of animals in whom the race is
all, the individual nothing—and which makes it pos-
sible for him to attain a height of spiritual excellence,
a perfection gained by free self-development, a wealth
of character wrought out by individual effort, which
no otherwise could be reached ? In this precious gift,
this possession of an inalienable self, this right of each
man to be himself, and to make and develop himself,
have not men recognised the root of all liberty of
thought, of all social, political, and religious free-
dom ? Take this away, annul that in the individual
in virtue of which he can say, in the face of every
human power and authority, You may possess your-
self of my property, fetter, imprison, and torture my
body, but you cannot master my thoughts or invade
the sanctuary of my soul,—take away this, and would
you not deprive man of his spiritual birthright, of a
treasure for which nothing else could compensate ?
Nay, may we not say with reverence, that it is the
greatness and blessedness of man as a spiritual, re-
sponsible being, that herein he possesses a prerogative
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which even Omnipotence cannot invade ? It is because
I can offer to God a free obedience and love that He
is glorified in my service and devotion. And if you
could conceive even a Divine Being suspending or
taking away this individuality, breaking down the
barrier which divides my will and consciousness from
his, taking possession of my thoughts and volitions
so that they should no longer be my own but his,
making the movements of my mind as much the
expression of his will as the motions of my limbs are
of mine; you might call this the elevation of the
human into unity with the Divine, but it would be
no real elevation, it would be rather the degradation
and destruction of that in virtue of which I am a
being made in God’s own image, and which distin-
guishes my nature from that of the beasts that perish.

Now, undoubtedly, this idea of human individuality
and of what is involved in it is just and true, and it
is impossible to tamper with it without subverting the
basis on which morality and religion rest. But whilst
it is the fatal objection to all pantheistic theories that
they do tamper with it, I think we shall see that our
Lord’s words in the text are the expression of what
may be described as a Christian pantheism which is
not only consistent with the individuality of man, but
gives to our conception of it new significance and

reality. He tells us of a oneness with God so absolute
~ that we may be said to be ¢n God and God in us, that
our spiritual being shall be no more separate from
God’s than Christ’s own, and yet in which, so far from
being infringed or sacrificed, our nature as men shall
reach its highest perfection.
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Now, in order to see how absolute oneness with God
may be consistent with the most perfect individuality
of man—in other words, that a state of being is con-
ceivable in which thought, feeling, will, the whole
consciousness of man, shall be no longer separate from
the Divine ; in which God shall be all in all, and yet
at the same time the moral individuality, the person-
ality and freedom of man, so far from being suppressed,
shall attain to its highest realisation—to see how this
may be, I will ask you to reflect for a moment what
is the deepest and most real kind of unity you can
think of, what is that oneness which is most absolute
and indestructible, and whether that is a unity which
is attained by the suppression, or not rather by the
free play and development, of individual differences.
The parts of a stone are all precisely alike, the parts
of a piece of mechanism are all different from each
other; in which case is the unity deepest —in that
in which all distinction is suppressed, or in that in
which each separate part has a distinct character, an
individuality of its own? No one portion of a mass of
sandstone differs essentially from any other; any one
of the same size and shape would supply the place of
another, and in the unity which they compose even
the poor distinction of size and shape is completely
lost. In a watch, a steam-engine, or other elaborate
machine, each part has a distinctive character and
worth, a place and function of its own; and so far
from losing that individuality when brought into the
common unity, it is there and only there that that
individuality is manifested and realised. Apart from
the other pieces of the mechanism, each separate



26 UNION WITH GOD. [sERMON 11.

portion sinks into a mere lump of metal Yet who
will hesitate to pronounce in which case the unity is
deepest ? In the one the parts have no inner essential
relation to each other, no deeper connection than that
of mere juxtaposition. In the other they are not
merely stuck together externally, but they.exist and
- act, each for and by the others; each is necessary to
‘the rest, and no one could be left out without marring
or subverting the existence of the whole. The inner
bond of a common idea or design, and of order, harmony,
proportion, runs through them all and welds them
together into a unity far transcending that of ar-
bitrary and outward contiguity. Surely it is here,
in this latter example, that the unity is most profound,
and yet it is just here that individuality is best
preserved.

But there are deeper unities than this. A living
organism, such as the body of man or any other animal,
is a unity not merely of parts, each of which fulfils a
function necessary to the rest, so that the brain, heart,
lungs, the various members and organs, have absolutely
no separate or separable existence or life, so that each
lives in and by the rest, their life its life, its life not
its own but theirs; but, more than that, it is a unity
which, unlike that of the machine, the parts them-
selves feel, so that each suffers in the injury or suffer-
ing, is happy with the happiness and well-being of the
rest. But here, again, the closer and more integral
oneness is not attained at the cost, but rather by the
more intense development, of individual distinctive-
ness. Each member and organ is itself, attains to the
richest development of its individual nature, gains



CAIRD.] * UNION WITH GOD. 27

itself, so to speak, only where it surrenders itself,
its whole being and activity, to the unity in which
it is comprehended. If it begin to act for itself,
to seclude itself, to display any independent pheno-
mena, any slightest movement that is not conditioned
by the organism to which it belongs, the isolation
is a fatal one. And if it is entirely separated from
the rest, if it ceases to be permeated by a life that
is other than its own, the severed limb or dissected
organ loses its whole reality and worth, and becomes
mere dead inorganic matter.

And now, to apply this thought. ' I think we may
begin to see that the isolated unity of each individual
self, the separate, solitary consciousness which makes
each human soul the bearer of its own burden of good
or ill, though so far true, is not the last word that is
to be said in the account of the spiritual nature and
life of man. However important, it is only one side
of the truth, and it is possible to exaggerate its
significance. There is a sense in which this conception
of a solitary, individualistic unity gives place to a
deeper and higher thought, the thought, viz., that no
man liveth to himself; yea, that the true life of self is
never realised till the life of others streams into and
becomes a part of our own, and last of all, until our
shallow separate life is taken up into the universal
and infinite life, and we then begin to live truly when
we live in the life of God. :

“I in them, and thou in me, that they may be made
perfect in one.” This is true, in the first place, of our
.relations to each other, and it is still more profoundly
true of our relations to God. It is true of each
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individual, in his relations to other beings like himself,
that his and their perfection is only in their unity.
Union with other minds and lives is not the suppres-
sion but the evolution and realisation of our own
individual nature; and the more nearly that unity
approaches to absolute identification, so much the
more intense and rich does our own individual life
become. Not more true is it that the heart has no
separate life from the brain, the nervous system, the
other parts and members of the organism, and that
each becomes mere dead and worthless matter if
severed from the rest, than that a human spirit,
asserting and standing by its own mdependent
identity, is dead, being alone.

Nay, some one perhaps will answer me, it is surely
the extravagance of rhetoric thus to exaggerate a mere
physical analogy. The member of an organism is not
the whole, and has no life apart from the rest; but I
have in myself all the elements of humanity—intelli-
gence, feeling, will, conscience, irrespective of any
other human being, and I should still possess them if
all other human beings should cease to exist. The
true account of the matter is that, having an individual
identity, a nature of my own, self-contained and com-
plete, I choose to enter into relations with other and
equally independent members of the race. I answer,
in the first place, it is not true that you are or can be
thus independent. Whether you will or no, there is
a sense in which other minds and wills are a part of
you. Not merely physically, but intellectually and
morally, you are not related to others only as you
choose to relate yourself From the very dawn of
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your existence your spiritual nature is steeped in the
life of the past, in the spirit of the age and society
. into which you are born, and in the unconscious
influences that emanate from other minds. Hereditary
tendencies live in you and mould your opinions, feel-
ings, beliefs, ways of thinking and acting, as really
and involuntarily as ancestral features impress their
stamp on your countenance, or the health or disease
of bygone generations is transmitted to your bodily
frame. Each soul does not make a new start to
shape its own independent career. . For good or ill, it
is part of an organic whole. It can no more shut
itself off from the universal life than the most secluded
loch or bay can cease, in the rippling and receding of
its tiny waters, to respond to the great tidal move-
ments of the ocean. But I answer, in the second place,
that if we could conceive a thoroughly isolated in-
dividual, he would not be truly man, but only a frag-
ment of humanity. Suppose a human being shut up
from infancy in isolation from all other human beings,
of how much would his nature be mutilated that is
necessary to the very idea of humanity! One side
of man’s spiritual nature would remain practically ex-
tinct. All that range of qualities which are possible
only in the various social relations, all those thoughts,
feelings, emotions, moral tendencies and activities
which can exist only in and through the existence
of other men,—affection, sympathy, love, admira-
tion, reverence, compassion, self-devotion, patriotism,
philanthropy,—would never emerge into existence
in us, would remain at best only unrealised possi-
bilities within the spirit. To a human being thus
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reared in a solitary world, the creation of a brother
spirit would be as the creation of a new soul within
his breast; in another life a second self would start.
into being. And once more on this point, I answer,
that we grow in elevation and nobleness of nature
just in proportion as we merge our individual life and
happiness in the life and happiness of others. Love,
friendship, philanthropy, self-sacrifice,—what is the
true significance of such words as these ? What does
the lover or friend mean when he says that another’s
happiness is dearer to him than his own ? What does
the patriot mean when, far more expressively than by
words, in the language of a life of self-devotion to
country or cause, giving up all thought of self and of
his own particular interests and enjoyments, he sacri-
fices time, thought, ease, pleasure, ambition, all that
most men hold dear, nay even life itself, for the sake of
others—what does he declare but this, that the life
and being of others has to him taken the place of his
own, that the good of others has become to him not
merely as his own, but more really his than his own ?
And yet by all this identification of self with the
wider life of mankind, has he suppressed or quelled
his own true individuality ? Nay, rather, when we
think of the widening of thought and deepening of
feeling, the expansion of the whole moral nature, the
pure unsought joy and blessedness that crown a life
devoted to impersonal and unselfish ends, might we
not put into the lips of such an one the declaration,
“] am dead to self, nevertheless I live”? And if
we could only conceive a state of human society, in
which such love and devotion should be universally
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reciprocated, in which each member of it lived no
longer to himself, but found his life, his own deepest
joy and satisfaction, in the life and joy of others,
might not this emphatically be described by such
words as these:—*“I in them, and they in me, that
we may be made perfect in one” ? ‘
Lastly,the religious man’s life is a life lived not
merely in the life of others, but in the life of God.
Does religion mean belief in God as the * Almighty
Creator and Moral Governor of the world,” and obedi-
ence to His commands? Is it a true and exhaustive
account of the religious life to say that it is a life
governed by a sense of responsibility to that Being
who is the Omniscient and Righteous Judge of man,
and who will reward and punish us according to our
deeds? No doubt this is much; no doubt to believe
in any moral authority and submit to it, to lead
for any reason a virtuous life, is better than to
follow our unrestrained impulses and lead a life of
immorality and licentiousness. But something more
and deeper than this surely is implied in that relation
to God which can be described by such words as these :
“I in them, and thou in me.” It is indeed a great
thing to be a conscientious man. We cannot help
respecting the man who methodically and deliberately
orders his life in obedience to duty and the will
of God. There is even a certain dignity in self-
command, in a life of repressed inclinations, restrained
passions, and actions uniformly regulated by the
dictates of reason and conscience ; and our sense of the
stern dignity of such a life is, in one point of view,
enhanced by the amount of struggle and self-discipline
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which it costs to maintain it. And yet, dignified and
praiseworthy though such a life be, it is still something
far short of that ideal of religion, and of the religious
man’s relation to God, which Christ's words set before
us. If this were all, if this were the true ideal of
religion, there would be some ground for saying that
it represses the spiritual nature, and overbears the
freedom and individuality of man. To bow to any
external authority, even that of an Almighty Being,
to yield up my will to any outward law, even though
it be that of the Supreme Ruler and Lord—that may
be right ; but what it means is, that I am no longer
free, that there is a part of my nature, that there are
desires, tendencies, inclinations, which are simply sup-
pressed in deference to an external power. It means
that Duty has still for me the aspect of a foreign
thing, a law or limit which I respect and obey, but
that, even in conforming myself to it, there is within
me that which is not one with it, another self which
is hindered and repressed.

But, my brethren, it is the great idea which Chris-
tianity has disclosed to us, that the law and will of
God is no more external to our true nature than it is
to the nature of God Himself, and that it is possible
to reach, and that then only have we attained to the
perfection of our being when we have reached, a
spiritual state, in which the very mind and will of
God is no longer distinguishable from our own,—in
which to think God’s thoughts shall be to think our
own thoughts, and to do God's will shall be only
another name for doing our own. When eternal truth
discloses itself to any mind, it dissipates and destroys




CAIRD.] UNION WITH GOD. 33

all mere individual opinion, it subjugates thought
with an absolute and irresistible authority. Yes, but
then only have I attained to the true knowledge of
Divine things when the voice that speaks to me is at
the same time that which speaks in me; and it is not
two concurrent voices, that of a finite and an infinite
mind, that speak, but the one indivisible voice of
eternal reason sounding through the spirit of man.
When the law of duty and of righteousness utters
itself to a human spirit, it is with an imperative
authority to which human inclination and passion are
constrained to bow. Yes, but then only have I
attained to that which deserves the name of goodness,
to that moral perfection of which Christ:is the type,
when law has passed into life, when duty has ceased
to be a thing of self-denial, and has become a kind of
self-indulgence, the expression of an irresistible inward
impulse, the gratification of the deepest passion of the
soul; then only have I reached the elevation of
nature to which Christ would exalt us, when I not
only hearken to the voice of duty, but when, listening
to the inmost utterances of my own spiritual nature,
it is the very same accents I hear; when the dictates
of conscience not merely echo, but blend themselves
indistinguishably with, the commands of the living
God ; and when, as I yield myself up to their sway, it
i8 not two wills, but the one will of infinite goodness
that rules and reigns within me. And so, it is just
because our deepest nature is in harmony, not with
error but with truth, not with evil but with good, not
with the lust of the flesh, and the lust of the eye, and
the pride of life, but with the things invisible and
C
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eternal, with the very spirit of God himself,—it is
just because of this, that to become partakers of the
Divine nature i8 to come to the perfect realisation of
our own. Absolute identification with God, if we shall
ever attain to it, 1s not a state in which our indivi-
duality shall be absorbed or annihilated, but in which
our whole conscious being shall leap forth to life
and freedom. Even here there are moments, few and
far between, when the infinitude of our nature reveals
itself, when the gross vesture of carnality and finitude
seems to fall aside, and to disclose in higher and
nobler natures a latent splendour of spiritual nobleness
nothing less than divine. When thought comes with
a rush of inspiration on the mind of the man of genius,
when the imagination glows with the ecstasy of crea-
tive intuition, and burning words flow forth from lips
touched with prophetic fire; when in moments con-
genial to spiritual thought and feeling, infinite hopes
and aspirations come upon us, and bear us above the

pettiness of life and the littleness of our ordinary -

motives and ambitions, and every ignoble thought is
silenced and every baser passion quelled; when the call
for some great sacrifice has arisen, and we feel it in us
to respond to it, a great impulse comes upon us, a power
mightier than of earth takes possession of us, and the
heroic deed is done : in these and such like experiences
there are premonitions of a larger, diviner life, momen-
tary outflashes of an element of boundless spiritual
power within this poor nature of ours. But here, alas!
these are but rare and transient visitations. Here,

in the best of us, union with God is only intermittent -

and imperfect. In the atmosphere of worldly passion,
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amidst the perturbations of selfishness, there is much
to check the flow of that electric current that unites
the finite spirit to the infinite, much to arrest the free
play of that vital energy that binds the members of
the spiritual body to each other and to the Head.
But the words of Christ point to a time when every
disturbing, dividing element shall pass away, when
every mind shall be the pure medium of the infinite
intelligence, every heart shall throb in unison with
the infinite love, every human consciousness be pos-
sessed and suffused by the spirit of the living God.
And then shall come at last the fulfilment of that
prayer: “That they all may be one; as thou, Father,
art in me, and I in thee. . . . I in them, and thou in
me, that they may be made perfect in one.”
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ITL
HOME-SPUN RELIGION.

BY THE REV. JOHN CUNNINGHAM, D.D., CRIEF¥.

I have glorified thee on the earth: I have finished the work
thou gavest me to do. . . . I have manifested thy name to the
men which thou gavest me out of the world.—Jor~ xvir. 4, 6.

TH1s text carries us back to the time when the Son
of Man was about to finish his earthly career. He
knew that the priests, alarmed by his teaching, were
plotting his destruction ; and He was already within
the shadow of the cross. He had spoken to his faith-
ful followers his parting words; the language of
comfort merged in the language of prayer; and from
discoursing with his human brethren He rose to com-
munion with his heavenly Father. He had come into
the world, Heaven-sent, with a work to do, and He had
done it, and now, calmly contemplating his approach-
ing death, He was able to say to his Father, “I have
glorified thee on the earth: I have finished the work
which thou gavest me to do.”

What was this God-given work which Jesus could
now say He had finished? I think we have an ex-
planation of this in the context: “I have glorified
thee on the earth—I have manifested thy name.”
These two things are not greatly different. In mani-
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festing God we glorify God: and therefore we may
safely say that the manifestation of God was the work
which Jesus felt had been given to him to do, and
which He had done. And what work more truly grand
than to make known God to a people who were yet
in great manner ignorant of him! To give the world
one new glimpse of God were worthy of the noblest
life that was ever lived.

But how manifest God? ‘The heavens declare
the glory of God; and the firmament sheweth his
handywork.” We have but to look to the illimitable
universe for a manifestation—the grandest possible
manifestation—of the power and wisdom of God. But
it is certain such a manifestation was not enough for
the reason of man. Amid all the marvels of creation
—at the base of mountains which pierced the sky—
on the shores of seas which no plummet could fathom
and no vision embrace—men were found worshipping
their own impure conceptions embodied in marble and
stone, or vainly rearing altars to a God they confessed
to be unknown. Nature, thousand-tongued though
she be, had not let out the great secret of God.

Did Christ then come into our world to manifest
to us God as He is? Such a revelation had been
impossible. In one sense God ever must be unknown
—unknowable. The finite cannot contain the infinite.
Stretch our faculties as we may, we cannot com-
prehend the incomprehensible. We cannot take
within our grasp that which is beyond all grasp, the
absolute—the unconditioned—the great Being who

inhabits eternity and fills all space with his presence.

When we make the endeavour, our feeble intellect,
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baffled and beat back, is compelled to acknowledge
that it cannot “ by searching find out God.” Even in
the future world, where we have reason to believe our
faculties will be greatly enlarged, our knowledge of
Deity will still be very imperfect—I might almost say
infinitely imperfect, as the finite can never bear any
relation at all to the infinitee We may, and no
doubt shall, know much which we do not know now;
we may obtain glimpses of his glory far brighter than
any we have upon earth ; but still we shall never know
him as He is. Just as this fair world at present hangs
like 'a mighty curtain screening its Creator from our
view, yet showing his shadow projected upon it ; so in
eternity shall the God of Heaven be manifested only
through the golden glories of heaven, and refuse to be
gazed upon with unveiled eye, for He must ever dwell
amid light inaccessible and full of glory ;—no mortal
eye hath seen him, or can see him.

The work of Jesus then was not to manifest God in
his essence—in his infinitude; for our nature was
incapable of such a manifestation. And while Philo-
sophy may properly occupy herself with such lofty
themes, Religion is content with a lower walk. The
question then recurs, How did He manifest God ? I
answer, He made known the moral character of God.
I am aware that when I thus speak I am translating
the language of heaven into the language of earth. I
am in some measure likening God to ourselves when
I speak of his moral character, but it is not given to
man otherwise to think of or otherwise to speak of
the heavenly and divine. God in some way must
be brought down to us, as we cannot possibly lift
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ourselves up to God. Now it is certain that men had
for long ages puzzled themselves in vain about the
moral nature of the Deity, and hence the contradictory
attributes ascribed to their idol gods. Sometimes
they ascribed to these the purest benevolence, some-
times the most malignant cruelty; sometimes they
spoke of them as exemplars of justice and truth,
sometimes they described them as perpetrating deeds
so foul that even modern vice would cry shame upon -
them. Now it is plain that though we cannot know
God in all his infinitude we may know whether He
is kind or cruel—whether He is pure or impure—
whether He is spiritual and transcends all sense, or
is material, and may be shrined in a temple and
sculptured in stone. To make this known to the
world was the mission of Jesus.

Jesus Christ in his own person and character was a
manifestation of God. He was a visible image of
Him who is invisible. Every man is in a sense made
in the likeness of his heavenly Father, in so far as
he is endowed with Godlike faculties ; but that like-
ness is too often marred by sin, and sometimes in the
face of a fellow-creature we see not the countenance
of a God but the features of a devil. But Jesus of
Nazareth was altogether Divine. We must trace his
life to see this.

His life divides itself into two quite distinct portions
—his private life, which extends over thirty years, and
his public life, which probably did not last more than
three years.

Let us try and lift the veil which hangs over the
thirty years when He was slowly being matured for
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his future work. We have several Gospels of the
childhood of Jesus, stuffed with silly legends as to how
He resuscitated a dead bird and carried water in a sieve,
and ever and anon astonished his playmates by his
miracles ; but we know that these Gospels are spurious
—they carry their falsehood on their face. There is
nothing divine in such stories as these. We can believe
however that He was a marvellously precocious boy,
and that notwithstanding his precocity He was subject
to his parents. We have reason moreover to believe
that He was brought up in the bosom of a family—
with younger brothers and sisters; for the legends of
the Roman Church on this subject are not only ground-
less, but opposed to the Gospel narrative, and are
designed to sub